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they say introduction to philosophical hermeneutics, however unless you have had considerable training in the field of
philosophy, literary theory and practice, Pan European or German Theology, it may prove a little difficult.

Introduction There has been a highly developed practice of interpretation in Greek antiquity, aiming at diverse
interpretanda like oracles, dreams, myths, philosophical and poetical works, but also laws and contracts. The
beginning of ancient hermeneutics as a more systematic activity goes back to the exegesis of the Homeric
epics. This was a method of nonliteral interpretation of the authoritative texts which contained claims and
statements that seemed theologically and morally inappropriate or false Tate Allegorisis was practiced widely
from the sixth century BCE to the Stoic and Neoplatonistic schools and even later Scholz In the Middle Ages
the most remarkable characteristic of the interpretative praxis was the so-called accessus ad auctores; this was
a standardized introduction that preceded the editions and commentaries of classical authors. There were many
versions of the accessus, but one of the more widely used was the following typology of seven questions Detel
Johann Conrad Dannhauer was the first to present a systematic textbook on general hermeneutics Jaeger , the
Idea boni interpretis et malitiosi calumniatoris introducing the Latin neologism hermeneutica as the title of a
general modus sciendi. The intention of this work was to supplement the Aristotelian Organon and its subject
matter to distinguish between the true and false meaning of any text verum sensum a falso discernere. It is
explicitly general in scope, relevant for all scientific domains una generalis omnibus scientiis communis and
applicable to the oral discourse and texts of all authors in omnibus auctorum scriptis et orationibus. Most
remarkable is the work of Johann Clauberg , who introduced sophisticated distinctions between the rules of
interpretation with respect to their generality and clarified the capturing of the intention of the author as a
valuable aim of interpretative praxis. The scope of the more recent discussions on interpretation has become
broader, often starting with the question whether human actions are to be viewed as physical phenomena or
not and how they should be treated. Issues of interpretation hardly emerge if one adopts such a view.
Unstructured bodily movements, i. The disagreement concerns the issue as to whether it is constitutive for a
human action to have meaning or not Mantzavinos If one adopts the interpretivist view, then issues of
interpretation necessarily arise in the space of the mental. Human actions are meaningful, and the outcomes of
these actions constitute meaningful material which calls for interpretation. It is important to distinguish
carefully between two levels of analysis, the ontological and the epistemological. The meaning of Being
should be disclosed as a result of analyzing the unique features of Dasein, and Auslegung interpretation is
proposed as a concrete way of being in the world. Although epistemological studies on hermeneutics can, they
need not share these or any other commitments with respect to ontology. Epistemological approaches, either
descriptive or normative, can start with problems of interpretation and propose solutions to the problems
independently of the ontological constitution and structure that underlies each problem area. Even when the
distinction between the ontological and epistemological level is largely acknowledged, it has been a matter of
dispute whether it is indeed fruitful to completely neglect the constitution and structure of the material that one
deals with, when one is engaged in the activity of interpretation. Methodological dualists like Dilthey
famously pleaded for the autonomy of the social sciences and humanities which must follow the method of
Verstehen. The neo-Kantian philosophers Wilhelm Windelband and Heinrich Rickert focused on the methods
of concept formation and judgment in the different groups of sciences, the Kulturwissenschaften and the
natural sciences. For Rickert the Kulturwissenschaften are characterized by an individualizing form of concept
formation which solved the problem of how the general concepts essential to any scientific representation
could capture an individual object, without simply subsuming it under a general law in the fashion of natural
scientific concept formation. By contrast to this dualistic approach, methodological monists like Mill reject the
dichotomy and plead for a single method applicable to all sciences, convinced as he is that discovering and
establishing lawlike hypotheses is also possible in the social sciences and humanities. At the heart of this
controversy Ricoeur ; L. If the object of the scientific analysis demonstrates a certain ontological constitution
and structure, then we must use a method that is suitable for dealing with that constitution and structure. In
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any case, the ontological and epistemological levels are not consistently segregated in the discussion. This is
notably the case with respect to the hermeneutic circle which serves as the dominant argument for all those
who raise a claim to the autonomy of the humanities, and to which we turn now. The Hermeneutic Circle The
hermeneutic circle is a prominent and recurring theme in the discussion ever since the philologist Friedrich
Ast Friedrich Schleiermacher in a lecture of adopts as a principle the notion that the same way that the whole
is, of course, understood in reference to the individual, so too, the individual can only be understood in
reference to the whole. What we are trying to establish is a certain reading of text or expressions, and what we
appeal to as our grounds for this reading can only be other readings. The circle can also be put in terms of
