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Jain monasticism In Jainism , monasticism is encouraged and respected. Rules for monasticism are rather
strict. A Jain ascetic has neither a permanent home nor any possessions, wandering barefoot from place to
place except during the months of Chaturmas. The quality of life they lead is difficult because of the many
constraints placed on them. Nazirite Judaism does not encourage the monastic ideal of celibacy and poverty.
However, until the Destruction of the Second Temple , about two thousand years ago, taking Nazirite vows
was a common feature of the religion. Nazirite Jews in Hebrew: Unique among Jewish communities is the
monasticism of the Beta Israel of Ethiopia, a practice believed to date to the 15th century. Its principal
expression was prishut, the practice of a married Talmud student going into self-imposed exile from his home
and family to study in the kollel of a different city or town. The Essenes in Modern but not in Ancient
Hebrew: Many separate but related religious groups of that era shared similar mystic , eschatological ,
messianic , and ascetic beliefs. These groups are collectively referred to by various scholars as the "Essenes".
Josephus records that Essenes existed in large numbers, and thousands lived throughout Roman Judaea. These
documents include multiple preserved copies of the Hebrew Bible which were untouched from as early as
years before Christ until their discovery in Some scholars, however, dispute the notion that the Essenes wrote
the Dead Sea Scrolls. Taoist philosophy and White Cloud Monastery Taoism is considered to have originally
taken up the idea of monasticism under the influence of Buddhism, but has throughout the centuries developed
its own extensive monastic traditions and practices. Ananda Marga has both monks and nuns i. The monks and
nuns are engaged in all kinds of direct services to society, so they have no scope for permanent retreat. They
do have to follow strict celibacy, poverty and many other rules of conduct during as well as after they have
completed their training. Manichaeism had two types of followers, the auditors, and the elect. The elect lived
apart from the auditors to concentrate on reducing the material influences of the world. They did this through
strict celibacy, poverty, teaching, and preaching. Therefore, the elect were probably at least partially monastic.
Scientology maintains a "fraternal order" called the Sea Organization or just Sea Org. They work only for the
Church of Scientology and have signed billion year contracts. Sea Org members live communally with
lodging, food, clothing, and medical care provided by the Church. Way of Former Heaven sect of Zhaijiao.
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Jason Brown Dwelling in the Wilderness: When I finally look up through the west facing window of the
Abbey Church, the luminous full moon is setting through a light haze. We begin to chant the early morning
Divine Office of Vigils, a ritual that unfolds day after day, month after month, year after year in contemplative
monasteries all over the world. This retreat, inspired the questions that would become my PhD dissertation
research. I wanted to know: How has the monastic tradition contributed to the management of monastery
landscapes? What about environmental discourse? What might we learn from the monastic sense of place in
an era of ecological displacement? Monasticism in the Christian West began in Egypt with Saint Anthony,
who fled to the desert to live a life of solitude and strict asceticism. The silence and nakedness of the desert
landscape was an icon for the silence and simplicity sought within. While hermits feel called to live in
solitude, cenobites live communally, under the obedience of a Rule and a Superior. This can be done in cities,
but more often, contemplative monasteries of men or women are found in quiet, remote and beautiful places.
