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Now in this luminous new translation, renowned China scholars Roger T. Ames and David L. Hall bring the timeless
wisdom of the "Dao de jing into our contemporary world. In this elegant volume, Ames and Hall feature the original
Chinese texts of the "Dao de jing and translate them into crisp, chiseled English that reads like poetry.

Dao De Jing Author: Roger Ames; David Hall more Preface and Acknowledgments The Daodejing has
probably been translated into the English language more often than any other piece of world literature. Why
translate it again? An entirely reasonable question. And a reasonable question requires a reasonable answer.
Recent archaeological finds Mawangdui and Guodian have provided us with textual materials that are
physically more than a millennium earlier than previously available versions of Daodejing. Such finds
challenge the authority of existing translations to the extent that these new materials have increased our
knowledge of the text and of the circumstances of its transmission. And there is broad scholarly agreement
that these early redactions of the Daodejing do indeed cast important new light on the structure and the
meaning of this defining document in Daoist philosophy. In addition to providing new insights into an old
document, these archaeological finds have also provided us with textual materials that are importantly
different from what has been available up until now, enabling us to resolve some persistent linguistic
problems. Undoubtedly the most substantial addition to the Daodejing are the fourteen stripsâ€”The Great One
Gives Birth to the Watersâ€”that appear as an integral element within one of the Guodian versions of the text.
Beyond the seamless physical consistency of these strips with the rest of this early exemplar of the Daodejing,
they contain a discussion of Daoist cosmology that not only uses the familiar Daodejing vocabulary, but
further brings a clarity to this cosmology that enables us to understand other chapters of the Daodejing in a
way that has not been possible before. In deference to a continuing and yet inconclusive debate on the
relationship between this exciting new portion of the text and the Daodejing itself, we have followed the
practice of excerpting this new document and of giving it the title The Great One Gives Birth to the Waters.
We have translated it, and have discussed it in some detail, in an appendix. Whatever the ultimate status of
these strips with respect to the Daodejing itself, their critical importance as a resource for illuminating the
Daoist response to the cosmological question of the source and nature of creativity is nowhere in question.
However, beyond the archaeological finds there is, if possible, an even more compelling reason to take up the
project of offering yet another English-language translation of the Daodejing. It has been translated and
interpreted initially by missionaries, and more recently by sinologists. That is to say that, to date, the
Daodejing has only incidentally and tangentially been engaged by philosophers. This assertion is meant
neither to impugn the usually good intentions of the missionaries nor to pretend that there is any substitute for
the sophisticated philological, historical, literary, and cultural sensibilities that we associate with good
sinology. In fact, if there is an indictment to be made, it is to be directed against professional philosophy in our
Western seats of learning that, in its own self-understanding, continues to insist that philosophy is exclusively
an Anglo-European enterprise. Given this marginalization of other philosophical traditions, philosophy as a
discipline has an unfulfilled responsibility to our academy. An essential occupation of philosophers is to
identify and describe the generic traits of the human experience in order to locate problems within the broadest
possible context. And these defining generic characteristics are importantly different as we move from one
cultural and epochal site to another. Philosophers have the responsibility to seek out and to understand the
uncommon assumptions that distinguish cultures as a preventative against cultural reductionism and the
misconceptions such ethnocentrism entails. Thus, the absence of philosophers in the interpretation of Chinese
philosophy has come at a cost. It has become a commonplace to acknowledge that, in the process of Western
humanists attempting to make sense of the classical Chinese philosophical literature, many Western
assumptions have inadvertently been insinuated into the understanding of these texts, and have colored the
vocabulary through which this understanding has been articulated. To the extent that Chinese philosophy has
become the subject of Western philosophical interest at all, it has usually been analyzed within the framework
of categories and philosophical problems not its own. The recent recovery of new versions of existing texts
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and the further discovery of many that have been long lost has occasioned the retranslation of many of the
classics, and has provided both a pretext and an opportunity for philosophers to step up and rethink our
standard readings. Most importantly, it has presented us with the challenges of trying, with imagination, to
take these texts on their own terms by locating and interpreting them within their own worldview. The happy
collaboration of Hall and Ames has, over nearly a quarter of a century, been an attempt, however imperfect, to
bring together both sinological and philosophical skills first in our interpretive studies of classical Chinese
philosophy, and more recently, in our new translations of seminal texts. In developing a strategy for our
translations, benefiting enormously from the participation of Henry Rosemont Jr. From the Hardcover edition.
