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This last proviso is of course indispensable. No one pretends that actions should be as free as opinions. On the
contrary, even opinions lose their immunity, when the circumstances in which they are expressed are such as
to constitute their expression a positive instigation to some mischievous act. An opinion that corndealers are
starvers of the poor, or that private property is robbery, ought to be unmolested when simply circulated
through the press, but may justly incur punishment when delivered orally to an excited mob assembled before
the house of a corn-dealer, or when handed about among the same mob in the form of a placard. Acts of
whatever kind, which, without justifiable cause, do harm to others, may be, and in the more important cases
absolutely require to be, controlled by the unfavorable sentiments, and, when needful, by the active
interference of mankind. The liberty of the individual must be thus far limited; he must not make himself a
nuisance to other people. But if he refrains from molesting others in what concerns them, and merely acts
according to his own inclination and judgment in things which concern himself, the same reasons which show
that opinion should be free, prove also that he should be allowed, without molestation, to carry his opinions
into practice at his own cost. As it is useful that while mankind are imperfect there should be different
opinions, so is it that there should be different experiments of living; that free scope should be given to
varieties of character, short of injury to others; and that the worth of different modes of life should be proved
practically, when any one thinks fit to try them. It is desirable, in short, that in things which do not primarily
concern others, individuality should assert itself. In maintaining this principle, the greatest difficulty to be
encountered does not lie in the appreciation of means towards an acknowledged end, but in the indifference of
persons in general to the end itself. If it were felt that the free development of individuality is one of the
leading essentials of well-being; that it is not only a coordinate element with all that is designated by the terms
civilization, instruction, education, culture, but is itself a necessary part and condition of all those things; there
would be no danger that liberty should be undervalued, and the adjustment of the boundaries between it and
social control would present no extraordinary difficulty. But the evil is, that individual spontaneity is hardly
recognized by the common modes of thinking as having any intrinsic worth, or deserving any regard on its
own account. The majority, being satisfied with the ways of mankind as they now are for it is they who make
them what they are , cannot comprehend why those ways should not be good enough for everybody; and what
is more, spontaneity forms no part of the ideal of the majority of moral and social reformers, but is rather
looked on with jealousy, as a troublesome and perhaps rebellious obstruction to the general acceptance of what
these reformers, in their own judgment, think would be best for mankind. Few persons, out of Germany, even
comprehend the meaning of the doctrine which Wilhelm von Humboldt, so eminent both as a savant and as a
politician, made the text of a treatise-that "the end of man, or that which is prescribed by the eternal or
immutable dictates of reason, and not suggested by vague and transient desires, is the highest and most
harmonious development of his powers to a complete and consistent whole;" that, therefore, the object
"towards which every human being must ceaselessly direct his efforts, and on which especially those who
design to influence their fellow-men must ever keep their eyes, is the individuality of power and
development;" that for this there are two requisites, "freedom, and a variety of situations;" and that from the
union of these arise "individual vigor and manifold diversity," which combine themselves in "originality. No
one would assert that people ought not to put into their mode of life, and into the conduct of their concerns,
any impress whatever of their own judgment, or of their own individual character. On the other hand, it would
be absurd to pretend that people ought to live as if nothing whatever had been known in the world before they
came into it; as if experience had as yet done nothing towards showing that one mode of existence, or of
conduct, is preferable to another. Nobody denies that people should be so taught and trained in youth, as to
know and benefit by the ascertained results of human experience. But it is the privilege and proper condition
of a human being, arrived at the maturity of his faculties, to use and interpret experience in his own way. It is
for him to find out what part of recorded experience is properly applicable to his own circumstances and
