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Bishops are currently in Baltimore at their much-anticipated fall annual meeting at which they were expected
to vote on concrete proposals to hold bishops accountable for their failures after the reve Pope Francis. The
prelates would not vote on a series of new accountability measures â€” and it was the Vatican who ordered
them to hold off. Our Veterans Fought and Died For Our Freedom, Not for Abortion Reprinted from In the
early morning hours of June 6, , thirty men from the small town of Bedford, Virginia, huddled close together
in landing craft churning through the dark waters of the English Channel on a mission unlike any other the
world had ever known. He is professor of political science and legal studies and associate director of the
Veritas Center for Ethics in Public Life at Franciscan University of Steubenville. GRAYSON The Senate
Judiciary hearings to confirm Brett Kavanaugh as an associate justice of the Supreme Court were brutal to his
personal reputation, devastating to the comity of the congressional body, and inflammatory in an already
divided nation. The highest law of morality is self-sacrifice. What the content these two sentences makes
abundantly clear is that the life of the human being is one of perpetual tension. Self-preservation and
self-sacrifice are not exactly on the same page. However, it is important to note â€¦Continue Reading Mass
Migration: As campaign entered its final week, Trump seized upon and elevated the single issue that most
energizes his populist base and most convulses our media elite. Warning of â€¦Continue Reading Shawnee
State. Although philosophy professor Dr. Charles Pope is the pastor of Holy Comforter-St. Monsignor kindly
gave The Wanderer permission to reprint this essay from his blog, which appeared there on November 5,
Sometimes it also does so for some who claim our Catholic faith. As a step along the way to spiritual maturity,
we must often be purged of our childish or worldly impressions. Without being priests, women have played a
major role in the instruction of the faithful, service of the sick and needy, and the works of the apostolate.
There are prayers of adoration, thanksgiving, reparation, and petition. There are vocal prayers and mental
prayers. Again there are liturgical prayers and private prayers. Only one woman in the history of the Church
has been called great, St.
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Various meanings[ edit ] Michael Ramsey , an English Anglican bishop and the Archbishop of Canterbury â€”
, described three meanings of "apostolic succession": One bishop succeeding another in the same see meant
that there was a continuity of teaching: The bishops were also successors of the apostles in that "the functions
they performed of preaching, governing and ordaining were the same as the Apostles had performed". It is
also used to signify that "grace is transmitted from the Apostles by each generation of bishops through the
imposition of hands". He adds that this last has been controversial in that it has been claimed that this aspect of
the doctrine is not found before the time of Augustine of Hippo , while others allege that it is implicit in the
Church of the second and third centuries. Under the particular historical circumstances of the growing Church
in the early centuries, the succession of bishops became one of the ways, together with the transmission of the
Gospel and the life of the community, in which the apostolic tradition of the Church was expressed. Bishops
have succeeded the apostles, not only because they come after them, but also because they have inherited
apostolic power. This spiritual gift has been transmitted down to us by episcopal consecration". How the
development of apostolic government developed is difficult to say accurately because of the absence of certain
documents. ITC says that the apostles or their closest assistants or their successors directed the local colleges
of episkopoi and presbyteroi by the end of the first century; while by the beginning of the second century the
figure of a single bishop, as the head of the communities, appears explicitly in the letters of Ignatius of
Antioch c. Let no man do anything connected with the Church without the bishop. Jay, the interpretation of his
writing is disputed, but it is clear that he supports some sort of approved continuation of the ministry exercised
by the apostles [25] which in its turn was derived from Christ. Woollcombe also states that no one questioned
the apostolicity of the See of Alexandria despite the fact that its Popes were consecrated by the college of
presbyters up till the time of the Council of Nicaea in Jay comments that this is sometimes seen as an early
reference to the idea of the transmission of grace through the apostolic succession which in later centuries was
understood as being specifically transmitted through the laying on of hands by a bishop within the apostolic
succession the "pipeline theory". He warns that this is open to the grave objection that it makes grace a quasi
material commodity and represents an almost mechanical method of imparting what is by definition a free gift.