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Roger T. Ames, Professor of Philosophy at the University of Hawaii, is author of The Art of Rulership: A Study of Ancient
Chinese Political Thought, a translator of classical Chinese texts, and assistant editor of Philosophy East and West.

Additional Information In lieu of an abstract, here is a brief excerpt of the content: Cornell University Press, ,
pp. In a manuscript on the history of American philosophy that David Hall was working on before his death he
is intent on interpreting Jonathan Edwards as one of the principal architects of the American sensibility. In
fact, the dissolution of the subject is a function of the development in Edwards of a process vision of the world
as an alternative to substance modes of thinking. Further, this process philosophy is informed by a
dispositional ontology that understands natural and supernatural processes in terms of inclinations or habits of
response that are to be normatively understood as inclinations toward or responses to beauty. For Edwards, the
communication of beauty is the defining feature of both the divine and human realms. And for Hall, the
desubjectification of the individual by appeal to a processive, dispositional ontology, and the movement of
beauty and the aesthetic sensibility from the margins to the center qualify Edwards to serve as an original
American thinker. Edited by Jo Ann Boydston. Carbondale, Southern Illinois University Press, â€” Columbia
University Press, Ballantine, , p. Hereafter cited as Analects. That task has already been done by David Hall
and Roger Ames. See their Democracy of the Dead Chicago: Open Court, for a comparative study of the place
of democracy in the thought of Confucius and Dewey. Indiana University Press, , p. Henceforth cited as ED.
Capricorn, , p. See my two volumes, Nature: An Environmental Cosmology and City: State University of New
York Press, , pp. Selfhood as Creative Transformation Albany: The Secular as Sacred New York: Harper
Torchbooks , A valuable collection of essays is to be found in Robert Allinson, ed. You are not currently
authenticated. View freely available titles:
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Abstract. With the publication of their first collaborative book Thinking Through Confucius, David Hall and Roger Ames
launched a comparative philosophical project juxtaposing American pragmatism and Chinese Confucianism (Hall and
Ames ).

In lieu of an abstract, here is a brief excerpt of the content: Haixia Wang Lan bio David L. Hall and Roger T.
The Democracy of the Dead: Dewey, Confucius, and the Hope for Democracy in China. This is indeed what
they have doneâ€”and they have done it well. Hall and Ames are up front about their belief that significant
differences exist between Chinese and Western cultures: How can two cultures with such fundamental
differences be united as one? Their answer is that the two cultures can understand their differences through an
appreciation of what they have in common. The fundamental difference for Hall and Ames is that, unlike the
majority view in the American culture of today, the Confucian tradition does not view human rights as
inalienable. However, this Confucian perception is not completely foreign to American culture: American
philosopher John Dewey holds the same view. Hall and Ames contend that from the perspective of Confucius
as well as of Dewey, human rights are not inalienable, and the victory of Western rights-based democracy is
only a historical accident. According to this view, human identity evolves and realizes itself through time; this
means that human rights are not predetermined and therefore not a given simply because of the physical
existence of humanity. Hall and Ames call this emphasis on change over stasis "the narrative character of the
Chinese culture" p. Also, in this first section of the book, they challenge the myth of Han unity, pointing out
actual diversities of ideology, class, and ethnicity among the Han people. Both the myth of Han unity and the
myth of modern democracy need to be challenged, the authors maintain, in order for China and the West to
understand each other better. Part 2 explains why the concept of modernityâ€”"the alliance of [liberal]
democracy with capitalism and technology" p. Since Westernization has been more prevalent than its
counterpart, Hall and Ames devote part 3 to demonstrating how the West might actually learn something
meaningful from the East. It is for this purpose that Hall and Ames find invaluable the observations of John
Dewey, an American philosopher who is more familiar to American readers. According to Dewey, it is a
"fiction" that an individual has rights that exist prior to the association of that individual with his or her
community p. This, Hall and Ames argue, is a view with which Confucius could not agree more. For, they
explain, just as there is no distinction between heart and mind in the Chinese concept of xin You are not
currently authenticated. View freely available titles:
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sanjiao: the three teachings. Living in the Chinese Cosmos: Confucianism, Taoism and Buddhism DAVID HALL &
ROGER AMES. All of Chinese thinking is a series of.

