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Lyman Beecher (), father of Edward Beecher and Henry Ward Beecher, moved from New England (where he had
struggled to uphold the traditional Calvinism of the Congregational Church against the encroachments of Unitarianism)
to Cincinnati, Ohio in to assume the presidency of Lane Theological Seminary.

Sources Clergyman and moral crusader Leader. Lyman Beecher was one of the best-known and most
influential clergymen of his day. Like many of his contemporaries, Beecher believed that the United States
was a chosen land, where the kingdom of God would be established once society was sufficiently reformed.
He took it upon himself, therefore, to provide a voice of leadership both in the conversion of souls and in
numerous moral crusades. A successful revivalist whose deep concern with national destiny spoke to the
hopes and sensibilities of many Americans, Beecher was also a staunch anti-Catholic, who did his best to
exclude one segment of the population from full acceptance as American citizens. Born in New Haven ,
Connecticut, on 12 October , Beecher was raised on a farm by his aunt and uncle. Dwight, a poet, essayist, and
Congregationalist minister, believed that New England tradition, and indeed the fabric of American society,
were threatened by the enlightenment radicalism of infidels and Deists. He devoted his efforts at Yale to
ensuring that his students did not stray down these paths, advocating instead a view of the religious life as the
active pursuit of a godly social order. Dwight remained an important figure and role model for Beecher for
years to come. Beecher entered the ministry in and established his reputation as a moral reformer soon
afterward. Beecher saw the practice of dueling as emblematic of the decline of the social order without which
a free and virtuous republic could not survive. Duelists, he argued, were members of a privileged social class
who believed themselves above the law and common morality. He advocated voting duelists out of office and
offered a vision of politics guided by the notion of the United States as a sacred land. In Beecher accepted the
ministry of the First Church in Litchfield, Connecticut, where he engaged in a protracted battle against
Baptists, Methodists, Episcopalians, and Deists in defense of Calvinist or Puritan orthodoxy. Despite his
efforts Congregationalism was disestablished as the official church of the state of Connecticut in In many
ways this signaled an end to the traditional religious culture of Puritan New England and the rise of the new
Protestant evangelical ethos. True to his word, after disestablishment Beecher devoted himself wholeheartedly
to the association of evangelism with moral reform and social benevolence. He helped establish missionary
organizations, pressured influential men to keep their businesses closed on Sundays, and became a leading
voice in the temperance movement, publishing his Six Sermons on Intemperance in That same year he moved
to the Hanover Street Congregational Church in Boston, where he became a leading conservative voice against
liberals and Unitarians as well as against the new revivalist style of Charles Grandison Finney. These
opponents, he believed, wrongfully stressed human will to the detriment of traditional Calvinist emphases on
original sin and divine sovereignty. Battle for the West. In Beecher gained further prominence when he moved
west to head Lane Theological Seminary in Cincinnati. In A Plea for the West, published in , Beecher
articulated the popular notion that the greatest threat to the West lay in Catholicism. Protestants, he argued,
had made great strides toward reforming the nation and preparing for the thousand-year reign of Christ. But
Catholic immigrants were spreading rapidly toward the Mississippi Valley, where they might claim American
soil for the Pope and thwart Protestant efforts to perfect the nation. Beecher spread his anti-Catholic message
wherever he went and delivered three anti-Catholic sermons to large congregations in Boston the night before
a mob burned down the Ursuline Convent in nearby Charlestown. Beecher ended his preaching career in and
retired from Lane Seminary in By then he had become more liberal in his thinking, believing less in human
sinfulness and divine sovereignty and more in the potential for human progress. He had married three times
and fathered eleven children, of whom Edward, Henry Ward, Catharine, and Harriet Beecher Stowe followed
in his footsteps to become important figures in American religious history. He died on 10 January Cite this
article Pick a style below, and copy the text for your bibliography.