This meant that the minister would have no power or authority to celebrate an efficacious sacrament. They
hold that this lineage of ordination derives from the Twelve Apostles , thus making the Church the
continuation of the early Apostolic Christian community. They see it as one of four elements that define the
true Church of Jesus Christ [36] and legitimize the ministry of its clergy, since only a bishop within the
succession can perform valid ordinations, and only bishops and presbyters priests ordained by bishops in the
apostolic succession can validly celebrate or "confect" several of the other sacraments , including the
Eucharist , reconciliation of penitents , confirmation and anointing of the sick. Everett Ferguson argued that
Hippolytus , in Apostolic Tradition 9, is the first known source to state that only bishops have the authority to
ordain; and normally at least three bishops were required to ordain another bishop First Council of Nicaea ,
can. Cyprian also asserts that "if any one is not with the bishop, he is not in the church" Ep. We [priests of the
Church of England] have been born, not of blood, nor of the will of the flesh, nor of the will of man, but of
God. The Lord Jesus Christ gave His Spirit to His Apostles; they in turn laid their hands on those who should
succeed them; and these again on others; and so the sacred gift has been handed down to our present bishops,
who have appointed us as their assistants, and in some sense representatives. Brown says that in the earlier
stage before the third century and perhaps earlier there were plural bishops or overseers "presbyter-bishops" in
an individual community; in the later stage changed to only one bishop per community. Little is known about
how the early bishops were formally chosen or appointed; afterwards the Church developed a regularized
pattern of selection and ordination of bishops, and from the third century on that was universally applied.
Brown asserts that the ministry was not ordained by the Church to act on its own authority, but as an important
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part to continue the ministry of Jesus Christ and helps to make the Church what it is. Brown also states that by
the early second century, as written in the letters of Ignatius of Antioch , in the threefold structure of the single
bishop, plural presbyters, and plural deacons, the celebration of the Eucharist is assigned to the bishop alone;
the bishop may delegate others when he goes away. At the Last Supper , Jesus says to those present, who were
or included the Twelve Apostles , "Do this in commemoration of me," Brown presumes that the Twelve were
remembered as presiding at the Eucharist. But they could scarcely have been present at all the Eucharists of
the first century, and no information in New Testament whether a person was regularly assigned to do this task
and, if so, who that person was. Barrett points out that the Pastoral Epistles are concerned that ministers of the
generation of Timothy and Titus should pass on the doctrine they had received to the third generation.
According to Barrett, teaching and preaching are "the main, almost the only, activities of ministry. He also
mentions the change in the use of sacrificial language as a more significant still: But, according to him, there
is "certainly no evidence for this view in the New Testament" and in the case of Clement of Rome and
Ignatius of Antioch the implication is not that it cannot be celebrated by anyone else, but that it ought not. The
most meaningful apostolic succession for them, then, is a "faithful succession" of apostolic teaching. A purely
historical or mechanical succession of ministers, bishops or pastors would not mean ipso facto true apostolic
succession in the church, Reformed tradition, following authentic Catholic tradition, distinguishes four
realities which make up the true apostolic succession, symbolized, but not absolutely guaranteed, by
ministerial succession. Besides, the dialogue states that apostolic succession "consists at least in continuity of
apostolic doctrine, but this is not in opposition to succession through continuity of ordained ministry" Ref I,
Apostolic tradition deals with the community, not only an ordained bishop as an isolated person. Since the
bishop, once ordained, becomes the guarantor of apostolicity and successor of the apostles; he joins together
all the bishops, thus maintaining episkope of the local Churches derived from the college of the apostles. The
Anglican Communion see below and those Lutheran churches which claim apostolic succession do not
specifically teach this but exclusively practice episcopal ordination. The Orthodox generally recognise Roman
Catholic clerical orders as being of apostolic lineage, but have a different concept of the apostolic succession
as it exists outside the canonical borders of the Orthodox Church, extending the term only to bishops who
have maintained communion, received ordination from a line of apostolic bishops, and preserved the catholic
faith once delivered through the apostles and handed down as Holy Tradition. The lack of apostolic succession
through bishops is the primary basis on which Protestant denominations barring some like Anglicans and Old
Catholics are not called Churches, in the proper sense, by the Orthodox and Roman Catholic Churches, the
latter referring to them as "ecclesial communities" in the official documents of the Second Vatican Council.
After its establishment, each subsequent prophet and leader of the church have received the authority passed
down by the laying on of hands , or through apostolic succession. Orthodox, Roman Catholic, and Protestant
Christians reject the claim that Smith possessed direct or indirect apostolic authority. Apostolic see An early
understanding of apostolic succession is represented by the traditional claims of various churches, as organised
around important episcopal sees , to have been founded by specific apostles.