In fact, as a child of the late Zhou world, Confucius inherited a great many religious sensibilities, including
theistic ones. For the early Chinese c. Thus, theistic justifications for conquest and rulership were present very
early in Chinese history. By the time of Confucius, the concept of Tian appears to have changed slightly. For
one thing, the ritual complex of Zhou diviners, which served to ascertain the will of Tian for the benefit of the
king, had collapsed with Zhou rule itself. Yet, in the Analects, a new aspect of Tian emerges. For the
Confucius of the Analects, discerning the will of Tian and reconciling it with his own moral compass
sometimes proves to be a troubling exercise: I neither resent Heaven nor blame humanity. In learning about
the lower I have understood the higher. Heaven has abandoned me! Graham has noted, Confucius seems to be
of two minds about Tian. At times, he is convinced that he enjoys the personal protection and sanction of Tian,
and thus defies his mortal opponents as he wages his campaign of moral instruction and reform. At other
moments, however, he seems caught in the throes of existential despair, wondering if he has lost his divine
backer at last. Thus, to the extent that the Confucius of the Analects is concerned with justifying the ways of
Tian to humanity, he tends to do so without questioning these three assumptions about the nature of Tian,
which are rooted deeply in the Chinese past. In one passage The instrument for effecting and emulating all
three is li ritual propriety. Do not look at, do not listen to, do not speak of, do not do whatever is contrary to
ritual propriety. In his view, the appropriate use of a quotation from the Classic of Poetry Shijing , the perfect
execution of guest-host etiquette, and the correct performance of court ritual all serve a common end: The
nature of this order is, as mentioned above, threefold. It is aesthetic -- quoting the Shijing upholds the cultural
hegemony of Zhou literature and the conventions of elite good taste. Finally, it is social -- rituals properly
performed duplicate ideal hierarchies of power, whether between ruler and subject, parent and child, or
husband and wife. For Confucius, the paramount example of harmonious social order seems to be xiao filial
piety , of which jing reverence is the key quality: Observe what a person has in mind to do when his father is
alive, and then observe what he does when his father is dead. The Master said, "Nowadays, for a person to be
filial means no more than that he is able to provide his parents with food. Even dogs and horses are provided
with food. If a person shows no reverence, where is the difference? If you see your advice being ignored, you
should not become disobedient but should remain reverent. You should not complain even if you are
distressed. Labeling it "aesthetic" might appear to demean or trivialize it, but to draw this conclusion is to fail
to reflect on the peculiar way in which many Western thinkers tend to devalue the aesthetic. As David Hall
and Roger Ames have argued, this "aesthetic" Confucian order is understood to be both intrinsically moral and
profoundly harmonious, whether for a shi household, the court of a Warring States king, or the cosmos at
large. When persons and things are in their proper places - and here tradition is the measure of propriety â€”
relations are smooth, operations are effortless, and the good is sought and done voluntarily. In the hierarchical
political and social conception of Confucius and all of his Chinese contemporaries , what is below takes its
cues from what is above. A moral ruler will diffuse morality to those under his sway; a moral parent will raise
a moral child: Let the ruler be a ruler, the subject a subject, a father a father, and a son a son. Moral force The
last quotation from the Analects introduces a term perhaps most famously associated with a very different
early Chinese text, the Laozi Lao-tzu or Daodejing Tao Te Ching - de te , "moral force. During the early Zhou
period, de seems to have been a kind of amoral, almost magical power attributed to various persons - seductive
women, charismatic leaders, etc. For Confucius, de seems to be just as magically efficacious, but stringently
moral. It is both a quality, and a virtue of, the successful ruler: One who rules by moral force may be
compared to the North Star - it occupies its place and all the stars pay homage to it. De is the virtue of the