part-whole relations: An entity for which, as Being-in-the-world, its Being is itself an issue, has, ontologically,
a circular structure. This conceptualization has been severely criticized as a fruitless attempt to immunize his
conception from criticism by deliberately sheltering it under a mantle of apriorism Albert Others view the
hermeneutic circle as a logical or methodological problem. To begin with, it is clear that the hermeneutic
circle is not a logical problem in a strict sense: He maintains that, in its most important variations, the circle is
by no means a narrow epistemological problem of the humanities, but a problem to be confronted in all
disciplines. This is the case, for example, in what is known as the dilemma regarding the appropriate
distinction between background knowledge and facts. It can only be solved if, through critical discussion the
members of the relevant community of inquirers agree on what should count as fact and what as background
knowledge in respect to the specific hypothesis tested. They discuss a series of methodological issues that
arise during the processes of understanding, and claim that they all appear in the context of the justification of
an interpretation. They distinguish four variations: Instead of viewing the hermeneutic circle as a
methodological problem that emerges when testing an interpretative hypothesis, one can take it that the
problem of the relationship between the meaningful whole and its elements emerges in the process of
formulating a hypothesis. In this case, the hermeneutic circle is an empirical phenomenon that arises when one
does not manage to understand a linguistic expression or other signs immediately, i. It is then necessary to
create interpretative hypotheses, and it is during this activity that one gets confronted with the problem of the
meaningful whole and its elements. Language processing is a complex skill which has become routinized once
one has gained experience in all levels which are important when understanding expressions: If a difficulty
arises in the language comprehension process, and if one cannot understand one or more linguistic expressions
immediately, then cognitive resources in the form of attention are activated, and an interpretative hypothesis is
generated. In psycholinguistics this conscious process is often modeled as an interactive process of all relevant
levels of information processing: There is enough evidence that supports the claim that the discourse on the
hermeneutic circle can be appropriately viewed as the search process that is activated if the interpreter of a
linguistic expression does not understand something immediately J. The process of parsing during which the
words in a linguistic expression are transformed into a mental representation with the combined meaning of
the words, as studied by cognitive scientists, is especially relevant: Text Interpretation It is prima facie
plausible to postulate that there is nothing beyond understanding a text, than understanding the sentences
which compose it; and that there is nothing beyond understanding a sentence than understanding the words
which compose it. This widespread view is based on the belief in the validity of the principle of
compositionality Szabo Gottlob Frege has famously declared in section 60 of his Grundlagen der Arithmetik
that only within complete sentences do words have meaning. This different, but related principle to the
principle of compositionality is usually referred to as the context principle. It is enough if the sentence as
whole has meaning; thereby also its parts obtain their meanings. There is a consensus in many contemporary
theories that the semantic value of a sentence is a function of the semantic value of its constituents, insofar the
principle of compositionality is applicable. However, the temptation to assume an analogous principle for texts
should be resisted: Whereas a sentence may express a thought which is a plausible mental correlate, a text
expresses a sequence of thoughts which cannot be grasped directly: Acknowledging the complexity of text
comprehension as a process is the first step towards looking for models that can successfully come to grips
with that complexity. Such models have been proposed and discussed in cognitive psychology. A prominent
example of such a model has been put forward by Kintsch and van Deijk and focuses on the information
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processing taking place once syntactic and semantic analysis have been undertaken. In other words, the focus
of the model is directly on the comprehension of the whole text, after the initial set of propositions have been
identified and after parsing processes have been applied to them. A crucial factor is the capacity limit of the
cognitive system, namely the number of propositions that can be kept active in working memory. The
consequence of this is that sets of propositions are cognitively processed in cycles, i. Thus, it becomes
necessary to use criteria of relevance according to which propositions are kept active, so that the meaning of
the entire text can be conveyed. The suggested criteria are temporal proximity and the importance of the
information conveyed. This is done under the presupposition that there is a hierarchical relationship between
the propositions in the text. During this complex process, the interpreter actively construes the meaning of the
whole text and grasps its meaning Kintsch Such models of text comprehension are empirically tested and
amount to a significant step forward towards the formulation of an account of text interpretation based on
solid empirical evidence. However, a standard philosophical critique questions the possibility of providing
testable models of text comprehension without appropriately acknowledging the normative presuppositions
underlying all interpretative praxis. There are two lines of argument that have been influential in this context.