Learning the contours and rhythm of each community with my own, out of place, body. What time to wake,
when to be in my choir stall, when to make the sign of the cross, when to stand, sit or bow, where to line up
for meals. I conducted 50 interviews, some seated and some walking. For those of you who have done
interviews, you know that interviewing is itself a kind of contemplative practice. One must focus on what the
subject is saying, while consistently bringing oneself back to the present moment from distractions. In writing
the chapters of my dissertation, my task is now to interpret the meaning of the words I have recorded. But I am
also paying attention to the spaces between the words of the monks and my own. On December 10, , after a
walking interview looking over the Big Sur Coast, I recorded this in my journal: These are the silent,
contemplative aspects of embodied experience. There were plenty of silences in our interview where we were
both simply walking, wondering perhaps what the other was thinking. Feeling pressure to speak, to say
something useful for the recorder. But underlying it was the understanding that what we experience is not
always shapeable into words. That what the sunset reminds us of is a thin veneer over the profound solitude of
what lies beneath itâ€¦. We were creating a place, a reality together. The interview was not predicated on
getting to the bottom of what his world was really like. But what the world was like between us. But what
does this matter, in an era of ecological catastrophe? The Anthropocene is dawning and industrial humans are
at a crossroads. The contours of Nature and Wilderness are being warped from within and without. Our role in
the biosphere is being vigorously debated. We need policy changes, mass movements and technological
innovation. But environmental ethicists argue that we also need a revolution of the human heart. In diagnosing
our modern malaise, Lynn White Jr. It is within this line of inquiry that monasticism has garnered increased
attention as a case study in the relationship between belief, sustainability and sense of place. The community
was established in by monks from Italy. They emphasize the hermit tradition and spend more time in silence
than other communities. Coastal Live Oak dominate the erosive, fire adapted chaparral ecology, and the
narrow canyons shelter the southernmost reaches of Coastal Redwood. The area is also habitat for a recovering
colony of California condors. The monks make their living by hosting retreatants and run a small fruitcake and
granola business. While it is clear that a quiet, natural setting is conducive to the monastic life of prayer, in
this chapter of my dissertation, I argue that the management of these landscapes is liturgical, in the sense that
management values integrate the land into Benedictine spiritual practice. The land not only populates prayer
life through silence, solitude and beauty, but also affirms monastic identity and history. In terms of history,
New Camaldoli recalls the Mother House in Italy, and the monks are proud to belong to an Order with a
history of forest management going back centuries. We become slaves of the land. The eternal horizon of the
Pacific Ocean, the enveloping coastal fog, and the precarity of fire, earthquake and drought were not just a
setting for a way of life, but elements which participated in the spiritual practices of contemplative life. To use
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a monastic term, the land incarnates, gives flesh, to their prayer life. That is part of what I mean when I say
that land management is liturgical. The Hermitage has gone to great lengths to protect these values: They
prohibit tree cutting, hunting, fishing or the spraying of chemicals on the property. They maintain fire roads
and walking paths. In the s, they lobbied against the impending sale of an adjacent property, which was
eventually turned into a State Park. The monastery acts as a kind of sanctuary to the world, much as a
protected area does. In this chapter, I describe that influence. It is surrounded by orchards, but maintains a lush
cloister garden that is shared with flocks of turkey vultures and wild turkeys. This Trappist monastery has
grown prunes and walnuts for a living since The monks are concerned about the impact of chemicals on
monks, wildlife and guests, but have as of yet been unwilling to risk the financial losses associated with
converting to organic. These monks were less comfortable with the language of ecological sustainability, and
spoke in terms of stewardship or agrarianism which frames management as cooperation between humans and
nature. With our help we can make them more fruitful than they could be, for Gods glory. Cooperation
between man and nature. I see that as one of the fruits of this particular way of life, its real cooperation. Each
community faces increasing management challenges in the west such as invasive species, drought, erosion,
biodiversity loss, development, and each in turn will need to better blend monastic values with contemporary
ecological science to cope and adapt. When they arrived, the previous owner had clear cut the property and
run. They replanted, and today the 1, acre property is covered by Douglas fir forests, most planted by the
monks. Though they began as grain and sheep farmers, today the monastery makes its living through a wine
storage warehouse, a bookbindery, a fruitcake business, and a forestry operation. In this chapter, I look at the
monastic experience and sense of place. In one school of thought, perception of landscape is a semiotic
problem. We socially construct meaning and project it onto otherwise meaningless terrain. Anthropologist
Tim Ingold counters that: Human beings do not, in their movements, inscribe their life histories upon the
surface of nature as do writers upon the page; rather, these histories are woven, along with the life-cycles of
plants and animals, into the texture of the surface itself. They live in a world steeped in religious symbols, but
also embodied spiritual practice. For example, the monks chant the Psalms seven times a day, which are filled
with land-based poetry. As one monk put it: The psalmody is a great template to place on the world for
understanding it, and its language becomes your own. In each case, the elements of the land act as symbol
within a system of religious symbology. And yet, there was also a sacramental aspect to the land. This gives
an embodied or in their words, incarnational, quality to their experience of the land. In addition, the monks
spoke of their experiences in terms of flashes of insight, or moments of clarity that transcended specific
locations or symbolic meaning. At the end of a 13 mile muddy dirt road, surrounded by the Chama River
Wilderness, an adobe chapel stands in humble relief against steep painted cliffs. Founded in , the monastery is
the fastest growing in the Order, with over 40 monks in various stages of formation. The monks primarily live
on their bookstore and hospitality, but also grow commercial hops. In this chapter, I look at a curious finding.
