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As a theologian researching the theology of the cross (theologia crucis) in Bonhoeffer, it was time for me to read Andy
Root's "Christopraxis, A Practical.

Additional Information In lieu of an abstract, here is a brief excerpt of the content: PART II 5 A Christopraxis
Practical Theology of the Cross Through the appreciative critique of the four dominant models of practical
theology in the last chapter, I began to articulate my own position, an approach I call a Christopraxis practical
theology of the cross. The objective of this chapter will be more directly and more fully to lay out this
position, leaving behind critique and moving headlong into construction. This chapter signals a rhythmic
change in the flow of the book. If the first four chapters were set to the anthem of definition and models of the
field, then this chapter is a jam session laying out the tones and tunes of my perspective. It seeks to articulate
directly what a Christopraxis practical theology of the cross is and how such a theology seeks to hold divine
and human action together, honoring the lived experiences of divine action presented in chapter 3. Having laid
these beats here, the following chapters will remix them with beats from justification, the concursus Dei,
participation, and hypostatic personalism. The point of these following chapters is to show how their own
beats accentuate or complement the beats of Christopraxis and its articulation of divine and human action in
practical theologyâ€”that is, how the human agent encounters and participates ontologically in the divine
lifeâ€”providing an approach for practical theology that attends to the concrete and lived experiences of divine
action. While this chapter will signal the new rhythmic direction of the project, it nevertheless continues with
some notes of the last. While it is different from the earlier chapters in its move from critique to construction,
it is similar in its use of description. As I described the composition of each the models in the earlier chapters,
so here I will describe the composition of a Christopraxis approach in more depth. But before I can do that, a
confession is in order. While my critique will come in journal reviews and blogs , the organization of these
chapters nevertheless forces a disclaimer that propels us forward. This event of revelation I have sought to
describe in the lived experience of people. This starting and ending point means that all attempts toward
articulation of this foolish event must be done in humility it is foolish after all and with a wry rabbinic smile
that admits that we seek to articulate what cannot be fully known and can never be possessed, but that we
nevertheless will take joy in tryingâ€”pleased to look stupid to some and irreligious to others 1 Corinthians.
This means that my perspective, because it is constructed on the foolishness of the theologia crucis, is only, as
critical realism would say, a provisional best account. For the Practice of Ministry With this declaimer of
humility pasted to the beginning of this chapter, why make the effort at all to construct a theory? Admitting
that such a theory cannot possess reality, why not opt for a cold beer and an episode of Pawn Stars? After all,
it is not only the admitting that reality cannot be captured in theory even theory that starts in practice that
makes my pursuits seem You are not currently authenticated. View freely available titles:
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Not by profession, that is. I do think of myself of a systematic theologian who is deeply interested in the
practical, and transformational power of theology. But practical and systematic theology are two different
disciplines that, though intersecting, have their own, method and rationality. I will, however, look at the
integration of the theologia crucis into his discipline. I was more than pleased. Root is a kick-ass theologian,
who, utilizing the theology of the cross, seems to make genuine strides toward bringing divine action back into
a discipline that has pretty much sold out to an attunement to rationalism with its bracketing of revelation and
an interest in sociology and social theories as boundaries for the discipline. For Root, the theology of the cross
has the function of pointing out the impossibility of human thought to find a beginning for itself, to construct
its own reality. Like Luther, who conceived of the theology of the cross as a revolt against Aristotelian-infused
scholasticism, Root makes short thrift with those practical theologies that are based on an Aristotelian system
of possibility and virtue. Such approaches are always based on what human beings can achieve for themselves.
God creates possibility where there is no possibility. Practical theology cannot, for that very reason, do
without the cross. Only through divine action that joins with human action, through which humans participate
in the being of God is transformation possible. Root and Bonhoeffer I noticed two things. First of all, Root
references Bonhoeffer once. Root works as a practical theologian toward the theoretical, while Bonhoeffer
was a solid systematician who only after his academic work transformed his theology into something practical.
Whatever explanation might be there, a comparison is quite stunning. Root works from the practical to the
theoretical via the theologia crucis while Bonhoeffer, for his part, makes the opposite move. He did so by
blending the relational and the epistemological. Root similarly uses critical realism to bracket modernist
calculating reason. His non-foundationalist approach, however, needs more. It comes in the form of
personalism: He talks about a analogia relationis to describe the possibility of ontological encounter between
human and divine. It appears that Root as a neo-Barthian takes most of his theological cues and categories
from Barth and Barthian theology when dealing with the systematic. It seems to me, Root is using a version of
the theologia crucis that works with a Barthian epistemology of distance. It shows for instance in his opposite
pair of eternity vs time. This is an epistemological theory combined with a theology of being through
encounter that is making important steps toward what we could easily call an embryonic form of practical
theology. A Barthian Theology of the Cross? One more word about the theologia crucis. In fact, he makes the
argument, but hardly ever in reference to the theology of the cross. The theologia crucis not only implies
divine judgment over human thought and the giving of salvation and justification. Unlike the Barthian Wholly
Other God epistemological distance we encounter through the cross God in the manger, God in the flesh, God
on the cross. All we have of God is the flesh of Jesus. That is, the lived reality of our world is the fabric
through which revelation comes to us. All we have is embodied reality in which divine action blends with
human response. God is in the real. This is exactly where Root ends, so why did he not anchor this turn to the
real in the theologia crucis as well? I suspect it is because in a Barthian framework theologians are used to
working with epistemological distance rather than hermeneutical and embodied closeness. Christopraxis is a
great book. It practices theology at its best!