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character. The traditions and customs of other people are, to a certain extent, evidence of what their experience
has taught them; presumptive evidence, and as such, have a claim to this deference: Secondly, their
interpretation of experience may be correct but unsuitable to him. Customs are made for customary
circumstances, and customary characters: Thirdly, though the customs be both good as customs, and suitable
to him, yet to conform to custom, merely as custom, does not educate or develop in him any of the qualities
which are the distinctive endowment of a human being. The human faculties of perception, judgment,
discriminative feeling, mental activity, and even moral preference, are exercised only in making a choice. He
who does anything because it is the custom, makes no choice. He gains no practice either in discerning or in
desiring what is best. The mental and moral, like the muscular powers, are improved only by being used. The
faculties are called into no exercise by doing a thing merely because others do it, no more than by believing a
thing only because others believe it. He who lets the world, or his own portion of it, choose his plan of life for
him, has no need of any other faculty than the ape-like one of imitation. He who chooses his plan for himself,
employs all his faculties. He must use observation to see, reasoning and judgment to foresee, activity to gather
materials for decision, discrimination to decide, and when he has decided, firmness and self-control to hold to
his deliberate decision. And these qualities he requires and exercises exactly in proportion as the part of his
conduct which he determines according to his own judgment and feelings is a large one. But what will be his
comparative worth as a human being? It really is of importance, not only what men do, but also what manner
of men they are that do it. Among the works of man, which human life is rightly employed in perfecting and
beautifying, the first in importance surely is man himself. Supposing it were possible to get houses built, corn
grown, battles fought, causes tried, and even churches erected and prayers said, by machinery â€” by
automatons in human form â€” it would be a considerable loss to exchange for these automatons even the men
and women who at present inhabit the more civilized parts of the world, and who assuredly are but starved
specimens of what nature can and will produce. Human nature is not a machine to be built after a model, and
set to do exactly the work prescribed for it, but a tree, which requires to grow and develop itself on all sides,
according to the tendency of the inward forces which make it a living thing. It will probably be conceded that
it is desirable people should exercise their understandings, and that an intelligent following of custom, or even
occasionally an intelligent deviation from custom, is better than a blind and simply mechanical adhesion to it.
To a certain extent it is admitted, that our understanding should be our own: Yet desires and impulses are as
much a part of a perfect human being, as beliefs and restraints: There is no natural connection between strong
impulses and a weak conscience. The natural connection is the other way. Strong impulses are but another
name for energy. Energy may be turned to bad uses; but more good may always be made of an energetic
nature, than of an indolent and impassive one. Those who have most natural feeling, are always those whose
cultivated feelings may be made the strongest. The same strong susceptibilities which make the personal
impulses vivid and powerful, are also the source from whence are generated the most passionate love of virtue,
and the sternest selfcontrol. It is through the cultivation of these, that society both does its duty and protects its
interests: A person whose desires and impulses are his own â€” are the expression of his own nature, as it has
been developed and modified by his own culture â€” is said to have a character. One whose desires and
impulses are not his owN, has no character, no more than a steam-engine has a character. If, in addition to
being his own, his impulses are strong, and are under the government of a strong will, he has an energetic
character. Whoever thinks that individuality of desires and impulses should not be encouraged to unfold itself,
must maintain that society has no need of strong natures â€” is not the better for containing many persons who
have much character â€” and that a high general average of energy is not desirable. In some early states of
society, these forces might be, and were, too much ahead of the power which society then possessed of
disciplining and controlling them. There has been a time when the element of spontaneity and individuality
was in excess, and the social principle had a hard struggle with it. The difficulty then was, to induce men of