After interviewing several monks, a pattern emerged. After describing some moving symbolic meaning behind
a flower or tree, I would ask what it was called. Or, as we walked and a bird would fly by, I would ask what it
was. As we sat on the banks of the Chama River, one monk described the spiritual significance of the changes
of the seasons, pointing to a nearby shrub that was just beginning to leaf out in vibrant green, describing what
it would look like next. During one walking interview, tired of me asking, one monk decided to make them up:
On the one hand, I expected environmental literacy to include the words and names in the Book of Creation.
But on the other, monastic spirituality seeks to move beyond names, metaphor s and images toward a raw
experience of the Divine. As I walked along a narrow path with one monk at Christ in the Desert, a mix of
snow and rain fell onto the parched red dirt.
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Most Protestant new monastic communities emphasize the following: Thoughtful, prayerful, and
contemplative lives Communal life expressed in a variety of ways depending on the community A focus on
hospitality "Twelve Marks"[ edit ] The "Twelve Marks" of new monasticism express the common thread of
many new monastic communities. Traditional monastic vows of celibacy, poverty, and obedience are not
normally taken, as with members of traditional monastic orders, such as the Benedictines , Cistercians ,
Carthusians , and Basilians. Communities do not always live in a single place, but geographic proximity is
emphasized by the movement. Most traditional forms of Christian religious life do not admit married couples.
Certain centuries-old Catholic and more recent Anglican groups, known as "third," "secular," or "lay" orders,
also admit married individuals who profess the spirituality of the order including the Franciscans and
Dominicans , but these are neither new nor monastic. This, however, does not apply to much newer
movements in the Catholic Church that accept married couples even into their core governance structures, of
course. Check new communities such as Verbum Dei Missionary Fraternity , etc. Missionary married couples
there profess spirituality of the community there too. Furthermore, members do not wear habits. Members of
the movement do not wear religious habits. This contrasts with the long-established Catholic third orders,
whose members may wear some form of the religious habit of the order with which they are associated. Other
forms of New Monasticism[ edit ] Father Bede Griffiths and Brother Wayne Teasdale Bede Griffiths[ edit ]
Catholic Camaldolese Benedictine monk Bede Griffiths spoke of monastic life being essentially a lay calling,
and saw the future of monastic life in lay communities. Some monks may live in monasteries, but increasingly
the majority will live in their own homes or form small communitiesâ€”a monastic order in the world. A good
summary of Fr. Bede also wrote many other books on contemplative life, inter-religious experience and
exploration, and the relationship between science and religion. The "New Monk"[ edit ] Raimon Panikkar
explicated a vision of the "new monk" during a series of lectures given to western and eastern monastic from
various religious traditions and lay contemplatives in at Holyoke, MA, these lectures were subsequently
published as Blessed Simplicity: The Monk as Universal Archetype. This is articulated in her books,
Emerging Heart: A Feminist Mystical Theology. An Interspiritual Manifesto for Contemplative Life. Brother
Wayne Teasdale coined the word "interspiritual," which he described in his books The Mystic Heart:
Cultivating a Spiritual Life as a new orientation of religious and spiritual life with the following elements: It is
the actual religion of each one of us when we arrive at the point of spiritual maturity. I vow to actualize and
live according to my full moral and ethical capacity. I vow to live in solidarity with the cosmos and all living
beings. I vow to live in deep nonviolence. I vow to live in humility and to remember the many teachers and
guides who assisted me on my spiritual path. I vow to embrace a daily spiritual practice. I vow to cultivate
mature self-knowledge. I vow to live a life of simplicity. I vow to live a life of selfless service and
compassionate action. I vow to be a prophetic voice as I work for justice, compassion and world
transformation. Columba[ edit ] Inspired by the original foundations of Monastic Communities. Through
Meticulous study, the group found the ancient Coptic Church to be the heritage holder of the ancient Celtic
monks, and established connections with the larger Byzantine Catholic Church in order to found a religious
community that is focused on instilling the virtues of monastic life in lay persons. The Community meets
regularly for prayer, follows the Rule of St. It also consists of lay persons who do not take the vow of the
monastic life, but are associated to the community in providing time, talent and treasure. The community
follows a very strong code that comes from 2 Peter.