Page 3

APOSTOLICITY AND UNITY pdf
3: Apostolicity of the Church
Apostolicity is the mark by which the Church of today is recognized as identical with the Church founded by Jesus Christ
upon the Apostles. It is of great importance because it is the surest indication of the true Church of Christ, it is most
easily examined, and it virtually contains the other three marks, namely, Unity, Sanctity, and Catholicity.

Go to Part 3 According to David Yeago, the church always finds herself gathered by the word addressed to her
by an apostolic messenger. In Lutheran ecclesiology this means that the universal communion of the church is
historically manifested only if there is a universal pastorate. This pastorate is a ministry that speaks the word
of God to the people of God in order to gather the faithful into a one historical communio. The church gathers
itself around visible forms of the gospel and in so doing becomes a visible reality, a concrete and historical
form. Yeago believes that if the Lutheran Church lives its life with a view to eschatology some things would
be different. Current Lutheran Church polity does not lend itself to such authoritative decision-making group
or process. The problem lies in the mission focus of the church. The mainline Lutheran churches in Europe
and North America envision themselves not as proclaimers of the gospel to a dying world but, Yeago claims,
actually as producers of religious consolation to the population. Operating within such a mindset makes a
magisterium look quite different than one that presides over a church that operates with an ecclesiology of
witness. If the church sees itself as a service provider, its first obligation lies not in proclaiming the gospel of
life to a dying world, but instead to remain available and ready to the population. A magisterium hampers such
a service providing approach. His claim is one that relies not on history but upon the practicalities of
maintaining a visible and powerful church authority. A shift in mission focus creates a vital need for a true
apostolic magisterium within the church. As the end of the world approaches or indeed, simply as the church
continues to exist in this world , important and final decisions need to be made to preserve the gospel and
doctrinal purity of the church. For Yeago, the Petrine function of the church the promotion or preserving of the
oneness of the church by a symbol of unity is a fundamental necessity to direct the church towards its ultimate
goal: He concludes by noting that a Lutheran Church that operates upon a Reformation account of teaching
authority a magisterium led by chief pastors and parish clergy, always with an appeal to the discernment of the
people [4] would undoubtedly be able to dialogue with Rome and its magisterium. The only way that this
could happen is if the Lutheran Church reorders itself towards the eschatological mission instead of the
mission of service provider. So once again our discussion finds itself dealing with the question of a visible
element of apostolicity. As has already been noted, this is not the only issue for this second group of
Lutherans. The gospel, in its truth and purity, is of the utmost importance for the apostolicity of the church. Is
this whole talk of a visible element truly necessary? The focus of the church, and her eschatological mission,
is the ministry of the Word and Sacraments. The concentration upon this ministry, as it is rightly emphasized,
does not minimize the importance of a visible, external sign and manifestation of the unity of the church. If the
Lutheran Church is to once again realize the need for this visible unity then why not resort to the historical
structures once used faithfully to perpetuate the desired visible unity? According to Braaten, Protestantism
needs to surrender the abundance of talk about unity in completely spiritualistic terms. By speaking thus, the
unity of the church with Christ becomes an esoteric unity that resultantly defies any expression of unity in
visible forms. Also, there is a disparaging of visible forms and an elevation of spiritual forms of unity and
apostolicity. A concreteness of lineage is or should be an important factor for the church and the status and
theology of a church can be affected by a lack and rejection of a physical continuity. Hefner believes one
example of this may be the Lutheran interpretation of Matthew The historical Lutheran exegesis of this text
results in interpreting the rock that the church is built on as the faith of the apostles and as a result, plays down
the actual persons of the apostles and the authority given to them. The Old Testament writers knew that a hand
was to be found at the end of an arm and at the end of that arm stood a person. What the hand did, the person
did. This was the case in Old Testament ordination. According to Nagel, evidence of the laying on of hands
for ordination is found in the Book of Acts 8: What is important is the two-fold element of ordination: In an
ordination, prayer and hands do not act alone, but they act and run together. No one became an apostle unless
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the Lord made him one. No one could put themselves into the office: This act was accomplished with the
laying on of hands. No one can lay hands upon themselves or give this gift to himself. The promises of
ordination go with the mandate; lose the mandate of the laying on of hands and the promise is thus lost as
well. Following this line of argument, Nagel makes this claim: Augustine is not the final word on the
sacramental criteria for the church. According to Nagel, to reduce this visible act to an adiaphoron you would
have to cut off the hand and by itself, pronounce it an adiaphoron. There was an obvious need to unify the
church and to ensure its apostolicity. It can readily and easily be claimed that the needs that existed then still
exist today.
