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1: A lesson for Luzhkov? Tatarstanâ€™s Shaimiev shows how to cling on to power | openDemocracy
Tatarstan has been one of the most spectacular cases of this rise of nationalism in the late s and early s - i.n Tatarsta
the n Soviet times better known as Tataria, the Russian equivalent of.

Additional Information In lieu of an abstract, here is a brief excerpt of the content: The Cold War impacted US
daily life, political behavior, and even academic thinking , in many barely explored ways. The cultural
exchanges involving up to , persons since are part of that larger story and thus the real question is not whether
Soviet citizens involved lost their faith in the communist system. The current book provides a wealth of
information , but merely scratches the surface of many interesting questions. Only one chapter, for instance,
pays attention to the American critics of the exchange programs most prominently Richard Perle , but instead
of analyzing and contextualizing their arguments, the author sets out to refute their assertions passionately.
History may have proven him right, but this should never be the objective of history writing. At this point
professional historians ought to take over from those personally involved. - : According to the author, the
purpose of this study is to explain the components of Tatar national identity, in particular the relative
importance of its various dimensions â€” language, culture, tradition, and religion. Her research includes
numerous interviews with self-identified Tatar nationalists in Kazan, Saratov, and Moscow, and the book
reproduces many of these interviews with extensive quotations that in fact comprise much of its text. Her
approach is sociological rather than historical, pushing her to search for models or patterns of nationalism
among her subjects. In her introduction, the author explains that contemporary Tatar nationalism is an ongoing
reaction to the economic, social, political, and psychological crises that accompanied the collapse of the Soviet
Union. Khabenskaia argues that the post-Soviet economy allowed a new group of intellectuals to rise from the
ranks of the professionals based on their ability and talents, displacing the previous Soviet intellectual group.
The general consensus of those interviewed from Kazan is that Tatar nationalism must serve an agenda of
state-building and eventual independence from Russia. Tatars in Saratov and Moscow believe that Tatar
nationalism does not necessarily have a political component, but instead grows from a respect for Tatar
traditional culture, including its folklore, language, and religion. Khabenskaia does not address the basic
divide between political and cultural nationalists, but her evidence reveals this essential delineation in the
ensuing debate about the future of Tatarstan. The remaining chapters examine the various components of Tatar
nationalism and identity and the resulting differences of opinion between Kazan on the one hand, and Moscow
and Saratov on the other. All of the Tatars interviewed agree that there is nothing more important for
developing future Tatar nationalism than basic You are not currently authenticated. View freely available
titles:
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2: What has the author SERGEI MOURATOV written
Nationalism and the Drive For Sovereignty in Tatarstan, Origins and Development (Studies in Diplomacy) [Sergei
Kondrashov] on www.enganchecubano.com *FREE* shipping on qualifying offers. This study gives a detailed analysis
of the origins and the rise of Tatar nationalism--one of the strongest national movements in the Russian Federation
during.

Download e-book for iPad: From Ostpolitik to Reunification: Avril Pittman examines from a West German
viewpoint 4 matters critical to this courting within the Nineteen Seventies and early Eighties. She appears to
be like on the place of ethnic Germans dwelling within the Soviet Union; the principal function of Berlin; the
triangular dating between West Germany, the Soviet Union and East Germany; and the consequences of the
Soviet intervention in Afghanistan. The Foreign Policy of Russia: Changing Systems, Enduring Now
absolutely up to date, this commonly revered textual content strains the lineage and improvement of Russian
overseas coverage with the perception that comes from historic standpoint. The 5th variation accommodates
new and completely up to date insurance of concerns together with family with the most important powers and
with different post-communist states, overseas defense matters together with hands keep watch over concerns
and grounds for sanctions and intervention, and family and local matters concerning traditional source politics,
human rights, Islamism and terrorism. Extra info for Nationalism and the Drive for Sovereignty in Tatarstan,
Origins and Development Example text Between the two extremes the distribution of the ethnic groups is
rather fluid, fluctuating over time. But on average, Tatars seem to lag somewhat behind Russians. Although
their past achievements have been significant, many Tatars are not quite sure whether the existing channels of
social mobility are sufficient to bring Tatars on a par with Russians, especially in white-collar jobs. This
acceptance is seen nowhere better that in the evolution of schooling and in the linguistic practices of private
life. Soviet Tataria had several types of secondary school. In the Tatar national school teaching was conducted
in the vernacular, and Russian was studied as a compulsory subject. In the Russian schools, instruction was in
Russian, and Tatar was studied as an optional subject. Then there were schools in which elementary education
was conducted in Tatar and secondary in Russian. There were also mixed schools with parallel classes in
which some pupils were taught in Tatar and others in Russian. Tatars are present in each and every
occupational group in considerable numbers. But they are spread along the stratification ladder in a relatively
more scattered manner than Russians. They tend to gravitate to the extremes of the stratification ladder. On the
one hand, Tatars are disproportionately well represented in agriculture, as well as in less skilled jobs, both in
the rural and urban economy. On the other hand, their presence in the ruling elite and in the humanitarian and
creative intelligentsia is also out of proportion. Nationalism and the Drive for Sovereignty in Tatarstan,
Origins and Development by Sergei Kondrashov by Joseph.