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Skip to main content Monasticism: An Ancient Answer to a Modern Problem We have, as a people, tried
every new trick we know to balance our desire for "the good life" with its effects. The fact is that for one set of
valuesâ€”hard work, respect for the land, simplicity, care and stewardshipâ€”our generation has preferred
another criteria: The result, it seems, is a society that is destroying itself at the hands of its own success. Crops
have never grown either so fast or so big in the history of humankind and yet more people every year starve to
death on barren land. Water has never been so conductible and yet so unusable. Paper has never been so in
demand in all of recorded civilization and yet the cost of it has never been so high. Travel and the interaction
between peoples has never been so common and yet national security has never been so slim. People have
never been employed in larger numbers by major industries in every country of the globe and yet whole
masses of people have never been poorer or less unable to sustain themselves. What we call the
"underdeveloped" countries of the world have been supplying natural resources and human labor for the needs
and wants of the West for generations now, but never getting richer themselves and never, obviously, getting
developed. The question, of course, is why? And the answer is crucial to all of us because this time it is the
globe and not the neighborhood or the nation that is at stake. The Sufi tell a story that may best illustrate the
problem and a very ancient, very modern spirituality gives us a model that may best demonstrate its answer.
The Sufi tell the story of a people who were searching for fullness of life: Then trees are no longer trees and
mountains no longer mountains. Like the Sufi disciple we have begun to see other things in the trees and
mountains profit, the good life, consumer goods, production that we call Divine but which clearly fall far short
of fullness of life for everyone. There must be more to the good life than this, we know. The problem is, where
shall we go to find a model of what it takes to live globally if our own educational system and technological
society and legislative policies are not able, apparently, to provide the standards that take us beyond a thirst for
things, things and more things? More than that, what will have to change in our own lives if life is to continue
to be lived at a level of decency and beauty and health and possibility and the globe is to be preserved? The
answer, I think, is two fold. First, we must begin to reexamine our theologies of creation. Then we must return
to the ideals that saved Europe once and were then abandoned for short term gain. The answer, I think, lies in
the history and values of a way of life devised in the fifth century and dynamic to this day. Benedictine
monasticism was a good gift for bad times. And the fifth century was definitely a bad time for Europe. With
the breakdown of the Roman Empire, the countryside was in disarray. Roads to market were prowled by
thieves, the towns were unguarded and unserviced, vast properties were overrun, peasants were dispossessed,
life was unsafe, unpredictable and undeveloped. People sat and starved on untilled land or roamed and starved
on unkept roadways as they searched for work and food from abandoned town to abandoned town where order
was a thing of the past and markets had been long closed. The world of sophisticated cities that had been part
of the legacy of Roman roads and Roman law and Roman guards and Roman administration was, for all
practical purposes, over. Society had become a parade of rural villages where poor and uneducated people
eked out a subsistence existence on dry and hardened land. It was monasticism that became the economic fly
wheel of the age, the institution that provided a counterweight to chaos. Benedictine monasticism was
designed to be communal, stable and self supporting. Unlike other religious figures of the period, monastics
did not live solitary lives in desert cells or in woodland hermitages. They did not wander through the
countryside begging for alms and food. They were not spiritual athletes whose piety rested on grand feats of
fasting and human deprivation. Benedictine monastics were formed to live a community life centered on God,
in peace with all of humankind both within and outside of their own monasteries, and in harmony with nature.