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Wipf and Stock Publishers Format Available: What is post-colonial theology? How does it relate to theology
that emerged in historically colonial situations? These are two questions that get to the heart of Robert S.
Heaney argues that the work of innovative theologians John S. Mbiti and Jesse N. Mugambi, important in their
own right, must now also be considered in relation to the continued emergence of post-colonial theology.
When this is done, fresh perspectives on both the nature of post-colonial theology and contextual theology
emerge. Through a sympathetic and critical reading of Mbiti and Mugambi, Heaney offers a series of
constructive moves that counter the ongoing temptation toward acontextualism that continues to haunt
theology both in the North and in the South. At Pentecost, Christians were given the Holy Spirit in order to
understand the incarnation and come alive to God. So this key event directs and empowers the church in its
service to the world. In the light of Pentecost we learn that we can come to know God only in praxis -- truth
discovered through action. In the process of elucidating this praxis, Anderson seeks to construct a theology
that not only truly respects and aids ministers on the firelines, but will also heal the breach between
Pentecostal and mainline church theology. Christine Marie Smith Language: In Risking the Terror, Christine
M. Smith challenges readers to open up their lives to the radical power of resurrection. Why is theology often
divorced from ministry? Why is ministry left bereft of a robust theology? Anderson, a professor at Fuller
Theological Seminary for over thirty years, has left a legacy of provocative reflections on these questions. In
this book Christian Kettler provides a sure guide to major themes in the work of one of the most creative
theological minds to have sought to integrate theology and ministry. Early experience on a South Dakota farm
and in a California parish helped form the theologian whose radical incarnational theology of the "kenotic
community" provided a new basis for a broader, risk-taking ecclesiology. Anderson also brought theological
anthropology to the front of the agenda, and therefore into ministry to actual hurting human persons. His
challenging theological reflections can provoke the mind, stir the heart, and guide compassionate and wise
incarnational ministry.
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A Theology of Action. It is clear, however, that a task of fundamental theology is to verify the foundations of
theology. Thus, before deepening in the knowledge of God, Christ, the Church or the sacraments , theology
has to deepen into the dogma which is in turn the foundation of everything else: Unlike apologetics ,
fundamental theology does not try to speak to unbelievers but contented itself with analyzing for the sake of
believers how God brings human beings to assent to His word. Arens pursues this goal in three movements.
He discusses the strengths and limitations of this theory as they relate to the theological task, specifically by
wrestling with claims of truth and validity. In chapter one he frames Habermas in such a way that he can then,
in chapter two, hang the biblical narrative upon it and so construct an argument that proposes that the gospel is
eo ipso an exercise in communicative praxis. The third movementâ€”chapter threeâ€”then constructs an image
of the church as a communio of communication, constituted by communicative action, or, in Arens terms,
christopraxis. Arens seeks to find the middle way between two errant extremes. On the one side he seeks to
avoid objectivism and its subsequent hierarchical dictation of credenda from the magisterium that are thrust
upon the passive masses of the faithful. On the other side, he seeks to avoid subjectivism that reduces truth
claims to the perspective of the individual. Both of these extremes, he argues, ignore the fundamental notion
of praxis. Arens builds his idea that the gospel is communicative praxis upon the distinctive characteristics of
language as articulated in the field of pragmatic theory. Human beings are linguistic creatures and all concepts
of truth are bound in linguisticality, which is inherently communicative. The five characteristics of language
are: Each of these characteristics have within them the necessity of a communicative exchange between
subjects. The gospel, then, is communicative in that Jesus, the texts about Jesus, and the first community
formed around the confession of and the witness to the risen Jesus, follow these five characteristics in their
praxis of the gospel. This idea of truth can only be known in praxis as it is lived out. I also found it helpful in
that Arens articulates the church as a communio of communication. One thing that I would like to pursue
further regarding this book is its lack of Trinitarian doctrine. Arens claims that he is not constructing a
christomonist theology, but the term christopraxis makes it hard to move away from that. He pays homage to
the role of the Father and the Spirit, but only in a pale foil to the central work of Jesus. Again, as I have
expressed elsewhere in my critique of Practicing the Way of Jesus, I believe in christopraxis, but I wonder
how a theological theory of action, based upon communicative action and rationality, would look if it were
framed within a Trinitarian praxis, or a perichoretic praxis. Instead the statement rans in the opposite direction:
Praxis appears only, if at all, in the perspective of the agreement between the objects that are presented and
those that are adopted. Interestingly, the objectivistic position shares with the subjectivistic conception of faith
the systematic excision or diminution of praxis. In one form of the subjectivistic conception, faith in
understood as a disposition, particular to each person, which the individual must acquire toward that reality
which is absolutely determinative. Or the subjectivistic conception may understand faith as a system of
subjective attitudes and dispositions that opens up reality in a particular perspective, in both these
understandings of faith, the interconnection between faith and action again does not become clear. Even where
