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1: Moral Education For A Secular Society
In the s, when the republicans were able to inaugurate universal, free, and secular education, secular ethics became a
required course for all. The history of morale laique is significant at a time when our own country is rife with controversy
over the role of religion and the teaching of values in the schools.

Secularism is a simple proposition. Find out what it means. The principles of secularism which protect and
underpin many of the freedoms we enjoy are: Separation of religious institutions from state institutions and a
public sphere where religion may participate, but not dominate. Separation of religion from state The
separation of religion and state is the foundation of secularism. In the United Kingdom there are officially two
state recognised Christian denominations â€” the Church of England and the Presbyterian Church of Scotland.
There is no established church in Northern Ireland or Wales. But the 26 unelected bishops of the Church of
England who sit in the House of Lords influence laws that affect the whole of the UK. Christianity is one
major influence among many that shape our current ways of life. We are a nation of many denominations and
religions. Large sectors of the population do not hold, or practise, religious beliefs. If Britain were truly a
secular democracy, political structures would reflect the reality of changing times by separating religion from
the state. Secularism protects both believers and non-believers Secularism seeks to ensure and protect freedom
of religious belief and practice for all citizens. Secularists want freedoms of thought and conscience to apply
equally to all â€” believers and non-believers alike. They do not wish to curtail religious freedoms. Religious
Freedom Secularism seeks to defend the absolute freedom of religious and other belief, and protect the right to
manifest religious belief insofar as it does not impinge on the rights and freedoms of others. Secularism
ensures that the right of individuals to freedom of religion is always balanced by the right to be free from
religion. Secularism is about democracy and fairness In a secular democracy all citizens are equal before the
law and parliament. No religious or political affiliation gives advantages or disadvantages and religious
believers are citizens with the same rights and obligations as anyone else. Secularism champions universial
human rights above religious demands. It upholds equality laws that protect women, LGBT people and
minorities from religious discrimination. These equality laws ensure that non-believers have the same rights as
those who identify with a religious or philosophical belief. Equal access to public services We all share
hospitals, schools, the police and the services of local authorities. It is essential that these public services are
secular at the point of use, so no-one is disadvantaged or denied access on grounds of religious belief or
non-belief. When a public body grants a contract for the provision of services to an organisation affiliated to a
particular religion or belief, such services must be delivered neutrally, with no attempt to promote the ideas of
that faith group. Secularism is not atheism Atheism is a lack of belief in gods. Secularism simply provides a
framework for a democratic society. Atheists have an obvious interest in supporting secularism, but secularism
itself does not seek to challenge the tenets of any particular religion or belief, neither does it seek to impose
atheism on anyone. Secularism is simply a framework for ensuring equality throughout society â€” in politics,
education, the law and elsewhere â€” for believers and non-believers alike. Secularism protects free speech
and expression Religious people have the right to express their beliefs publicly but so do those who oppose or
question those beliefs. Religious beliefs, ideas and organisations must not enjoy privileged protection from the
right to freedom of expression. In a democracy, all ideas and beliefs must be open to discussion. Individuals
have rights; ideas do not. Secularism is the best chance we have to create a society in which people of all
religions or none can live together fairly and peacefully. Secularism in quotes A collection of quotes on the
topic of secularism. Democracy demands that the religiously motivated must translate their concerns into
universal, rather than religion-specific values. Their proposals must be subject to argument and reason, and
should not be accorded any undue automatic respect. President Barack Obama See a collection of quotes on
the topic of secularism. Privilege is a key concept in modern sociology and social justice. The Oxford
Dictionary defines privilege as: For example, a religious leader could be a member of a marginalised group
but exercise great control over their own group. Individuals can be marginalised in other ways while still
maintaining religious privilege. Religious privilege can act as a proxy for other forms of privilege including
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class, race or gender. How we should respond to different forms or examples of privilege also differs. Some
forms of privilege are clearly intolerable and must be responded to through changing or enforcing the law to
better protect human rights. Some forms of privilege need to be responded to by changing social attitudes.