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Nationalism and the drive for sovereignty in tatarstan, nationalism and the drive for sovereignty in tatarstan, origins and
development (studies in diplomacy) [sergei kondrashov] on amazoncom *free* shipping on qualifying offers this study.
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Get this from a library! Nationalism and the drive for sovereignty in Tatarstan, origins and development. [Sergei
Kondrashov] -- "Sergei Kondrashov provides a detailed analysis of the origins and rise of Tatar nationalism in one of the
most populous and economically developed republics of the Russian.

The Tatars, after whom the republic is named, are the largest ethnic minority in Russia, and they are, for the
most part, Muslims. Since Perestroika, the Tatar ethnic movement, and the politics of Tatarstan have been
studied by a number of scholars. The Kazan Kremlin has been a major focus in studies on the ethnic and
cultural policy of Tatarstan. These studies reveal that Tatarstan, on the one hand, facilitated the Islam
restoration among Tatars, while on the other hand, it seeks to demonstrate the multi-confessional situation in
its territory through the co-existence of an Islamic Mosque and a Russian Orthodox Church3. Now, there is
yet another World Heritage site â€” Bolgar. An ancient city in the Volga region, it is regarded as a holy place
of Islam by Tatars. The Tatarstan government, especially the first president M. Origins and Development
Basingstoke: Graney, Of Khans and Kremlins: Islam in Post-Soviet Russia: Public and Private Faces London:
Central Eurasian University Press, Plets introduces the development policy of Bolgar in detail, and describes
the present federal-regional relationship and the Russian cultural policy in the international environment.
However, he does not fully consider the significance of Bolgar for the Tatar people, and how Islam is
understood in the context of contemporary Tatarstan and Russia. In this paper, the author presents the history
and development policy of Bolgar, and seeks to identify the meaning of Bolgar for the Tatar nation and how
Islam is understood and practiced in Tatarstan and Russia. It will contribute toward a deeper understanding of
Tatar ethnic policy and the religious situation in Tatarstan and Russia in general. First, the general history of
Bolgar will be introduced. Then, the development project of Bolgar, which was initiated by Shaimiev, will be
presented. Subsequently, the process of inscription on the World Heritage List will be examined. After that,
the position of Bolgar in contemporary Tatarstan and Islam that is recommended in Tatarstan and Russia will
be analyzed. Finally, considering the opponent view, the effect and the limitation of Bolgar restoration project
for Tatars and Tatarstan are examined. History of Bolgar city Bolgar is located on the left bank of the Volga
River, kilometers away from Kazan. Since the 10th century, this city had been the capital of Volga Bulgaria,
which existed between the 7th and 13th centuries around the confluence of the Volga and Kama rivers. Bolgar
had developed as a trade center between Europe and Asia. Traders and missions from the Middle East in
particular visited the city. Owing to their influence, in the 9th century, the khan of Bolgar accepted Islam and
Volga Bulgaria became the first Muslim state in north Eurasia. Volga Bulgaria had been attacked by
neighboring states like the Slavic kingdoms; therefore, its capital was transferred from Bolgar to another city,
Bilyar. During this period, Bolgar retained its status as a center of trade, and it was also regarded as a center of
Islam in this region. In , Peter I visited Bolgar, and decreed that its ruin be protected and studied.