Where their monasteries were is where they themselves would have to make a living for communities that
grew rapidly and grew large. Whatever the quality of the land, they would have to till it and enhance it and
harvest it and live from it. All over Europe, monastics cleared the forests and put back into cultivation land
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that had been left barren and sterile by the barbarian multitudes that had allowed it to fall into ruin. Around
these large, stable communities, whose land was expanded yearly both by reclamation projects and the gifts of
pious benefactors, grew up villages full of people for whom the monastery became employer, school, spiritual
and social center. The monastery itself, in other words, became the local industry and social axis around which
whole societies developed. Property given to the monasteries, for instance, was seldom attached to the original
land grant itself. Instead, the monastery fields, meadows, vineyards, forests and waters were spread across the
continent. There were French monasteries with possessions in the eastern part of the empire, while the
monastery of Fulda in Germany held land in Italy. By the year , over two thousand communities were part of
the Cluniac system alone, living, working, functioning, holding feudal renters, and producing in like ways all
across Europe. As John Henry Newman wrote, Benedictines "were not dreaming sentimentalists, to fall in love
with melancholy winds and purling rills and waterfalls and nodding groves The question is, then, what did
these people learn from the monasteries that enabled them to salvage a dying continent from decay and misuse
that might be good news to our own time? The answer is that Benedictine monasticism is as much a way of
seeing and working and living as it is a way of praying. The Rule of Benedict does not deal explicitly with the
managing of property or the cultivation of land. What the Rule of Benedict is concerned with is the attitude
that individuals take to everything in existence. As a result, this way of life has lasted for over years and may
well be as important to our own generation as it has been in times past. Benedictine monasticism roots a
person in a community of praise. Monastics are life positive people whose attitudes are formed by the daily
recitation of a psalmody that stresses the splendor of God in nature and the general goodness and
connectedness of the cosmos. In monastic spirituality, in other words, everything that is, is good and to be
noticed and to be honored and to be reverenced. Nothing is without a value of its own. Nothing is without
purpose. Nothing is without beauty and quality and good. For the holder of a monastic vision of life, then, to
take from the land and not to replace it, to destroy it without reclaiming it, to have it without enhancing it is to
violate the covenant of life. It was indeed a very monastic thing to replant the forests of Europe and to reclaim
the swamps of France and to irrigate the fields of Germany in the Middle Ages. And it is a monastic gift, in an
age that destroys with impunity, to recognize the value of everything, to recycle rather than to waste, to
conserve energy rather than to pollute, to beautify rather than to distort an environment so that the whole
world can come to praise. Benedictine humilityâ€”the notion that we each occupy a place in the universe that
is unique but not compelling, wonderful but not controllingâ€”is an antidote to excess in anything and
everything. In the Benedictine view of life, monastics are to have what they need and not a single thing more:
The monastic is clearly to receive whatever is necessary. On the other hand, the monastic is to hoard nothing
so that others, too, can have the goods of life. It was humility and the sense of place that comes from it that led
monastics of the Middle Ages to provide places of refuge for poor pilgrims and to house their noble novices in
common spaces and simple cells alongside uneducated peasant monks and simple laboring types. It was
humility that led monastics to care for the land rather than simply to live off of it. In an age that preaches the
gospel of rugged individualism and "free market" capitalism, monastic spirituality is a gift thrown again at the
feet of a society made poor for the sake of the oligarchy of the wealthy. Benedictine humility stands with
simplicity in the face of greed, conspicuous consumption and the gorging of two thirds of the resources of the
world by one third of the people of the world, Europeans and North Americans. The simple fact is that none of
us can in conscience consume what belongs by human right to another. Stewardship is a monastic mindset that
fairly riddles the Rule. The monastic is to "care for the goods of the monastery as if they were the vessels of
the altar. What the Benedictine monastic does and has is always for the sake of the other. In a world where
control of resources, control of labor, control of profits, control of markets is the order of the day, monastic
ecology calls for the cherishing of the entire planet and all of its peoples. Manual labor, the actual shaping of
our private worlds, is a hallmark of Benedictine monasticism. Every monasticâ€”no matter how learned or
how importantâ€”is, literally, to take life into their own hands by shoveling its mud and planting its seeds and
carrying its boulders and digging its wells. It was manual labor that made the monastic a co creator of the
universe where creation goes on creating daily. When you have washed a floor and fixed a chair and painted a
wall and cleared an acre and cleaned a machine, the floor and the chair and the wall and the land and the
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machine become important to you. You have made yourself responsible for its life. But responsibility for life