In an imaginary situation, an interpreter is confronted with the verbal behavior of a human being, in an entirely
alien culture, without any kind of knowledge about his or her beliefs, desires or the meanings of what he or
she expresses. The problem consists of getting to know the beliefs, desires and meanings of this person
starting from scratch, i. In the context of this largely artificial problem, it is contended that one is inclined to or
bound to adopt a general interpretative principle of a normative nature, which is supposed to be imperative for
correct translation and interpretation. According to Quine Charity in interpreting the words and thoughts of
others is unavoidable in another direction as well: In fact, none of the principles proposed in this discussion is
new. Hermeneutic equity aequitas hermeneutica is the tendency of the interpreter to hold that meaning for
hermeneutically true that best comports with the flawlessness of the originator of the sign, until the opposite is
shown. It is important to stress that the principle of hermeneutic equity is explicitly formulated as a
presumption: In the Anglo-Saxon discussion on radical interpretation referred to above, the general thrust of
the argument is that these rules are constitutive for the practice of interpretation; they occupy a specific status
that must accordingly be recognized as an important presupposition of all interpretation. However, their
apparent indispensability can simply be traced to the fact that they have been particularly well corroborated, as
they have often been employed with success. Accordingly, it is only their greater corroboration that leads to a
presumption that they are indispensable to every interpretation Mantzavinos The second line of argument
regarding the normative presuppositions of interpretative praxis, centers around the indispensability of a
rationality assumption in all interpretation Livingston According to this argument, it is possible to apprehend
linguistic expressions only if it is assumed that speakers or authors manifest complex features that are
appropriately conceptualized as rational. Most importantly, deductive rationality plays an important role: So,
according to this view, rationality is constitutive of the beliefs of the author which give rise to his or her
linguistic expressions and, thus, rationality is a or the normative presupposition which must underlie all
interpretative praxis. However, the rationality assumption is surely not an uncontested principle Mantzavinos
Thus, the process of text interpretation which lies in the center of hermeneutics as the methodological
discipline dealing with interpretation can and has been analyzed empirically with the help of testable models.
The question whether there are certain normative presuppositions of the interpretative praxisâ€”like specific
principles of interpretation that are constitutive of this praxis and indispensable rationality principlesâ€”is a
focal issue of obvious philosophical importance Detel Regardless of the position that is assumed with respect
to this issue, it is hardly possible to deny that the interpretative praxis can take on multiple forms and can take
place according to diverse aims, an issue to which we turn next. Aims of Text Interpretation We have seen that
text interpretation goes beyond the interpretation of simple or complex sentences since it crucially includes a
number of inferences that are necessary in order to glean the meaning of a text. Text interpretation as a
goal-directed activity can assume different forms, but must be distinguished from highlighting the significance
of a text. In fact, a series of serious misunderstandings and confusions can be easily avoided, if a clear
distinction is made between interpretation as an activity directed at the appropriation of the meaning of a text
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and textual criticism as an activity that is concerned with the significance of a text with respect to different
values. Instead of seeming beautiful, profound, or brilliant, the work seemed misguided, trivial, and false, and
its meaning was no longer one that the author wished to convey. However, these examples do not show that
the meaning of the work had changed, but precisely the opposite. No doubt the significance of the work to the
author had changed a great deal, but its meaning had not changed at all. Significance, on the other hand, names
a relationship between that meaning and a person, or a conception, or a situation, or indeed anything
imaginable. Failure to consider this simple and essential distinction has been the source of enormous
confusion in hermeneutic theory. Even if one acknowledges the difference between meaning and significance,
and decides to honor the distinction between text interpretation and textual criticism, it is undisputable that
interpretation can be directed at many different goals.
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2: Hermeneutics and Philosophy | Jeff Malpas - www.enganchecubano.com
In this wide-ranging historical introduction to philosophical hermeneutics, Jean Grondin discusses the major figures from
Philo to Habermas, analyzes conflicts between various interpretive schools, and provides a persuasive critique of
Gadamer's view of hermeneutic history, though in other ways.