successful ruler, without which he could not rule at all. Such an aesthetic, moral, and social program begins at
home, with the cultivation of the individual. Self-Cultivation In the Analects, two types of persons are
opposed to one another - not in terms of basic potential for, in The profound person understands what is
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moral. The small person understands what is profitable. The character for ren is composed of two graphic
elements, one representing a human being and the other representing the number two. Based on this, one often
hears that ren means "how two people should treat one another. In the case of ren - usually translated as
"benevolence" or "humaneness" - the graphic elements of a human being and the number two really are
instructive, so much so that Peter Boodberg suggested an evocative translation of ren as "co-humanity. The
moral force of the profound person is like the wind; the moral force of the small person is like the grass. Let
the wind blow over the grass and it is sure to bend. This helps to make clear the conceptual links between li,
de, and the junzi. The junzi qua junzi exerts de, moral force, according to what is yi, fitting that is, what is
aesthetically, morally, and socially proper , and thus manifests ren, or the virtue of co-humanity in an
interdependent, hierarchical universe over which Tian presides. Two passages from the Analects go a long
way in indicating the path toward self-cultivation that Confucius taught would-be junzi in fifth century BCE
China: These terms merit their own discussion. The conventional meaning of "other-regard" zhong in classical
Chinese is "loyalty," especially loyalty to a ruler on the part of a minister. The self as conceptualized by
Confucius is a deeply relational self that responds to inner reflection with outer virtue. Similarly, the self that
Confucius wishes to cultivate in his own person and in his disciples is one that looks within and compares
itself with the aesthetic, moral, and social canons of tradition. Aware of its source in Tian, it seeks to
maximize ren through apprenticeship to li so as to exercise de in a manner befitting a junzi. Because
Confucius and early Chinese thought in general does not suffer from the Cartesian "mind-body problem" as
Herbert Fingarette has demonstrated , there is no dichotomy between inner and outer, self and whole, and thus
the cumulative effect of Confucian self-cultivation is not merely personal, but collectively social and even
cosmic. According to various texts, Confucius was a superhuman figure destined to rule as the "uncrowned
king" of pre-imperial China. At birth, his body was said to have displayed special markings indicating his
exemplary status. After his death, he was alleged to have revealed himself in a glorified state to his living
disciples, who then received further esoteric teachings from their apotheosized master. Eventually, and
perhaps inevitably, he was recognized as a deity and a cult organized itself around his worship. Feng Youlan
has suggested that, had these Han images of Confucius prevailed, Confucius would have become a figure
comparable to Jesus Christ in the history of China, and there would have been no arguments among scholars
about whether or not Confucianism was a religion like Christianity. To both ancient modern eyes, fantastic
and improbable myths of Confucius should be added more recent myths about the sage that date from the
earliest sustained contact between China and the West during the early modern period. The Latinization of
Kong fu zi to "Confucius" originates with the interpretation of Chinese culture and thought by Jesuit
missionaries for their Western audiences, supporters, and critics. Jesuits steeped in Renaissance humanism
saw in Confucius a Renaissance humanist; German thinkers such as Leibniz or Wolff recognized in him an
Enlightenment sage. Hegel condemned Confucius for exemplifying those whom he saw as "the people without
history"; Mao castigated Confucius for imprisoning China in a cage of feudal archaism and oppression. Each
remade Confucius in his own image for his own ends - a process that continues throughout the modern era,
creating great heat and little light where the historical Confucius himself is concerned. Creel once put it, once
a figure like Confucius has become a cultural hero, stories about him tell us more about the values of the
storytellers than about Confucius himself. The Confucius of the State Such mythmaking was very important to
