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On the one hand, the vision of church leaders and parents to instill and formulate distinctive Anabaptist
values, beginning at an early age elementary school and continuing through university and graduate-level
theological training, is needed as much or more than when our immigrant parents wanted protection from
government-controlled education with an agenda under suspicion. On the other, there is another theory that
children and young people, properly rooted in our core beliefs learned at home and church, are better tested in
their faith formation with integration into the larger culture of public schools and universities. Being forced to
defend and articulate their beliefs among peers in a more pluralistic setting, Mennonite young people learn
much more quickly how their beliefs and lifestyles are countercultural. Add to those opposing views the fact
that Mennonite schools, as noted in our feature on their sustainability for the future page 4 , are struggling
financially and attracting fewer and fewer Mennonite students. With fewer than 50 percent of their student
bodies comprised of Mennonites, some high schools and universities, are, by default, becoming good private
schools as opposed to those with a parochial curriculum and faculty. School administrators are wondering
increasingly if Mennonite education is indeed a partnership with the church, an enterprise of shared vision
with those who claim our particular brand of the Christian faith. I imagine that in their weaker moments they
are tempted to give up the struggle. Parents, too, are feeling the pinch. Is the extra expense worth it, they ask?
The dad held up an empty wallet. The graduate was the recipient of Mennonite education from a young
childâ€”elementary, high school and college. While the grad was smiling, the dad had a very strained look on
his face, given he had two more children coming along the same route! Is this enterprise a shared partnership
among church, parents and Mennonite educators? The prospects, in all reality, are dim and diminishing. If our
schools, at all levels, will one by one be forced to close, all of these partners would be the losersâ€”at many
different levels. You have to give large credit to the imagination, innovation and strategic thinking of our
educators. At Conrad Grebel, this arrangement happily works both ways. Non-Mennonite University of
Waterloo students can take specific Anabaptist-related courses to give Grebel a total enrolment of 2, students
in any given year. What is too often lacking is a matching vision on the part of congregations and parents.
Kudos to those congregations making school grants available to their students attending Mennonite schools a
part of their budget. Hats off to parents making supreme financial sacrifices to send their children to a local
Mennonite school or off to a Mennonite university. Add new comment Canadian Mennonite invites comments
and encourages constructive discussion about our content. Actual full names first and last are required.
Comments are moderated and may be edited. They will not appear online until approved and will be posted
during business hours. Some comments may be reproduced in print.
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Community - On campus and across the globe, students of Mennonites colleges and universities are shaped by
experiencing connection to broader community. Each campus is a supportive, nurturing environment that extends care
to each other and beyond themselves.

Who are the Mennonites, and what are their beliefs? The Mennonites are a group of Anabaptist opposed to
infant baptism denominations named after and influenced by the teachings and tradition of Menno Simons
Mennonites are committed to nonviolence, nonresistance, and pacifism. There are many different groups who
call themselves Mennonite, primarily because they refer back to their founding leader, Menno Simons, and
their stance on nonviolence and pacifism. Early Mennonites in Europe were good farmers and were invited to
take over poor soils and enrich them through hard work and good sense. Often the governing bodies would
take back the land and force the Mennonites to move on since they would offer no resistance. So the migration
to America started, and they were welcomed by the Colonists. There are many schisms, which actually started
in Europe in the s and continued after the immigration to America. Many of these churches were formed as a
response to deep disagreements about theology, doctrine, and church discipline. Mennonite theology
emphasizes the teachings of Jesus as recorded in the New Testament. There is a wide scope of worship,
doctrine and traditions among Mennonites today. Old Order Mennonites use horse and buggy for
transportation and speak Pennsylvania Dutch similar to German. Traditionally, they used horses to pull the
farm equipment, but within the past ten years some are now using steel-wheeled tractors for farm work.
Conservative Mennonites maintain conservative dress but accept most other technology. They are not a
unified group and are divided into various independent conferences. Moderate Mennonites differ very little
from other conservative, evangelical Protestant congregations. There are no special form of dress and no
restrictions on use of technology. They emphasize peace, community and service. Another group of
Mennonites have established their own colleges and universities and have taken a step away from strict Bible
teaching. They ordain women pastors, embrace homosexual unions, and practice a liberal agenda, focusing on
peace studies and social justice issues. Very little is mentioned in their church services regarding the fact we
are all sinners and in need of a Savior as a sacrifice for our sins, rather focusing on maintaining good works
and service to others. Some groups are more evangelical than others; some groups are focused on Bible study
and prayer; other groups are carefully maintaining the works-based tradition set out by their ancestors; and,
sadly, some groups have left the faith of their fathers and focus instead on current social issues.
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family that has a connection to Hesston (Kan.) College that is much more than an educational degree to build upon.

Living under the differing political, economic, and social orders of 12 national cultures, they did not develop a
common educational system that was peculiar to the whole body. Only in Russia, where the Mennonites
colonized in a retarded civilization, did they develop an extensive educational system of their own design. In
the United States, where the national life was progressive and democratic, they found a separate school system
less necessary. Hence Mennonite education must be studied separately in each country where Mennonites
have established themselves. Holland The Mennonites in Holland have not lived in closed communities as
their brethren have done, more or less, in other countries. With one exception Haarlem there have never been
Mennonite schools of any level in Holland, elementary, secondary, or college. Children from Mennonite
homes attended the schools established by various other organized church bodies or by secular agencies.
