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In Inerrancy and the Spiritual Formation of Younger Evangelicals, readers are urged to consider their pastoral
responsibilities toward students. Evangelical leaders and teachers, in particular, should be more sensitive to the fact that
not all younger evangelicals are convinced of the Bible's inerrancy.

This is the first of two posts in review. Traditional evangelicals had fought to the death over inerrancy in the
70s. The boomer, pragmatic evangelicals, had largely not been interested in the subject because they were
focused on church growth. Since we have seen a conservative backlash in America. It is no surprise that the
debates of the 70s are resurfacing. The debate was not over the evidence. Of the authors in this book, I suspect
only Al Mohler thinks that was the right decision. Mohler is of course one of the ringleaders of the
neo-Reformed movement. He is also the only one of the authors in this book who thinks the Chicago
Statement on Biblical Inerrancy CSBI is anything like a sufficient definition of inerrancy. This is an important
point. Three of the evangelical writers in this book, all benchmark evangelicals who believe in inerrancy, do
not think the CSBI is the best standard by which to define it. A fourth author, Peter Enns, thinks the word
"inerrancy" must be so qualified that it is ultimately counterproductive to reading the books of the Bible on
their own terms. Four of the five authors believe that CSBI is a reflection of twentieth century American
cultural categories. For example, Mike Bird, who strongly affirms inerrancy, is a stalwart evangelical. But he
is also an Australian who taught for a time in Scotland. This brings up a very important point. All four of the
other authors in this book consider one or more of these presuppositions to be potentially problematic. All of
the critiques of Mohler are quite strongly made, and here are a few of them. Vanhoozer Kevin Vanhoozer
teaches at Trinity and has taught at Wheaton. His critique of Mohler, however, sounds much like what we will
hear from the others. It reflects a development of understanding. The CSBI actually relates to a particular
interpretation of the text and is thus open to dispute and scrutiny. Bird Mike Bird is an Australian evangelical.
By the way, all the writers in this book are also Calvinists, reflecting the origins of modern inerrantism. It is
thus only a half-truth for Mohler to say that "inerrancy was the affirmation and theological reflex of the church
until the most recent centuries" Franke The unanimity with which all the other evangelical voices in this book
critique Mohler is striking. Franke also notes that the sort of inerrancy affirmed throughout church history
"was not that of the historical-grammatical interpretation, a literal reading of the Bible, and the CSBI" This is
part of the cultural myopia of Mohler. Throughout history, the truthfulness of Scripture often involved
non-literal interpretations, which Mohler eschews. For example, Clement of Alexandria considered the
truthfulness of Scripture to come in part through allegorical meaning. I have also pointed out that 2 Timothy 3:
Enns Enns is the only one in this book who has stopped using the word inerrancy, although he used to. His
main critiques of Mohler have to do with his tone and the a priori nature of his assumptions. Mohler simply
assumes that a true Christian will have the same views as he does. All evidence must be shoved into that
mould, no matter what. It is, according to Enns, a "strategy designed to insulate Mohler and his views from
criticism" Enns has a couple other critiques of Mohler. One is that God revealed himself in the cultural
categories of the biblical audiences. Thus the truth of the Bible was culturally embedded. Accordingly, there is
a greater degree of progressive revelation in the pages of the Bible than Mohler would allow. Christians
throughout the centuries have affirmed the complete truthfulness of Scripture. When the Bible speaks, God
speaks!
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2: Rehabilitating Inerrancy in a Culture of Fear : Carlos Bovell :
In Inerrancy and the Spiritual Formation of Younger Evangelicals, readers are urged to pastorally consider their own
spiritual responsibilities toward students by taking more seriously six representative critical discoveries that students
tend to make during the course of their higher education.