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Written by church leaders and theologians who have long worked for the cause of church unity, this volume discusses
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mission in the www.enganchecubano.coml emphasis is placed on the theological core of the PCS -- its understanding
of.

The creed of the Council of Constantinople in follows this practice DS , and henceforth mention of the
apostolic Church is general practice. The adjective had been developed earlier in the vocabulary of Christians,
first appearing in ignatius of antioch Trall, intro. In the course of the controversies with marcion and
gnosticism, it appeared more frequently. But the term was never fixed definitively and was used in various
controversies to address neuralgic issues, sometimes of faith-statements, Christian writings, ecclesial
practices, or Church institutions. Some of the fluidity of the term can be attributed to the multivalence of the
term "apostle" in the early Church. Modern biblical scholarship indicates that apostleship began in the period
after Easter, that there was a broader use of the term than just the Twelve and Paul, and that the term included
a wide range of persons: Even Christ is given the title of apostolos Heb 3. Other scholars have pointed out the
different conceptions of an apostle in Luke and Paul, uses that apparently cannot be harmonized. Also, the
group of the Twelve and the broader group of apostles are not inter-changeable. Apostolicity Has Many
Dimensions. First, one can point to the apostolic origin of the local churches. Apostles were responsible for
founding churches. In the early centuries, Christians distinguished between communities clearly established by
an apostleâ€”primary apostolic churches, e. According to this usage, not all churches were of apostolic origin
in the same sense. McCue calls them "norm churches". In most instances, such recourse would settle the
matter. Thus, communion among all the churches fostered their apostolicity. Second, a church is apostolic
because of its beliefs and practices. One looks to the concrete life of a Christian community to determine its
genuinenessâ€”its doctrines, its sacred writings, its sacramental practices, its style of discipleship, its exercise
of charity, its moral principles, its internal discipline, its leadership structure, etc. This aspect of apostolicity
today is called "substantive apostolicity. Since Vatican II, this dimension has received increased attention. It is
based on the importance of apostolic witness to the Christian mystery in the early Church. The accent has also
shifted away from the isolated authoritative witness of the leadership of the local church to the authentic
witness of that church as such. Substantive apostolicity points to the Church as a communion of churches.
Third, there is apostolicity of the ordained ministry. Apostolic succession of the bishops is not an affair of a
historically unbroken chain of episcopal leaders, but of proper, sacramental succession to the leadership of an
apostolic community. Apostolic succession points to the very sacramentality of the Church, i. Apostolicity in
the full meaning is found only when all three senses are operative and interacting. When an ahistorical
cognitional theory is operative, apostolicity tends to be envisioned as sameness. Until Vatican II, under the
dominance of a scholastically inspired epistemology, apostolicity was often identified with such a historically
naive theory of identity. The Council, opening itself up to more contemporary philosophical influences,
encouraged greater historical consciousness. Change and development are a part of reality. Thought and
language are theory laden and methodologically directed. The understanding of reality is never without
presuppositions, and reality must be approached by a critical understanding. Increasingly, theologians reject a
theory of the simple identity over time of substantive apostolicity and ecclesial structures in favor of theories
of continuity in the course of change and development. Past meanings of teachings and the stages of the
exercise of structures are not simply discarded but are organically incorporated into newly emerging
expressions and forms. Revelation and the gospel are not superseded by novelty but are critically rethought
and receive new life. Historicity is not an accident but a constitutive dimension of what it is to be human, both
as an individual person and corporately. The apostolicity of the Church points to this gift and task. It points to
the fact that the Church must be located in history and not in timeless myth or immaterial idealism.