the emerging imperial Chinese state, however, as it struggled to impose cultural unity on a vast and fractious
territory during the final few centuries BCE and beyond into the Common Era. After the initial persecution of
Confucians during the short-lived Qin dynasty BCE , the succeeding Han emperors and their ministers seized
upon Confucius as a vehicle for the legitimation of their rule and the social control of their subjects. The "Five
Classics" - five ancient texts associated with Confucius - were established as the basis for the imperial civil
service examinations in BCE, making memorization of these texts and their orthodox Confucian
interpretations mandatory for all who wished to obtain official positions in the Han government. After the
restoration of unified imperial government with the Tang dynasty CE , however, the future of Confucius as a
symbol of the Chinese cultural and political establishment became increasingly secure. State-sponsored
sacrifices to him formed part of the official religious complex of temple rituals, from the national to the local
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level, and orthodox hagiography and history cemented his reputation as cultural hero among the masses. The
Song dynasty CE Confucian scholar Zhu Xi Chu Hsi, CE institutionalized the study of the Analects as one of
"Four Books" required for the redesigned imperial civil service examinations, and aspiring officials continued
to memorize the text and orthodox commentaries on it until the early twentieth century. With the fall of the
last Chinese imperial government in , Confucius also fell from his position of state-imposed grandeur - but not
for long. Within a short time of the abdication of the last emperor, monarchists were plotting to restore a
Confucian ruler to the throne. Although these plans did not materialize, the Nationalist regime in mainland
China and later in Taiwan has promoted Confucius and Confucianism in a variety of ways in order to
distinguish itself from the iconoclastic Communists who followed Mao to victory and control over most of
China in Even the Communist regime in China has bowed reverentially to Confucius on occasion, although
not without vilifying him first, especially during the anti-traditional "Cultural Revolution" campaigns of the
late s and early s. Today, the Communist government of China spends a great deal of money on the
reconstruction and restoration of old imperial temples to Confucius across the country, and has even erected
many new statues of Confucius in areas likely to be frequented by tourists from overseas. Predictably,
Confucius, as a philosopher, has been rehabilitated by culturally Chinese regimes across Asia, from Singapore
to Beijing, as what Wm. In short, Confucius seems far from dead, although one wonders if the authentic spirit
of his fifth century BCE thought ever will live again. Nonetheless, an outline of the most important
commentators and their philosophical trajectories is worth including here. Neither knew Confucius personally,
nor did they know one another, except retrospectively, as in the case of Xunzi commenting on Mencius. The
two usually are cast as being opposed to one another because of their disagreement over human nature - a
subject on which Confucius was notably silent Analects 5. Whereas Mencius claims that human beings are
originally good but argues for the necessity of self-cultivation, Xunzi claims that human beings are originally
bad but argues that they can be reformed, even perfected, through self-cultivation. Also like Mencius, Xunzi
sees li as the key to the cultivation of renxing. References and Further Reading Allan, Sarah. The Way of
Water and Sprouts of Virtue. State University of New York Press, Ethical Similarities and Differences. The
Analects of Confucius: State University of New York Press, , Edwin Mellen Press, , University of California
Press, , Sayings of Confucius and His Successors. Columbia University Press, A Sourcebook in Chinese
Philosophy. Princeton University Press,
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Now in this luminous new translation, renowned China scholars Roger T. Ames and David L. Hall bring the timeless
wisdom of the Dao de jing into our contemporary world. In this elegant volume, Ames and Hall feature the original
Chinese texts of the Dao de jing and translate them into crisp, chiseled English that reads like poetry.

