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1: Dynamic â€˜nonesâ€™ hold key to future of American religion | Ahead of the Trend
Epilogue: The Civil Religion Proposal The civil religion debate, to which Robert Bellah refers in the Introduction to this
volume, has in some measure mellowed into dispassionate analysis. An issue that at first evoked more heat than light
has become a serious item on research agendas.

At the age of seven, he underwent an evangelical conversion experience, was baptized by immersion, and
pledged himself to be a Christian missionary. It is certainly true that Fosdick cut a swath across the twentieth
century, including both world wars and the Fundamentalist-Modernist controversy in between. By the s,
Fosdick had emerged as the major Progressive voice in the American Protestant pulpit. In , a newspaper
carried the headline: Near Riot to Hear Fosdick. Rockefeller spent four million dollars to construct the Gothic
Riverside Church as a marquee preaching venue for Fosdick. Fosdick was pastor of Riverside from its opening
in until his retirement in Gresham Machen had published both The Virgin Birth of Christ and his
programmatic Christianity and Liberalism , while glimpsing Fosdick in the rearview mirror, so to speak.
Fosdick is winning men, but whether the thing to which he is winning them is Christianity. There are also six
documents from the Anabaptist tradition. But the impulse to divide was being overcome, he believed, by the
engines of conciliar ecumenism extending from Protestant cooperation toward Protestant unity. The year may
well have been the high-water mark of mainline Protestantism. In the Eisenhower era, the Protestant churches
of America were full and the coffers fuller. The so-called fuddy-mentalists had not yet recovered from their
losses during the decades following the Scopes Trial. In this moment, Fosdick encouraged his fellow liberal
Protestants to face the future with ebullient optimism. The basic principles of Protestantism, he claimed, are
the right of private judgment, freedom to differ, liberty to experiment and pioneer in new directions, and
independence in discovering new truths. So long as these progressive principles are not breached, Fosdick
predicted, Protestantism â€¦ can never become rigid, cast into a permanent mold, static and stationary. It is not
bound by its own past infallible decrees. It can face new truth, accept new light, adjust itself to new knowledge
and new situations. The Protestant Reformation is still young â€¦ forward-reaching, independent, adventurous,
and prophetic of a progressive future. On that occasion, Robinson is said to have declared: But at the Diet of
Worms, Luther did not extol his autonomous conscience. My conscience is captive to the Word of God.
Without these, the Reformation as a movement of spiritual and ecclesial renewal will not endure.
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In his epilogue, Ryrie speculates about the future of Protestantism, underscoring the movement's aptitude for adaption.
The particular adjustments awaiting Protestants remain to be seen, but in the meantime, Ryrie issues an exhortation.

The Latin word sola means "alone", "only", or "single". The use of the phrases as summaries of teaching
emerged over time during the Reformation, based on the overarching principle of sola scriptura by scripture
alone. This idea contains the four main doctrines on the Bible: The necessity and inerrancy were
well-established ideas, garnering little criticism, though they later came under debate from outside during the
Enlightenment. The most contentious idea at the time though was the notion that anyone could simply pick up
the Bible and learn enough to gain salvation. The second main principle, sola fide by faith alone , states that
faith in Christ is sufficient alone for eternal salvation. Though argued from scripture, and hence logically
consequent to sola scriptura, this is the guiding principle of the work of Luther and the later reformers. The
other solas, as statements, emerged later, but the thinking they represent was also part of the early
Reformation. Catholics, on the other hand, maintained the traditional understanding of Judaism on these
questions, and appealed to the universal consensus of Christian tradition. The reformers posited that salvation
is a gift of God i. Glory to God alone All glory is due to God alone since salvation is accomplished solely
through his will and actionâ€”not only the gift of the all-sufficient atonement of Jesus on the cross but also the
gift of faith in that atonement, created in the heart of the believer by the Holy Spirit. The reformers believed
that human beingsâ€”even saints canonized by the Catholic Church, the popes, and the ecclesiastical
hierarchyâ€”are not worthy of the glory. The Protestant movement began to diverge into several distinct
branches in the mid-to-late 16th century. One of the central points of divergence was controversy over the
Eucharist. Early Protestants rejected the Roman Catholic dogma of transubstantiation , which teaches that the
bread and wine used in the sacrificial rite of the Mass lose their natural substance by being transformed into
the body, blood, soul, and divinity of Christ. They disagreed with one another concerning the presence of
Christ and his body and blood in Holy Communion. This is often referred to as dynamic presence. Anglicans
refuse to define the Presence preferring to leave it a mystery. The Prayer Books describe the bread and wine as
outward and visible sign of an inward and spiritual grace which is the Body and Blood of Christ. However, the
words of their liturgies suggest that one can hold to a belief in the Real Presence and Spiritual and
Sacramental Present at the same time. Perhaps the best way to see it is that the Anglican view incorporates all
three of the above positions and the Roman and Orthodox. Perhaps the closest that one can get to pinning
down an Anglican view they are notorious for refusing to so are the words of St. John of Damascus, "the bread
and wine are visible symbols of a spiritual reality.