Archaeologists investigated this site, and found many grave markers, which impressed scholars and were
taken to St. Catherine II was also interested in the site, and sponsored further investigations of Bolgar. In the
19th century, scholars of Kazan University, which was established in , were engaged in the research. At the
university, the Society for Archaeology, History and Ethnography Obshchestvo Arkheologii, Istorii i
Etnografii was founded, the top priority of which was to study the Bolgar Monuments. However, Bolgar had
been an Islamic sacred place. In this city, there are several graves of Muslim saints. Besides, local Muslims
believed that envoys of Muhammad sahaba came to Bolgar in order to missionize Islam in the 7th century, and
were buried there. His supposed tombs have been a center of pilgrimage of Muslims in the Volga region and
Central Asia. However, Chuvashes also consider Bulgarians their own lineal descendants on the basis of
linguistic character. In the Imperial period, Russian authorities such as N. Mardjani maintained the
Bulgar-Tatar idea8. This dispute continued after the Russian Revolution. During the Soviet regime, the
relationship with ancient indigenous groups was regarded as an important factor for acquiring the authority of
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ethnic territory. Therefore, through the Soviet era, Tatar and Chuvash intellectuals debated on the problem
who is the direct descendant of Bulgarians. In particular, after WWII, archaeologists and linguists actively
studied ruins and epigraphs of Bolgar remains9. Window on the East: Cornel University Press, , pp. Window
on the East. Brill, , p. This museum played a central role in collecting and preserving antiquities. In addition,
Bolgar became a famous tourist spot in the Volga region. This development tendency has continued after the
collapse of the USSR. The latter half of the s witnessed a religious and ethnic revival all over the territory of
the former USSR. Tatar intellectuals requested the Soviet authorities to enhance Tatar language use and
re-examine Tatar history. At the same time, Tatars strengthened their Muslim identity, and many mosques
were revived or newly built in most Tatar-occupied cities and villages The year of marked the th anniversary
of the acceptance of Islam by Volga Bulgars in the Islamic calendar. Since then, this event has been held in
May or June every year. Muslim visitors, including the president of Tatarstan, participate in the group service
under Tadjuddin, and read the Koran by themselves. This event facilitates the reinforcement of the Muslim
Tatar identity. Nowadays, many Tatars from outside of Tatarstan also come to the event and reaffirm the Tatar
tradition as Muslims. In this situation, the government of Tatarstan has developed the Bolgar ruins and
displayed them as a Muslim and Tatar sacred place. In , the Ministry of Culture of the Republic of Tatarstan
decided to promote the development of Bolgar as one of the tourist spots in the territory of the republic in
addition to Kazan, Sviyazhsk11, and Elabuga. Routledge, , pp. After the conquest of Kazan, a Monastery was
found, and it functioned as a center of the conversion of local peoples into Christianity. But in the Soviet
period, the Monastery was abolished, and its buildings were used as a political prison camp and a mental
hospital. However, the World Heritage Committee expressed concern over the planning of a new industrial
zone and the reconstruction of the Great Minaret, which might compromise the architectural authenticity. The
revised nomination bid was presented, but the 25th session of the World Heritage Committee decided to defer
this nomination The new trial to inscribe Bolgar on the World Heritage List started in In this year, M. The
Tatarstan government also allocated a budget for the preservation and development of both monuments. The
main tasks of this foundation were as follows Popularization of the cultural heritage of the Republic of
Tatarstan 13 Kazan Kremlin was inscribed on the World Heritage List in Cooperation in activities aimed at
raising the cultural level of society 4. Promotion of scientific, cultural, intellectual, and tourist potential of the
Republic of Tatarstan. They aimed to present the value of these monuments not only for Russia, but also all
over the world through the inscription of Bolgar and Sviyazhsk on the World Heritage List. The Museum of
Bread would show the process of bread making in order to emphasize that the Bolgar people, i. In addition, it
was planned to build a monument in honor of the adoption of Islam in northern Russia. The Minister of
Culture of Tatarstan, Z. Almost all prominent persons and major companies from Tatarstan contributed to this
foundation Instead, the site was represented as a complex cultural landscape, and its religious importance was
emphasized. For inscription on the World Heritage List. Ordzhonikize, mentioned that Bolgar and Sviyazhsk
would be inscribed on the World Heritage List a year and a half later. During this Forum, they visited Bolgar
and Sviyazhsk. However, they did not accept that the comparative study underline the fact that the Bolgar
remains were outstanding among other capitals and key cities of the Volga Bulgar civilization and the Golden
Horde. This charter defines the principle of the preservation and restoration of ancient buildings. Based on this
charter, International Council on Monuments and Sites ICOMOS was established, which works for the
conversation and protection of cultural heritage places around the world, and plays a role as a formal advisory
body to the World Heritage Committee. Bolgar Historical and Archaeological Complex. The Committee
recognized the Outstanding Universal Value of the site, and sent a revised recommendation back to the State
Party in order to allow it, in collaboration with ICOMOS, in particular by inviting an advisory mission to the
site, to take adequate measures for an inscription at the next session. Receiving the Advisory Mission report, a
revised nomination was submitted for review in December The property was then nominated on the basis of
cultural criteria ii and vi following the advice. At the same time, in this report, ICOMOS suggested that
infrastructure projects as well as potential landslides were the main threats to the property. As mentioned
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above, since the 19th century, there had been debates between representatives of Tatars and Chuvashes
regarding the descendants of Bulgarians. In the inscription, the religious significance of Bolgar is emphasized.