Apostolicity emerged out of the ministry of Jesus and the encounter of the apostles with the risen Christ. The
experience of having been commissioned by the Lord to bring the gospel to human-kind and the
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empowerment of the Holy Spirit led Christians to treasure the unrepeatable ministry of the apostles as well as
the unfulfilled apostolic mission throughout history, in all of the unavoidable tension that unrepeatability and
genuine open-endedness include. In Christ, God has once again and definitively announced the dialogic
structure of revelation. Because the Church experiences its apostolicity in freedom, it is conscious of its
burden of ever realizing itself in history. While always remaining true to the gospel, it is free to realize its
faith-expressions, its practice of the faith, and its governing structures in forms appropriate both to the
historical moment and to its transcendent mission. For the human being as spirit and history, or spirit in the
world, particularity and transcendence are not antithetical to one another but mutually related. Contemporary
Catholic ecclesiology struggles to keep in balance an eschatological view of apostolicity and one that takes the
data of historical origins and historical growth seriously. At the same time, it seeks to strike a balance between
its christological and its pneumatological dimensions. Moreover, the risen Lord continues to enrich the Church
with the ever new and creative outpouring of the Spirit, and so to endow the Church with a certain
unpredictability. Finally, theologians have been at pains to show how apostolicity needs to be considered in
relation to the catholicity of the Church. The latter opens the Church in its extension in time and space to the
multiplicity of cultures. As the Church becomes more aware of its character as world church K. Apostolicity
has been treated in extenso in the various bilateral and multilateral national and international dialogues
between the churches. The document prefers to speak about "apostolic tradition" rather than "apostolicity,"
and defines it as "witness to the apostolic faith, proclamation and fresh interpretation of the Gospel,
celebration of baptism and the Eucharist, the transmission of ministerial responsibilities, communion in
prayer, love, joy and suffering, service to the sick and the needy, unity among the local churches and sharing
the gifts which the Lord has given to each" art. It stresses the role of the Spirit as well as that of Christ. The
orderly transmission of the ordained ministry is therefore a powerful expression of the continuity of the
Church throughout history" art. Report on the Process and Responses indicates the persistence of problems in
the area of apostolic ministry and apostolic succession see D. Some progress is noted in the openness of the
churches to accept a distinction, not a separation, between apostolic tradition and apostolic succession. In its
document The Nature and Purpose of the Church: The document stresses the notion of koinonia or
communion as a possible way of reconciling differences that are seen to be legitimate and not church dividing.
The New Testament itself and early church practices indicate a legitimate variety in the ministry. If there is
fundamental unity on apostolic faith and life, how far can the churches go in recognizing a diversity of
ministries in service of apostolicity? In all of these, one notes the introduction of broader theological
categories for rethinking apostolicity. One of these is communio. Another is mission, which introduces
important ideas of dynamism, historicity, and the mystery of the Trinity into the ecclesiological discussion of
apostolicity and apostolic succession. Though the Catholic Church was not directly involved in the
discussions, the matter concerns it, since the agreement between the Catholic Church and the Lutheran Church
and the Anglican Communion is so advanced. Porvoo continues to stress the apostolicity of the whole Church
without compromising the importance of the ordained episcopal ministry, which it sees as abidingly
constitutive for the Church. Thus, it is more successful than earlier reports in maintaining the delicate balance
between these two dimensions of apostolicity. In fact, it looks to the intention and action of the ordaining
church and judges the apostolic character of ministry by the total life of a church and the ministry. Porvoo
does not dispense with concerns of validity with respect to ordained ministry, but places these concerns in the
broader context of the underlying apostolicity of any given church. Studies in Personhood and the Church
Crestwood, N.
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First of all is the statement s method of grounding ecclesial unity in the reality of the church's mission. In varying
degrees, usually in proportion to their enthusiasm for the statement, the commentators understand "apostolicity" as a
predicate whose subject is Christ: an apostolic church is one sent into the world, not simply a church which.

Modern scholarship, reflected in many joint and common statements of the ecumenical dialogue, has advanced
discussion of this question in several important areas. For example, historical-critical study of the Bible has
called attention to the ways in which the word apostolos is used in the New Testament as well as to the
distinctive role of the Twelve and to the place of Peter in the New Testament. So also, historians of doctrine
have called attention to the importance of the struggle against gnosticism in the second century for the
development of the concept of apostolic succession. It is not our intention simply to repeat or even to
summarize the many scholarly foundational studies on apostolicity, though at times we shall call attention to
points raised in them. Rather, we wish to examine certain other aspects of this subject, for we are convinced
that, as Orthodox and Roman Catholics, we share a perception of apostolicity and of its implications for
church structures which in some sense has united us even during periods of mutual antagonism. By trying to
articulate this shared perception, we hope to carry our own discussion of apostolicity beyond the points of
agreement convergence already reached by others involved in ecumenical dialogue. Biblical scholarship has
drawn our attention to the fact that the New Testament understanding of apostolicity is not so one-dimensional
as both our traditions have sometimes appeared to presume. The differing theological emphases found
there--St. In biblical language apostles are those who have been sent out to perform a task in the name of
another. They are endowed with the authority and freedom to act authentically on behalf of the one who sent
them. We call the Church apostolic first of all because the Church continues to share this mission in history,
continues to be authorized by the risen Lord, through its continuing structures, as his legitimate representative.