is what the modern world has most lost. In a throw away society, nothing is seen as having life. Things have
simply a temporary usefulness. As a result, we have glutted our landfills with styrofoam cups, used once and
used half and then discarded to lie unconsumed forever while we bury the human race in its own garbage. Out
of touch now with how long it takes to clean a polluted stream or grow a tree or dissipate a field of smog, we
throw bottles overboard in our lakes and waste paper by the ream and allow three people in three cars to drive
to the same place day after day after day. We have indeed come a long way from the fields and the kitchens of
ages past and live now in cubicles of computers and machines, the effects of which have no meaning to us
whatsoever. When a young man pushes the button to detonate a nuclear test, it is because he has lost a sense of
the monastic vision of life that comes with working to preserve it with your own hands. When a young woman
dumps the half eaten casserole down a garbage disposal rather than eat leftovers, there is no sense of the
monastic vision in her. When a family throws plastic cups out a car window, it is because they have lost a
sense of the value of all things that comes with the manual labor that is essential to the monastic vision of the
co creation of life. Finally, Benedictine monasticism is rooted in human community, stable, gifted, equal and
needy. In the monastic community of the fifth century, when slavery was considered a natural part of the
human condition, the members of the monastic community lived as equals, nobles and peasants, learned and
illiterate, officials and members, side by side. Only respect for the amount of time spent in monastic life and
the new kind of mentality that it formed in a society of violence and exploitation distinguished the place of
one monastic from another. Here in this world where no one was to be considered the servant or the lackey or
the colony of the other, everyone had impartial claim on the goods of the community. Only the concept of
"enoughness" regulated the distribution of goods in the monastic community. In this society, that considered
inner riches the wealth to be sought after, the notion of the accumulation of goods as a sign of character
weakness was clear. It is time to see the character weakness in our own patterns of conspicuous consumption
and greedy capitalism. It is time to realize that the rest of the globe is not our backyard to dominate. It is our
garden "to till and to keep. It is those things that we in our time lack now and to our peril. Enlightenment for
our age, too, as for the Sufi disciples of the tale, requires that we begin to see trees as trees and mountains as
mountains again, but newly. We must begin to see the planet as something with a life of its own, holy and
filled with the glory of God.
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Alexis Vinogradov "In the beginning God created the heavens and the earth. It is admitted by most that the
Bible can provide a starting point for that effort. Yet the Bible is not a neat manual for figuring out Christian
principles of operating in this world. It is filled with the kinds of paradoxes quoted above. The writers of the
first book extol the wonders of creation. The writer of the last book paints in maddening detail the destruction
of this world and the establishment of a new Creation. Yet if the Bible is neither a precise manual of
cosmology, nor an irrevocable theological treatise, it nevertheless holds a universal key for Christians
concerning the connections between humans and the created order. But it is essential to enter within the living
traditions of Christianity, to learn how the Bible is lived, if we are to grasp this key. If discussion, writing and
advocacy are taking place with great pathos and urgency in the domain of ecology, it is for two reasons. First,
it reveals a common perception that something is tragically remiss in our relation to nature, something for
which Christians themselves are responsible and in which they are implicated. Secondly, the debate proves
that there obviously does not yet exist a common theology and prescription for this tragedy, and although
important principles have been articulated, there is yet no consensus on methodology and priorities. It is
admirable to advocate the use of recyclable coffee cups, carpooling to reduce gas emissions and consumption,
printing on both sides to save paper and postage, planting of trees to counter the ravages of lawn maintenance,
and so on the list is vintage by now! Such advocacy touches universal sensibilities and appeals to anyone
minimally conscious of the limited resources of the planet. But it does not yet address the specifically
"Christian" contribution to the debate, which after all, should be the mandate of Christian churches. Having
said this, I should emphasize that Christians must go about this task not simply to add "another point of view"
to the problem, but articulate what they believe to be the one tenable and universally true vision. This is not
the work of "theologians" as specialists, but the comprehensive effort of specialists as theologians -- those who
think, act, pray, and live a true theology in the patristic sense. This is particularly difficult in a relativistic
culture which abhors absolutes and regards any vision claiming catholicity in the broadest meaning of this
word as bordering on fundamentalism. The result of a prevailing culture relativism is that even when the
Christian vision is articulated with force and clarity, it is relegated to the "religious" domain, to that special
twilight zone that one linguist friend calls "theo-speak" -- it is received by the intellectual community with
patronizing civility and gratitude, and subsequently shelved among the appendices or "inspirational" works.