strong bodies or minds to pay obedience to any rules which required them to control their impulses. To
overcome this difficulty, law and discipline, like the Popes struggling against the Emperors, asserted a power
over the whole man, claiming to control all his life in order to control his character-which society had not
found any other sufficient means of binding. But society has now fairly got the better of individuality; and the
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danger which threatens human nature is not the excess, but the deficiency, of personal impulses and
preferences. Things are vastly changed, since the passions of those who were strong by station or by personal
endowment were in a state of habitual rebellion against laws and ordinances, and required to be rigorously
chained up to enable the persons within their reach to enjoy any particle of security. In our times, from the
highest class of society down to the lowest every one lives as under the eye of a hostile and dreaded
censorship. Not only in what concerns others, but in what concerns only themselves, the individual, or the
family, do not ask themselves â€” what do I prefer? They ask themselves, what is suitable to my position? I do
not mean that they choose what is customary, in preference to what suits their own inclination. It does not
occur to them to have any inclination, except for what is customary. Thus the mind itself is bowed to the yoke:
Now is this, or is it not, the desirable condition of human nature? It is so, on the Calvinistic theory. According
to that, the one great offence of man is Self-will. All the good of which humanity is capable, is comprised in
Obedience. You have no choice; thus you must do, and no otherwise; "whatever is not a duty is a sin. To one
holding this theory of life, crushing out any of the human faculties, capacities, and susceptibilities, is no evil:
That is the theory of Calvinism; and it is held, in a mitigated form, by many who do not consider themselves
Calvinists; the mitigation consisting in giving a less ascetic interpretation to the alleged will of God; asserting
it to be his will that mankind should gratify some of their inclinations; of course not in the manner they
themselves prefer, but in the way of obedience, that is, in a way prescribed to them by authority; and,
therefore, by the necessary conditions of the case, the same for all. In some such insidious form there is at
present a strong tendency to this narrow theory of life, and to the pinched and hidebound type of human
character which it patronizes. Many persons, no doubt, sincerely think that human beings thus cramped and
dwarfed, are as their Maker designed them to be; just as many have thought that trees are a much finer thing
when clipped into pollards, or cut out into figures of animals, than as nature made them. But if it be any part of
religion to believe that man was made by a good Being, it is more consistent with that faith to believe, that this
Being gave all human faculties that they might be cultivated and unfolded, not rooted out and consumed, and
that he takes delight in every nearer approach made by his creatures to the ideal conception embodied in them,
every increase in any of their capabilities of comprehension, of action, or of enjoyment. There is a different
type of human excellence from the Calvinistic; a conception of humanity as having its nature bestowed on it
for other purposes than merely to be abnegated. It may be better to be a John Knox than an Alcibiades, but it is
better to be a Pericles than either; nor would a Pericles, if we had one in these days, be without anything good
which belonged to John Knox. It is not by wearing down into uniformity all that is individual in themselves,
but by cultivating it and calling it forth, within the limits imposed by the rights and interests of others, that
human beings become a noble and beautiful object of contemplation; and as the works partake the character of
those who do them, by the same process human life also becomes rich, diversified, and animating, furnishing
more abundant aliment to high thoughts and elevating feelings, and strengthening the tie which binds every
individual to the race, by making the race infinitely better worth belonging to. In proportion to the
development of his individuality, each person becomes more valuable to himself, and is therefore capable of
being more valuable to others. There is a greater fulness of life about his own existence, and when there is
more life in the units there is more in the mass which is composed of them. As much compression as is
necessary to prevent the stronger specimens of human nature from encroaching on the rights of others, cannot
be dispensed with; but for this there is ample compensation even in the point of view of human development.