And some vestiges of religious privilege we can expect to simply fall by the wayside. When a group is
accustomed to being privileged, or has incorporated an assumption of privilege into their sense of identity,
then loosing privileges can seem threating. But many religious people realise that by rejecting privilege they
gain more personal religious freedom. Privilege blindness Privilege blindness refers to being unaware of
privilege because of being so accustomed to something being treated specially. Privileged groups often views
the imposition of their values as natural or normal. Because religious privilege is so normalised many people
have difficulty identifying it. For example, someone who enjoys school prayer may not see the problem with it
being imposed on others. Equally, someone who is never going to have to be singled out by withdrawing from
compulsory school prayer may not see the problem with making a non-religious child have to opt out. As the
UK has become increasingly majority non-religious many forms of religious privilege have fallen by the
wayside e. But others have continued, mainstream politicians still think accusing all atheists of being immoral
is acceptable. To get around privilege blindness we need empathy. If you are ok with one form of religion
being imposed, imagine how you would feel if it was another religion or belief system. Examples Examples of
religious privilege. Not every example of religious privilege applies to everyone and not all forms of religious
privilege are equally harmful. Religious privilege can be applied to someone because of their professed or
assumed religious belief or identity and is characterised the assumption or belief that: Religious belief or
identity necessarily gives one special moral insight or expertise. Your religious activities or proselytizing are a
public good and should receive special support or prominence in the public sphere. Members of your or other
religious group should follow or give special consideration of your religious rules or customs. Your religious
beliefs or rules should have special input into forming generally applicable laws or policies, either within your
religious in-group or wider society. Your religious beliefs or identity should grant you special exemptions or
alternatives to generally applicable laws or policies. Those with a higher religious status e. Criticising your
religious belief or identity should have some sort of societal taboo. Politicians often make this claim, but does
it really mean anything? While normally a platitude without any great meaning, this claim can come in a
number of forms â€” descriptive and normative. As a descriptive claim it is somewhat true. Christianity has
been one of the principal cultural influences in the evolution of modern Britain. But its influence is neither
unique nor absolute. Even taking all Christian denominations together, Christianity is a minority religion in an
increasingly diverse and non-religious nation. Even if Christianity were to recover to a majority position, there
would be no reason to assume those Christians would want their nation to be based on or privilege any form of
Christianity. The claim could also be considered an example of a deepity in that to the extent that it is true it is
trivial, and to the extent that it makes a meaningful claim it is either false or meaningless. Politicians making
the claim are often using the very loosely accurate descriptive claim to sneak in the normative claim that
Britain SHOULD be a Christian nation â€” whatever that means. Politicians making this claim are normally
arguing for Christianity to be given special treatment, for their own policy ideas, or against secularism.
Privileged groups of all type try and claim exclusive or excessive credit for lots of things. The laws of the
United Kingdom have evolved in a context where most people have been Christian and influenced by their
own versions of Christianity. But as two High Court judges succinctly put it "The aphorism that "Christianity
is part of the common law of England" is mere rhetoric. If we are to be a nation that welcomes and protects
people of all faiths and none, we must continue along the path of secularism and pluralism, rather than harking
back to an imagined Christian past. A huge part of our work is countering the misconceptions, and deliberate
misrepresentations, of Secularism. You can help this work by sharing this page or supporting the Society.
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Universities Only a handful of educational theorists hold the view that if only the adult world would get out of
the way, children would ripen into fully realized people. Most thinkers, educational practitioners, and parents
acknowledge that children are born helpless and need the care and guidance of adults into their teens and often
beyond. More specifically, children need to learn how to live harmoniously in society. Historically, the
mission of schools has been to develop in the young both the intellectual and the moral virtues. Concern for
the moral virtues, such as honesty, responsibility, and respect for others, is the domain of moral education.
Moral education, then, refers to helping children acquire those virtues or moral habits that will help them
individually live good lives and at the same time become productive, contributing members of their
communities. In this view, moral education should contribute not only to the students as individuals, but also
to the social cohesion of a community. The word moral comes from a Latin root mos, moris and means the
code or customs of a people, the social glue that defines how individuals should live together. A Brief History
of Moral Education Every enduring community has a moral code and it is the responsibility and the concern of
its adults to instill this code in the hearts and minds of its young. Since the advent of schooling, adults have
expected the schools to contribute positively to the moral education of children. When the first common
schools were founded in the New World, moral education was the prime concern. New England Puritans
believed the moral code resided in the Bible. Therefore, it was imperative that children be taught to read, thus
having access to its grounding wisdom. As early as the colony of Massachusetts passed a law requiring parents
to educate their children. In the famous Old Deluder Satan Act strengthened the law. Without the ability to
read the Scriptures, children would be prey to the snares of Satan. As common school spread throughout the
colonies, the moral education of children was taken for granted. Formal education had a distinctly moral and
religion emphasis. Harvard College was founded to prepare clergy for their work. Those men who carved out
the United States from the British crown risked their fortunes, their families, and their very lives with their
seditious rebellion. While the early leaders saw economic reasons for more and longer schooling, they were
convinced that the form of government they were adopting was, at heart, a moral compact among people. As
the young republic took shape, schooling was promoted for both secular and moral reasons. In , a time when
some of the Founding Fathers were still alive, Abraham Lincoln wrote, in his first political announcement
March 9, , "I desire to see a time when education, and by its means, morality, sobriety, enterprise and industry,
shall become much more general than at present. He and his followers were worried by the widespread
drunkenness, crime, and poverty during the Jacksonian period in which they lived. Of concern, too, were the
waves of immigrants flooding into cities, unprepared for urban life and particularly unprepared to participate
in democratic civic life. Mann and his supporters saw free public schools as the ethical leaven of society. In ,
in his twelfth and final report to the Massachusetts Board of Education, he wrote that if children age four to
sixteen could experience "the elevating influences of good schools, the dark host of private vices and public
crimes, which now embitter domestic peace and stain the civilization of the age, might, in 99 cases in every ,
be banished from the world" p. In the nineteenth century, teachers were hired and trained with the clear
expectation that they would advance the moral mission of the school and attend to character formation.