Thus, there has been no end to the production of books on Bible study. Amid the overwhelming amount of
resources available, this annotated bibliography limits itself to the modest goal of mapping out the area of
biblical interpretation and hermeneutics, citing some of the most important aids and providing sample entries
representing the best thinking currently available. It seems to have been first used in Strasbourg in The
science of hermeneutics really applies to all literature, even to all human communication, since no texts or
communications have one fixed, transparent meaning with a pristine link to an intended referent. This
bibliography will cite some works of general hermeneutics, which of course are relevant to reading the Bible,
but will concentrate on the literature pertaining more directly to biblical research. In a broad sense, biblical
hermeneutics can mean the general principles and interpretive methods of biblical study. But more
specifically, as biblical interpreters have studied hermeneutics they have basically focused their attention on
two broad kinds of questions. Interpreters recognize a need for discipline in moving from investigations about
what a Scripture meant early in its production to what it means now, when it lies in the hands of contemporary
people. Second, the more recent area of questioning seeks to unpack and clarify the broader philosophical
underpinnings of interpretation. One must ask about such matters as: This annotated bibliography begins with
a survey of introductory essays, guides to interpretation, and handbooks on biblical exegesis. The bibliography
concludes with sections on inner-biblical interpretation and on the history of biblical interpretation and
hermeneutics. Barton and Walsh are mainstream, modern introductions to biblical interpretation, both
emphasizing the use of literary approaches. Tiffany and Ringe aims to help students develop an intuitive feel
for interpretation. McCartney and Clayton and Klein, et al. Ferguson provides a good general introduction to
biblical hermeneutics. Reading the Old Testament: Method in Biblical Study. Westminster John Knox, An
authoritative, modernist introduction to both established methods of critical exegesis and to newer trends.
There is a fine presentation of structuralism, but the volume is less helpful on deconstruction, canonical
approaches, and theological interpretation. How to Read the Jewish Bible. Oxford and New York: Oxford
University Press, It focuses on offering the reader general guidelines in interpretation and on explaining the
variety of genres present in the biblical corpus. Though dated, the work presents a useful discussion of the role
of preunderstanding and of the complexities of interpreting biblical literature in all its diversity. Blomberg,
and Robert L. Introduction to Biblical Interpretation. A notable strength of the book is its survey of conflicting
positions, including interaction with mainline critical stances toward the text. There is focused attention on the
various literary genres within the Scriptures. The volume does not engage the philosophy of understanding,
that is, philosophical hermeneutics. McCartney, Dan, and Charles Clayton. Let the Reader Understand: A
Guide to Interpreting and Applying the Bible. The authors pay special attention to being conscious of
assumptions and hermeneutical presuppositions. The Poetics of Biblical Narrative: Ideological Literature and
the Drama of Reading. Indiana University Press, Tiffany, Frederick, and Sharon H. Part 2 undertakes sample
treatments of the following texts: Part 3 engages issues and resources in interpretation. Cross Cultural
Publications, Walsh introduces the reading of the biblical books with attention to plot, character, style, and
implied reader. He makes connections to ancient, modern, and late-modern cultures, with many references to
movies, literature, and historical figures. The format is easy to read, and includes numerous charts and insets.
Users without a subscription are not able to see the full content on this page. Please subscribe or login. How to
Subscribe Oxford Bibliographies Online is available by subscription and perpetual access to institutions. For
more information or to contact an Oxford Sales Representative click here.
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3: Introduction to Philosophical Hermeneutics by Jean Grondin
In this wide-ranging historical introduction to philosophical hermeneutics, Jean Grondin discusses the major figures from
Philo to Habermas, analyzes conflicts between various interpretive schools, and provides a persuasive critique of
Gadamer's view of hermeneutic history, though in other ways Gadamer's Truth and Method serves as a model for
Grondin's approach.

In a triumph of early modern hermeneutics, the Italian humanist Lorenzo Valla proved in that the Donation of
Constantine was a forgery. This was done through intrinsic evidence of the text itself. Thus hermeneutics
expanded from its medieval role of explaining the true meaning of the Bible. However, biblical hermeneutics
did not die off. For example, the Protestant Reformation brought about a renewed interest in the interpretation
of the Bible, which took a step away from the interpretive tradition developed during the Middle Ages back to
the texts themselves. Martin Luther and John Calvin emphasized scriptura sui ipsius interpres scripture
interprets itself. Calvin used brevitas et facilitas as an aspect of theological hermeneutics. They interpreted
Scripture as responses to historical or social forces so that, for example, apparent contradictions and difficult
passages in the New Testament might be clarified by comparing their possible meanings with contemporary
Christian practices. Friedrich Schleiermacher â€” explored the nature of understanding in relation not just to
the problem of deciphering sacred texts but to all human texts and modes of communication. The
interpretation of a text must proceed by framing its content in terms of the overall organization of the work.