The means of development which the individual loses by being prevented from gratifying his inclinations to
the injury of others, are chiefly obtained at the expense of the development of other people. And even to
himself there is a full equivalent in the better development of the social part of his nature, rendered possible by
the restraint put upon the selfish part. To be held to rigid rules of justice for the sake of others, develops the
feelings and capacities which have the good of others for their object. But to be restrained in things not
affecting their good, by their mere displeasure, develops nothing valuable, except such force of character as
may unfold itself in resisting the restraint. If acquiesced in, it dulls and blunts the whole nature. To give any
fair play to the nature of each, it is essential that different persons should be allowed to lead different lives. In
proportion as this latitude has been exercised in any age, has that age been noteworthy to posterity. Even
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despotism does not produce its worst effects, so long as Individuality exists under it; and whatever crushes
individuality is despotism, by whatever name it may be called, and whether it professes to be enforcing the
will of God or the injunctions of men. Having said that Individuality is the same thing with development, and
that it is only the cultivation of individuality which produces, or can produce, well-developed human beings, I
might here close the argument: Doubtless, however, these considerations will not suffice to convince those
who most need convincing; and it is necessary further to show, that these developed human beings are of some
use to the undeveloped â€” to point out to those who do not desire liberty, and would not avail themselves of
it, that they may be in some intelligible manner rewarded for allowing other people to make use of it without
hindrance. In the first place, then, I would suggest that they might possibly learn something from them. It will
not be denied by anybody, that originality is a valuable element in human affairs. There is always need of
persons not only to discover new truths, and point out when what were once truths are true no longer, but also
to commence new practices, and set the example of more enlightened conduct, and better taste and sense in
human life. This cannot well be gainsaid by anybody who does not believe that the world has already attained
perfection in all its ways and practices. It is true that this benefit is not capable of being rendered by everybody
alike: But these few are the salt of the earth; without them, human life would become a stagnant pool. Not
only is it they who introduce good things which did not before exist; it is they who keep the life in those which
already existed. If there were nothing new to be done, would human intellect cease to be necessary? Would it
be a reason why those who do the old things should forget why they are done, and do them like cattle, not like
human beings? There is only too great a tendency in the best beliefs and practices to degenerate into the
mechanical; and unless there were a succession of persons whose ever-recurring originality prevents the
grounds of those beliefs and practices from becoming merely traditional, such dead matter would not resist the
smallest shock from anything really alive, and there would be no reason why civilization should not die out, as
in the Byzantine Empire.
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However Mill is clear that his concern for liberty does not extend to all individuals and all societies. He states
that "Despotism is a legitimate mode of government in dealing with barbarians". He also argues that
individuals should be prevented from doing lasting, serious harm to themselves or their property by the harm
principle. Because no one exists in isolation, harm done to oneself may also harm others, and destroying
property deprives the community as well as oneself. Though this principle seems clear, there are a number of
complications. For example, Mill explicitly states that "harms" may include acts of omission as well as acts of
commission. Thus, failing to rescue a drowning child counts as a harmful act, as does failing to pay taxes , or
failing to appear as a witness in court. All such harmful omissions may be regulated, according to Mill. By
contrast, it does not count as harming someone if â€” without force or fraud â€” the affected individual
consents to assume the risk: Mill does, however, recognise one limit to consent: In these and other cases, it is
important to bear in mind that the arguments in On Liberty are grounded on the principle of Utility, and not on
appeals to natural rights. The question of what counts as a self-regarding action and what actions, whether of
omission or commission, constitute harmful actions subject to regulation, continues to exercise interpreters of
Mill. It is important to emphasise that Mill did not consider giving offence to constitute "harm"; an action
could not be restricted because it violated the conventions or morals of a given society. On Liberty involves an
impassioned defense of free speech. Mill argues that free discourse is a necessary condition for intellectual and
social progress. We can never be sure, he contends, that a silenced opinion does not contain some element of
the truth. He also argues that allowing people to air false opinions is productive for two reasons. First,
individuals are more likely to abandon erroneous beliefs if they are engaged in an open exchange of ideas.