Setran and Chris A. Kiesling, Spiritual Formation in Emerging Adulthood: Grand Rapids, Baker Academic,
According to Setran and Kiesling, the years between 18 and 30 are "the time when the fabric of life is woven
together into a discernible - and increasingly solidified - pattern" p. It is also a time of anxiety, "unprecedented
freedom," delayed marriage, sexual license, identity crises, expanded higher education, self-focus, and a lack
"of strong social cues and supports" p. They use the phrase "Emerging Adulthood" to refer to college-age and
young adults. They summarize that "Emerging adults tend to be idealistic, energetic, and passionate about
their pursuits The results of their research and experience lead them to believe that "emerging adulthood is a
time of formidable challenge and yet great opportunity" p. In this important resource the authors state that they
"are prompted to ask two central questions. First, what does the gospel have to offer emerging adults as they
are formed through the adult transition? Second, what do emerging adults shaped by the gospel have to offer
to the church and the world? I think the book accomplishes this exceptionally well through its solid and
helpful research as well as its compelling suggestions. This is just the sort of book that many who work with
"emerging adults" need and should read. I think the book really accomplishes this goal. I plan to have it
outlined and consulted for future reference. The book is well-conceived and well-ordered. It contains very
informative, helpful, and insightful chapters on faith, spiritual formation, identity, church, vocation, morality,
sexuality, relationships, and mentoring. They take up his phrase, "Moralistic Therapeutic Deism" - in which a
distant God demands nothing more than niceness, and provides nothing more than self-help. This "imposter
religion" has many causes - including the church. One negative result of this is that "many emerging adults are
not formed by the Christian faith into the image of Christ but are rather forming a faith that will shape them
into their own image of happiness" p. The authors recommend that "We must find ways to help emerging
adults connect their concepts of salvation and spiritual formation, of justification and sanctification, and of
grace for salvation and transformation" p. This calls for a "formational vision" of Christianity that is more
compelling, capturing the heart with new loves and desires, shaped by the narrative of scripture. True
Christianity both demands and promises more than any substitute, and emerging adults need to know this.
They also need instruction in "disciplines of abstinence" and "disciplines of engagement," aimed at spiritual
transformation. The other chapters are also full of interesting and informative research as well as helpful
recommendations on how to address the various problems, issues, and subjects. I especially commend the
chapters on Vocation and Mentoring to those working with this age group. In the conclusion the authors
summarize well part of the goal of working with emerging adults by stating that "The posture of Christian
emerging adulthood is neither self-absorption nor self-sufficiency but self-surrender, an adult capacity to give
oneself away" p. This is really a fantastic resource for those who minister to, and want to understand, the
present generation of year olds. As a College Chaplain, I found the work full of practical insights that will
contribute to how I relate to, communicate with, and preach the gospel to my students. The book is not
shallow or filled with common-sense platitudes. It is well-researched, faithful to scripture, and is
much-needed. An interesting use of this book would be to read it with a group of students, or young adults,
and see how much they resonate or disagree with this analysis of their generation. The world has changed so
much even in the last twenty years. Those, like me, who work with this age group cannot afford to rely upon
our own memories or experience. We need this practical theology that directly addresses our ministry context.
I am thankful for this work and recommend it highly to my colleagues in college ministry.

Page 2

INERRANCY AND THE SPIRITUAL FORMATION OF YOUNGER
EVANGELICALS pdf
3: Reforming or Conforming? - Christian Books Review, Excerpts
Description: In Inerrancy and the Spiritual Formation of Younger Evangelicals, readers are urged to pastorally consider
their own spiritual responsibilities toward students by taking more seriously six representative critical discoveries that
students tend to make during the course of their higher.