Page 1

A PLEA FOR THE WEST (WORKS OF LYMAN BEECHER) pdf
2: A Plea for the West
A plea for the West and millions of other books are available for Amazon Kindle. Learn more Enter your mobile number
or email address below and we'll send you a link to download the free Kindle App.

In particular, I want to examine in how far the author supports the idea of nativism. On this account I will start
by giving a definition of nativism and pointing out its different motivations; chapter 2. Chapter three contains
some background information, both about the author and the time he lived in, which I consider necessary for a
deeper understanding of the primary source. The main part of my work, the analysis of A Plea for the West
will follow in chapter four: At the beginning, I will describe what great potential the author sees in the
American West and what problems he sees it faced with. Then, I will continue by investigating what attitude
towards immigration in general and, in particular, towards Catholic immigration the author expresses in his
work. What makes him support nativism, and which of its complex ideas does he support at all? Finally, I will
point out what solution Lyman Beecher proposes for the problem of immigration in the American society with
regard to the understanding of democracy he promotes in his work. But nevertheless, a certain set of ideals
was maintained throughout the centuries and in all parts of the United States. This hostility was motivated
either religiously, politically or socially, or, in many cases, a mixture of them. Although America has been a
nation of immigrants from the beginning, native Americans have always tried to restrict the waves of strangers
arriving at their country. It is important to note that nativism was never directed against immigration as such,
but only against certain groups of foreigners. First of all, the immigration of criminals and paupers caused
severe resistance in the American society. The general belief that England sent all of their convicts to America
was certainly not true, but it is an undisputable fact that foreigners were often involved in criminal actions[3].
It was a general belief that Catholics were especially likely to commit crimes, because they could gain
absolution for their deeds through confessionals[4]. Another motivation to reject certain groups of immigrants
was an alleged lack of morality, which was, among others, justified by the pretext of over average
consumption of alcohol. Especially the Irish had to suffer from prejudices defining them as drunkards unable
to fulfil their duties as self-governed citizens[5]. In times of an augmenting temperance movement the
consumption of hard liquor was regarded as a neglect of civil duties. Nativists also considered the immigration
of foreign radicals to be a further menace to the stability of the American state[6]. Although French
revolutionists as well as the German 48ers shared the American value of democracy, they were still feared for
their radicalism, disrespect for authorities and inclination to political overthrow. Maybe the most vigorous
resistance arose against Catholics. Apart from the obvious religious hostility in a country that has always
defined itself through Protestantism, Catholicism also posed an implicit threat in a political way. The
hierarchical structure of the Roman Church was believed to be opposed to the democratic principles of the
United States. While Protestantism as a denomination encouraged values such as individualism and
democracy, Catholics were subordinated to their superior. Applying these religious principles to politics, many
Americans feared that Catholics would abuse the political freedom their host country granted them for a
subversion of their democratic state on behalf of the pope[7]. They were especially alarmed about the Catholic
block vote, because the great influence of the pope on his followers suggested a menace to the democratic
principle of freedom of opinion. This overview of the main characteristics of nativism shows that it cannot be
considered equivalent to racism. It was a result not of general xenophobia, but rather of a deep anxiety
concerning the stability of the American democracy with all its preconditions like self government, morality
and individualism. The first vigorous opposition against foreign immigration appeared around The next
period of nativism began when social problems in America concurred with heavy waves of immigration in the
beginning and, more massively, in the middle of the 19th century. The failed revolution of in Germany and the
potato-famine in Ireland resulted in excessive emigration from the countries concerned. This time is generally
agreed upon as the peak of American nativism, because the resentment towards immigrants soon developed to
a national movement. Several nativist organizations were founded, as for example the Native American
Association , the Native American Party , the Order of the Star Spangled Banner , and, most important, the
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American Party was founded in This party, also called the Know-Nothings, aimed at limiting immigration and
preventing political influence of the newcomers. On this purpose, they also advocated a probationary period of
21 years and a restriction of political office to native Americans. The religious motivation of nativism became
apparent in the demand for a limitation of public schooling to Protestants and obligatory readings of the
Protestant Bible in public schools. Apart from their immigrant policy, nativists also supported prohibition and,
partly, the abolition of slavery[11]. Again, I have to point out that the nativist movement was by no means
unanimous, so that Know-Nothings in different parts of America concentrated on different aspects.