Second, by forcing other individuals to re-examine and re-affirm their beliefs in the process of debate, these
beliefs are kept from declining into mere dogma. It is not enough for Mill that one simply has an unexamined
belief that happens to be true; one must understand why the belief in question is the true one. Along those
same lines Mill wrote, "unmeasured vituperation, employed on the side of prevailing opinion, really does deter
people from expressing contrary opinions, and from listening to those who express them. Social liberty and
tyranny of majority[ edit ] This section needs additional citations for verification. Please help improve this
article by adding citations to reliable sources. Unsourced material may be challenged and removed. April
Learn how and when to remove this template message Mill believed that "the struggle between Liberty and
Authority is the most conspicuous feature in the portions of history". He introduced a number of different
concepts of the form tyranny can take, referred to as social tyranny, and tyranny of the majority. He said that
social liberty was "the nature and limits of the power which can be legitimately exercised by society over the
individual". It was attempted in two ways: He stated, "Society can and does execute its own mandates:
Individuals are rational enough to make decisions about their well being. Government should interfere when it
is for the protection of society. The sole end for which mankind are warranted, individually or collectively, in
interfering with the liberty of action of any of their number, is self-protection. That the only purpose for which
power can be rightfully exercised over any member of a civilized community, against his will, is to prevent
harm to others. His own good, either physical or moral, is not sufficient warrant. He cannot rightfully be
compelled to do or forbear because it will be better for him to do so, because it will make him happier,
because, in the opinion of others, to do so would be wise, or even right The only part of the conduct of anyone,
for which he is amenable to society, is that which concerns others. In the part which merely concerns him, his
independence is, of right, absolute. Over himself, over his own body and mind, the individual is sovereign. I
choose, by preference the cases which are least favourable to me â€” In which the argument opposing freedom
of opinion, both on truth and that of utility , is considered the strongest. Let the opinions impugned be the
belief of God and in a future state, or any of the commonly received doctrines of morality But I must be
permitted to observe that it is not the feeling sure of a doctrine be it what it may which I call an assumption of
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infallibility. It is the undertaking to decide that question for others, without allowing them to hear what can be
said on the contrary side. And I denounce and reprobate this pretension not the less if it is put forth on the side
of my most solemn convictions. And so far from the assumption being less objectionable or less dangerous
because the opinion is called immoral or impious, this is the case of all others in which it is most fatal. He
argued that even if an opinion is false, the truth can be better understood by refuting the error. And as most
opinions are neither completely true nor completely false, he points out that allowing free expression allows
the airing of competing views as a way to preserve partial truth in various opinions. He repeatedly said that
eccentricity was preferable to uniformity and stagnation. If any argument is really wrong or harmful, the
public will judge it as wrong or harmful, and then those arguments cannot be sustained and will be excluded.
According to him, if rebellion is really necessary, people should rebel; if murder is truly proper, it should be
allowed. But, the way to express those arguments should be a public speech or writing, not in a way that
causes actual harm to others. This is the harm principle. That the only purpose for which power can be
rightfully exercised over any member of a civilised community, against his will, is to prevent harm to others.
In the majority opinion, Holmes writes: The question in every case is whether the words used are used in such
circumstances and are of such a nature as to create a clear and present danger that they will bring about the
substantive evils that Congress has a right to prevent. For example, in American law some exceptions limit
free speech such as obscenity, defamation, breach of peace, and "fighting words". To characterize any conduct
whatever towards a barbarous people as a violation of the law of nations, only shows that he who so speaks
has never considered the subject.
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As the ideas developed, the essay was expanded, rewritten and "sedulously" corrected by Mill and his wife,
Harriet Taylor. Mill states that On Liberty "was more directly and literally our joint production than anything
else which bears my name. He divides this control of authority into two mechanisms: Mill admits that this new
form of society seemed immune to tyranny because "there was no fear of tyrannizing over self. First, even in
democracy, the rulers were not always the same sort of people as the ruled. Where one can be protected from a
tyrant, it is much harder to be protected "against the tyranny of the prevailing opinion and feeling. On a
particular issue, people will align themselves either for or against that issue; the side of greatest volume will
prevail, but is not necessarily correct. That the only purpose for which power can be rightfully exercised over
any member of a civilized community, against his will, is to prevent harm to others. His own good, either
physical or moral, is not a sufficient warrant Over himself, over his body and mind, the individual is
sovereign. For example, according to Mill, children and "barbarian" nations are benefited by limited freedom.