Shnirelman Who Gets the Past? Woodrow Wilson Centre Press. Furthermore, the Tatarstan government
submitted Bolgar and Sviyazhsk together for inscription on the World Heritage List. Shaimiev explained the
reason why Bolgar and Sviyazhsk were submitted at one time: I n any place of the world there is no such form
of co-existence of two religions: This is a unique phenomenon that has symbolic meaning for the Republic, for
the country, and for the international society. As I have mentioned, the existence of two shrines of two
religions on the banks of the Volga shows the interethnic and interreligious harmony visibly.
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This study gives a detailed analysis of the origins and rise of Tatar nationalism - one of the strongest national
movements in the Russian Federation in the Gorbachev period. It explores the nature of the Tatars' grievances and
examines why and how nationalism grew so strong in Tatarstan.

The Soviet period cut a swathe through early 20th century cultural and spiritual developments like Jadidism,
but this peaceful form of Islam has since re-emerged. It is more necessary than ever in the current age of
religious extremism, says Oleg Pavlov Islamic clothing The most beautiful girls live in Kazan. There are blond
stunners as well as fiery Eastern sirens, so on the first balmy spring days everyone takes to the streets â€”
some to gape, other to enjoy watching the spectacle. However, as you walk around town you will also spot
young women in long dresses and scarves almost completely covering their heads: Muslim girls in hijabs.
There are about two million ethnic Tatars and 1. After all, Tatarstan is a predominantly Muslim region. But
the issue does cause some controversy and sometimes bewilderment. For many the only traditional Tatar
head-covering for women was the kalfak, a small Tatar hat. For many the only traditional Tatar head-covering
for women was the kalfak, a small hat. Danis Garayev, a lecturer at the Russian Islamic University, set out to
persuade me that this was not the case, explaining that only very affluent women could afford to wear a kalfak
in everyday life. Besides, the little hat was not very convenient for working in the fields or around the house,
so women preferred to wear headscarves, which are the truly traditional headdress of a Tatar woman. Each
woman can decide what kind of knot to use, depending on fashion or personal taste. I believe this is connected
with the importance currently attached to the hijab as an attribute of a Muslim woman living in the midst of a
secular world. At the same time, this has not in any way prevented Rimma Gatina from getting on with her
life. She is a journalist whose job involves interacting with people and on the whole she lives a normal life,
except that she tries to make it conform to the Muslim canons. For a secular person this logic may be hard to
grasp, so I will permit myself a not exactly accurate parallel with Christian nuns. Rimma Gatina largely
confirms my view. She started to wear the headscarf a few years ago, having, as she says, spent a long time
preparing herself for this step. Rimma believes a girl has to reach a certain mental maturity first: However,
Rimma stresses that she has greatly benefited from her decision: I certainly found that even my acquaintances
started looking at me differently, with respect. Originating in the 19th century, Jadidism spread among the
Kazan and Crimean Tatars and the Bashkirs. In the second half of the 19th century the best Tatar and Bashkir
brains concluded that the education system was ripe for reform. The fact that supporters of Jadidism started
introducing secular subjects into standard education is particularly significant, says Danis Garayev. Moreover,
Jadidism holds that a scholar â€” a physicist or mathematician â€” can be an ardent believer. It is also a free
way of thinking. In the late 19th century the Tatar press experienced a boom and religious thinking was
stimulated by discussions in the press concerning the further development of Tatar culture and Islam as a
religion. Finding a more contemporary, European form for the ethical foundations of Islam became the
guiding idea or motto of Jadidism. Was this not the goal of the supporters of the idea of multiculturalism and
tolerance, which has gained popularity in Europe over the past few decades and which some have hastened to
declare a failure? The supporters of Jadidism preached spiritual development. After all, the Muslim religion
derives from Christianity, Judaism and several other local Arab faiths. Islam, too, embraces the ideas of
compassion and it, too, professes universal human values. Aggression and intolerance are characteristics of
radical religious movements. This does not only apply to Islamic movements created by individuals with a
mission and very often inspired by other motives than religious zeal. Take, for example, the medieval crusades