Abolitionism, for example, was only important for northern nativism, so that I will neglect this issue in my
further depictions. In the election of , the American Party reached the peak of its national success with Millard
Fillmore as candidate, who could, though not winning the election, still gain considerable support in the
population. Soon afterwards, the Know-Nothing Party was split apart by controversies about slavery and thus
lost its impact as a national force[12]. Jews and other immigrants in Urban America New York: Atheneum, ,
[2] Cf. Terry Coleman, Passage to America. Pimlico, , [3] Cf. Oxford University Press, , [5] Cf. Leonard
Dinnerstein, Roger L. Nichols and David M. Reimers, Natives and Strangers. Oxford University Press, , [6]
Cf. John Higham, Strangers in the Land. Patterns of American Nativism , 2nd edition New York: Atheneum, ,
7 [7] Cf. Higham, Strangers in the Land. Patterns of American Nativism , 3 [10] Cf. Patterns of American
Nativism , 7 [11] Cf. Anbinder, [12] Cf.
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Summary â€¦It is certain that the glorious things spoken of the church and of the world, as affected by her
prosperity, cannot come to pass under the existing civil organization of the nations. Such a state of society as
is predicted to pervade the earth, cannot exist under an arbitrary despotism, and the predominance of feudal
institutions and usages. Of course, it is predicted that revolutions and distress of nations will precede the
introduction of the peaceful reign of Jesus Christ on the earth. When I first encountered this opinion, I thought
it chimerical; but all providential developments since, and all the existing signs of the times, lend
corroboration to it. But if it is by the march of revolution and civil liberty, that the way of the Lord is to be
prepared, where shall the central energy be found, and from what nation shall the renovating power go forth?
What nation is blessed with such experimental knowledge of free institutions, with such facilities and
resources of communication, obstructed by so few obstacles, as our own? There is not a nation upon earth
which, in fifty years, can by all possible reformation place itself in circumstances so favorable as our own for
the free, unembarrassed applications of physical effort and pecuniary and moral power to evangelize the
world. But if this nation is, in the providence of God, destined to lead the way in the moral and political
emancipation of the world, it is time she understood her high calling, and were [sic] harnessed for the work.
For mighty causes, like floods from distant mountains, are rushing with accumulating power, to their
consummation of good or evil, and soon our character and destiny will be stereotyped forever. It is equally
plain that the religious and political destiny of our nation is to be decided in the West. There is the territory,
and there soon will be the population, the wealth, and the political power. The Atlantic commerce and
manufactures may confer always some peculiar advantages on the East. But the West is destined to be the
great central power of the nation, and under heaven, must affect powerfully the cause of free institutions and
the liberty of the world. When the West is well supplied in this respect, though there may be great relative
defects, there will be, as we believe, the stamina and the vitality of a perpetual civil and religious prosperity.