Literature, biography, and history were taught with the explicit intention of infusing children with high moral
standards and good examples to guide their lives. During this period of our evolution as a nation, moral
education was deep in the very fabric of our schools. There was, however, something else in the fabric of
moral education that caused it to become problematic: In the United States, as a group of colonies and later as
a new nation, the overwhelming dominant religion was Protestantism. While not as prominent as during the
Puritan era, the King James Bible was, nevertheless, a staple of U. The root of the moral code was seen as
residing there. However, as waves of immigrants from Ireland, Germany, and Italy came to the country from
the mid-nineteenth century forward, the pan-Protestant tone and orthodoxy of the schools came under scrutiny
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and a reaction set in. Concerned that their children would be weaned from their faith, Catholics developed
their own school system. Later in the twentieth century, other religious groups, such as Jews, Muslims, and
even various Protestant denominations, formed their own schools. Each group desired, and continues to desire,
that its moral education be rooted in its respective faith or code. During this same late-nineteenth-century and
twentieth-century period, there was also a growing reaction against organized religion and the belief in a
spiritual dimension of human existence. Intellectual leaders and writers were deeply influenced by the ideas of
the English naturalist Charles Darwin, the German political philosopher Karl Marx, the Austrian neurologist
and founder of psychoanalysis Sigmund Freud, and the German philosopher and poet Friedrich Nietzsche, and
by a growing strict interpretation of the separation of church and state doctrine. Since for so many Americans
the strongest roots of moral truths reside in their religious beliefs, educators and others became wary of using
the schools for moral education. More and more this was seen to be the province of the family and the church.
Some educators became proponents of "value-free" schooling, ignoring the fact that it is impossible to create a
school devoid of ethical issues, lessons, and controversies. During the last quarter of the twentieth century, as
many schools attempted to ignore the moral dimension of schooling, three things happened: Achievement
scores began to decline, discipline and behavior problems increased, and voices were raised accusing the
schools of teaching secular humanism. As the same time, educators were encouraged to address the moral
concerns of students using two approaches: The first, values clarification, rests on little theory other than the
assumption that students need practice choosing among moral alternatives and that teachers should be
facilitators of the clarification process rather than indoctrinators of particular moral ideas or value choices.
This approach, although widely practiced, came under strong criticism for, among other things, promoting
moral relativism among students. While currently few educators confidently advocate values clarification, its
residue of teacher neutrality and hesitance to actively address ethical issues and the moral domain persists. The
second approach, cognitive developmental moral education, sprang from the work of the Swiss psychologist
Jean Piaget and was further developed by Lawrence Kohlberg. In contrast to values clarification, cognitive
moral development is heavy on theory and light on classroom applications. In its most popular form, Kohlberg
posited six sequential stages of moral development, which potentially individuals could achieve. Each stage
represents a distinctive way an individual thinks about a moral situation or problem. Teachers are encouraged
to engage students from an early age and throughout their schooling in discussion of moral issues and
dilemmas. Moral education had a religious tinge, which made many uneasy. Character with its emphasis on
forming good habits and eliminating poor habits struck a popular and traditional chord. The word character
has a Greek root, coming from the verb "to engrave. The early formation of good habits is widely
acknowledged to be in the best interests of both the individual and society. In addition, character formation is
recognized as something that parents begin early, but the work is hardly completed when a child goes to
school. Implicit in the concept of character is the recognition that adults begin the engraving process of
habituation to consideration of others, self-control, and responsibility, then teachers and others contribute to
the work, but eventually the young person takes over the engraving or formation of his own character. The
impetus and energy behind the return of character education to American schools did not come from within
the educational community. It has been fueled, first, by parental desire for orderly schools where standards of
behavior and good habits are stressed, and, second, by state and national politicians who responded to these
anxious concerns of parents. During his presidency, William Clinton hosted five conferences on character
education. Bush expanded on the programs of the previous administration and made character education a
major focus of his educational reform agenda. One of the politically appealing aspects of character education,
as opposed to moral education with its religious overtones, is that character education speaks more to the
formation of a good citizen. A widely repeated definition i. For some people the internal focus of character
education comfortably can be both religious and civic and for others the focus can be strictly civic, dealing
exclusively on the formation of the good citizen. Current Approaches to Moral Education The overwhelming
percentage of efforts within public education to address the moral domain currently march under the flag of
character education. Further, since these conscious efforts at addressing issues of character formation are
relatively recent, they are often called character education programs. And, although there are character
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education programs available, commercially and otherwise, most advocates urge the public schools to take an
infusion approach to educating for character. Rather than simply adding on character formation to the other
responsibilities of schools, such as numeracy, literacy, career education, health education, and other goals, a
focus on good character permeates the entire school experience. In essence, character education joins
intellectual development as the overarching goals of the school. Further, character education is seen, not in
competition with or ancillary to knowledge- and skill-acquisition goals, but as an important contributor to
these goals. To create a healthy learning environment, students need to develop the virtues of responsibility
and respect for others. They must eliminate habits of laziness and sloppiness and acquire habits of self-control
and diligence. The infusion approach is based on the view that the good habits that contribute to the formation
of character in turn contribute directly to the academic goals of schooling. Such a statement legitimizes the
attention of adults and students alike to this educational goal. It tells administrators that teachers and staff
should be hired with good character as a criterion; it tells teachers that not only should character be stressed to
students but also their own characters are on display; it tells coaches that athletics should be seen through the
lens of sportsmanship rather than winning and losing; and it tells students that their efforts and difficulties,
their successes and disappointments are all part of a larger process, the formation of their characters. Critical
to the infusion approach is using the curriculum as a source of character education. This is particularly true of
the language arts, social studies, and history curricula. The primary focus of these subjects is the study of
human beings, real and fictitious. Our great narrative tales carry moral lessons. They convey to the young
vivid images of the kinds of people our culture admires and wants them to emulate. These subjects also show
them how lives can be wasted, or worse, how people can betray themselves and their communities. Learning
about the heroism of former slave Sojourner Truth, who became an evangelist and reformer, and the treachery
of Benedict Arnold, the American army officer who betrayed his country to the British, is more than picking
up historical information. Other subjects, such as mathematics and science, can teach students the necessity of
intellectual honesty. The curricula of our schools not only contain the core knowledge of our culture but also
our moral heritage. In addition to the formal or overt curriculum, schools and classrooms also have a hidden or
covert curriculum. What goes on in the lunchroom, the bathrooms, the locker rooms, and on the bus conveys
powerful messages to students. This ethos or moral climate of a school is difficult to observe and neatly
categorize. Nevertheless, it is the focus of serious attention by educators committed to an infusion approach.
