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I wish to thank Dr. Thank you for being a mentor on this topic for the last four years. Introduction Ka thought
it strangely depressing that the suicide girls had to struggle to find a private moment to kill themselves. Times
July 16, , http: Her moment of freedom and independence sparked by unpermitted love shattered instantly,
replaced with all-consuming shame and fear. Derya knew the risks that accompanied her forbidden actsâ€”her
own aunt had been murdered by her grandfather for seeing a boy. As she flirted with danger, news of her love
affair spread, and at age seventeen she received a devastating order from her uncle: This severe and inhumane
sanction from her family arose from one simple actionâ€”Derya had fallen in love with Recep, a high school
classmate. Having never experienced love, Derya clung tightly to her new romance, talking with Recep daily
on the phone. Everyone uses cell phones. As the romance progressed, Derya faced increasing violence at
home, until one day she received a message instructing her to never return home again and to kill herself.
These threatening messages arrived fifteen times per day and served as a death sentence. The overpowering
shame and guilt forced Derya to jump into the Tigris River in an effort to commit suicide. But the attempt
failed and she survived. Goodwin, supra note 2. When Derya pushed the chair out from beneath her legs, her
uncle heard the crash and cut her down. Finally, Derya slashed her wrists with a kitchen knife. Although
Derya ultimately survived her three suicide attempts, her story illuminates a developing and frightening trend
in Turkeyâ€”the emergence of honor suicides as an alternative to honor killings. Perceived as unquestionably
horrific forms of violence, honor crimes occur when a family member has violated a social or moral norm that
brings shame and dishonor to the family. Frequently, the norm violated is sexual in nature and the scope of
acts that can trigger an honor killing or suicide is vast. Epstein, Death by Gender, 57 Dissent 54, 54 Recently,
however, scholars and journalists have identified a shift away from honor killingsâ€”in which a male family
member murders his own kinâ€”to honor suicidesâ€”in which the female transgressor is forced to take her
own life. Faced with this new prospect of imprisonment, scholars have argued that honor killings have
undergone a metamorphosis into honor suicides to prevent the clan from losing two family members. This
causal connection between honor suicides and the revised Turkish Penal Code was widely espoused in Turkish
media and honor killing scholarship. In particular, this Article asserts that the statistical data is insufficient to
support an association between harsher criminal punishments and honor suicides. As one of the first articles to
provide an in-depth analysis and critique of this causal connection, this Article challenges the conclusory
statements of scholars and the press, and advances the position that honor suicides existed within Turkey prior
to the adoption of the revised Penal Code. In support of this argument, this Article is divided into six parts.
Part I offers an overview and description of honor killings, defines the concept of honor within Turkish
society, and answers the pressing question of whether Islam condones these crimes. Specifically, Part II
highlights the ethnicization of honor killings as a Kurdish phenomenon and discusses the motivations behind
this depiction. Part III advances this analysis by identifying the key honor killing legislation in both the
unrevised and revised Penal Codes. In fact, Part V details why legal revision has been ineffective in
appreciably reducing honor crimes, and why a dialogue of cultural discourse is fundamental to the eradication
of both honor killings and honor suicides. Finally, Part VI concludes the Article. An Intercultural Moral
Dilemma, 42 J. Committed by fathers against daughters and brothers against sisters, honor killings are the
result of carefully debated plans by a family council in which the youngest male is elected to perform the
murder. Textual Interpretations and Cultural Representations, 31 J. Lacking spontaneity, these crimes adhere
to a rigid organizational structure that differentiates honor killings from the larger worldwide phenomenon of
femicide. These murders transcend the bounds of the family home and represent an extreme form of revenge
that becomes mandatory when no alternative exists for restoring family honor. In this manner, honor killings
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can be perceived as the failure of a family to adequately control the sexual behavior of its female members.