Dutch Mennonites by principle believed that this was better than to have separate Mennonite schools. Only the
Haarlem congregation has operated Mennonite parochial schools. There have been two such schools. The first
was opened in at the Groot Heiligland, in order to give a good education to the children of poor members, and
closed in September , since there were then only a few children in the inner city. The second was opened on
Ripperdastraat on 1 May , for the same purpose, and was still operating in This school represented the only
educational activity of the Mennonites in Holland except for the two Haarlem elementary schools. Germany
Like their brethren in Holland, the Mennonites in Germany did not establish their own school system. During
the period of persecution followed by various imposed economic, religious, and educational restrictions, the
Mennonites promoted no institutions which would encourage greater opposition. A careful study of the
literature pertaining to Mennonite life in Germany revealed but few references to educational activities.
Sometimes in communities where the population was solidly Mennonite or in communities where a sufficient
number of Mennonite children were available, the local minister organized a school in the church. The
Mennonite Church of Hamburg-Altona had such a school in the 18th century. The congregation at Deutschhof
, Palatinate, also had such a school. For longer or shorter periods some elementary schools were operated by
Mennonites in Eastern Germany Brenkenhoffswalde before , Galicia , and Bavaria Bildhausen , ff. However,
one Mennonite secondary school was established. The school, a secondary boarding school, grew immediately
in students and financial gifts from numerous Mennonite churches. The original purpose, to add a full Biblical
seminary for the training of Mennonite ministers, however, was not realized. It was taken over in the Hitler
government for a Nazi training school. In the French army and in the American army took over the buildings
for the use of occupation forces. Switzerland The Mennonites in Switzerland have maintained a small number
of German elementary schools in the Jura district since the early 19th century, since the Mennonite
communities there are German cultural islands surrounded by French culture. The seven elementary schools
operating in complied with all the educational requirements provided by Swiss law. France During their
residence in France since the early 18th century, the Mennonites there remained in touch with their brethren in
Switzerland and South Germany and shared their religious and cultural heritage with them. They have,
however, become fully integrated into French life and have never had any schools of their own; Isaac Rich
conducted a private school at Exincourt in Russia For the first years on the steppes of South Russia, beginning
with the Chortitza settlement in , the Mennonites enjoyed almost complete political, religious, and educational
autonomy. Left free of governmental regulations and restrictions, they developed an educational system whose
underlying philosophy was determined by the ideals of their leaders. See Education Among the Mennonites of
Russia Probably the most original and interesting contribution to Mennonite education was the development of
secondary schools called Zentralschulen. These schools were either established by organized educational
associations or by wealthy individuals. Although a few Zentralschulen were coeducational, most of the
secondary schools were for boys. Both Halbstadt and Chortitza established high schools for girls. Since the
Mennonites in Russia established and supervised their own schools, they were able to offer religious

Page 3

MENNONITE EDUCATION pdf
instruction at the elementary and secondary level without maintaining separate Bible schools for that purpose.
No liberal arts colleges were ever established. Advanced training was obtained at various universities of
Europe. By the Russian Mennonites had either been scattered, exiled, or moved to other lands. For years they
had lived in the steppes of the Ukraine. In the s a splendid Mennonite educational system lay in complete ruin
behind the iron curtain. United States The educational activities of the Mennonites in the United States are
varied and an adequate description of them becomes quite complex. They began with the first settlement in
Germantown in and have continued, more or less, to the present time. The student of Mennonite education
must recognize the fact that these educational activities are carried on by a number of the different Mennonite
branches independently of each other. The Amish , for instance, operate a number of elementary schools, but
they are opposed to secondary and collegiate training. The Mennonites MC on the other hand maintain schools
at all levels: The Church of God in Christ, Mennonite had never established any educational institutions by the
s. The Mennonite Brethren Church in the midth century had one college, one Bible College, but no high
schools in the United States; however, it had several high schools and one Bible College in Canada; but it had
no elementary schools. The General Conference group had a similar situation in Canada, but had several high
schools and three colleges in the United States. The North American pattern was indeed varied, intricate, and
to the outsider confusing. When the Mennonites from the various countries of Europe settled in the vast spaces
of the New World, they were anxious to preserve both their religion and their German language. To achieve
these two aims they established many elementary schools see Private Christian Schools, United States. But, in
the course of time, conflicts arose between the public school systems controlled by the various states in which
Mennonites had settled and the Mennonite parochial schools, which had never been wholly dissolved. A
strong interest in Christian education manifested by the Mennonites in the United States motivated the
establishment and the operation of many schools. This interest has not only been continuous but was
increasing. If the Mennonites in the United States were more united doctrinally, and if they were more
concentrated into compact communities, they could maintain an educational system comparable to that
conducted by other churches, such as the Lutherans or Catholics. After there was a very decided increase in
the number of church-controlled elementary schools, commonly called Christian day schools, among the
Mennonites in the eastern half of the United States. These schools, through the s, were sponsored only by the
Mennonite MC churches and the Amish. Although in many communities Mennonite parents encouraged
high-school attendance, there were those who opposed secondary education as administered by the state. This
opposition was responsible for the establishment of 15 Mennonite high schools see Secondary Schools , and
the number was increasing. These schools strived to offer a standard secondary education in a Christian
atmosphere. The curriculum, for each, was prescribed in part by the state in which it operated, but the
environment was determined by the sponsors of the schools. Two of these offered only a two-year course and
therefore were classified as junior colleges. All of them were comparatively young. The oldest, Bethel College
in Kansas , was organized in and the most recent, Bethel College in Indiana , was established in In addition
there were three Bible colleges offering three-to four-year programs above high school. Of the sixteen
Mennonite bodies in the United States, only five were instrumental in bringing the eleven colleges into
existence. These five branches constituted about 75 per cent of the total Mennonite population in the United
States. Some of the other eleven smaller branches were strongly opposed to higher education, while others
cooperated with the larger branches. The development of colleges among the North American Mennonites was
fraught with many difficulties. The two main opposing factors were a fear of higher education and the
enormous cost of the establishing and operating of a college. Most of the active colleges represented second
attempts. Several other colleges functioned for brief periods and then failed, never to be reorganized.