An important element of the infusion approach is the language with which a school community addresses
issues of character and the moral domain. Teachers and administrators committed to an infusion approach use
the language of virtues and speak of good and poor behavior and of right and wrong. Words such as
responsibility, respect, honesty, and perseverance are part of the working vocabulary of adults and students
alike. One of the most popular approaches to character education is service learning. Sometimes called
community service, this approach is a conscious effort to give students opportunities, guidance, and practice at
being moral actors. They later move on to tutoring younger students and eventually work up to more
demanding service activities in the final years of high school. Typically, these high-school level
service-learning activities are off-campus at a home for the blind, a hospital, or a day-care center. Besides
placement, the school provides training, guidance, and problem-solving support to students as they encounter
problems and difficulties.
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3: What is the point of Religious Education in a secular society? - Understanding Theology
The current controversy over the teaching of values and the role of religion in our public schools is an important and
much discussed topic. Stock-Morton's work represents not only a valuable historical investigation, but a useful resource
for the review and consideration of our present-day dilemma.

Secular humanism Secular humanism focuses on the way human beings can lead happy and functional lives. It
posits that human beings are capable of being ethical and moral without religion or God , it neither assumes
humans to be inherently evil or innately good , nor presents humans as "above nature" or superior to it. Rather,
the humanist life stance emphasizes the unique responsibility facing humanity and the ethical consequences of
human decisions. Fundamental to the concept of secular humanism is the strongly held viewpoint that
ideologyâ€”be it religious or politicalâ€”must be thoroughly examined by each individual and not simply
accepted or rejected on faith. Along with this, an essential part of secular humanism is a continually adapting
search for truth, primarily through science and philosophy. Positions on religion and morality[ edit ] The
subject of secular morality has been discussed by prominent secular scholars as well as popular culture-based
atheist and anti-religious writers. This morality is by no means self-evident Christianity is a system, a whole
view of things thought out together. By breaking one main concept out of it, the faith in God, one breaks the
whole. Lewis made the argument in his popular book Mere Christianity that if a supernatural, objective
standard of right and wrong does not exist outside of the natural world, then right and wrong becomes mired in
the is-ought problem. Thus, he wrote, preferences for one moral standard over another become as inherently
indefensible and arbitrary as preferring a certain flavor of food over another or choosing to drive on a certain
side of a road. Lewis makes such an argument in Mere Christianity. Man would indeed be in a poor way if he
had to be restrained by fear of punishment and hopes of reward after death. The Westminster Dictionary of
Christian Ethics states that, "it is not hard to imagine a society of people that has no religion but has a
morality, as well as a legal system, just because it says that people cannot live together without rules against
killing, etc. There have also certainly been people who have had a morality but no religious beliefs. If they are,
then one is already equipped with moral motivations, and the introduction of God adds nothing extra. But if
they are not moral motives, then they will be motives of such a kind that they cannot appropriately motivate
morality at all This line of reasoning is described by Peter Singer: The alternative view makes divine approval
entirely arbitrary: Some modern theists have attempted to extricate themselves from this type of dilemma by
maintaining that God is good and so could not possibly approve of torture; but these theists are caught in a trap
of their own making, for what can they possibly mean by the assertion that God is good? That God is
approved of by God? It may even be discrimination. Conceptually and in principle, morality and a religious
value system are two distinct kinds of value systems or action guides. Singer states that morality "is not
something intelligible only in the context of religion". Atheism is only intrinsically negative when it comes to
belief about God. It is as capable of a positive view of other aspects of life as any other belief. That means
atheists are not only more than capable of leading moral lives, they may even be able to lead more moral lives
than religious believers who confuse divine law and punishment with right and wrong. Religion gets its
morality from humans. Socrates called his daemon, it was an inner voice that stopped him when he was trying
to take advantage of someone However, he offers that secular and humanist groups are still learning how to
organize effectively. This is partly because Dennett says that the idea that people need God to be morally good
is an extremely harmful, yet popular myth. He believes it is a falsehood that persists because churches are
currently much better at organizing people to do morally good work. They want to lead good lives That may
be the main motivation for people to take religions seriouslyâ€”to try to take religions seriously, to try and
establish an allegiance to the churchâ€”because they want to lead good lives. Dawkins insists that, since
Jewish and Christian interpretations of the Bible have changed over the span of history so that what was
formerly seen as permissible is now seen as impermissible, it is intellectually dishonest for them to believe
theism provides an absolute moral foundation apart from secular intuition. In addition, he argued that since
Christians and other religious groups do not acknowledge the binding authority of all parts of their holy texts
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e. Epstein notes a similar theme in reverse. Famous apologies by Christians who have "sinned" such as Bill
Clinton and Jimmy Swaggart "must embolden some who take enormous risks for the thrill of a little immoral
behavior: Please help improve this section by adding citations to reliable sources. Unsourced material may be
challenged and removed. February Learn how and when to remove this template message Some non-religious
nihilistic and existentialist thinkers have affirmed the prominent theistic position that the existence of the
personal God of theism is linked to the existence of an objective moral standard, asserting that questions of
right and wrong inherently have no meaning and, thus, any notions of morality are nothing but an
anthropogenic fantasy. In his philosophical work, The Myth of Sisyphus , Camus argues that human beings
must choose to live defiantly in spite of their longing for purpose or direction and the apparent lack of
evidence for God or moral imperatives. Evidential findings[ edit ] Cases can also be seen in nature of animals
exhibiting behavior we might classify as "moral" without religious directives to guide them. These include
"detailed studies of the complex systems of altruism and cooperation that operate among social insects" and