By whom shall the work of rearing the literary and religious institutions of the West be done? Not by the West
alone. The West is able to do this great work for herself, â€” and would do it, provided the exigencies of her
condition allowed to her the requisite time. The subject of education is nowhere more appreciated; and no
people in the same time ever performed so great a work as has already been performed in the West. Such an
extent of forest never fell before the arm of man in forty years, and gave place, as by enchantment, to such an
empire of cities, and towns, and villages, and agriculture, and merchandise, and manufactures, and roads, and
rapid navigation, and schools, and colleges, and libraries, and literary enterprise, with such a number of
pastors and churches, and such a relative amount of religious influence, as has been produced by the
spontaneous effort of the religious denominations of the West. The later peopled states of New-England did by
no means come as rapidly to the same state of relative, intellectual and moral culture as many portions of the
West have already arrived at, in the short period of forty, thirty, and even twenty years. But this work of
self-supply is not completed, and by no human possibility could have been completed by the West, in her past
condition. No people ever did, in the first generation, fell the forest, and construct the roads, and rear the
dwellings and public edifices, and provide the competent supply of schools and literary institutions. Her
colleges were endowed extensively by foreign munificence, and her churches of the first generation were
supplied chiefly from the mother country; and yet the colonists of New-England were few in number, compact
in territory, homogeneous in origin, language, manners, and doctrines; and were coerced to unity by common
perils and necessities; and could be acted upon by immediate legislation; and could wait also for their
institutions to grow with their growth and strengthen with their strength. But the population of the great West
is not so, but is assembled from all the states of the Union, and from all the nations of Europe, and is rushing
in like the waters of the flood, demanding for its moral preservation the immediate and universal action of
those institutions which discipline the mind, and arm the conscience and the heart. And so various are the
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opinions and habits, and so recent and imperfect is the acquaintance, and so sparse are the settlements of the
West, that no homogeneous public sentiment can be formed to legislate immediately into being the requisite
institutions. And yet they are all needed immediately, in their utmost perfection and power. It is no implication
of the West, that in a single generation, she has not completed this work. In the circumstances of her condition
she could not do it; and had it been done, we should believe that a miraculous, and not a human power had
done it. Who then, shall co-operate with our brethren of the West, for the consummation of this work so
auspiciously begun? Shall the South be invoked? The South have difficulties of their own to encounter, and
cannot do it; and the middle states have too much of the same work to do, to volunteer their aid abroad.
Whence, then, shall the aid come, but from those portions of the Union where the work of rearing these
institutions has been most nearly accomplished, and their blessings most eminently enjoyed. And by whom,
but by those who in their infancy were aided; and who, having freely received, are now called upon freely to
give, and who, by a hard soil and habits of industry and economy, and by experience are qualified to endure
hardness as good soldiers and pioneers in this great work? And be assured that those who go to the West with
unostentatious benevolence, to identify themselves with the people and interests of that vast community, will
be adopted with a warm heart and an unwavering right hand of fellowship. All attempts to legislate prosperous
colleges and schools into being without the intervening influence of religious education and moral principle,
and habits of intellectual culture which spring up in alliance with evangelical institutions, have failed. Schools
wane, invariably, in those towns where the evangelical ministry is neglected, and the Sabbath is profaned, and
the tavern supplants the worship of God. Thrift and knowledge in such places go out, while vice and irreligion
come in. But the ministry is a central luminary in each sphere, and soon sends out schools and seminaries as
its satellites by the hands of sons and daughters of its own training. A land supplied with able and faithful
ministers, will of course be filled with schools, academies, libraries, colleges, and all the apparatus for the
perpetuity of republican institutions. It always has been so â€” it always will be. But the ministry for the West
must be educated at the West. The demands on the East, for herself and for pagan lands, forbid the East ever to
supply our wants. Nor is it necessary. For the Spirit of God is with the churches of the West, and pious and
talented young men are there in great numbers, willing, desiring, impatient to consecrate themselves to the
glorious work. If we possessed the accommodations and the funds, we might easily send out a hundred
ministers a year, a thousand ministers in ten years, around each of whom schools would arise, and instructors
multiply, and churches spring up, and revivals extend, and all the elements of civil and religious prosperity