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The Call to an Ancient-Evangelical Future. Not long before his death, Robert E. Webber spent seven months of working
collaboratively with over theologians and other leaders to craft A Call to an Ancient Evangelical Future.

English Catholicism was strong and popular in the early s, and while there were those who held Protestant
sympathies, they would have remained a religious minority if political events had not intervened. Derived
from the writings of John Wycliffe , a 14th-century theologian and Bible translator, Lollardy stressed the
primacy of Scripture and emphasised the preaching of the word over the sacrament of the altar , holding the
latter to be but a memorial. Unable to gain access to the levers of power, the Lollards were much reduced in
numbers and influence by the 15th century. They sometimes faced investigation and persecution and rarely
produced new literature after Humanists downplayed the role of rites and ceremonies in achieving salvation
and criticised the superstitious veneration of relics. Erasmus and Colet emphasised a simple, personal piety
and a return ad fontes , back to the sources of Christian faithâ€”the scriptures as understood through textual
and linguistic scholarship. In this view, only faith , itself a gift from God, can secure the grace of God.
Justification by faith alone threatened the whole basis of the Roman Catholic penitential system with its
doctrine of purgatory , prayer for the dead , indulgences , and the sacrificial character of the mass. Not only
did purgatory lack any biblical basis according to Protestants, but the clergy were accused of using fear of
purgatory to make money from prayers and masses. Catholics countered that justification by faith alone was a
"licence to sin". Printed abroad and smuggled into the country, the Tyndale Bible was the first English Bible
to be mass produced; there were probably 16, copies in England by Tyndale translated the Greek word charis
as favour rather than grace to de-emphasize the role of grace-giving sacraments. His choice of love rather than
charity to translate agape de-emphasized good works. When rendering the Greek verb metanoeite into English,
Tyndale used repent rather than do penance. The former word indicated an internal turning to God, while the
latter translation supported the sacrament of confession. Heretical ideas were openly discussed, and militant
iconoclasm was seen in Essex and Suffolk between and In order to promote and defend the Royal Supremacy,
Henry VIII embraced the language of the continental Reformation and relied on men with Protestant
sympathies, such as Cromwell and Cranmer, to carry out his religious program. Cranmer and Henry felt
obliged to seek assistance from Strasbourg and Basel , which brought him into contact with the more radical
ideas associated with Huldrych Zwingli. In January , the King made Cromwell his vicegerent in spirituals.
Even the Archbishop of Canterbury answered to Cromwell. He persuaded Henry that safety from political
alliances that Rome might attempt to bring together lay in negotiations with the German Lutheran princes of
the Schmalkaldic League. The negotiations did not lead to an alliance, but it brought Lutheran ideas to
England. These established a semi-Lutheran doctrine for the church. Justification by faith, qualified by an
emphasis on good works following justification, was a core teaching. The traditional seven sacraments were
reduced to three onlyâ€” baptism , Eucharist and penance. Catholic teaching on praying to saints , purgatory
and the use of images in worship was undermined. In August , the same month the Ten Articles were
published, Cromwell issued a set of Royal Injunctions to the clergy. The rationale was partly economic as too
many holidays led to a loss of productivity and were "the occasion of vice and idleness". The clergy were also
ordered to place Bibles in both English and Latin in every church for the people to read. It lacked royal
approval, however. In September, Cromwell issued a second set of Royal Injunctions ordering the destruction
of images to which pilgrimage offerings were made, the prohibition of lighting candles before images of
saints, and the preaching of sermons against the veneration of images and relics. He once again instructed each
parish to acquire an English Bible. Dissolution of the Monasteries For Cromwell and Cranmer, a step in the
Protestant agenda was attacking monasticism , which was associated with the doctrine of purgatory. Between
and , 18 Carthusians were killed for doing the same.