This section provides a pertinent explanation of honor and the characteristics of honor killings, serving as the
foundation for the discussion of Turkish honor killings and the revised Turkish Penal Code. Operating
worldwide as a form of social currency, honor functions informally as property 29Johanna Bond, Honor as
Property, 23 Colum. Although the precise definition of honor differs from region to region and culture to
culture, honor has remained a fundamental property of human beings for centuries. Typically viewed as a
measure of social prestige within the community, honor is an acquired and earned trait subject to constant
defense and loss. In Turkey, this form of honor is specifically denoted seref, and is possessed and controlled
exclusively by men as a marker of social worth and reputation. Remaining independent from the actions of
females, seref is not implicated in the honor killing analysis, but rather stands in stark contrast to its
counterpart, namus. Reflecting on the whole family, namus refers directly to the sexual purity of females and
stresses traditional gender roles in which women are expected to assume and accept subordinate social
positions. Males have most of the political power and females are expected to maintain subordinate social
positions. Murder and Shame 86 Anna Paterson trans. While men cannot directly claim namus, they are
fundamentally impacted by any loss of female virtue. A wrong decision related to female honor inevitably
humiliates the entire family on a communal level and disgraces the male kin. This male domination of female
sexuality operates on a community-wide level and leads to the development of extreme sanctions aimed at
controlling the sexual behavior of women. In this manner, women serve as the agents of men when it comes to
their sexuality and are perceived solely as producers of shame. Honor Rationales in the Murder of Women, 5
Violence Against Women , ; see Ewing, supra note 34, at 29â€”30 discussing the honor-shame complex.
Therefore, for an honor killing to occur, there must first be a loss of female honor and acquisition of shame
upon the family. The Characteristics of Honor Killings Honor codesâ€”and the crimes associated with
themâ€”are not solely concerned with individual men controlling individual women. Killing based on shame
and tainted honor occurs within a family structure where the bonds of affection, love, and obedience bind all
participants to the murder. Ruane, Murder in the Name of Honor: Although honor killings are unquestionably
related to domestic violence, they nonetheless represent an extreme form of femicide uniquely differentiated
by five characteristics. As symbols of reproduction, women help to create allegiances between male groups
that enable the family to strengthen its economic connections within the community. In this context, a woman
is often exchanged for marriage to improve social standing or increase familial wealth. This view of women
remains deeply entrenched in tribal culture, and any impurity in the woman substantially decreases her value
to the family. If fact, because the morality surrounding females is so strict, the male relatives tend to distort
reality and blame women for actions beyond their controlâ€”for example, rape. Second, not only do males
assume an active role in the regulation of female behavior, but other women within the family partake and
assist in monitoring the subordinate females of the household. Within the hierarchical family, the eldest
mother or wife commands the greatest authority and respect among other women. While loyalty between
women can potentially save lives, it is quite common for mothers to be blamed for the transgressions of
daughters, which gives them a vested interest in the behavior of their family members. Thus, women within a
family are often vigilant and conscientious of the actions of all female members, and are prone to turn against
one another. In this manner, women help to participate in the honor killing process. Third, because of the
involvement of both males and females in the regulation of honor, the decision to pursue an honor killing
results from a collective family meeting. Zaunbrecher, Comment, When Culture Hurts: Honor crimes are not
the result of spontaneous male anger or passion, but rather occur with the collective agreement of all family
council members and a well-defined plan. In this way, honor killings cannot be reduced to the psychological
imbalances of the individual killer, since the final decision belongs to the collective family as a whole. Fourth,
given the considerable deliberation, discussion, and planning among family members before an honor crime
occurs, the council typically elects the youngest male to perform the killing. The young age of the perpetrator
elicits the sympathy of the courts in case of a criminal trial, and results in a reduced sentence or acquittal. For
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an in-depth discussion of sentences imposed by the Turkish courts for honor killings, see Ceren Belge, Whose
Law?: These sentence reductions evidence state complicity in honor killings by legitimating shame as an
acceptable motive for murder. When the perpetrators defend their actions in court, they repeatedly reference
culture and tradition as excuses mandating leniency. By accepting these defenses and invoking culture as
justification for killing, the state inherently relinquishes its role as the only source of law in society. In
Southeastern Turkey, for example, the average sentence for an honor killing was just Clans are thus able to
exert their own moral codes and visions into social practice when they are confident the state will not interfere.
Therefore, the election of the youngest male to perform the murder is a strategic decision designed to
manipulate the judicial process. Finally, there is always an ability to regain honor through a successful killing.