Inexperienced leadership, biased opposition, lack of financial support, and an unwillingness among the various
branches to cooperate with each other were some of the main contributing causes of difficulties and failures.
The rise of Bible institutes and theological seminaries among the Mennonites in the United States came in the
midth century. These schools experienced considerable encouragement and support. The establishment of
these schools expressed a trend toward a more educated leadership in all phases of Christian work. In there
were three graduate seminaries: Canada Education among the Mennonites in Canada became increasingly
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more active during the the second quarter of the 20th century. During the school year they operated 22 Bible
schools, 11 high schools, and 2 Bible colleges. Of particular significance was the decided trend toward the
establishment and operation of Mennonite private high schools. Undoubtedly the most serious conflict
between Mennonites and the state in modern times took place in Manitoba over the school question in
connection with the outbreak of World War I, which resulted in wholesale emigration of the opposing groups
to Mexico and Paraguay. The attempt to secularize and nationalize schools operated by these conservative
churches with the requirement that the schools be conducted in the English language was the chief cause of the
conflict. See Old Colony Mennonites Mexico When the more conservative Mennonites of Canada realized that
they could not continue instructing their children as they had done for generations, about 5, left their Canadian
farms to till the soil on the semiarid plains of Chihuahua , Mexico. With educational freedom assured by the
Mexican government, the colonists re-established their own traditional elementary schools which the
Canadian government had labeled inadequate. In , hardly a decade after the establishment of their settlements
on Mexican soil, there came from that government the unexpected order to close all Mennonite schools. The
Mexican officials who came to carry out the order contended that the Mennonite schools were being
conducted in an unlawful manner and that they would have to conform to the school laws of the land. As a
result of several petitions to governmental authorities the Mennonites were permitted to resume their school
activities. The Mennonites in Mexico represented an ultraconservative wing of the Mennonite Church. They
had migrated twice to escape the nationalization of their schools. Their educational philosophy was rather
simple. Every child must learn to read the Bible in the German language. His education was completed with a
few sacred hymns and the catechism. Such traditional courses as science, history, literature, geography, and
government were not included in the curriculum. Except for a small group from Canada, they came from
war-torn Europe, poor and homeless. They are beginning a new life in a strange environment. Among their
number are well-trained teachers, ministers, and craftsmen. Because of the prevailing poverty and the hard
conditions of pioneer life, their schools were initially somewhat primitive, though constantly improving.
Elementary schools were opened in all the villages in the Paraguay colonies and several secondary schools
were established in the various colony centers by the s.
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Beginnings[ edit ] In May , representatives of fourteen Mennonite churches in British Columbia were invited
to a meeting to discuss starting a Mennonite high school. Support for this concept grew very slowly. Only
seven churches were represented at the first meeting, and one of these was strongly opposed to the idea.
However, at a second meeting on June 5, , representatives from nine churches voiced their support; this group
of supporters became the MEI Society churches. At this meeting, Mr. Bauman were elected to go to Victoria
to present the plan to the provincial government. The committee met with Dr. Eventually, however, he stated
that the government had no objection to the establishment of an independent school, if three conditions were
met: In addition, Grade 12 students would be required to write departmental examinations. However, further
obstacles surfaced. Due to wartime restrictions, no building permits could be obtained to erect a new building.