abound. As well might it be insisted that the sun has no influence on the solar system, or the moon on the
tides. It has done more to fill up the eventful page of history, than all moral causes beside. It has been the great
agitator or tranquilizer of nations, the orb of darkness or of light to the world, the fountain of purity or
pollution, the mighty power of riveting or bursting the chains of men. Atheists may rage and blaspheme, but
they cannot expel religion of some kind from the world. But it can reconstruct nothing. It must be temporary,
or it would empty the earth of its inhabitants. It will be temporary, because so bright are the evidences of a
superior power, and so frail and full of sorrow are men, and so guilty and full of fears, that if Christianity does
not guide them to the true God and Jesus Christ, superstition will send them to the altars of demons. But it is a
contest, it is said, about religion â€” and religion and politics have no sort of connection. Let the religionists
fight their own battles; only keep the church and state apart, and there is no danger. It [what will happen in the
west as the number of Catholics increases] is a union of church and state, which we fear, and to prevent which
we lift up our voice: No treason against our free institutions would be more fatal than a union of church and
state; none, when perceived, would bring on itself a more overwhelming public indignation, and which all
Protestant denominations would resist with more loathing and abhorrence. Amid the competitions of party and
the struggles of ambition, it is scarcely possible that the clergy of a large denomination should be able to give
a direction to the suffrage of their whole people, and not become for the time being the most favored
denomination, and in balanced elections the dominant sect, whose influence in times of discontent may
perpetuate power against the unbiased verdict of public opinion. The free circulation of the blood is not more
essential to bodily health, than the easy, unobstructed movement of public sentiment in a republic. All
combinations to forestall and baffle its movements tend to the destruction of liberty. Its fluctuations are indeed
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an evil; but the power to arrest its fluctuations and chain it down is despotism; and when it is accomplished by
the bribed alliance of ecclesiastical influence in the control of suffrage, it appears in its most hateful and
alarming form. It is true, that the discovery might produce a reaction, and sweep away the ecclesiastical
intermeddlers. But in political crises, calamities may be inflicted in a day, which ages cannot repair; and who
can tell, when the time comes, whether the power will be too strong for the fetters, or the fetters for the power?
For none but desperate men will employ such measures for the acquisition of power; and when desperate men
have gained power they will not relinquish it without a struggle. Is not one religion just as good as another?
There have been those, too, who have thought it neither meddlesome nor persecution to investigate the facts in
the case, and scan the republican tendencies of the Calvinistic system. Though it has always been on the side
of liberty in its struggles against arbitrary power; though, through the Puritans, it breathed into the British
constitution its most invaluable principles, and laid the foundations of the republican institutions of our nation,
and felled the forests, and fought the colonial battles with Canadian Indians and French Catholics, when often
our destiny balanced on a pivot and hung upon a hair; and though it wept, and prayed, and fasted, and fought,
and suffered through the revolutionary struggle, when there was almost no other creed but the Calvinistic in
the land; still it is the opinion of many, that its well-doings of the past should not invest the system with
implicit confidence, or supersede the scrutiny of its republican tendencies. They do not think themselves
required to let Calvinists alone; and why should they? We do not ask to be let alone, nor cry persecution when
our creed or conduct is analyzed. We are not annoyed by scrutiny; we seek no concealment. We court
investigation of our past history, and of all the tendencies of the doctrines and doings of the friends of the
Reformation; and why should the Catholic religion be exempted from scrutiny? Has it disclosed more
vigorous republican tendencies? Has it done more to enlighten the intellect, to purify the morals, and sanctify
the hearts of men, and fit them for self-government? Has it fought more frequently or successfully the battles
of liberty against despotism? I protest against that unlimited abuse with which it is thought quite proper to
round off declamatory periods against the religion of those who fought the battles of the reformation and the
battles of the revolution, and that sensitiveness and liberality which would shield from animadversion and
spread the mantle of charity over a religion which never prospered but in alliance with despotic governments,
has always been and still is the inflexible enemy of liberty of conscience and free inquiry, and at this moment
is the main stay of the battle against republican institutions. Where force is withdrawn, and millions are
associated for self-government, the complex mass of opinions and interests can be reduced to system and order
only by the collision and resolution of intellectual and moral forces. To lay the ban of a fastidious charity on
religious free inquiry, would terminate in unthinking apathy and the intellectual stagnation of the dark ages.