"the posting of altruistic sentinels by some species of bird and mammal, who risk their own lives to warn the
rest of the group of imminent danger. Religious people also had lower scores when it came to seeing how
much compassion motivated participants to be charitable in other ways, such as in giving money or food to a
homeless person and to non-believers. According to research, adherents of all the major world religions who
attended religious services in the past week got higher rates of generosity such as donating money,
volunteering, and helping a stranger than do their coreligionists who did not attend services non-attenders. A
study by Gregory S. Paul published in the Journal of Religion and Society stated that, "In general, higher rates
of belief in and worship of a creator correlate with higher rates of homicide, juvenile and early adult mortality,
STD infection rates, teen pregnancy, and abortion in the prosperous democracies," and "In all secular
developing democracies a centuries long-term trend has seen homicide rates drop to historical lows" with the
exceptions being the United States with a high religiosity level and "theistic" Portugal.
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Schoonover, associate editor of Enrichment journal. Unbelievers once revered the church and its teachings, but
today they scorn them. But how do Christians answer these attacks on Christianity? For 36 years, Zacharias
has traveled the globe engaging atheists, defending Christianity on secular campuses, and proclaiming the
truth through his daily and weekly radio broadcasts. Schoonover and discussed some of the issues facing
culture and the church today and how pastors and their congregations can respond to these attacks. I believe a
convergence of many factors has taken place. Much of education in the s came unhinged from any moral
absolutes and ethical values, to wit the book Excellence Without a Soul by Harry R. We have seen this
happening the last 40 years. There have been many voices alerting us to this. But more than just a philosophy
took over; a mood took over. First, secularization generally held that religious ideas, institutions, and
interpretations have lost their social significance. People liked the idea of a secular society and a secular
government. But in terms of moral values and ethics, they never checked into the internal assumptions of
secularization that made it wide open to almost any view on any subject. Next is pluralization, which sounds
like a practical and worthy idea; and in many ways, it is. In pluralism you have a competing number of
worldviews that are available, and no worldview is dominant. But smuggled in with pluralization was the
absolutization of relativism. The only thing we could be sure of was that all moral choices were relative and
there was no point of reference to right and wrong. This resulted in the death of reason. Last is privatization,
which is an accommodation to the religiously minded. If secularization and pluralization were going to hold
sway, what does society do with the large number of people who are spiritually minded? Being spiritually
minded was okay as long as people kept their spiritual beliefs private and did not bring them into the public
arena. The irony of this was the fact secularization â€” which had its assumptions on absolutes and anything of
the metaphysical nature â€” was allowed into the public place. In fact, its very trust was to bring it into the
public place. But anyone who believed in a spiritual Essence, an Ultimate Reality, and the fact there were
transcendent absolutes that needed to be adhered to was told to keep those beliefs private. That ultimately
paved the way for the loss of meaning. These three moods â€” secularization, pluralization, and privatization
â€” brought about loss of shame, loss of reason, and loss of meaning. How was this authoritatively
pontificated in the social strain? This is when philosophy stepped in, the moralizers against morality came in,
and political correctness came in. These gave society some parameters that allowed it to expel the moralizing
from outside the secular realm. As a result, everything became pragmatic. Philosophers and naturalists stepped
in. In this new century, we have lost all definitions of what it means to be human, and what sexuality, life, and
the home are all about. We are on the high seas, battling the storms of conflicting worldviews without a
compass. The shift that is taking place is very calculated. But the Christian faith, which is the target of
Western culture but people have forgotten that it came from the East , is now the dartboard. Society can attack
any aspect of Christianity. In the recent presidential primary race, it was fascinating to notice how pundits
described Mike Huckabee as a former Baptist minister. The Judeo-Christian worldview is the target of the
Western media. The media is the single greatest destroyer of the notion of absolutes and of the Judeo-Christian
worldview, the only worldview that could justify the existence of a nation like America. They wish to
stigmatize the Christian in a way that they do not need to say anything else. When I am overseas, I see these
attacks in articles in the Western newspapers and in the journalism on television. I just returned from Thailand
and Singapore. Every mall I walked through in those countries was playing Christmas carols. Christmas trees
and Christmas decorations filled the streets of Singapore and carols were playing there. In America, Christians
wonder whether they can even do this anymore without someone questioning whether they ought to
acknowledge Christmas in the marketplace. The Judeo-Christian worldview has become the pariah stepchild
of worldviews and is being attacked while other worldviews are respected, reverenced, and recognized as part
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of history and the culture of other nations. What is the basis of this calculated attack? Those in the forefront of
popularized Christianity took on these issues. These Christians were then attacked because society viewed
them as inhibitors to progress and the freedom of other worldviews. The media does not realize how inhibiting
some Eastern religions would be if they held sway in our society. For some reason, they think Christians are
fair game, and they can attack the Christian worldview. Another reason for this attack is the conflicts that
came on the moral landscape. Those who questioned this moral degeneracy were seen as coming from the
Judeo-Christian worldview, and they had to be silenced. Sam Harris and Daniel Dennett were saying that
inhibitions and prejudicial views on sexuality have come to us from the Christian worldview. Therefore, the
Christian worldview is the enemy to be taken out. I do not think this is accidental, and I do not think this is the
end. Some of these will come and die natural deaths. They carry a limited shelf life because people have tried
these tricks before. When philosophy and naturalism attacked the Christian faith and theistic worldviews in
general, they started with an attack against the classical arguments of the existence of God. The cosmological
argument â€” which argues from causality â€” states that everything that comes into being could not have
caused itself and had to have something else to cause it. But there cannot be an infinite regress of these causes.