Schleiermacher distinguished between grammatical interpretation and psychological interpretation. The
former studies how a work is composed from general ideas; the latter studies the peculiar combinations that
characterize the work as a whole. He said that every problem of interpretation is a problem of understanding
and even defined hermeneutics as the art of avoiding misunderstanding. Misunderstanding was to be avoided
by means of knowledge of grammatical and psychological laws. Howard termed this approach analytic
hermeneutics. Understanding moves from the outer manifestations of human action and productivity to the
exploration of their inner meaning. In his last important essay, "The Understanding of Other Persons and Their
Manifestations of Life" , Dilthey made clear that this move from outer to inner, from expression to what is
expressed, is not based on empathy. Empathy involves a direct identification with the Other. Interpretation
involves an indirect or mediated understanding that can only be attained by placing human expressions in their
historical context. Thus, understanding is not a process of reconstructing the state of mind of the author, but
one of articulating what is expressed in his work. Dilthey divided sciences of the mind human sciences into
three structural levels: Experience means to feel a situation or thing personally. Dilthey suggested that we can
always grasp the meaning of unknown thought when we try to experience it. His understanding of experience
is very similar to that of phenomenologist Edmund Husserl. Expression converts experience into meaning
because the discourse has an appeal to someone outside of oneself. Every saying is an expression. Dilthey
suggested that one can always return to an expression, especially to its written form, and this practice has the
same objective value as an experiment in science. The possibility of returning makes scientific analysis
possible, and therefore the humanities may be labeled as science. Moreover, he assumed that an expression
may be "saying" more than the speaker intends because the expression brings forward meanings which the
individual consciousness may not fully understand. The last structural level of the science of the mind,
according to Dilthey, is comprehension, which is a level that contains both comprehension and
incomprehension. Incomprehension means, more or less, wrong understanding. He assumed that
comprehension produces coexistence: Heidegger himself did not complete this inquiry. Moreover, they claim
that such texts are conventionalized expressions of the experience of the author. Thus, the interpretation of
such texts will reveal something about the social context in which they were formed, and, more significantly,
will provide the reader with a means of sharing the experiences of the author. The reciprocity between text and
context is part of what Heidegger called the hermeneutic circle. Among the key thinkers who elaborated this
idea was the sociologist Max Weber. Gadamer â€” et al. Gadamer asserted that methodical contemplation is
opposite to experience and reflection. We can reach the truth only by understanding or mastering our
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experience. According to Gadamer, our understanding is not fixed but rather is changing and always indicating
new perspectives. The most important thing is to unfold the nature of individual understanding. Gadamer
pointed out that prejudice is an element of our understanding and is not per se without value. Indeed,
prejudices, in the sense of pre-judgements of the thing we want to understand, are unavoidable. Being alien to
a particular tradition is a condition of our understanding. He said that we can never step outside of our
tradition â€” all we can do is try to understand it. This further elaborates the idea of the hermeneutic circle. His
work differs in many ways from that of Gadamer. He applied his model to discourse ethics with political
motivations akin to those of critical theory. He also criticized Marxism and previous members of the Frankfurt
School for missing the hermeneutical dimension of critical theory. Habermas incorporated the notion of the
lifeworld and emphasized the importance for social theory of interaction, communication, labor, and
production. He viewed hermeneutics as a dimension of critical social theory. His main statement regarding
symbolic understanding of the world is that meaning is a symbolic healing of injury. Two other important
hermeneutic scholars are Jean Grondin b. Mauricio Beuchot coined the term and discipline of analogic
hermeneutics , which is a type of hermeneutics that is based upon interpretation and takes into account the
plurality of aspects of meaning. He drew categories both from analytic and continental philosophy, as well as
from the history of thought. New hermeneutic[ edit ] New hermeneutic is the theory and methodology of
interpretation to understand Biblical texts through existentialism. The essence of new hermeneutic emphasizes
not only the existence of language but also the fact that language is eventualized in the history of individual
life. Robinson are the scholars who represent the new hermeneutics. Marxist hermeneutics[ edit ] The method
of Marxist hermeneutics has been developed by the work of, primarily, Walter Benjamin and Fredric Jameson.
Benjamin outlines his theory of the allegory in his study Ursprung des deutschen Trauerspiel [31]
"Trauerspiel" literally means "mourning play" but is often translated as "tragic drama". Its goal is to provide
all scholars who use the methodology of objective hermeneutics with a means of exchanging information. Our
approach has grown out of the empirical study of family interactions as well as reflection upon the procedures
of interpretation employed in our research. For the time being we shall refer to it as objective hermeneutics in
order to distinguish it clearly from traditional hermeneutic techniques and orientations. The general
significance for sociological analysis of objective hermeneutics issues from the fact that, in the social sciences,
interpretive methods constitute the fundamental procedures of measurement and of the generation of research
data relevant to theory. From our perspective, the standard, nonhermeneutic methods of quantitative social
research can only be justified because they permit a shortcut in generating data and research "economy" comes
about under specific conditions. Whereas the conventional methodological attitude in the social sciences
justifies qualitative approaches as exploratory or preparatory activities, to be succeeded by standardized
approaches and techniques as the actual scientific procedures assuring precision, validity, and objectivity , we
regard hermeneutic procedures as the basic method for gaining precise and valid knowledge in the social
sciences. However, we do not simply reject alternative approaches dogmatically. They are in fact useful
wherever the loss in precision and objectivity necessitated by the requirement of research economy can be
condoned and tolerated in the light of prior hermeneutically elucidated research experiences.