On July 3, , representatives from ten churches met to discuss this. It was decided to enlarge South Abbotsford
Bible School , allowing Grades 9 and 10 to be offered in the fall. Thiessen taught as well, and served as
principal for the first year. Interest in MEI that first year exceeded expectations, with sixty students wishing to
enroll. Since some Grade 11 students also wished to attend, a third teacher, Mr. However, the war intruded
again, and several of the young men who had begun attending received their conscription notices and were
forced to leave. Despite such a meager beginning, the project continued to move forward. It was assumed right
from the beginning that the Bible school annex was a temporary solution, and discussions about whether the
school should be located in Abbotsford or Yarrow continued. New MEI Campus[ edit ] It was decided that for
, South Abbotsford Bible School would move to property which had been purchased north of Clearbrook, on
the present Columbia Bible College site, allowing the high school to expand into the entire Bible School
building until the new facility was ready for occupancy. The building period appears to have been very
difficult. Some materials, such as kiln-dried lumber , could not be obtained due to war shortages, volunteer
labour which was needed to keep the costs down was not always readily available, and money from churches
to support the project was slow coming in. However, despite setbacks and difficulties, the building was
occupied in December , and grew steadily over most of the next 34 years, both in physical size and in student
enrollment. Setbacks[ edit ] During the late s, student enrollment dropped, largely because of reorganization in
the public system which moved Grade 7 to the elementary level and Grade 13 to the college level. The
Mennonite community also shifted towards greater support of public education. Turmoil in the youth culture
prevailed across the continent. All these reasons sparked serious debate about whether MEI should continue or
whether the public system would better meet the needs of modern students. Move to current site[ edit ] In
April several concerned businessmen in the community formed a new society called "Friend of the MEI", with
the goal of providing financial assistance to the school in order to expand its program offerings and to
renovate or relocate the school building. But discussions about moving the school to a new campus burgeoned,
and in , the Society resolved to begin actively searching for a possible new site. It was the vision and drive of
the Friend of the MEI that provided the impetus for relocation to the present site at the corner of Clearbrook
and Downes Road; the school moved in In keeping with the "tradition" of continual expansion, the new
school building has already seen two additions: Elementary school[ edit ] MEI expanded its program offerings
beyond the secondary grades for the first time in , with the introduction of Kindergarten and Grade 1. A
complete elementary school opened its doors in on the Abbotsford campus, the site of a former soccer field for
the secondary school, and offered Kindergarten to Grade 7. By , this school had students enrolled. Chilliwack[
edit ] MEI Chilliwack, established in July, , helped the Society address one of their goals for the next ten years
â€” to build a satellite campus in that area. The Chilliwack campus was founded in and operated under the
authority of Valley Christian School. MEI Chilliwack offered Kindergarten to Grade 9; students of high
school age who wished to continue their education at MEI were compelled to travel to the main campus in
Abbotsford. On July 1, , the Chilliwack school became independent once again, under the name of Cascade
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Christian School. Middle school[ edit ] In , construction began on a middle school on Downes Road, next to
the secondary school building. In the fall of , the doors to this latest addition were opened, reducing the
number of students in the elementary school to by limiting it to Grades K - 5. The new middle school had
students enrolled, with space available for approximately another students. This addition also meant that the
portable classrooms could finally be removed. The school receives no government funding for capital costs.
Academics[ edit ] MEI has maintained a tradition of academic excellence throughout its year history,
consistently ranking 78 of secondary schools in BC for student performance on provincial exams. Individual
MEI athletes have, in the past, also won gold at the high school swimming, golf and track and field
championships.
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Its first task was to receive from the Elkhart Institute Association all its assets including Goshen College , and
to operate Goshen College. In , at the request of Mennonites in Kansas, it established Hesston College , and
continued to operate both schools. In it took over the La Junta Mennonite School of Nursing , which it
operated until its closing in In it created the General Educational Council as an autonomous body to represent
the interests of the total educational program of the church, including locally operated elementary and
secondary schools and colleges as well as the schools under the Board. The Board held full title to all
properties and assets of the schools under it, and administered all endowment and annuity funds. Earlier the
Board operated its two colleges through the Local Board for each school. In the administrative structure was
changed, the local boards were discontinued, and the Executive Committee of the Board assumed direct
operational control working through the presidents of the schools. The membership of the Board from the
beginning was constitutionally provided by election by the district conferences and the Mennonite General
Conference , ex officio members being the presidents and business managers of the schools under the Board.
Later two representatives elected by each Alumni Association were added, as were several members-at-large
elected by the Board. In the total membership of the Board was 39, with a term of appointment of four years.
A number of men rendered long-term and outstanding service in the work of the Board: Presidents, John
Blosser , D. Miller , member of the Board , and vice-president or secretary ; J. Hartzler, member , secretary or
treasurer ; S. Coffman , member , secretary ; Aaron Loucks , member , vice-president ; O. Miller , member ,
financial agent and on executive committee ; J. Smith , member , , vice-president ; H. Schertz, member ,
president , vice-president , treasurer ; C. Yake , member , secretary ; S. Yoder , member , president
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Mennonite students This website has been designed as an informational resource for educators. My goal is to provide
insight into the Mennonite culture, values, history, language, etc., in a manner that may allow educators to better
understand their Mennonite students.

By Molly Thompson Conservative Mennonite women wear prayer caps as a sign of reverence. The
Mennonites were one of the original Anabaptist sects that emerged at the time of the Protestant Reformation.