Ultimately, you must stop at one uncaused being. Since nothing physical in this world seems to be uncaused,
the only way to have an uncaused being is for that being to be spiritual. The cosmological argument went in
the convergence of other lines to prove the existence of God. Because everything has to have a cause, and
itself would be the cause, therefore, it is self-defeating. No one has said everything needs to have a cause.
What we said was that everything that comes into being needs a cause, and nothing physical is uncaused.
Everything has an explanation outside itself. That is how the argument should go. But somehow, David Hume,
and others in the s, challenged the causality argument until people grew tired of hearing it. Then, we have the
teleological argument that argues not simply from design, but to design. Any time you see intelligibility, a
specified complexity, or an intelligent effect, you assume it had an intelligence and a cause behind it. Then
naturalists proposed a random, subatomic world and argued against purposeful design. Thus, the design
argument no longer works. Naturalists, however, were not able to take on the moral argument. No matter how
much they argued against it, there was always that sense of a moral impetus within humanity. People could not
act as if there were no moral oughtness. Maybe pragmatically, but rationally you cannot. How could they do
away with it? If you can make a Jesus who is just like us and immoral, then that argument is buried, too.
Naturalists took on the cosmological argument. I do not think they did damage to it, but they think they did.
They also think they damaged the teleological argument. They, however, could not escape the moral
argument. These Gnostic writings were supposed to show that Jesus had some private moral issues. If they
could sustain this perception, they could do away with the moral argument. It is amusing that they never went
to the Quran or the Gita to look for moral flaws in the key personalities represented there. They would have
found enough ground to show what the moral problems were. Instead, they attacked the Christ of the
Scriptures, who is so pure, so pristine, and so demonstrative of everything that is pure and good. Some recent
writings and recent findings have claimed more. If Mary Magdalene were everywhere these books claimed she
was, she must have been superhuman. Otherwise, how could she be found in so many places at the same time?
Why is the deity of Christ under attack? If people can devein the gospel concerning the deity of Christ, then
they have taken the gospel away from us. If they can attack Christ and make Him look like whom they want
Him to look like, then they are taking away the ultimate authority. Why is religious pluralism not
philosophically possible? Religious pluralism is a belief system that sounds good, but does disservice to all
religions. All religions are exclusive. Even naturalism, which poses as irreligion, is exclusive.
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The chosen topic is a very pertinent one in the new South Africa too, and Religious Educators there have been
hard at work over the past three years to find sound and practical educational answers to the challenging
questions that have arisen. I hope that in this paper, a sharing of the paths along which we have searched will
help to clarify your own position here in Namibia. I expect that, given the shared history of our two countries
over the past century, there will be many similarities. I intend developing this paper according to the following
headings: In the first instance there is the theocracy, where the state is itself a religious structure. The old
South Africa under the ideology of Christian nationalism tended in this direction. Secondly one can have the
situation where church and state have separate spheres recognised by the constitution, but there is a
considerable degree of cooperation and interaction between the two. Such a situation would acknowledge the
integrity of human beings - the citizen and believer are one and the same person. Modern Germany is very
close to this model. The separation between Church and State can, on the other hand, be a strict one with no
overlaps. In this model, all state institutions are completely secularised, and all religious bodies are completely
outside of the state sphere. The United States of America fits this picture to a large extent. But their motivation
is a desire for equity and justice in relation to the religious dimension of human life. A fourth possibility is that
brand of secular state where religion is suppressed. Such a state attempts to deny or eliminate religious bodies,
and may even actively propagate an atheist ideology. No country actually conforms precisely to any one of
these four scenarios. It is more helpful to see them on a continuum of Church-State relations, ranging from
absolute identity to absolute separation, and tending, as we move across the continuum towards the denial of
the relevance of religion in state affairs. The Constitution of South Africa locates that country quite firmly
near model ii , as it acknowledges the right, under certain conditions, to conduct religious observances at state
or state-aided institutions. An influential lobby within the ruling party would be happy to see the subject
removed from the curriculum. I will leave you to make your own judgement about the Namibian situation.