Denominations, as really as books, are public property, and demand and are benefited by criticism. And if ever
the Catholic religion is liberalized and assimilated to our institutions, it must be done, not by a sickly
sentimentalism screening it from animadversion, but by subjecting it to the tug of controversy, and turning
upon it the searching inspection of the public eye, and compelling it, like all other religions among us, to pass
the ordeal of an enlightened public sentiment. Americans, republicans, Christians, can you, will you, for a
moment, permit your free institutions, blood bought, to be placed in jeopardy, for want of the requisite
intellectual and moral culture? One thing more only demands attention, and that is the extension of such
intellectual culture, and evangelical light to the Catholic population, as will supersede implicit confidence, and
enable and incline them to read, and think, and act for themselves. They are not to be regarded as conspirators
against our liberties; their system commits its designs and higher movements, like the control of an army, to a
few governing minds, while the body of the people may be occupied in their execution, unconscious of their
tendency. I am aware of the difficulty of access, but kindness and perseverance can accomplish anything, and
wherever the urgency of the necessity shall put in requisition the benevolent energy of this Christian nation
â€” the work under the auspices of heaven will be done. It is a cheering fact, also, that the nation is waking up
â€” a blind and indiscriminate charity is giving place to sober observation, and a Christian feeling and
language towards Catholics is taking the place of that which was petulant, and exceptionable. There is rapidly
extending a just estimate of danger. Multitudes who till recently regarded all notices of alarm as without
foundation, are now beginning to view the subject correctly, both in respect to the reality of the danger, and
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the means which are necessary to avert it, and both the religious and the political papers are beginning to lay
aside the language of asperity and to speak the words of truth and soberness. Under such auspices we commit
the subject to the guardianship of heaven, and the intelligent instrumentality of our beloved country. Hatch and
Harry S. Oxford, , Lyman Beecher , father of Edward Beecher and Henry Ward Beecher, moved from New
England where he had struggled to uphold the traditional Calvinism of the Congregational Church against the
encroachments of Unitarianism to Cincinnati, Ohio in to assume the presidency of Lane Theological
Seminary. Although many of his contemporaries derided the tenets of the reformed tradition, American
liberty, Beecher argued, was deeply rooted in the Calvinist theology of New England with its tradition of
principled resistance to arbitrary power. The spread of religion, education, and liberty were interconnected,
Beecher assertedâ€”and all were equally threatened by the growing influence of Catholicism in the United
States, with its historic associations with monarchical and even despotic regimes. Even in the context of the
antebellum nativism in which anti-Catholicism was a seminal feature, Beecher was sensitive to the potential
that his arguments would be dismissed as merely intolerant.
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Beecher's A Plea for the West was an influential analysis of the institutions necessary to the "civil and religious
prosperity" of the American frontier. Beecher insisted that proper educational institutions had to be.