Some Mennonite groups follow traditional, conservative teachings, although most in the U. Mennonites in
communities in the Midwest and Pennsylvania still observe long-standing traditions and customs, including
worshiping through song and women wearing prayers caps or scarves. Clothing Mennonites and the Amish
arose from similar roots, but the Mennonites in general are less bound by rigid rules regarding clothing and
other lifestyle choices. Conservative Mennonites dress in very plain clothing, much as their Amish peers, but
are also permitted to wear fabrics with small prints and clothing with zippers. Less conservative Mennonite
groups wear clothing much like that of the "English" -- the term used to refer to non-Mennonites -- although
flashy, revealing or overly bright clothing is still frowned upon. Traditional Mennonite women keep their hair
tied back or covered by a small white prayer cap, to symbolize reverence and the importance of their spiritual
life. Education Conservative Mennonite communities may contain schools just for their members, but most
modern-day Mennonites in the U. They can also go on to college or university, although the traditional
emphasis on faith and family make higher education less of a priority for conservative young Mennonite
women. The Mennonites have relationships with several Midwest seminaries for those adherents seeking to
further their religious education. In Mennonite religious traditions, however, the entire practice of worship is
performed through song. Singing, often in four-part harmonies by the entire congregation, is used for praise,
worship, sharing scripture and prayer and virtually all other aspects of the religious service. The most
conservative Mennonite groups do not permit instrumental accompaniment, so all the singing is a capella.
Less strict groups permit musical accompaniment by piano, organ, guitar or brass. Lifestyle Two key virtues
inform the lifestyle choices of many Mennonites: As a result of the first, Mennonites often elect service to
their church rather than military service. And while other Anabaptists also emphasize the importance of
service, many, such as the Amish, focus on service among their own people. The Mennonites, on the other
hand, practice their tradition of service outside their own communities, often performing missionary work in
other parts of the U. This tradition means Mennonites are frequently living and working with the "English" or
foreigners, and they are not required to limit their contact with non-Mennonites.
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Radical Reformation Spread of the early Anabaptists, â€” The early history of the Mennonites starts with the
Anabaptists in the German and Dutch-speaking parts of central Europe. These forerunners of modern
Mennonites were part of the Protestant Reformation , a broad reaction against the practices and theology of the
Roman Catholic Church. Its most distinguishing feature is the rejection of infant baptism , an act that had both
religious and political meaning since almost every infant born in western Europe was baptized into the Roman
Catholic Church. Other significant theological views of the Mennonites developed in opposition to Roman
Catholic views or to the views of other Protestant reformers such as Martin Luther and Huldrych Zwingli.
They believed that the church should be completely removed from government the protoâ€” free church
tradition , and that individuals should join only when willing to publicly acknowledge belief in Jesus and the
desire to live in accordance with his teachings. In the spirit of the times, other groups came to be, preaching
about reducing hierarchy, relations with the state, eschatology , and sexual license, running from utter abandon
to extreme chastity. These movements are together referred to as the " Radical Reformation ". They joined
forces to fight the movement, using methods such as banishment, torture, burning, drowning or beheading.
Officials killed many of the earliest Anabaptist leaders in an attempt to purge Europe of the new sect. Many
believed that God did not condone killing or the use of force for any reason and were, therefore, unwilling to
fight for their lives. The non-resistant branches often survived by seeking refuge in neutral cities or nations,
such as Strasbourg. Their safety was often tenuous, as a shift in alliances or an invasion could mean resumed
persecution. Other groups of Anabaptists, such as the Batenburgers , were eventually destroyed by their
willingness to fight. This played a large part in the evolution of Anabaptist theology. They believed that Jesus
taught that any use of force to get back at anyone was wrong, and taught to forgive. Menno Simons In the
early days of the Anabaptist movement, Menno Simons , a Catholic priest in the Low Countries , heard of the
movement and started to rethink his Catholic faith. He questioned the doctrine of transubstantiation but was
reluctant to leave the Roman Catholic Church. His brother, a member of an Anabaptist group, was killed when
he and his companions were attacked and refused to defend themselves. He soon became a leader within the
Anabaptist movement and was wanted by authorities for the rest of his life. His name became associated with
scattered groups of nonviolent Anabaptists whom he helped to organize and consolidate. This period of
persecution has had a significant impact on Mennonite identity. Martyrs Mirror , published in , documents
much of the persecution of Anabaptists and their predecessors. Today, the book is still the most important
book besides the Bible for many Mennonites and Amish, in particular for the Swiss-South German branch of
the Mennonites. Persecution was still going on until in various parts of Switzerland. Unable to persuade the
rest of the Amish, they separated and formed a number of separate groups including the Conservative
Mennonite Conference. Mennonites in Canada and other countries typically have independent denominations
because of the practical considerations of distance and, in some cases, language. Many times these divisions
took place along family lines, with each extended family supporting their own branch. The first recorded
account of this group is in a written order by Countess Anne ,[ citation needed ] who ruled a small province in
Central Europe, East Frisia. The presence of some small groups of violent Anabaptists was causing political
and religious turmoil in her state, so she decreed that all Anabaptists were to be driven out. The order made an
exception for the non-violent branch known at that time as the Menists. Political rulers often admitted the
Menists or Mennonites into their states because they were honest, hardworking and peaceful. When their
practices upset the powerful state churches, princes would renege on exemptions for military service, or a new
monarch would take power, and the Mennonites would be forced to flee again, usually leaving everything but
their families behind. Often, another monarch in another state would grant them welcome, at least for a while.
Mennonite churches blended into city architecture to avoid offending the religious sensibilities of the majority.