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the Protestant. ethic, and in a temperate climate.

The Civil Religion Proposal The civil religion debate, to which Robert Bellah refers in the Introduction to this
volume, has in some measure mellowed into dispassionate analysis. An issue that at first evoked more heat
than light has become a serious item on research agendas. Civil religion has survived quarrels over its utility
as a concept -- even its existence as a phenomenon -- and gone on to become a major topic of textbooks,
monographs, and learned journals. Sociologists have picked up the theme, of course, but so have theologians,
political scientists, and historians. The Journal of Church and State devoted all of its Winter issue to the
matter, to name just one recent example. Yet even with this mellowing, civil religion discussions retain
something of an advocacy quality. They often have an urgent air, a whiff of the pulpit. Why is this the case?
What is it about civil religion, especially American civil religion, that not only attracts scholarly interest but
lends a sense of advocacy? Wilson addresses this question after noting the proliferation of what he calls
"public religion proposals. The purpose is to conserve that culture even as it, and the associated establishment,
is threatened from within and without. Interest in American civil religion probably does reflect not just a
scholarly interest but also a nostalgic yearning for something that happened to be importantly Protestant. More
certainly still, civil religion analysts often sound like Old Testament prophets. If the preceding chapters are
correct, however, the public religion proposal we are making is not sufficiently described as a revitalization
movement. It may be that all right, but it is far more as well, and requires an understanding that does not
simply equate it with the Ghost Dance or a Cargo Cult. Revitalization movements, we might agree, are efforts
to recover something sacred out of the past, spurred by the sense of a deteriorated present. Any people
experiencing the erosion of their cultural core are extremely vulnerable, and they might well look backward
and find a spiritual legacy that hardly seemed to exist when the culture was healthy. Many examples of just
this process are readily found in the social scientific literature on religion. A central conception behind such
analyses of revitalization movements, however, is their futility. Whatever optimism they Inspire is assumed to
be misplaced, their believers misguided. Thus, Wilson points out, black and Spanish-speaking Americans,
having a different interpretation of their American past, do not want to recover the religious legacy of the
Protestant Establishment. Any appeal in the name of the American civil religion is therefore -- on this score at
least -- futile; the inclusiveness it seeks is the very feature it cannot have. Other methods, most notably
economic exchange, are better. Wilson writes, "A broadly economic framework which seeks to relate
perceived self-interests to awareness of interdependence probably has promise of being more effective than
explicitly universal religious or political world views. The civil religion of which Bellah and I speak does not
play down, let alone rule out, the integrating potential of any framework -- racial, economic, or otherwise -relating "self-interests to awareness of interdependence. What allows self-interest to be perceived as
inextricably bound up with the collective welfare? Whatever the answer, it will not be found by rummaging
around among self-interests alone. Even multinational corporations have reason to unleash their constituent
units against each other if it appears in their economic interest to do so. Awareness of interdependence is hard
to come by. To be sure, the link between self-interest and the collective good is not necessarily religious. In
human history, this link has more often than not been embedded in the same metaphysical apparatus by which
persons interpreted their fate, made sense of their sacred rituals, understood good and evil in their lives, and so
forth. In other words, the link has commonly been religious even though it was not necessarily so. But if the
link between self-interest and collective good does not have to be religious -- if, to put it differently, there need
not be a public theology -- this link is nonetheless inescapably sacred. Underlying any contract, Durkheim
observed, is a "non-contractual element," meaning in this context that the contract between citizen and state -if it is binding -- necessarily involves more than mutual self-interest. Thus, in discussing "the public
philosophy," Walter Lippmann was identifying the noncontractual element in American society -- the code of
civility, he called it -- making democratic social organization possible. It transcends human choice. It goes
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beyond individual self-interest. It bears the same relationship to civic behavior that the laws of carpentry bear
to the stability of the house. The American civil religion proposal rests in a major way, then, on the conviction