and the brutal methods the crusaders used to impose their order in Palestine. Where in the Bible does it say
that the faith of Jesus Christ is to be spread by fire and the sword? The supporters of Jadidism, on the other
hand, preached spiritual development. While retaining their Muslim faith, including the five daily prayers,
they were modern people who kept up with scientific and technological progress. Jadidism did not originate in
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a vacuum. In terms of literacy the Tatars were among the top nations in the Russian Empire. But they were
literate in their own language: The move towards further evolution began to evolve in Tatar society and the
period saw the emergence of great Tatar writers and philosophers and the birth of the theatre, with classics
such as Burudi, Mardzhani and Kursavi. In order to survive in these conditions they had to be competitive,
which led to the birth of a new school of thought, Jadidism. Close proximity to another culture is always a
stimulus for improvement. They have nothing to compare themselves with. The key difference is that Jadidism
does not express a desire to take something away from someone, but rather a desire to match up and do just as
well! It is rooted in creativity. Dissatisfaction with the present is not channelled into aggression, but into the
desire to do as well or, preferably, even better. In order to achieve that you have to improve yourself.
Self-improvement is often referred to as the secret of the Tatar mentality. It also explains why Jadidism was
born here. The Tatar culture does not strive to preserve a way of life, which inevitably results in
backwardness. This might, it seems to me, suggest a comparison with Japanese society. Nobody would dream
of accusing the Japanese of having lost their own identity or of having somehow betrayed their traditions or
customs. Nonetheless, Japanese society is now a leader in global development. The Soviet period and religious
extremism Yet this development was fated not to reach its logical conclusion. The revolution interrupted the
tradition of Jadidism. The Soviet system did not tolerate anything except atheism. Those 70 years left their
mark and it is only since the late s that the ideas of Jadidism have begun to attract new followers. However, by
that time Wahhabism had also found its way into Tatarstan. In the s young people were actively encouraged to
study in the Middle East, because at that point we did not have our own Islamic teachers, and some of our
students absorbed the ideas of this radical movement. The supporters of Wahhabism may not be very
numerous in Tatarstan, but they are energetic and decisive. Nevertheless, most Muslims in the Volga and Ural
regions will not adopt Wahhabi ideas. To my mind the difference between Jadidism and Wahhabism is
immediately obvious. Wahhabism originated in the 18th century in Arab countries and aimed to overthrow the
Turkish yoke, so militarist aggression was part of its DNA and it will always be preoccupied with seeking an
enemy â€” be it the Ottoman Empire, Western civilization or representatives of other branches of Islam. Both
Tatars and Russians lost some of their traditions, particularly religious ones, which might explain why nobody
minds much whether a headscarf is tied in the traditional Tatar way or the way Arab colleagues are telling us
to do it. Along with the collapse of the Soviet Union and the demise of the communist idea, the ideological
element, which in the past had to a large extent supplanted religion, also disappeared, leaving behind a rather
amorphous mass of people. Danis Garayev believes that, when it comes to nationality or religious beliefs,
most of the people in this mass do not care about each other. But this is not true in every respect. Many still
remember that the nation used to have its own culture and religion and the number of both Russians and Tatars
disturbed by this keeps growing, possibly slightly faster among the Tatars. If you look inside any Kazan
mosque during Friday prayers you will find it completely packed with people, and young people at that. They
are no longer satisfied with the vulgar pseudoculture pouring out of the screens of Russian television, and they
are looking for their roots, particularly in religion and language. The Tatar culture and tradition, says Danis
Garayev, is facing a new challenge. And whereas in the 19th century the assault came from the West, now we
have to resist a challenge from the East. The Muslims of the Volga and Urals have to mobilize an intellectual
response, just as they did over a century ago And again the Muslims of the Volga and Urals have to mobilize
an intellectual response, just as they did over a century ago. Prohibitive measures are not proving effective, so
a return to the ideas of Jadidism is a natural response: The sight of a girl with a headscarf or hijab does not
scare anyone in Kazan:
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