While Mennonites in Colonial America were enjoying considerable religious freedom, their counterparts in
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Europe continued to struggle with persecution and temporary refuge under certain ruling monarchs. They were
sometimes invited to settle in areas of poor soil that no one else could farm. By contrast, in The Netherlands,
the Mennonites nl: Doopsgezinden enjoyed a relatively high degree of tolerance. The Mennonites often
farmed and reclaimed land in exchange for exemption from mandatory military service. Because the land still
needed to be tended, the ruler would not drive out the Mennonites but would pass laws to force them to stay,
while at the same time severely limiting their freedom. Mennonites had to build their churches facing onto
back streets or alleys, and they were forbidden from announcing the beginning of services with the sound of a
bell. If a member or family could not afford the tax, it was often paid by others in the group. A strong
emphasis on "community" was developed under these circumstances. It continues to be typical of Mennonite
churches. As a result of frequently being required to give up possessions in order to retain individual
freedoms, Mennonites learned to live very simply. This was reflected both in the home and at church, where
their dress and their buildings were plain. The music at church, usually simple German chorales, was
performed a cappella. This style of music serves as a reminder to many Mennonites of their simple lives, as
well as their history as a persecuted people. Some branches of Mennonites have retained this "plain" lifestyle
into modern times. They are descended from Dutch Anabaptists , who came from the Netherlands and started
around to settle around Danzig and in West Prussia , where they lived for about years. During that time they
mixed with German Mennonites from different regions. Starting they established colonies in the south-west of
the Russian Empire present-day Ukraine. Today the majority of traditional Russian Mennonites uses Standard
German in church and for reading and writing. Russian government officials invited Mennonites living in the
Kingdom of Prussia to farm the Ukrainian steppes depopulated by Tatar raids in exchange for religious
freedom and military exemption. Over the years the Mennonite farmers were very successful. Between and
some 16, Mennonites of approximately 45, left Russia. About nine thousand departed for the United States
mainly Kansas and Nebraska and seven thousand for Canada mainly Manitoba. By the beginning of the 20th
century, the Mennonites in Russia owned large agricultural estates and some had become successful as
industrial entrepreneurs in the cities, employing wage labor. After the Russian Revolution of and the Russian
Civil War â€” , all of these farms whose owners were called Kulaks and enterprises were expropriated by local
peasants or the Soviet government. Beyond expropriation , Mennonites suffered severe persecution during the
course of the Civil War, at the hands of workers, the Bolsheviks and, particularly, the Anarcho-Communists of
Nestor Makhno , who considered the Mennonites to be privileged foreigners of the upper class and targeted
them. During expropriation, hundreds of Mennonite men, women and children were murdered in these attacks.
This led to a wave of Mennonite emigration to the Americas U. When the German army invaded the Soviet
Union in the summer of during World War II, many in the Mennonite community perceived them as liberators
from the communist regime under which they had suffered. When the tide of war turned, many of the
Mennonites fled with the German army back to Germany where they were accepted as Volksdeutsche. The
Soviet government believed that the Mennonites had "collectively collaborated" with the Germans. After the
war, many of the Mennonites in the Soviet Union were forcibly relocated to Siberia and Kazakhstan and many
were sent to gulags , as part of the Soviet program of mass internal deportations of various ethnic groups
whose loyalty was seen as questionable. In the decades that followed, as the Soviet regime became less brutal,
a number of Mennonites returned to Ukraine and Western Russia where they had formerly lived. In the s the
governments of Kazakhstan, Russia and Ukraine gave these people the opportunity to emigrate, and the vast
majority emigrated to Germany. The Russian Mennonite immigrants in Germany from the s outnumber the pre
community of Mennonites by three to one. Both groups do not use motors and paint. Please help improve this
section by adding citations to reliable sources. Unsourced material may be challenged and removed. April
Main articles: Amish and Subgroups of Amish In Jakob Ammann led an effort to reform the Mennonite
church in Switzerland and South Germany to include shunning , to hold communion more often, and other
differences. When the discussions fell through, Ammann and his followers split from the other Mennonite
congregations.
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Despite what educators may perceive in the classroom at times, the fact is that education is indeed an important aspect
of Mennonite life. Mennonites have always had schools throughout their history.

Today, almost , Mennonites call Canada home. More than half live in cities, mainly in Winnipeg. Certificate
of exemption from military service of a Mennonite young man in southern Manitoba courtesy Mennonite
Heritage Centre Archives. Previous Next The first Mennonites in Canada arrived in the late 18th century,
settling initially in Southern Ontario. Others use modern machinery and electronics and integrate into
mainstream Canadian life. The Early Mennonites in Europe Mennonites are a religious-cultural group
established in the 16th century during the Protestant Reformation when some Christians separated from the
Roman Catholic Church. Mennonites date their separate Christian identity to the Anabaptist movement of the
early 16th-century Reformation. Anabaptist literally "rebaptizers" and Mennonite ordinances differ from other
Christian denominations in that baptism is a choice made by mature voluntary believers not infants ; the
communion service sometimes includes foot washing as a symbol of humility and service. During the 16th
century, the Anabaptist movement spread through Europe under various leaders. In the northern German states
and the Netherlands, Menno Simons became an influential leader. He was originally a Roman Catholic priest
but had doubts about infant baptism. In , he left his position with the Catholic Church and soon became the
leader of the Anabaptists in the area. People in this community became known as Mennists, and later
Mennonites. Through prolific writing, preaching and tireless organizational work, Simons strengthened the
movement. The peaceful "Mennists" were persecuted, and scattered throughout Europe and North America.