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4: Introduction to Philosophical Hermeneutics | Tough Questions Answered
Introduction to Philosophical Hermeneutics, a commissioned study for the Yale Studies in Hermeneutics, provides a
comprehensive historical survey of interpretive theory from antiquity to the present.

In this sense, hermeneutics refers to any systematic approach to the questions of interpretation as those
questions might arise in some particular domain â€” so one can speak of Talmudic or Biblical hermeneutics or
of the hermeneutics of literature or the hermeneutics of social discourse. Although overlapping, to some
extent, with the methodological conception of hermeneutics in the work of Dilthey and others, talk of
philosophical hermeneutics is usually taken to indicate a more specific mode of hermeneutics that looks either
to questions that arise regarding the understanding of interpretation as such and so as they arise independently
of any particular domain of interpretive practice or else to questions of interpretation as they are seen to be
central to philosophical inquiry. Often these latter sets of questions are taken to converge in a single enterprise
that takes the inquiry into the nature of interpretation and so also into various related concepts, including those
of understanding, meaning and truth2 as by its very nature an inquiry into the questions that are basic to
philosophy â€” philosophy is thus understood, on this account, as essentially interpretive or hermeneutical see
eg. One might say, in fact, that hermeneutics becomes philosophical at the same time as philosophy itself
comes to be seen as hermeneutical. It is within hermeneutics, and especially modem hermeneutics, that
interpretation, and so too understanding, comes explicitly to be thematized as a general problem and not
merely as a problem from within some particular interpretive context. Understood in this way, the problem of
hermeneutics converges with the problem of philosophy â€” that is, the question concerning the nature and
possibility of interpretation converges with the problem concerning the interpretation of the world and our
place within it. When understood in this explicitly philosophical sense, hermeneutics inevitably takes on a
universal character â€” as is most famously the case in the thought of Hans-Georg Gadamer see Gadamer, On
such an account, there is nothing that stands outside of the hermeneutical â€” nothing that stands outside of the
interpretive â€” not philosophy, but also not hermeneutics. Hermeneutics thus comes to name a fundamental
mode of interpretive reflexivity in which the very nature and possibility of interpretation, including the
interpretive inquiry into interpretation â€” which is to say, hermeneutics itself â€” is as the primary focus of
interpretation. Moreover, the reflexivity at issue here necessarily extends to encompass both the interpreter
and their interpretive situation, so that what comes to be at issue in hermeneutics is our own being as
interpreters at the same time as that interpretive mode of being is taken to be fundamental to our being as
human. To be human is thus to be an interpreter and not in any merely contingent sense, but essentially. Yet
although hermeneutics does indeed take up the question of interpretation, what should already be evident from
the above considerations is that hermeneutics, and especially philosophical hermeneutics, cannot be
understood merely in terms of what it is about. This is a point given particular emphasis by Martin Heidegger
see Chapter 10 below in a way that also connects with the idea of hermeneutics as having an essentially
reflexive character. Moreover, the reflexivity that appears here is not peculiar to hermeneutics only in its
philosophical instantiation, but to all hermeneutics â€” such reflexivity is a characteristic feature of
interpretation "all understanding is self-understanding", Gadamer What this means, however, is that there is
no entry into the discussion of hermeneutics, or of interpretation, that is not already hermeneutical, not already
interpretive â€” and here again the fundamental reflexivity, one might even say the circularity, of the
hermeneutical and of the interpretive itself, reappears. Interpretation never comes to an end â€” or, at least,
any ending to which interpretation comes is always temporary, always contingent, always open to revision.
The very indeterminacy that characterises hermeneutics, and the reflexive and circular character of the
hermeneutical from which it derives, seems likely to be one of the factors that has given rise to the somewhat
indeterminate position of hermeneutics within contemporary philosophy, as well across the range of
disciplines more broadly. At the same time, however, hermeneutics is also seen by many, more commonly
those working in languages other than English especially Spanish and Italian , as indeed standing at the very
heart of philosophy â€” and here, of course, philosophy is explicitly understood as an essentially interpretive
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project, not only in its engagement with texts, but in the very manner of its approach to the fundamental
questions with which it deals. What the philosophical community might take hermeneutics to be, and how it
might be seen to stand in relation to philosophy, is thus made especially complicated by its apparent
intellectual, historical and geographic expansiveness. Thus is not to imply, however, that there is a single,
unequivocal conception of hermeneutics that dominates throughout all of the pages that follow â€” that would
certainly not be in accord with the hermeneutical character of hermeneutics that was noted above.