Mill concludes the Introduction by discussing what he claimed were the three basic liberties in order of
importance: This includes the freedom to act on such thought, i. Mill attempts to prove his claim from the first
chapter that opinions ought never to be suppressed. To deny this is to assume our own infallibility. Secondly,
though the silenced opinion be an error, it may, and very commonly does, contain a portion of truth; and since
the general or prevailing opinion on any subject is rarely or never the whole truth, it is only by the collision of
adverse opinions that the remainder of the truth has any chance of being supplied. Thirdly, even if the received
opinion be not only true, but the whole truth; unless it is suffered to be, and actually is, vigorously and
earnestly contested, it will, by most of those who receive it, be held in the manner of a prejudice, with little
comprehension or feeling of its rational grounds. And not only this, but, fourthly, the meaning of the doctrine
itself will be in danger of being lost, or enfeebled, and deprived of its vital effect on the character and conduct:
Therefore, Mill concludes that suppression of opinion based on belief in infallible doctrine is dangerous. Mill
points out the inherent value of individuality since individuality is ex vi termini i. He states that he fears that
Western civilization approaches this well-intentioned conformity to praiseworthy maxims characterized by the
Chinese civilization. Rather, the person behind the action and the action together are valuable. Among the
works of man, which human life is rightly employed in perfecting and beautifying, the first in importance
surely is man himself. Supposing it were possible to get houses built, corn grown, battles fought, causes tried,
and even churches erected and prayers said, by machineryâ€”by automatons in human formâ€”it would be a
considerable loss to exchange for these automatons even the men and women who at present inhabit the more
civilised parts of the world, and who assuredly are but starved specimens of what nature can and will produce.
Human nature is not a machine to be built after a model, and set to do exactly the work prescribed for it, but a
tree, which requires to grow and develop itself on all sides, according to the tendency of the inward forces
which make it a living thing. Mill explains a system in which a person can discern what aspects of life should
be governed by the individual and which by society. Rather, he argues that this liberal system will bring
people to the good more effectively than physical or emotional coercion. Governments, he claims, should only
punish a person for neglecting to fulfill a duty to others or causing harm to others , not the vice that brought
about the neglect. Mill spends the rest of the chapter responding to objections to his maxim. He notes the
objection that he contradicts himself in granting societal interference with youth because they are irrational but
denying societal interference with certain adults though they act irrationally. For example, a Muslim state
could feasibly prohibit pork. However, Mill still prefers a policy of society minding its own business. He
begins by summarising these principles: Advice, instruction, persuasion, and avoidance by other people if
thought necessary by them for their own good, are the only measures by which society can justifiably express
its dislike or disapprobation of his conduct. Secondly, that for such actions as are prejudicial to the interests of
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others, the individual is accountable, and may be subjected either to social or to legal punishment, if society is
of opinion that the one or the other is requisite for its protection. He concludes that free markets are preferable
to those controlled by governments. While it may seem, because "trade is a social act," that the government
ought intervene in the economy, Mill argues that economies function best when left to their own devices.
Second, he states that agents must consider whether that which can cause injury can cause injury exclusively.
Poison can cause harm. However, he points out that poison can also be used for good. Therefore, selling
poison is permissible. He considers the right course of action when an agent sees a person about to cross a
condemned bridge without being aware of the risk. Mill states that because the agent presumably has interest
in not crossing a dangerous bridge i. He qualifies the assertion stating that, if the means are available, it is
better to warn the unaware person. He states that to tax solely to deter purchases is impermissible because
prohibiting personal actions is impermissible and "[e]very increase of cost is a prohibition, to those whose
means do not come up to the augmented price. He argues that a person who is empirically prone to act
violently i. He further stipulates that repeat offenders should be punished more than first time offenders. He
states that the purpose of liberty is to allow a person to pursue their interest. Therefore, when a person intends
to terminate their ability to have interests it is permissible for society to step in. In other words, a person does
not have the freedom to surrender their freedom. He states that they should enforce mandatory education
through minor fines and annual standardised testing that tested only uncontroversial fact. Mill concludes by
stating three general reasons to object to governmental interference: The worth of a State, in the long run, is
the worth of the individuals composing it; and a State which postpones the interests of their mental expansion
and elevation to a little more of administrative skill, or of that semblance of it which practice gives, in the
details of business; a State which dwarfs its men, in order that they may be more docile instruments in its
hands even for beneficial purposesâ€”will find that with small men no great thing can really be accomplished;
and that the perfection of machinery to which it has sacrificed everything will in the end avail it nothing, for
want of the vital power which, in order that the machine might work more smoothly, it has preferred to banish.