We thus have the double task of defining precepts common to us as Christians, and secondly of
communicating these precepts in a living, effective way. Alexander Men, also wrote that Christians have
ceased to bear their ministry as the leaven within a pagan society. Put in modern jargon: In the same collection
of texts cited above, Evdokimov makes the critical point that ultimately it is not even a question of postulating
a specifically Christian "agenda" to a problem, but rather that the individual Christian who lives and functions
within the culture must infuse his whole activity with a particular turn of mind and heart that becomes
infectious by its self-evident truthfulness rather than by a religious label or mark which brands him a specific
"type. Does the Church stand as a lonely prophetic voice outside of culture and speaking to it, or is She the
"leaven" concealed deep within the measure of flour Matthew Any coherent Christian "position" on the
ecological or for that matter any other socially relevant issue must face these questions first. Do we simply
provide sanitized position papers for legislative agencies government, corporate, or even ecclesial or do we
provide a believable living witness of what true Christian ecology actually looks like? Unique Persons This
question places us squarely before a fundamental point of Christian life. Christ comes not to humanity in
general, not to a particular culture, not to confront political ideologies, but for encounter with specific, unique
persons in every age and culture " I do not pray for the world, but for those persons whom you, Father, have
given me His followers have names. These apostles in turn communicate and witness to persons and
communities who have names one has only to read their letters. What a contrast to the modern "efficient"
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listserver and media which reaches out to the nameless crowd. In short, Christians have an enormous task of
personal transformation ahead of them if they hope to have any lasting and meaningful impact on society at
large. This understanding has its foundation in the very theology of the Incarnation. The "truth" about which
Pilate asks stands face to face before him in the Person of Christ. The Word of God, communicated as Love,
lived personally, directly. Pilate cannot see, not because the "message" is ineffective, but because his heart is
closed, because he is unwilling to turn from his preset course. Abstract Teaching Vis-a-Vis Personal Witness
This problem between abstract teaching and personal witness came into sharp relief at a conference on
ecology I attended some time ago. To be sure, there were interesting and sincere papers and presentations.