Freedom from religion, rather than freedom of religion. For many people, giving a particular state such a
description immediately locates it unequivocally at the far right of the above continuum. It is instructive to
note that in the Catholic tradition we differentiate between secular and religious priests. The difference reflects
the tension between the Kingdom of God already among us and the Kingdom yet to come. The secularisation
of the modern world, a process whereby sectors of society and culture are removed from the domination of
religious institutions and symbols4, can be seen as a healthy challenge to religion, rather than as a threat. Her
"best kept secret"5 is now out in the open! In practice this means that it is not identifiable with any particular
religion. Rather, it has the capacity to acknowledge the validity of all religions within the nation in an
equitable way. May God protect our people. God bless South Africa. The way in which the state approaches
religion will necessarily have an impact on Religious Education in the public classroom. To build a
meaningful relationship with the State, the Catholic School needs to be informed about it and how it operates;
it also needs to work with the State on a clear formulation of policy for RE. The State itself needs to recognise
freedom of religion as a right, not conferred by itself, but by the relationship the believers have with their Lord
and with each other. Gaudium et Spes, paragraph 93 7 Cf. And because of this, the classroom in the Catholic
School takes on a real public dimension. It is no longer, nor does it aspire to be, an entirely private affair. How
does she relate and respond to them? An answer to these questions will help guide our search for a meaningful
approach to Religious Education that will have the breadth and the depth of wisdom to take into account two
sets of requirements that hold one another in tension. How do we fulfil the evangelising mission of the
Church, while upholding the constitution of the State in the matter of religious freedom? I think this is the
crucial question. In acknowledging their validity, the council states: The Catholic Church rejects nothing
which is true and holy in these religions. She looks with sincere respect upon those ways of conduct and of
life, those rules and teachings which, though differing in many particulars from what she holds and sets forth,
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nevertheless often reflect a ray of that Truth which enlightens all men. We need to understand and to embrace
the mission of evangelisation with open arms: Indeed, twenty-five years after Vatican II, a joint document
titled Dialogue and Proclamation , from the Pontifical Council for Interreligious Dialogue and the
Congregation for the Evangelisation of Peoples, elaborated on this theme. Through dialogue, carried out in the
spirit of the gospel, the Church offers experiential knowledge of Christ, and receives in return many riches
from the treasuries of the other religions. The document offers much that can be translated into guidelines for
Religious Education, and I would like to quote a few passages: We certainly have good reason to reject any
treatment of world religions that leads to eclecticism or relativism or syncretism or indifferentism. What then
makes a Catholic school Catholic? How does it live up to its description of being universal? How does it bear
a message of salvation that can be heard by all who belong to it? Dominic Milroy offers the following
identifying features of the Catholic School. The everyday encounters with other human beings, with the
disciplines and challenges of the search for truth, become sacramental encounters with the presence of God
and therefore invitations to holiness. Such freedom is an inner quality of life, a maturity flowing from the
practice of obedience to the will of God. It is a gospel service modelled on that of the one who let children
come to him and who always gave preference to the weakest and most vulnerable. They are simply an array of
human constructs. What Makes a Catholic School Catholic? In the global context, the Catholic school
becomes an instrument of the Kingdom, as a co-worker in creating the vision of community in diversity
expressed in Isaiah They will do no hurt, no harm on all my holy mountain, says Yahweh. In sharing in this
work of building a pluralist society, it lives out the Christian message of hope for the unity of mankind. It is
not self-seeking. In its identification with Christ it does not seek to denigrate a different religious commitment,
practice or point of view. Nor does it act in ways contrary to freedom in order to win new members to the
body whose mission it shares. It is rather, a practical instance of the vision the Southern African Church has of
itself as a Community Serving Humanity. And the humanity which the Catholic School serves today is a
multicultural, multireligious microcosm of the world we live in. We may see it in the following way: How
close in spirit to this vision is the call of the modern democratic state for access, for equity, for quality, and for
freedom of conscience in educational programmes? Is there a harmony? Or are there seeds for a conflict
difficult to reconcile? Watson, op cit, p 63 Teaching Religious and Moral Education in a Secular State 7
Catholic School ethos A very common fear is that the Catholic School will lose its distinctive character if it
relinquishes its autonomy, or has that autonomy restricted by national policy. But need it be? If we hold this
vision, how much of a conflict do we see between the interests of Church and State in Religious Education?
We need to be able to articulate clearly and with confidence what our special character is. We also need to be
able to demonstrate that it makes a difference, and that this difference goes in the same direction as the deepest
aspirations of the State and its people. In fact, in South Africa today, the national and provincial Catholic
Education Negotiating Teams are treating this as a priority in order to develop an honest and sure relationship
with the Education Ministries. Recent legislation has opened the door for negotiating partnerships between
Catholic Education and the State whereby the special character of the Catholic School, it is hoped, will be
enshrined in provincial legislation. In order to prepare for this we need to work at identifying the authentic,
enduring core of Catholic tradition. At the same time we will discern those historical and cultural accretions to
the tradition that are less crucial - since they are time-bound - and thus negotiable. We will also be in a
position to eliminate those aberrations that have accrued unconsciously to our practice. We will then have
found both a firm foundation and a measure of free space for reaching out to embrace the multireligious reality
of our schools in the spirit of dialogue that the modern and future Church espouses. Home-school-parish
partnership Having moved in this way, things will be healthier for RE, I believe, though not the same.