About this product Synopsis Composed more than 2, years ago during a turbulent period of Chinese history,
the Dao de jing set forth an alternative vision of reality in a world torn apart by violence and betrayal. Daoism,
as this subtle but enduring philosophy came to be known, offers a comprehensive view of experience
grounded in a full understanding of the wonders hidden in the ordinary. Now in this luminous new translation,
based on the recently discovered ancient bamboo scrolls, China scholars Roger T. Ames and David L. Hall
bring the timeless wisdom of the Dao de jing into our contemporary world. Though attributed to Laozi, "the
Old Master," the Dao de jing is, in fact, of unknown authorship and may well have originated in an oral
tradition four hundred years before the time of Christ. Eschewing philosophical dogma, the Dao de jing set
forth a series of maxims that outlined a new perspective on reality and invited readers to embark on a regimen
of self-cultivation. In the Daoist world view, each particular element in our experience sends out an endless
series of ripples throughout the cosmos. The unstated goal of the Dao de jing is self-transformationthe
attainment of personal excellence that flows from the world and back into it. Responding to the teachings of
Confucius, the Dao de jing revitalizes moral behavior by recommending a spontaneity made possible by the
cultivated "habits" of the individual. In this elegant volume, Ames and Hall feature the original Chinese texts
of the Dao de jing and translate them into crisp, chiseled English that reads like poetry. Each of the eighty-one
brief chapters is followed by clear, thought-provoking commentary exploring the layers of meaning in the text.
The Dao de jing is a work of timeless wisdom and beauty, as vital today as it was in ancient China. This new
version will stand as both a compelling introduction to the complexities of Daoist thought and as the classic
modern English translation. From the Hardcover edition. In , archaeologists unearthed a set of ancient bamboo
scrolls that contained the earliest known version of the Dao de jing. Composed more than two thousand years
ago, this life-changing document offers a regimen of self-cultivation to attain personal excellence and
revitalize moral behavior. Now in this luminous new translation, renowned China scholars Roger T. Hall bring
the timeless wisdom of the Dao de jinginto our contemporary world. In this elegant volume, Ames and Hall
feature the original Chinese texts of the Dao de jingand translate them into crisp, chiseled English that reads
like poetry. From the Trade Paperback edition.

Page 8

DAVID HALL AND ROGER AMES pdf
6: ISBN - Dao de Jing : A Philosophical Translation Direct Textbook
item 7 dao de jing - ames, roger t./ hall, david l. - new paperback book - dao de jing - ames, roger t./ hall, david l. - new
paperback book $ Free shipping.

Dao De Jing In , archaeologists unearthed a set of ancient bamboo scrolls that contained the earliest known
version of the Dao de jing. Composed more than two thousand years ago, this life-changing document offers a
regimen of self-cultivation to attain personal excellence and revitalize moral behavior. Now in this luminous
new translation, renowned China scholars Roger T. Ames and David L. Hall bring the timeless wisdom of the
Dao de jing into our contemporary world. In this elegant volume, Ames and Hall feature the original Chinese
texts of the Dao de jing and translate them into crisp, chiseled English that reads like poetry. Each of the
eighty-one brief chapters is followed by clear, thought-provoking commentary exploring the layers of meaning
in the text. Learn more about our email lists Under the Cover An excerpt from Dao De Jing Preface and
Acknowledgments The Daodejing has probably been translated into the English language more often than any
other piece of world literature. Why translate it again? An entirely reasonable question. And a reasonable
question requires a reasonable answer. Recent archaeological finds Mawangdui and Guodian have provided us
with textual materials that are physically more than a millennium earlier than previously available versions of
Daodejing. Such finds challenge the authority of existing translations to the extent that these new materials
have increased our knowledge of the text and of the circumstances of its transmission. And there is broad
scholarly agreement that these early redactions of the Daodejing do indeed cast important new light on the
structure and the meaning of this defining document in Daoist philosophy. In addition to providing new
insights into an old document, these archaeological finds have also provided us with textual materials that are
importantly different from what has been available up until now, enabling us to resolve some persistent
linguistic problems. Undoubtedly the most substantial addition to the Daodejing are the fourteen stripsâ€”The
Great One Gives Birth to the Watersâ€”that appear as an integral element within one of the Guodian versions