that the American founding figures gained important insights into this public philosophy and conveyed those
insights in certain documents, sermons, speeches, and so forth. They are windows onto the sacred code
making democratic society possible. As happened in the American case, the expression of this public
philosophy is grounded primarily in Protestant theological language. One reason for this Protestant flavor is
the simple fact that the founders were almost entirely Protestant: Another reason is to be found in the nature of
the Protestant -- especially Puritan -- view of individual, church, and society interrelationships. Centered on a
notion of convenant, while at the same time denying ecclesiastical claims to exclusiveness, this view seeped
into and informed the American code. It has therefore been easy to perceive as the American civil religion a
public philosophy that, despite its undeniably theological tenor, can be expressed as readily in nontheological
terms. How, they ask, if we are not all Protestant, not all Christian, not even all believers in God, can one
speak of a civil religion employing Protestant, Christian, theistic ideas? Underlying such a question is the
conception that the American civil religion, like the Ghost Dance or Cargo Cult, exists only to the degree
people believe in it. No one would think that about the laws of carpentry, let alone the laws of physics. Yet so
perversely secular have we become that sacredness appears to many to reside in the word, not in a reality of
which the word is but an imperfect expression. The American civil religion is, whether or not we recognize it
as such, and irrespective of the language in which it is expressed. The code of civility making democratic
society possible exists, however remote may be our understanding of it in the present day. That remoteness of
understanding is, of course, precisely what leads some analyses of civil religion to become "proposals" as
well. A cultural crisis, perhaps not unlike that of the Plains Indians or the Melanesians, is upon us, and one can
sense the weakening of those values by which individuals with self-interests become responsible citizens. And
not just citizens of a nation but of the world. But unlike the Ghost Dance proposal or the Cargo Cult proposal,
the civil religion proposal is not, I would argue, futile optimism. It is no mere invention of fanciful minds
awaiting deliverance. To return to the opening question, then, we ask: Why the scholarly interest in the civil
religion proposal? It is not a naive belief that America can return to a colonial past, let alone a belief that such
a past is preferable because it was "Protestant. It is an assertion of hope grounded in an unusual kind of reality.
As discussed in Chapters 7 and 8, the current wave of religiousness in America seems to represent an
alternative response to present-day civil malaise. Yet whether in evangelical or cultic form, this new surge of
piety may not be an antidote to political atomization so much as another symptom of it. In their theological
particularism and ethic of individualism, many popular religious movements today appear to intensify, not
neutralize, the mood of self-interest over all. This kind of religious response, then -- this way of being hopeful
in the face of national lethargy -- seems to be no solution at all. Onto the agenda thus comes a revitalized -and, one hopes, revitalizing -- concern for civil religion. Prompted by despair in the present, it holds out hope
for the future by renewing an understanding of the past. Kenneth Underwood expresses it well: Once historical
events become the source of judgment, and their uniqueness an occasion for review of assumptions which do
not quite fit reality, time loses its monotony, its quality of uniform succession. History takes on excitement
and hope; and events, mystery and depth. This is the context of a creative society. People no longer just endure
time; they have problems to solve, issues to win, causes to espouse. Wilson, Public Religion in American
Culture. Temple University Press, , p. Exemplified best by Robert N. Seabury, , which Edwin S. Gaustad
called a "jeremiad with footnotes," Church History, 45 September , p. Wilson, Public Religion, p. Unless one
makes it so by definition, as some have tried to do. The consequence is a misreading of Durkheim, as Chapter
6 tries to show. Yale University Press, Wesleyan University Press, , p.
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The whole ceremony was of course Protestant and thus sung in English. But the late queen's servants, who had been
allowed out of their seclusion at Fotheringhay to attend the service, were all pious Catholics with the exception of
Andrew Melville and Barbara Mowbray.

They are part of a growing number of Americans with weakened ties to organized religion, many of whom
will identify themselves in surveys as having no religious home. There is no easy answer. A growing body of
evidence reveals a complex portrait of Americans who do not identify with a particular religious group.