Hermeneutics, by its very nature, prone to multiple interpretations â€” although, at the same time, just how
such multiplicity is to be understood is always, in its own turn, an interpretive question. Inasmuch as this
volume is committed both to a philosophical conception of hermeneutics, and to a hermeneutical conception
of philosophy, so the volume can also be seen as more strongly aligned with contemporary philosophy as it
currently exists outside of English rather than within it. To some extent, this should be evident, not only in the
hermeneutical orientation of the volume, but also in the range of contributors that are included within its
pages. It would, of course, have been possible to construct the volume so as to draw entirely on authors from
within North America, the United Kingdom, Ireland, Southern Africa, and Australasia. To have done so,
however, would have been to construct the volume in a way that was not reflective of the linguistic and
geographical configuration of contemporary hermeneutics. Although philosophy has, since the end of the
Second World War, tended to concentrate on work in English something that itself reflects the economic and
political dominance of English-language culture , that concentration is now, if still rather slowly, beginning to
break down. Not only does that breakdown itself bring a set of hermeneutical issues to the fore, but it also
suggests that a new orientation towards the hermeneutical may be required if there is indeed to be real
engagement between English and non-English language philosophy as philosophy takes on a more genuinely
multi-lingual and multi-geographical character. One might also argue that hermeneutics together with
phenomenology is particularly well-placed as a ground on which such engagement can take place. This
volume is ordered into five sections, plus the Introduction and Conclusion. Certainly, however, the sorts of
issues that dominate here are more those of interpretation as applied to particular problems of textual
interpretation than those that pertain to interpretation understood more philosophically. Nevertheless,
especially in the medieval period, the issues at stake are not restricted merely to textual interpretation, but
connect with more fundamental concerns about the understanding of the relation between, for instance, God
and the world. It is, however, only with the development of modern philosophy, and especially the philosophy
of the nineteenth and twentieth centuries, that hermeneutics emerges as both a sui generis domain of inquiry
and as having a more explicitly philosophical rather than, for instance, theological significance. Together these
chapters provide what is essentially a chronological account of the history of hermeneutics from the sixteenth
century onwards through the key figures within that history â€” although it is also an account that follows both
the central thread in the development of hermeneutics through Schleiermacher, Dilthey, Heidegger, Gadamer,
Ricoeur and Vattimo, as well as dealing with figures such as Nietzsche, Strauss, Collingwood, and Davidson,
who might be viewed as standing somewhat independently of that development or as situated orthogonally to
it. The historical account that is provided here is not intended, however, to be definitive or comprehensive. A
contemporary focus predominates across most of the thematic Sections that follow on from the largely
historical narrative that underpins Section II. Indeed, this contemporary focus can be said to be what underpins
the majority of the volume â€” the intention is less to give an account of hermeneutics as a historical
phenomenon such an account is already available in many existing works â€” see eg. Ormiston and Schrift ;
Bruns ; Grondin , ; Ramberg and Gjesdal , and more to provide an overview of hermeneutics as a field of
contemporary philosophical activity and engagement. These chapters inevitably overlap, however, since all
remained centrally focussed on the problems of interpretation and understanding, even though each chapter
approaches those problems from its own perspective and with its own particular emphasis. Together these
chapters can be seen to provide an overall view of the nature of hermeneutics that is nevertheless composed
from the many different viewpoints that converge within it. It also deals with the key critiques that have been
advanced against hermeneutics from within domains such as feminism, critical theory and deconstruction. The
concluding chapter of the volume offers a set of thoughts on the future of hermeneutics from Gianni Vattimo
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â€” the thinker who represents perhaps the last representative of the great twentieth century tradition of
hermeneutics. The task, then, is to realize the hermeneutical in relation to philosophy, but also to the political.