His mother died shortly after his birth, and he was committed to the care of his uncle Lot Benton, by whom he
was adopted as a son, and with whom his early life was spent between blacksmithing and farming. But it was
soon found that he preferred study. He was fitted for college by the Rev. Bray, and at the age of eighteen
entered Yale , graduating in Here he married his first wife, Roxana Foote. To eke out his scanty income, his
wife opened a private school, in which he was an instructor. Temperance[ edit ] The excessive use of alcohol ,
known as "intemperance," was a source of concern in New England as in the rest of the United States. Heavy
drinking even occurred at some formal meetings of clergy, and Beecher resolved to take a stand against it. In
he delivered and published six sermons on intemperance. They were sent throughout the United States, ran
rapidly through many editions in England , and were translated into several languages on the European
continent, and had a large sale even after the lapse of 50 years. Litchfield was at this time the seat of a famous
law school and several other institutions of learning, and Beecher now a doctor of divinity and his wife
undertook to supervise the training of several young women, who were received into their family. Along with
his presidency, he was also professor of sacred theology, and pastor of the Second Presbyterian Church of
Cincinnati today, this congregation is Covenant First Presbyterian Church [4] He served as a pastor for the
first ten years of his Lane presidency. The French Revolution of , the agitation in England for reform and
against colonial slavery, and the punishment by American courts of citizens who had dared to attack the slave
trade carried on under the American flag, had begun to direct the attention of American philanthropists to the
evils of American slavery, and an abolition convention met in Philadelphia in Its president, Arthur Tappan ,
through whose liberal donations Beecher had been secured to Lane Seminary, forwarded to the students a copy
of the address issued by the convention, and the whole subject was soon under discussion. Many of the
students were from the south, and an effort was made to stop the discussions and the meetings. Slaveholders
from Kentucky came in and incited mob violence, and for several weeks Beecher lived in a turmoil, not
knowing how soon the rabble might destroy the seminary and the houses of the professors. The board of
trustees interfered during the absence of Beecher, and allayed the excitement of the mob by forbidding all
further discussion of slavery in the Seminary, whereupon the students withdrew en masse. The events sparked
a growing national discussion of abolition that contributed to the beginning of the Civil War. Heresy trial over
New School sympathies[ edit ] Although earlier in his career he had opposed them, Beecher stoked
controversy by advocating "new measures" of evangelism e. These new measures at the time of the Second
Great Awakening brought turmoil to churches all across America. The trial took place in his own church, and
Beecher defended himself, while burdened with the cares of his seminary, his church, and his wife at home on
her death bed. The trial resulted in acquittal, and, on an appeal to the general synod, he was again acquitted,
but the controversy engendered by the action went on until the Presbyterian church was divided in two. Move
from Cincinnati to New York City â€”death in [ edit ] After the slavery controversy, Beecher and his
co-worker Stowe remained and tried to revive the prosperity of the Seminary, but at last abandoned it. The
great project of their lives was defeated, and they returned to the East, where Beecher went to live with his son
Henry in Brooklyn, New York , in He wished to devote himself mainly to the revisal and publication of his
works. But his intellectual powers began to decline, while his physical strength was unabated. About his 80th
year he suffered a stroke of paralysis, and thenceforth his mental powers only gleamed out occasionally.
Legacy[ edit ] Beecher was proverbially absent-minded, and after having been wrought up by the excitement
of preaching was accustomed to relax his mind by playing "Auld Lang Syne" on the violin, or dancing the
"double shuffle" in his parlor. Harriet lived here until her marriage. It is open to the public and operates as an
historical and cultural site, focusing on Harriet Beecher Stowe , the Lane Theological Seminary and the
Underground Railroad. The site also documents African-American history. His published works are: He made
a collection of those of his works which he deemed the most valuable 3 vols. They had nine children: Roxana
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died on September 13, The following year, he married Harriet Porter and fathered four more children: Lydia
and Beecher had no children.
5: Lyman Beecher - Wikipedia
Page 32 - But what will become of the West if her prosperity rushes up to such a majesty of power, while those great
institutions linger which are necessary to form the mind and the conscience and the heart of that vast world.
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In this paper, I will analyze Lyman Beecher's A Plea for the West with regard to his attitude towards immigration. In
particular, I want to examine in how far the author supports the idea of nativism.
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Editions for A Plea for the West: (Paperback published in ), (Paperback published in ), (Hardcover published in.

9: A Plea for the West - Lyman Beecher - Google Books
Lyman Beecher (October 12, - January 10, ) was a Presbyterian minister, American Temperance Society co-founder
and leader, and the father of 13 children, many of whom became noted figures, including Harriet Beecher Stowe, Henry
Ward Beecher, Charles Beecher, Edward Beecher, Isabella Beecher Hooker, Catharine Beecher and Thomas K.
Beecher.
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