A softcover book edition is also available. Read the PDF ebook now. The emerging church is simply the
twenty-first century face of New Evangelicalism. It is post-evangelical in the way that neo-evangelicalism in
the s was post-fundamentalist. The late Robert Webber also observed the association between the emerging
church and the neo-evangelicalism of the s and s. He taught that the emerging church is the latest of four
movements that have occurred within evangelicalism since , the first being neo-evangelicalism. The new
evangelical theology distanced itself from fundamentalist biblicism The intimate association between New
Evangelicalism and the emerging church is witnessed by Christianity Today. This magazine was founded by
Billy Graham and his friends in as a mouthpiece for the New Evangelical movement. Today it is a mouthpiece
for the emerging church. The emerging church is the natural progression of New Evangelicalism. The
founders of New Evangelicalism grew up in fundamentalist homes as the fundamentalist-modernist
controversy of the first half of the twentieth century was winding down. They were the proverbial new
generation. In the first half of the 20th century, evangelicalism in America was largely synonymous with
fundamentalism. By the mids, though, a clear break between separatist fundamentalists and non-separatist
evangelicals occurred. This was occasioned largely by the ecumenical evangelism of Billy Graham. The
separatists dropped out of the NAE. They would not be restricted by a separationist mentality. Following is
how Ockenga defined New Evangelicalism: The name caught on and spokesmen such as Drs. Harold Lindsell,
Carl F. Henry, Edward Carnell, and Gleason Archer supported this viewpoint. We had no intention of
launching a movement, but found that the emphasis attracted widespread support and exercised great
influence. Ockenga and the new generation of evangelicals determined to abandon a militant Bible stance.
Instead, they would pursue dialogue, intellectualism, non-judgmentalism, and appeasement. They refused to
leave the denominations, even though they were permeated with theological modernism, determining to
change things from within. The New Evangelical would dialogue with those who teach error. Biblical
criticism has now made inroads in almost all evangelical colleges and seminaries. In fact, a few evangelical
biblical scholars actually stand to the left of their liberal counterparts on some points. Prior to the 60s, virtually
all the seminaries and colleges associated with the neo-evangelicals and their descendants adhered to the total
inerrancy understanding of biblical authority at least they did not vocally express opposition to it. But it is a
well-known fact that a large number, if not most, of the colleges and seminaries in question now have faculty
who no longer believe in total inerrancy. The position affirming that Scripture is inerrant or infallible in its
teaching on matters of faith and conduct, but not necessarily in all its assertions concerning history and the
cosmos, is gradually becoming ascendant among the most highly respected evangelical theologians. Upward
social mobility has made the old revivalistic taboos dysfunctional. There is probably just as high a percentage
of gays in the evangelical movement as in the wider society. Some of them are now coming out of the closet,
distributing well-articulated literature, and demanding to be recognized and affirmed by the evangelical
community at large. This acceptance, obviously, indicates a further chapter in the death of self-denial and
world rejection among them. A few of them, particularly the intellectuals, do smoke it on occasion When light
associates with darkness, when truth associates with error, the result is always the corruption of light and truth.
Over the past 30 years since Quebedeaux published The Worldly Evangelicals, the apostasy within
evangelicalism has continued to spread and exercise its corrupt leaven in countless ways. It is obvious that the
emerging church is not something new. For more about this see our free ebook New Evangelicalism:
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4: Inerrancy and the Spiritual Formation of Younger Evangelicals by Carlos R. Bovell
Inerrancy and the spiritual formation of younger evangelicals. [Carlos R Bovell] -- Readers are urged to pastorally
consider their own spiritual responsibilities toward students by taking more seriously six representative critical
discoveries that students tend to make during the.