As with any such volume, there are omissions and inclusions here that will give rise to comment â€”
inevitably so given the way hermeneutics puts its own character and history into question. Although there are
preliminary chapters on Greek and Medieval hermeneutics, there is no extended discussion of Stoic
hermeneutics or of hermeneutic thinking as it might be thought to be present in the work of Latin authors such
as Seneca and Cicero. Augustine and Luther are also largely omitted. Kant is, it might be argued, a figure who
often stands in the background of modern hermeneutic thinking, especially as it develops in connection with
neo-Kantianism in the late nineteenth century, even if he is not typically regarded as a hermeneutic thinker in
his own right though see Makkreel ; and Americks â€” see also Chapters 7 and Hegel figures less prominently
in these discussions, and that may be taken to indicate the more strongly Kantian orientation of much though
not all contemporary hermeneutics. Yet Hegel is undoubtedly an important figure for Dilthey and Gadamer, as
well as for thinkers such as Collingwood, Macintyre, Taylor, and Brandom see Chapters 16, 17, and Forster
also gives a significant place to J. Although there is discussion of hermeneutics in connection with Islamic and
Judaic thinking, there is only very limited engagement with, for instance, African, East Asian or South Asian
traditions - there is one chapter that focuses on the relation between hermeneutics and Confucianism, and
another chapter that takes up the broader issue of hermeneutics and intercultural understanding. Clearly there
is a large body of material that could be addressed here â€” from hermeneutics within the various Buddhist
traditions see Lopez as well as in contemporary Chinese thought see Pfister ; see also Ng to the hermeneutics
of African philosophy as it engages both with its own indigenous traditions and the legacies of colonialism see
eg. There is certainly much more work to be done in both the elaboration of hermeneutic tendencies and trends
in other cultures and traditions, and in the hermeneutic engagement with those tendencies and trends. As
already noted, this volume does not aim at presenting merely an account of the history of hermeneutics or of
hermeneutics as it has developed through the key figures within the hermeneutical tradition. Indeed, while the
volume does provide chapters on the history of hermeneutics and many of the key thinkers with that history, it
does not attempt, in that regard, to provide a complete or comprehensive account. Instead, the aim has been to
present hermeneutics, as far as possible, in its contemporary engagement with its own concepts and problems,
with recent and contemporary philosophical problems and concerns, and with other disciplines and
approaches. Such an aim is grounded in the idea that although there is an inevitable historical underpinning to
understanding, it is always in relation to our current interests and concerns, and so ultimately to the future, that
all understanding is oriented and towards which it is directed. Philosophy as Critical Interpretation, New York:
Bruns, Gerald Hermeneutics. The Hermeneutical and Philosophy, trans. Forster, Michael German Philosophy
of Language: Gadamer, Hans-Georg Philosophical Hermeneutics, trans. University of California Press. A
Bouquet of the Later Writings, ed. Richard Palmer, Evanston, Illinois: Grondin, Jean Introduction to
Philosophical Hermeneutics, trans. Grondin, Jean Sources of Hermeneutics. State University of New York
Press. Heidegger, Martin Ontology: Kuroda Institute Makkreel, Rudolf A. University of Chicago Press.
Routledge and Kegan Paul. University of Hawaii Press. Horizon and Discourse, London: From Nietzsche to
Nancy, Albany, N. Szondi, Peter Introduction to Literary Hermeneutics, trans. An Introduction, Grand Rapids,
Michigan: Chapt I ; see also Ramberg and Gjesdal
5: Introduction to Philosophical Hermeneutics - Jean Grondin - Google Books
The "universality of hermeneutics" is less the name of a certain position than a demand for a certain kind of distinction.
The termhermeneuticsgoes far back and traverses a long history from which there is still much to learn today. However,
the termuniversalitypresents a challenge, as it were.

6: Interpretation and Hermeneutics - Biblical Studies - Oxford Bibliographies
In this historical introduction to philosophical hermeneutics, Jean Grondin discusses the major figures from Phyla to

Page 10

INTRODUCTION TO PHILOSOPHICAL HERMENUETICS pdf
Habermas, analyzes conflicts among various interpretive schools, and provides a.

7: Hermeneutics - Wikipedia
In this historical introduction to philosophical hermeneutics, Jean Grondin discusses the major figures from Philo to
Habermas, analyzes conflicts between various interpretive schools, and provides a critique of Gadamer's Truth and
Method which, serves as a model for Grondin's approach.

8: Hermeneutics (Stanford Encyclopedia of Philosophy)
"introduction to hermeneutics" Introduction to Philosophical Hermeneutics (Yale Studies in Hermeneutics) Feb 27, by
Jean Grondin and Joel Weinsheimer.

9: Jean Grondin, Introduction to Philosophical Hermeneutics - PhilPapers
Hermeneutics (/ ËŒ h ÉœË•r m É™ Ëˆ nj uË• t Éª k s /) is the theory and methodology of interpretation, especially the
interpretation of biblical texts, wisdom literature, and philosophical texts.
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