The Swiss-South German Mennonites went mostly westward, settling in Alsace and the Palatinate, and by the
end of the 17th century many had relocated to Pennsylvania. The Dutch-North Germans went mostly
eastward, forming settlements in present-day Poland, and by the end of the 18th century in Russia. Mennonites
in Canada Mennonites first began arriving in Upper Canada around Since Mennonites originated in
German-speaking countries, the German language has been one of their defining characteristics. Because of
this, many of the Mennonites who came to Canada, especially during the early years of immigration, were
perceived as a minority group with ethnic as well as religious characteristics. They acquired land from private
owners in the Niagara Peninsula and in York and Waterloo counties. This group was followed by Amish
Mennonites named after Bishop Jacob Ammon, a conservative leader of the late 17th century. From to the
mids, about settled on crown land in Waterloo County and nearby. In the s, the Russification policies of the
Russian government caused 18, Dutch Mennonites â€” one-third of the total in Russia â€” to leave for North
America. The promise of land, cultural and educational autonomy, and guaranteed exemption from military
service, attracted about 7, of them to southern Manitoba. Many of the new immigrants moved to Manitoba and
the Prairie provinces and others created Mennonite communities in Saskatchewan and established
congregations in Ontario. However, the largest immigration wave occurred in the s, when 20, Mennonites
escaped famine and the effects of the Bolshevik Revolution. Following the Second World War, the third major
wave of approximately 8, Mennonites migrated to Canada. The census recorded , Mennonites in Canada. More
than half of all Mennonites live in cities and the shift from traditional rural communities to urban living has
mirrored that of the general population. In , the largest concentration of urban Mennonites was located in
Winnipeg, Vancouver, Saskatoon and Kitchener-Waterloo, each fed by large Mennonite rural communities.
Winnipeg has one of the largest urban Mennonite populations in the world with more than 20, Mennonites and
45 Mennonite churches. The Mennonite Way of Life Mennonites and their congregations differ in their
attitudes toward innovation in religious and cultural life. Some believe that lives of discipleship, in
communities separated from the world, are essential and attempts are always made to control change. Others
insist that adaptation and involvement in the world are essential to the Christian mandate. Among both the
Swiss and the Dutch are conservative groups that have successfully perpetuated traditional rural modes of life,
unchanging clothing styles, dialects and liturgical forms. The Old Order Amish and Old Order Mennonites,
sometimes called "horse and buggy" Mennonites, have rejected the use of modern technology such as
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electricity and motorized transportation, and have succeeded in continuing a traditional farming style. Most
use tractors and mechanized equipment, though a few very conservative Old Order Mennonites use a horse.
As of , the number of such communities in Canada was estimated at 10 to 20, or roughly two per cent of the
total Mennonite population. Both men and women opt for plain, simple clothing, the women wearing caps and
the men, black hats of either straw or felt. Old Order Mennonite men are clean-shaven and use buttons on their
clothes unlike their Old Order Amish counterparts. Most Old Order Mennonites have telephones, running
water and hydro, and use freezers and washing machines but not dryers. The community allows for two
phones per family, but without accessories on the phones. They do not use fax machines, computers,
television, or radios. Courting occurs after singing meetings or youth work groups. Old Order Mennonites
accept neither health care nor education paid by the state. At times, parents discipline their children through
corporal punishment, which in a few cases has led to the involvement of local child protection agencies.
Engagement and Innovation Politics have represented a problem for Mennonites. On the one hand,
Mennonites discouraged any involvement in an evil world in which force and violence were used even as
instruments of the state. On the other hand, they encourage application of the ethics of Jesus: Today, most
Mennonites vote and a number serve in elected office and as civil servants. In their rural past, Mennonites
thought of themselves as "the quiet in the land," but James Urry suggests that they have become "the loud in
the land. Mennonites in Canada are undergoing rapid change, but a strong emphasis on the family and the role
of religion, specific programs to keep the young people involved youth organizations, camps, choirs, service
programs , special schools, and a dynamic congregational life minimize the loss of members to the larger
secular community. The term "conference" is similar to "synod" or "district" in other Protestant
denominations. As more congregations joined, the conference name was changed to the General Conference
of Mennonites in Canada which later became the Conference of Mennonites in Canada. In , the name changed
again to the Mennonite Church Canada. Congregations are organized into provincial and national conferences,
but each congregation is autonomous within the conference regarding its policies. Many Mennonite
conferences have reorganized to deal with new challenges such as evangelism and church planting, pastoral
leadership, and outreach as well as social issues, Aboriginal ministries, peace concerns, ordination of women,
inter-conference relations, periodicals and post-secondary education. Most congregational families are
members of provincial, national and continental central committees. By , the Mennonites living in the
Ukrainian areas of Russia were threatened by the Russian communist revolution, prompting North American
Mennonites in Canada and the US to send ambassadors and relief in the form of food and clothing.