faith is seen as a view of reality and an attitude toward reality that are integrated into a specific form of life, a
practical deficiency remains. Over against both an objectivistic and a subjectivistic analysis of faith, a
theological theory of action sets forth the intersubjective character and the communicative structure of faith,
and comes to understand faith as a communicative praxis. As such it is at the same time intersubjective,
propositional-performative, textual, situational, and intentional. What they do, in which contexts, with which
texts, with what intention, and in which actionsâ€”in my opinion that can be clarified on the basis of the New
Testament material with the two concepts of witnessing and confessing. Witnessing and confessing represent
complementary and at the same time basic communicative actions of faith. Christian faith is articulated in
them and practiced by means of them. In and with them, Christian faith is done as christopraxis. This
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ecclesiology takes the person, praxis, and presence of Jesus as its point of departure. It conceives of the church
as the people of God communicating and interacting with one another in the acts of bearing witness and
confessing. This ecclesiology is simultaneously fundamental, conciliar, and practical. Instead this
understanding communio elucidates the church from the perspectives of its various subjects and their
communicative, contextual, and conciliar praxis. Such an understanding is eo ipso oriented toward the process
of reaching an understanding. It is directed toward community in mutual recognition and reciprocal
responsibility. Nor does it seek to distance church communions from other communitates. In the sense of the
Vatican II document Gaudium et Spes it relates ecclesial communitas and communio to social and political
communitates on the local, regional, national, and international levels. Consequently, such a communio cannot
be primarily occupied with itself and concerned about itself. Its urgent concern is rather the
kerygmatic-missionary, diaconal, prophetic, empathic, and suffering communication of the communio of
Christ to all human beings and the sharing of that communio with them. A Theology of Action, 1st Fortress
Press ed. Fortress Press, , ff.
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Root lays out his argument in three parts. In Part I, the author begins with a personal and vivid account of
experiencing the presence of God amidst the death of a childhood friend. Chapter 3 more deeply explores the
latter through thematic attention to ten qualitative interviews. Finally, the author explores four dominant
models of practical theology to demonstrate how these models ulti- mately restrict divine action. He does this
through a critical dialogue with Ray Anderson, his former teacher at Fuller Seminary Chapter 5. Here, Root
puts forward his boldest proposal when he suggests that practical theology ought to move away from its roots
in an Aristotelian understanding of action. According to Root, it is precisely this contention that human action
has in itself the ability to move itself from actuality-to-possibility Aristotle that prevents practical theology
from em- bracing justification, the absence of God theologia crucis , and, in turn causes Timothy K. Ministry
is not merely functional, but participation in the very being of God. In the final section, the book turns to an
interdisciplinary conversation with philosophy and social theory to defend a working assumption throughout
the text: This assumption depends heavily on its interaction with critical realism, a philosophy of science
which contends that there is a reality independent of human under- standing, beyond what our minds can
grasp. The first chapter in Part III Chap- ter 8 brings practical theology together with central tenets of critical
realism while a second Chapter 9 develops how critical realists understand human agency and personhood.
The book concludes with a proposal for interdisciplinar- ity which is not only academically generative but
confessionally necessary. The Princeton School of practical theology has found its heir apparent. There can be
no doubt that theologically this book breaks new ground in the field. Root rightfully critiques those who
cannot account for the limits of human action and the persistence of sin. His attempt to view justification not
merely as a static doctrine but as lived experience ought to cause a good number of us to reconsider the limits
of Christian practice and community. While Root is no postmodernist, the contribution he makes here towards
a post- foundational practical theology is most urgently needed. What is less convincing is the dependence on
critical realism. It is not all that clear what, in particular, this strange turn really adds to the project. Perhaps
what is even more fundamental for his turn to critical realism: It is as if to be a project in practical theology he
has to go shopping now for a perspective in the social Review sciences that matches the claims he wants to
make. With its bold proposals and its thoughtful reconsiderations of key issues at the very heart of practical
theology, this book will most certainly stir up much conversation and debate. Established and emerging
scholars alike will want to wrestle with this one. However, users may print, download, or email articles for
individual use.
6: Christopraxis: A Practical Theology of the Cross | Fortress Press
Practical theology as embodiment of Christopraxis-servant leadership in Christopraxis is thus the 'historical producers'
poÃÃ©sis and praxis giving.

7: "Christopraxis" - A Review - End of God
christopraxis: a practical theology of the cross by andrew root minneapolis: fortress, isbn; 1 xvi and pages paper $ this
book is a study.

8: Discipleship as Theological Praxis by Brant Himes on Prezi
why we should continue to call it Christopraxis and not Trinitarian-praxis. historical and personal existence to manifest
his resurrection power and presence.
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3 1. EINLEITUNG In dieser Arbeit geht es um Christopraxis, ein Ansatz der theologische Reflexion mit der christlicher
Praxis verbindet. Dabei geht es grundlegend um.
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