However, the nones also include a large group of people who switch their preferences over time, and continue
to attend a particular congregation and express belief in God. The percentage of General Social Survey
respondents reporting no religious affiliation more than doubled to The American Religious Identification
Survey found the percentage of respondents self-identifying as nones rose from 8 percent in to 15 percent in
The ARIS survey found some 1. And nones also are proving to be one of the most dynamic groups in terms of
changing affiliations. That compared, for example, to 92 percent of Catholics who gave a consistent answer in
both surveys. What stayed largely the same, however, was the overall percentage of religious nones, and the
basic beliefs and behaviors of those switching in and out of the none category. Predicting the future The gray
areas of religion many nones find themselves in make it difficult to predict the future. In their journal article
based in large part on data from the Faith Matters Study, Lim, MacGregor and Putnam said it seems
reasonable to speculate that the limited religious identity of those nones who switched affiliations may fade
away over time. Other findings such as little change in religious service attendance, however, offer a different
picture. Nones are significantly younger than the general population, and many young adult nones will be
parents of the next generation. However, research also indicates the potential for a life-cycle effect where
many people return to religion when they marry and have children. Charles Murray of the American
Enterprise Institute reported in a recent Wall Street Journal article that secularism was up 21 percent among
the working class. But while having to work on Sunday in service industries can reduce churchgoing, the poor
economy can cut both ways. Sociologist Barry Kosmin of Trinity College, a principal investigator of the ARIS
study, said people are more willing to make changes when they feel secure and comfortable, and are confident
about the future. The ARIS study found nones are similar to the general population in education and income,
but there is a gender divide. Nineteen percent of American men, but only 12 percent of women, were nones.
Women are generally more influential in the religious upbringing of children. Several other factors, from the
clergy sex abuse scandal leading some away from churches to immigration and fertility rates that some say
favor the religious population, also come into the picture. Religious leaders and secularists, take note: The
struggle for the hearts and minds of many in this diverse group of religiously unaffiliated Americans is far
from over. Putnam February 20, at 8: The third wave of our Faith Matters panel survey in the summer of
showed that the growth of young nones is not slowing down, but actually accelerating. Because that
comparison involves people at the same stage of life, virtually none of that difference over time is life-cycle
change. These results are discussed in the epilogue to the just-released paperback edition of our book
American Grace:
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Saints, Sinners and Reformers The Burned-Over District Re-Visited by John H. Martin Table of Contents of Saints,
Sinners and Reformers Epilogue. The fires of enthusiasm which flamed in the Burned-Over District of western New York
in the early to mid-nineteenth century gradually died down.

Table of Contents of Saints, Sinners and Reformers Epilogue The fires of enthusiasm which flamed in the
Burned-Over District of western New York in the early to mid-nineteenth century gradually died down. In the
s the question of slavery and the future of the United States became paramount, then the Civil War called
many of the young men of the area into military service thereby temporarily lessening the personal
involvement in the movement which had been foremost in importance. Next, in the aftermath of the Civil War,
the changing nature of the northern economy would have its effect on the lands of the old Mohawk Trail and
of the Ontario Plain. Thus the waves of "enthusiasm" which had enlivened life turned to a more quiescent
mood. Western New York had been undergoing a gradual change from the s on. The Erie Canal had caused
villages to turn into cities, and then the railroads gradually superceded the Canal as the basic means of
transportation and communication for New York State. After the Civil War, industrialism developed even
more quickly in the cities which bordered the Erie Canal. While villages and towns continued to grow, the
mass of the population hereafter would lie within the major cities whose factories offered the employment
needed by young people. The factory system was also a cause for the increase of immigration into the area
since a laboring force was necessary to feed the burgeoning industries. That new immigration was different
from what had occurred before the Civil War. Now the cities of central and western New York became
polyglot entities as immigrants from Ireland fled the potato famine of the s and then immigrants from various
European cities came to the New World to escape the continued autocracy of many European nations after the
failure of the revolutions of The new immigrants differed from the traditional Protestant heritage of New
England which had been the basis of society in upstate New York, for now there were Roman Catholics,
Orthodox Catholics, and Jewish believers enlarging the growing industrial towns. Some of these new arrivals
were not literate in English, some had little education, and they came from different cultural ethos than those
who had first come into the old Military District and the Pulteney Estates of New York. In general, the new
diversity of religions, the ethnic, and cultural differences were in the long run to enrich and to create a
different emotional and intellectual atmosphere than had existed during the earlier settlement of western New
York. There was both change and continuity. Some of the reforms which began in the s continued. Slavery in
the United States came to an end, albeit an acceptance of the Negro as respected citizens was still a matter for
future generations to solve. The temperance movement was to gather steam, particularly in the twentieth
century when it developed into the ill-fated Prohibition era of the s with its related criminal activity before
fading from the scene. The "Second Great Awakening," as the revivals of Charles Grandison Finney and his
followers became known, gradually faded from the scene. The more conservative of Protestant churches still
favored periodic "revivals," but this was no longer a primary concern for the mass of the population, many of
whom now were not of the Protestant faiths. Mormonism began its trek westward, and its greatest following
was not to be in New York State. Spiritualism had its day, and it at present survives, but barely so, at Lily Dale
above Lake Chautauqua, no longer a major movement. If the world is to come to an end, it most likely will be
through atomic fission rather than religious fervor. White the spiritual founder of the Seventh Day Adventists,
have had religious visions as the source of their beliefs. Professor Ramachandran of that University says that
there are certain circuits within the temporal lobes which when activated make them more prone to religious
belief. Other scientists see this as the case with other religious figures in the past such as Moses and St. Most
of the religious visionaries of western New York have been prone to a form of epilepsy, and if the San Diego
studies are further verified, it may explain the basis of the initial beliefs in each of these religious movements.