For Orthodox and Roman Catholics, therefore, that the Church is apostolic is not simply a statement but an
object of faith. The creed says "I believe one holy, catholic and apostolic church. At the same time, this
apostolic gift has an eschatological dimension, particularly--but not exclusively--when the Twelve are
identified as apostles. The apostle appears as a uniquely authoritative figure not only at the foundation of the
Church but also as a companion of the eschatological Christ at the judgment of the last day. These two
dimensions of apostolicity--the historical and the eschatological--cannot be separated, and certainly in our
lived experience as Orthodox and Roman Catholics they have always been held together. This is seen clearly
in the pattern of the eucharist, where the Holy Spirit brings the reality of the resurrected Christ to the Church,
and it is visible also in the tradition of iconography, which brings to bear upon the present life of the Church
both the historical past and the power of the world to come. Apostolicity thus is not reduced to simple
reference to the past, nor is it referred only to the reality of a future age. It means that here and now the life of
the Church-- whether expressed in authoritative teaching, in judgment and discipline, or in the eucharist
itself--is being molded, corrected, and governed by what has been received from the past and by what is
awaited at the last day. We frequently speak of our faith as apostolic, by this usually stressing that its content
has been received from the apostles. But there has never been any need to understand this deposit as an inert
object, relayed in purely mechanical fashion from generation to generation by duly authorized ministers.
Rather, it remains a living confession. Who do you say that I am? It is primordially within the mystery of
Christian initiation that apostolicity is continually experienced in the life of the Church and in the life of each
Christian. As an essential element in the life of the whole Church and of every Christian, apostolicity therefore
is by no means unique to or limited to the realm of hierarchical ministry. In our consultation attention was
drawn to at least two corollaries which may follow from this understanding of apostolic faith: These
observations alert us once again to reducing apostolicity simply to forms and institutional structures. Yet we
also must resist any temptation to locate apostolicity in what is merely individual or in what falls outside the
mediated nature of the divine economy--as happened and still happens, for example, in the gnostic claim to
immediate experience. Within this social and historical experience of the apostolic Church, how do we as
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Orthodox and Roman Catholics conceive of those structures which attest to and assure the unity of the
churches in their apostolic confession? Here historians have called attention to certain differences of approach
which may characterize our churches. Yet we are uncomfortable with any assessment that would too sharply
polarize differences, as though at every point--even those on which at first glance we would appear to be
united--we were in fact divided by hopelessly irreconcilable mentalities. Such differences of approach should
not, however, be presented as evidence of an irreducible opposition between "local church" and "universal
church. The image of Peter within the apostolic college is reflected in the life of each local church; it is also
reflected in the visible communion of all the local churches. There is no intrinsic opposition between these two
approaches. Yet at a time when East and West were united in one Christian Roman Empire, neither approach
necessarily excluded the other, for both pointed and aspired to universality. It was in Rome after all, the
imperial capital, that Peter and Paul, "first enthroned of the apostles, teachers of the oikumene," bore witness
to the apostolic faith even until death. Troparion of the feast of SS. Peter and Paul in the Byzantine rite. And in
the East, it was not abstract principle of conformity to civil structures that prevailed. Also instructive here are
ways in which the themes of diversity- in-unity and ordered harmony are developed in the many Byzantine
treatises on the "pentarchy". What is envisioned is by no means simply an institutional unity, but an organic
unity. These points are offered in the hope that they will clarify and facilitate our common approach not only
to the question of apostolicity but also to the question of primacy. Taken together, they call us to exercise
particular caution in our use of theological language. When distinctions have been made or noted-- as was
done above, for example, in distinguishing the content and the act of apostolic faith--we must resist the
temptation to leave them in a state of opposition. Unless the distinguished elements are recombined in their
proper relationship and proportion, the integrity of the underlying theological reality is lost and the spiritual
experience of this reality in both our traditions is travestied. There is not need to claim that what may
characterize one tradition in a particular way exhausts the content of that tradition or, in turn, must be absent
from another tradition as a matter of course. The historical study of apostolicity also calls us to examine
carefully the ways in which we present our respective histories. This has particular importance when we are
speaking of that historical continuity we each claim as bearers of the apostolic faith, or when we recount those
particular incidents in our histories--for example, the monothelite controversy in the seventh century--which
may reflect different understandings of apostolicity. In such contexts we can easily forget the achievements of
our common theological reflection and retreat once again--consciously or unconsciously--into what is less than
the fullness of truth. We must not be too quick to identify this kind of retreat with that fearless confession of
the apostolic faith "in season and out of season" which binds us all as Orthodox and Catholic Christians.