of the text. Beyond the seamless physical consistency of these strips with the rest of this early exemplar of the
Daodejing, they contain a discussion of Daoist cosmology that not only uses the familiar Daodejing
vocabulary, but further brings a clarity to this cosmology that enables us to understand other chapters of the
Daodejing in a way that has not been possible before. In deference to a continuing and yet inconclusive debate
on the relationship between this exciting new portion of the text and the Daodejing itself, we have followed
the practice of excerpting this new document and of giving it the title The Great One Gives Birth to the
Waters. We have translated it, and have discussed it in some detail, in an appendix. Whatever the ultimate
status of these strips with respect to the Daodejing itself, their critical importance as a resource for
illuminating the Daoist response to the cosmological question of the source and nature of creativity is nowhere
in question. However, beyond the archaeological finds there is, if possible, an even more compelling reason to
take up the project of offering yet another English-language translation of the Daodejing. It has been translated
and interpreted initially by missionaries, and more recently by sinologists. That is to say that, to date, the
Daodejing has only incidentally and tangentially been engaged by philosophers. This assertion is meant
neither to impugn the usually good intentions of the missionaries nor to pretend that there is any substitute for
the sophisticated philological, historical, literary, and cultural sensibilities that we associate with good
sinology. In fact, if there is an indictment to be made, it is to be directed against professional philosophy in our
Western seats of learning that, in its own self-understanding, continues to insist that philosophy is exclusively
an Anglo-European enterprise. Given this marginalization of other philosophical traditions, philosophy as a
discipline has an unfulfilled responsibility to our academy. An essential occupation of philosophers is to
identify and describe the generic traits of the human experience in order to locate problems within the broadest
possible context. And these defining generic characteristics are importantly different as we move from one
cultural and epochal site to another. Philosophers have the responsibility to seek out and to understand the
uncommon assumptions that distinguish cultures as a preventative against cultural reductionism and the
misconceptions such ethnocentrism entails. Thus, the absence of philosophers in the interpretation of Chinese
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philosophy has come at a cost. It has become a commonplace to acknowledge that, in the process of Western
humanists attempting to make sense of the classical Chinese philosophical literature, many Western
assumptions have inadvertently been insinuated into the understanding of these texts, and have colored the
vocabulary through which this understanding has been articulated. To the extent that Chinese philosophy has
become the subject of Western philosophical interest at all, it has usually been analyzed within the framework
of categories and philosophical problems not its own. The recent recovery of new versions of existing texts
and the further discovery of many that have been long lost has occasioned the retranslation of many of the
classics, and has provided both a pretext and an opportunity for philosophers to step up and rethink our
standard readings. Most importantly, it has presented us with the challenges of trying, with imagination, to
take these texts on their own terms by locating and interpreting them within their own worldview. The happy
collaboration of Hall and Ames has, over nearly a quarter of a century, been an attempt, however imperfect, to
bring together both sinological and philosophical skills first in our interpretive studies of classical Chinese
philosophy, and more recently, in our new translations of seminal texts. In developing a strategy for our
translations, benefiting enormously from the participation of Henry Rosemont Jr. From the Hardcover edition.
7: Thinking from the Han
Roger T. Ames is a professor of Chinese philosophy at the University of Hawai'i. He is also editor of the journal
Philosophy East & West. He is the author of several interpretive studies of classical Confucianism, including Thinking
Through Confucius (with David L. Hall).

8: Thinking Through Confucius
David L. Hall & Roger T. Ames - - Transactions of the Charles S. Peirce Society 36 (3) The Wisdom of Confucius a
Collection of the Ethical Sayings of Confucius and of His Disciples. Miles Menander Confucius & Dawson - International Pocket Library.

9: Ames, Roger T. å®‰æ¨‚å“² | Center for Chinese Studies
With this new translation David Hall and Roger Ames provide a distinctly philosophical interpretation of the Zhongyong,
remaining attentive to the semantic and conceptual nuances of the text to account for its central place within classical
Chinese literature.
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