Most inspiring for this participant at least was the account by Fr. Michael Oleksa about the organic
connections between faith, life, industry, and nature among the native Alaskans, the innate "ecology" of a
people who live the Incarnation. Yet many of us delegates arrived at this conference one to a car, we stayed in
luxurious hotel facilities, we ate what everyone eats in hotels with no regard to nutritional value or waste, we
sported clothing which keep the chemical rayon and polyester industries churning out their pollution. We
looked and acted pretty much like anyone else who might care little about ecology. Lanza himself was a
personal disciple of Ghandi. Over many years these monastics had evolved in their life a radical version of
what today is popularly called "The Simplicity Movement. Nothing is done with speed or "expediency. Every
act is a sacrament, important in itself. Everything is fabricated and consumed with the consciousness of
processes involved in the production. On a stroll through his woods, when the abbot, Fr. For me, the image of
that life endures far more powerfully, and speaks volumes more than the most articulate papers and theological
treatises on ecology. The Vision Discovered When that vision is discovered and witnessed, there is no need to
break it down into its components, to ask, "What are the specific aspects that make that life particularly
ecologically-conscious? It is up to each of us subsequently to give that "how" our own personal shape, not as
clones of another individual, but each called to live his own unique Christ-bearing life. Many who endured
such deprivations ended up grateful to their captors for the transformation and peaked awareness of life which
resulted. If life sometimes offers this unwitting martyrdom, the Church has historically espoused a voluntary
martyrdom leading to a similar transformation -- the martyrdom of the desert. No one will intelligently argue
against the impracticality of a mass exodus for the wilderness although the monastic movement seems to be
gaining adherents , but the spiritual equivalent is what several Orthodox writers have called "interiorized
monasticism" or "untonsured", unofficial monasticism. We are sometimes tempted to drag the prophets and
monks down from their holy mountains, to tell them their life is surreal, to convince them to join us in our
good fight to save society. But in their silent witness it is they who lift us up, who demonstrate in concrete
terms the possible impossibility of true Christian life, a life that can be lived precisely in this world. This
should not be construed as an appeal to sectarianism, which particularly as a modern phenomenon of ecology,
has taken the form of many back-to-earth quasi-religious movements. For it is not a question of escape, of
abandonment of the fallen industrialized world for the sake of an utopian agricultural Shangri-La. Nor is it a
case that the world must be salvaged in and for itself, purely for the sake of good health, longevity, and
general "prosperity. For on the one hand, the world is indeed good and communicates to us its Creator; on the
other hand, this very creation is not an end in itself, but must be transformed, perpetually renewed and
recreated by those who are called to share in the creative act, by those who themselves are made in the image
and likeness of the Creator. In his landmark study, For the Life of the World St. He reminds us of our place in
Paradise as communicants with God in his creation, of the cosmic fall of man in his becoming the "consumer,"
and of our personal restoration and the restoration of the world in the renewed eucharistic life, the life of
offering and thanksgiving, as shown and lived in and through Christ, the perfect Man. I write this in
preparation for a conference on ecological justice in Estes Park, a place of incredible natural beauty in the
heart of Colorado. Ironically, it will take considerable jet fuel and other expense and resources to assemble us
there. Basil the Great wrote in the fourth century: In the end, our only effective witness will be when the world
looks at us, as it did at the early Christians, and exclaims, "My goodness, look at how they live!
Re-examination Of Our Mode of Christian Life If, for this writer at least, the primary mandate is clearly the
reexamination of our very mode of Christian life, this should not, at the same time, stalemate our zeal and
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concrete efforts at ecological justice. We do have unprecedented opportunities for creative dialogue and work.
A world shrunk by instant communications has erected bridges between cultures -- political, economic, and
religious. We need to ford these bridges civilly, but fearlessly, speaking and hearing each other with urgency
and without sentimentality, "speaking the truth in love" Eph. Includes references to other resources on
ecology. Robeson, 13 Carver Rd. Contains the article by Elizabeth Theokritoff and others on the theme of
ecology. Copies may also be purchased from St. Alexis Vinogradov is pastor of St.
6: Monasticism: An Ancient Answer to a Modern Problem | Joan Chittister
Monasticism in the Christian West began in Egypt with Saint Anthony, who fled to the desert to live a life of solitude and
strict asceticism. The silence and nakedness of the desert landscape was an icon for the silence and simplicity sought
within.

7: History of Monasticism Research Papers - www.enganchecubano.com
New Monasticism is a diverse movement, not limited to a specific religious denomination or church and including varying
expressions of contemplative life.

8: New Monasticism - Wikipedia
Buddhist Monasticism and Economics The Buddhist order was founded and based on metaphysical principles, but its
functions were based on the truth of conventional operations in the world. Accordingly, Buddhist monks and monasteries
accepted donations of cash, land, and material of all kinds, and they sometimes became rich and powerful.

9: Sustainability and Spirituality
ABSTRACTNeo-monasticism, including the desire to live in Christian intentional community, is increasingly popular in
the United States. Communities are structured around a rule or shared covenant that outlines the parameters of living in
community.
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