Mennonites in general increasingly withdrew to form exclusive Mennonite communities that became
preoccupied with survival and retention of their Anabaptist and Mennonite identities. Mennonite services
developed over the last years, evolving from early humanitarian aid into the Mennonite Central Committee
MCC. What began as a goal of rescuing Mennonites from Ukraine became an outreach opportunity through
missionary work and service. Today, the MCC also provides emigration and immigration services, agricultural
aid, mental health support, employment counselling, disaster relief, and other services and has become a
worldwide social service agency in 60 countries serving not only Mennonites but individuals from all
denominations. In , the Mennonite Service Organization was established in response to tornadoes in Oklahoma
and flooding in Manitoba. Peace and peace projects are also central to Mennonite life. Each year, the
community celebrates Peace Sunday as a corollary to Remembrance Day. The MCC also promotes
conscientious objection through petitions and literature, encourages youth to decline careers in the military
and has a website called "O Canada: Today, Canadian Mennonites operate elementary education, private high
schools, colleges and one graduate theological centre. Students seeking training for pastoral ministry can
attend the Mennonite Brethren Biblical Seminary Canada, which offers the Master of Divinity, among other
degrees. Mennonite Brethren Bible College est. The CMU has had degree-granting status since In , the
college established the Centre for the Study of Religion and Peace. Two scholarly journals are also published:
Music The Mennonites in Canada are renowned for their choral singing see music of the Mennonites. The
only music allowed in the Amish, Old Colony, and Old Order churches is unaccompanied unison
congregational singing. In most other Mennonite congregations, singing is in four-part harmony, sometimes
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accompanied by the organ or piano and usually conducted by a songleader. Identity and Modernization ; T.
Mennonites in Winnipeg
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Why Lancaster Mennonite? We inspire students with a well-rounded PreK education in a nurturing and Christ-centered
environment.

They brought together the five authors of centennial histories as well as past presidents to share their
reflections on the histories of the schools. The symposium offered an opportunity for consideration of how the
past of these schools plays into their present and future. The first session was a panel discussion where each
author gave a brief overview of the histories of their institution. There was a common thread of these schools
starting in order to save Mennonite studentsâ€”both to save them from the evils of the world and to save them
from leaving so that their talents could be used in the church. All of the authors recognized that loyal faculty
and staff have seen the schools through very difficult times. They also echoed a theme of change and
adaptation across the five schools stories. But some differences were apparent as wellâ€”Midwest vs. Keith
Sprunger shared about Bethel first, mentioning issues like financial struggles, low enrollment, difficulty in
finding quality faculty, and diversity. These topics would be echoed by many of the authors on the panel.
Perry Bush spoke about how Mennonite institutions are now a part of the national marketplace of higher ed
and have to contend with issues like being competitive cost-wise, offering good value for money, and finding
support outside of traditional church and parachurch organizations. John Sharp mentioned the historic lack of
cooperation between Hesston and Bethel even though they are located just a few miles apart. The third session
was a time where groups of faculty, students, staff, administrators and authors gathered around tables for
conversation. What should the guiding mission and purpose of Mennonite schools be in coming years given
the changes in both the church and the student bodies? Institutions by necessity grow and change. How will
Mennonite institutions need to change to remain relevant in the future? What are the traditions that may need
to change? There was a second handout highlighting enrollment trends at the Mennonite institutions over the
past fifteen years. It broke down enrollment by MCUSA conference, trends of Mennonite student attendance,
and overall full-time Mennonite traditional undergraduate enrollment at the schools. These graphs can be
found here: In the final session the authors gave their final thoughts on how the first centuries of these
institutions will inform the next. Many reiterated the distinctiveness of these five institutions in maintaining
their Mennonite identity over their histories and the importance of loyal faculty and alumni. Susan Fisher
Miller highlighted the benefits of diversity and an international focus. Perry Bush reminded the group of how
radical and attractive the Anabaptist perspective can be to students, both Mennonite and non-Mennonite, and
said he believes remaining distinctly Anabaptist and following a Third Way is the best path forward for our
schools. John Sharp posed the question: Don Kraybill had to leave early but left remarks that were read
reflecting on the difficulties of maintaining Mennonite institutions of higher education without a critical mass
of Mennonite students and strong church support. Finally, students responded to what they had discussed in
the afternoon. They spoke of their appreciation for the opportunity to learn more about the history of their
institutions and called for more cooperation and conversation between the student bodies of the schools. It was
a hopeful time for me to see such cooperation and engagement across a variety of sectors in our Mennonite
institutions and I, too, hope that these conversations continue as we all work toward our common goal of
providing distinctive, faith-based, Anabaptist education. As I reflect on the symposium, I feel that it is clear
that the Mennonite institutions of higher ed are entering a new era. The old models are unreliable and in order
to survive and thrive there must be an openness to new ways of being. This brings uncertainty, grappling with
questions of identity, and, at times, pain. But it feels necessary to ensure the survival of these beloved
institutions in their second centuries. As someone who was shaped by Mennonite education and feels
privileged to work at EMU, I hope that the challenges facing the institutions will spark creativity, cooperation,
and positive change and allow for the continued flourishing of our Mennonite institutions. Its mission is to
share cutting-edge scholarship with a broad readership and to foster debates bearing on contemporary
Anabaptist faith and life.
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