Building the home-school-parish partnership will be another major dimension of the challenge. In the first
place, parents need to be reaffirmed in their right, and firmly challenged in their responsibility as the prime
educators of their children. They in fact enjoy the right to determine in accordance with their own religious
beliefs, the kind of Religious Education that their children are to receive. But in all fairness this can only be
asked and expected if adult Religious Education for parents is encouraged and made accessible. Many parents
abdicate this responsibility because of their sense of inadequacy. It is left largely in the hands of willing and
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some not-so-willing volunteers who have little or no experience or training. Two things need to be done, as I
see it. Ways need to be found to move away from catechesis being the extension of the schoolroom, to an
echoing and building up of the faith that takes place within the community. With the home and parish
dimensions of Religious Education strengthened, it will be easier for the school to develop with them a clearer
understanding of partnership, and the distinctive roles of each within it. Nurturing faith will certainly happen
in all three instances, but it will be the particular emphasis of the parish or faith community. More
opportunities for interaction between parents, teachers and pastors need to be created so that a common vision
can be generated. Staff development A word about staff is necessary here. There are few teachers who love
Religious Education, and engage in it with zest. Given the lack of training opportunity, and the present
uncertainty about RE, this is not surprising. However, teachers need to understand that the Religious
Education curriculum is the concern of all, since the first message students will hear is the one of action. In
addition, those teachers specifically engaged in RE need good incentives and opportunities for professional
formation. Classroom practice Much about the classroom practice of RE is implicit in what was has already
been said. I will just highlight a few challenges in this respect.
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During the era of British rule , Christian private schools were quite prominent and widely attended by both
UK British and Indian students. Many of the schools established during this era, especially in areas with a
heavy Christian population, are still in existence today. List of schools in Japan In Japan , there are many
Christian schools and universities with mandatory religious education. Any religious education at private
middle and high schools requires the teacher to be accredited by a university teaching the religious education
standards. Religious or political education, or clubs that promote a specific religious or political group, are
prohibited at public schools. Pakistan[ edit ] In Pakistan , Muslim students must take Islamic studies from
primary to higher education. The subject is optional for non-Muslim students, who can choose the subject of
ethics instead. South East Asia[ edit ] In Thailand , Burma and other majority Buddhist societies, Buddhist
teachings and social decorum are sometimes taught in public school. Young men are expected to live as
monks for several months at one time in their lives during which they can receive religious education.
However, children belonging to minority religions, like Jewish , Buddhist and Latter Day Saints also study
religious education in their various denominations. At many schools, secular classes in Ethics can be attended
alternatively. Most of Finnish students study Evangelical Lutheran religious education. A student can receive
religious education according to his or her own religion if the denomination is registered in Finland. Since
religious education is a compulsory subject, pupils who do not belong to any religious group are taught Ethics.
However, the state subsidizes private teaching establishments, including religious ones, under strict conditions
of not forcing religion courses on students and not discriminating against students according to religion. An
exception is the area of Alsace-Moselle where, for historical reasons it was ruled by Germany when this
system was instituted in the rest of France under a specific local law , the state supports public education in
some religions Catholic, Protestant, Jewish mostly in accord with the German model. Education in Germany
still embodies the legacy of the Prussian education system introduced by Frederick the Great in The curricula
of the various states of Germany since then have included not only basic technical skills but also music
singing and religious Christian education in close cooperation with the churches. In one of the federal states
this includes Orthodox Christian teachers as well. In Berlin, Bremen see Bremen clause and Brandenburg,
religious education is not mandatory. The training is supposed to be conducted according to modern standards
of the humanities , and by teachers trained at mostly state-run colleges and universities. Those teachers teach
religion in public schools, are paid by the state and are bound to the German constitution, as well as
answerable to the churches for the content of their teaching. Children who are part of no mainstream religion
this applies e. The Humanistischer Verband Deutschlands , an atheist and agnostic association, has adopted to
the legal setup of the churches and is now allowed to offer such classes. From the age of 14, children may
decide on their own if they want to attend religion classes and, if they do, which of those they are willing to
attend. For younger children it is the decision of their parents. These schools have to follow the same curricula
as public schools of their federal state, though. The introduction of Islamic religious education in Germany has
faced various burdens and thresholds, but it is being introduced currently. Students can opt out of these
classes, if their parents state, in paper, that their children are not of the Greek Orthodox dogma. Poland[ edit ]
In Poland, religious education is optional in state schools. Parents decide whether children should attend
religion classes or ethics classes [19] [20] or none of them.
8: Religious education - Wikipedia
People liked the idea of a secular society and a secular government. But in terms of moral values and ethics, they never
checked into the internal assumptions of secularization that made it wide open to almost any view on any subject.
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morality from, and why a secular society can benefit the experience an individual's morality. 'Moral' is defined by the
OED as: 'Of or relating to human character or behaviour.
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