Congregationalism in the United States Early American evangelicalism was shaped by the Puritans of New
England also known as Congregationalists , a 16th and 17th-century Calvinist movement originating in
England. Before a convert was admitted to full church membership, he or she had to provide evidence of his or
her conversion in the form of a conversion narrative and agree to abide by the church covenant. The first stage
was humiliation or sorrow for having sinned against God. The third stage was sanctification , the ability to live
a holy life out of gladness toward God. In , the Half-Way Covenant was introduced, which allowed parents
who were "baptized and moral, but not converted, to have their own children baptized. These ceremonies,
often followed by weeks of preaching on salvation , "presented an opportunity for all to consider whether they
were truly right before God and also for halfway members to seek conversion and full admission into church
membership. The earliest evangelicals came to believe that revivals were outpourings of the Holy Spirit that
usually occurred unexpectedly. Torrey became pastor of Weymouth, Massachusetts, in , and throughout his
ministry preached on the necessity of revival among ministers and congregations, calling for
"Heart-reformation, or making of a new heart. A contemporary of Torrey, Stoddard presided over five revivals
or "harvests", as he referred to them, between and As a Calvinist, Stoddard believed that the Holy Spirit drew
sinners to salvation , but he also believed that powerful preaching could be the means by which this occurred.
Spener sought to reform the church through the renewal of individual hearts by organizing small group
meetings that would encourage spiritual development. A renewed Protestant church would be able to
accomplish the conversion of the Jews and bring an end to the Roman Catholic Church , both of which were
believed to be necessary before the Second Coming of Christ occurred. Scots-Irish immigrants brought with
them traditions such as the communion season that would contribute to revivalism in America. First Great
Awakening In the s, evangelicalism emerged as a distinct phenomenon out of religious revivals that began in
Britain and New England. It developed during the Age of Enlightenment in response to challenges to
traditional Protestantism. In particular, deism â€”which denied that God took an active role in human history
and rejected the reality of biblical miracles â€”had become influential within the Church of England both in
Britain and across the Atlantic in the Thirteen Colonies. Bebbington says, "The dynamism of the Evangelical
movement was possible only because its adherents were assured in their faith. Whereas the Puritans had held
that assurance is rare, late and the fruit of struggle in the experience of believers, the Evangelicals believed it
to be general, normally given at conversion and the result of simple acceptance of the gift of God. The
consequence of the altered form of the doctrine was a metamorphosis in the nature of popular Protestantism.
There was a change in patterns of piety, affecting devotional and practical life in all its departments. The shift,
in fact, was responsible for creating in Evangelicalism a new movement and not merely a variation on themes
heard since the Reformation. The revival ultimately spread to 25 communities in western Massachusetts and
central Connecticut until it began to wane by the spring of While a Christian might have several conversion
moments as part of this process, Edwards believed there was a single point in time when God regenerated an
individual, even if the exact moment could not be pinpointed. Services became more emotional and some
people had visions and mystical experiences. Similar experiences would appear in most of the major revivals
of the 18th century. Evangelicals supported itinerancy and less stringent educational requirements, while their
opponents felt that itinerancy was disruptive and preferred ministerial candidates trained at Harvard , Yale or a
European university. Pamphlets and printed sermons crisscrossed the Atlantic, encouraging the revivalists.
Pulling away from ritual and ceremony, the Great Awakening made Christianity intensely personal to the
average person by fostering a deep sense of spiritual conviction and redemption, and by encouraging
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introspection and a commitment to a new standard of personal morality. It reached people who were already
church members. It changed their rituals, their piety and their self-awareness. To the evangelical imperatives
of Reformation Protestantism, 18th century American Christians added emphases on divine outpourings of the
Holy Spirit and conversions that implanted within new believers an intense love for God. Revivals
encapsulated those hallmarks and forwarded the newly created Evangelicalism into the early republic.
Benevolent Empire The start of the 19th century saw an increase in missionary work and many of the major
missionary societies were founded around this time see Timeline of Christian missions. Both the evangelical
and high church movements sponsored missionaries. The Second Great Awakening which actually began in
was primarily an American revivalist movement and resulted in substantial growth of the Methodist and
Baptist churches. Charles Grandison Finney was an important preacher of this period. William Wilberforce ,
British evangelical abolitionist In the late 19th century, the revivalist Holiness movement , based on the
doctrine of "entire sanctification," took a more extreme form in rural America and Canada, where it ultimately
broke away from institutional Methodism. In urban Britain the Holiness message was less exclusive and
censorious. Cyrus Scofield further promoted the influence of dispensationalism through the explanatory notes
to his Scofield Reference Bible. According to scholar Mark S. Moody of Chicago became a notable
evangelical figure. His powerful preaching reached very large audiences.
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Inerrancy and the Spiritual Formation of Younger Evangelicals - By Carlos R. Bovell. Inerrancy and the Spiritual
Formation of Younger Evangelicals - By Carlos.

8: Spiritual Formation in Emerging Adulthood - Reformation21
Online review of Inerrancy and the Spiritual Formation of Younger Evangelicals I am thankful to James Merrick, who is
pursuing a PhD in theology at King's College, University of Aberdeen, for taking the time to review my book on Theology
Forum (here and here).
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Studies Review Â· VOLUME 35 Â· NUMBER 1Â· MARCH 11 says that you are either in the Word and the Word is
conforming you to the image of Jesus Christ.
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