On Liberty was enormously popular in the years following its publication. Denise Evans and Mary L. Onorato
summarise the modern reception of On Liberty, stating: Mill claims that all of his principles on liberty appeal
to the ultimate authority of utilitarianism, according to Nigel Warburton , much of the essay can seem
divorced from his supposed final court of appeals. Mill seems to idealize liberty and rights at the cost of
utility. For instance, Mill writes: Warburton suggests that there are situations in which it would cause more
happiness to suppress truth than to permit it. For example, if a scientist discovered a comet about to kill the
planet in a matter of weeks, it may cause more happiness to suppress the truth than to allow society to discover
the impending danger. Thus, those who suppress it are worthy of punishment. Mill makes clear that he only
considers adults in his writing, failing to account for how irrational members of society, such as children,
ought to be treated. Some religions believe that they have a God given duty to enforce religious norms. For
them, it seems impossible for their religious beliefs to be wrong, i. Early in the book, he claims that simply
being offensive does not constitute harm. Therefore, if morality is undermined, so is individual happiness. He
states that "Despotism is a legitimate mode of government in dealing with barbarians". However, during his
term as a Member of Parliament , he chaired the extraparliamentary Jamaica Committee , which for two years
unsuccessfully sought the prosecution of Governor Eyre and his subordinates for military violence against
Jamaican Blacks.

Page 8

JOHN STUART MILL ON LIBERTY FULL TEXT HACKETT pdf
4: SparkNotes: On Liberty
John Stuart Mill is one of the giants of political/practical philosophy. This book is very densely written; you get a full page
worth of reading on each page. The book was written in

He writes that this essay will look at what kind of power society can legitimately exert over the individual.
Mill predicts that this question will become increasingly important because some humans have entered a more
civilized stage of development, which presents "new conditions" under which issues of individual liberty must
be addressed. Mill then turns to an overview of the development of the concept of liberty. In ancient Greece,
Rome and England, liberty implied "protection against the tyranny of political rulers," and rulers and subjects
were often thought to have a necessarily antagonistic relationship. The leader did not govern by the will of his
people, and while his power was seen as necessary, it was also considered dangerous. Mill writes that
eventually men progressed to a point where they wanted their leaders to be their servants, and to reflect their
interests and will. Rather, the people with power exercise it over those without power. In particular, a majority
may consciously try to oppress a minority. Mill writes that this concept of a tyranny of the majority has come
to be accepted by major thinkers. Mill, however, argues that society can also tyrannize without using political
means. Rather, the power of public opinion can be more stifling to individuality and dissent than any law
could be. Thus, he writes that there must also be protection for people against the prevailing public opinions,
and the tendency of society to impose its values on others. There has been very little consensus among nations
about the answer to this question, and people tend to be very complacent about their own customs in dealing
with dissent. People tend to believe that having strong feelings on a subject makes having reasons for that
belief unnecessary, failing to realize that without reasons their beliefs are mere preferences, often reflecting
self-interest. Mill also notes that in England there is no recognized principle by which to judge legislative
interference in private conduct. After laying out the major issues, Mill then turns to what he calls "the object
of his essay. It is fine to argue with a person about his actions, but not to compel him. Mill writes, "Over
himself, over his own body and mind, the individual is sovereign. It is only when people are capable of
learning from discussion that liberty holds; otherwise the people must be taken care of. Mill also notes that he
is not justifying the claim of liberty as an abstract right. Rather, he is grounding it in utility, on the permanent
interests of mankind.
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On Liberty ; On Liberty. John Stuart Mill and biographical context in which Mill wrote and the second traces the central
line of argument in the text to aid in.
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8/John Stuart Mill ics of Ethics, by Kant. This remarkable man, whose system of thought will long remain one of the
landmarks in the history of philosophical.
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The first section provides a brief sketch of the historical, social, and biographical context in which Mill wrote and the
second traces the central line of argument in the text to aid in the comprehension of the essay's structure, method, and
major theses.
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