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Unity, Catholicity and Apostolicity of the Church The only truly ecumenical symbol of faith, the so-called Nicene Creed,
outlines the reality of the Church in four adjectives (the notae ecclesiae) pointing to aspects of its nature.

The Church is one, holy, catholic, apostolic. This statement about the Church occurs in the short
pneumatological section, and thus makes the Church an object of belief and confessing. The marks of the
Church must be somehow â€” in all ambiguity â€” manifest and answered for by the members of the Church.
The unity of the Church has its source in the triune God. But how and where is this unity to be perceived? Old
Catholic theology would give an answer in the framework of an ecclesiology taking as its basic entity the local
Church. This ecclesiology is discernible without any systematic explication in some authors writing in the es
e. A few remarks will be appropriate. The Eucharist with all its constitutive elements is the primary
representation and realization of the communion of God with humans constituted in the Christ event and
opened up for continuous participation in the power of the Holy Spirit. The bishop is, however, fully
integrated in a network of distinct levels: This has to do with taking into account historical developments: But
there are other considerations. The basic unit called local Church ought to fulfill all its tasks as far as possible
by its own capacity. For this a parish is very often too small. On the other hand there should be a limit to the
circumscription of a local Church: If this is the case in Old Catholic dioceses that may even cover large areas
it is because of their status as extreme minority Churches. The catholicity of the Church is to be determined in
the context of the ecclesiological approach just presented. Thus the local Churches have a
soteriological-trinitarian identity - an identity, incidentally, that is to be distinguished from other identities that
are marked by manifold sociocultural factors and are and should be diverse. This unity is manifest in the form
of a communion of local Churches i. There will be communions of local Churches in various geographical
extensions, up to the universal communion of local Churches. From all this follows that the catholicity of the
Church is not simply identical with its geographical universality. The apostolicity of the Church is also to be
seen in the context of the local Church being in communion with other local Churches. It denotes the
continuity of the Church in space and time with the mission of Christ and his apostles performed in the power
of the Holy Spirit. This continuity is related to the entire witness of the Church in Word and Sacrament,
although some constitutive elements can be singled out, but should not be seen in isolation. The apostolic
succession is in the first and last analysis the process of the Church remaining identical with the apostolic
foundation in all forms of inculturation and aggiornamento that will necessarily create varying identities of
another order. A clear manifestation of the apostolicity of the Church may be seen in the consecration of a
bishop: Two dimensions can be discerned in the event: Urs von Arx, Bern [1] Cf. See further Bouteneff, Peter
C.
7: Apostolicity and Unity by Ola Tjorhom - Paperback
"Apostolicity is associated with the very foundation of the church, yet its meaning has been distorted by faulty
interpretation. Rather than preserving the binary definitionâ€”cultivation of the faith, communication of the faithâ€”for
most of the past two millennia the priority has been firmly placed on cultivation, making communication subsidiary.

8: The Four Marks Of The Church â€” Unity | The Wanderer Newspaper
The basis of the church is not apostolicity and unity or holiness or catholicity. Nor is the church based upon apostolicity
and man's free will or modern science or church tradition. Nor is the church based upon apostolicity and man's free will
or modern science or church tradition.

9: Apostolicity | Catholic Answers
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APOSTOLICITY AND UNITY pdf
So apostolicity cannot bear its full meaning apart from unity, catholicity, and holiness. 1 Actually, the church itself is the
true church of Christ, and local churches that exist in history are truly part of the church of Christ, 2 if they have all the
signs of the church. Consequently, as far as apostolicity is concerned, the unity.
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