This volume began with the plight of the Iroquois Indians who lost most of their lands and their livelihoods
after the American Revolution. While some tribes were forced out of New York State, other units did survive
on small reservations in western and northern New York. In the twentieth century the Oneida, the Seneca, and
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the Mohawk have found a financial solution to their economic plight in the fascination with gambling by their
white neighbors, Casinos have become a new source for various Iroquois tribes to provide the financial
support for better health for the members of the tribe and for the education of their youngsters. Not even the
Quakers who did their best to help the Indian to a normal life in white society would have imagined that a
white vice could assist the Iroquois to a better life. Whereas Saints, Sinners, and Reformers has highlighted the
efforts of particular individuals in the nineteenth century in the Burned-Over District, there are few individuals
who stand out in the later period. One of the noted figures of the post-Civil War era was Robert Ingersoll , a
lawyer, popular lecturer, and avowed agnostic. Ingersoll calmly pulled out his watch and gave the Deity five
minutes to consummate that penaltyâ€”and then went on unscathed with his lecture. The other noted resident
of the southern part of the region along the Pre-emption Line was Margaret Sanger Growing up in Corning,
New York, a village which had become the center of the glass industry after , she reacted in her youth against
the incessant burden of child-bearing by women. Her own mother had died at fifty, worn out by having too
many babies, held down by poverty, and tied to a feckless husband. Margaret looked about the small town of
Corning , and what she saw was that the wives of the owners and managers of Corning Glass had fewer
children than did those of the factory workers, many of the latter being Roman Catholics in a church which
encouraged families to have many children. This was to lead Margaret into advocating birth control, a
consideration which could not have been possible in the heyday of the Burned-Over District. Nevertheless, she
went on dauntlessly in her advocacy to free women of an endless round of giving birth. Her fight in the long
run was successful despite the opposition of religious organizations, but her role in society was a far cry from
that of the women in the nineteenth century in western New York. The world had changed, New York had
changed. The emotional outlet which the revivals provided for a rural society no longer applied as society
grew more urban. Industrialization, the influx of foreign immigrants, and the growth of cities moved western
New York from a primarily agricultural society to an industrial society. The reform movements which were to
ensue after the s were primarily secular in nature rather than based on the concern for the saving of the
individual soul or righting of the sins of society as was the case in the anti-slavery and the temperance
movements. Change would occur within society, but much of it would come about through political and
legislative action on local, state, and federal levels. The fires of the Burned-Over District had finally been
banked.
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This form, too, spread quickly beyond Italy, even to Protestant countries, such as England, where Georg Frideric Handel
composed the most celebrated oratorio: Messiah in Italian art spread across the continent as artists such as the
Caravaggist Orazio Gentileschi () traveled abroad, working as court painter for King Charles I of.

8: Fosdickâ€™s Reformation | Timothy George | First Things
In the epilogue to this volume, Fosdick acknowledged that "denominational fission" was an unfortunate byproduct of the
Reformation. But the impulse to divide was being overcome, he believed, by the engines of conciliar ecumenism
extending from Protestant cooperation toward Protestant unity.
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The encounter between Marxism and Catholicism was yesterday diatribe, is today dialogue, and tomorrow will be
epilogue. The virtue of Father Adelmann's writing is to make us aware that we are in via. Happenings are everywhere,
not just in hippieland.
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