Hence, honor killings are only performed when the family risks unquestionable social ostracism or
embarrassment that cannot be mitigated through punishing the offending female in another manner. When
faced with an accusation of impropriety, the balance of power shifts dramatically between clans and families
and places the burden of proof on the female and her natal family to disprove the allegations. No benefit of the
doubt is given to the female, and when the gossip becomes public knowledge, violence typically ensues.
Therefore, while honor killings remain part of the worldwide spectrum of domestic violence, they are
particularized and distinct murders that occur on a societal level as the result of a collective family vote. The
killing buries both the victim and her disgrace, and erases the basic human right to life. Despite these
distinctions, however, it is important to remember that femicide is not particular to one culture or religious
group. Women experience universal and place-based violence that cuts across race, religion, and class.
Although honor killings are an unquestionably heinous crime on the spectrum of violence, we must also raise
issue with domestic violence within our own borders. Focusing on culturally specific forms of violence is
perceived as controversial ground, 80Id. The Role of Islam in Honor Killings The uniqueness of honor killings
arises not solely from the five characteristics discussed above, but also from its developed association with a
particular religionâ€”Islam. Relevant literature and popular news culture provide an overwhelming perception
that honor killings are ubiquitous in Islamic and Arab countries, and portray the crime as a uniquely Muslim
phenomenon. Sikhs and Hindus specifically have been faulted for their recent involvement in honor crimes,
particularly in India, and the victims can be and sometimes are Christians. Therefore, the common notion that
honor crimes occur solely within Muslim territory is misguided and misinformed. In fact, honor killings
pre-date all written religions. Crimes of Honor Cinemax broadcast Feb. Early justifications for honor crimes
can be found in the codes of Hammurabi in B. In almost every human society, families and communities have
played an extensive role in regulating the sexual behavior of their members, typically beginning through early
socialization of children. In Brazil, honor killings were legal until The origins of honor killings can thus be
traced back to ancient tribal practices that existed beforeâ€”and continued afterâ€”the invention of Islamic
law, with penal codes providing leniency for honor killers across the globe.
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The research and personal papers of anthropologist and author, Mary Lindsay Elmendorf. English Items from
this collection have been digitized and are available online in the UF Digital Collections. For more
information please see the note below. Elmendorf received her Ph. Earlier education included an A. In her
early career, Dr. Elmendorf held various positions in the United States and abroad, working in the rural south
and the slums of Boston and New Haven in the late s, and at the Putney School in Vermont and Mexico in the
early s. She performed volunteer work with the American Friends Service Committee in Europe from ,
working in the prisons and with displaced people and later serving as Director of the Spanish Refugee
Program. Elmendorf considered this to be one of her greatest honors. Following her European volunteer work,
she returned to graduate studies in anthropology at Chapel Hill. In addition to her dissertation research, she
completed several other studies of the women of Chan Kom and of other women in Latin America. From to ,
Dr. At the same time she designed and supervised internships and off-campus study with the Peace Corps,
CARE, and other groups for students at Brown University and New College of Florida where her husband was
Vice President and President , respectively. As the first anthropologist hired by the World Bank she prepared
the first sociocultural impact study to add the human dimensions to the already required environmental impact
studies. In she began her career as a consulting anthropologist to the World Bank and other organizations,
while continuing her research on women with an initial two year grant to examine fertility determinants
among the Maya. Her career as an educator included various projects at Brown University , New College , as
visiting professor at Hampshire College , Goddard College , World Campus Afloat , and adjunct professor at
the University of Florida Elmendorf participated in all of the United Nations Conferences on Women: Mexico
, Copenhagen , Nairobi , and Beijing The emphasis of her professional career, as it was in much of her
research, has been on ways to involve people concerned in the implementation of technology and
development. She is also the author of numerous technical reports, chapters in books, journal articles, and
conference presentations. Among the honors and recognition received by Elmendorf are the Margaret Mead
Award for applying principles of anthropology to the resolution of issues of contemporary human concern,
presented by the American Anthropological Association and the Society for Applied Anthropology in In the
University of North Carolina honored Dr. Elmendorf with its Distinguished Alumna Award. They married in
December of , following graduation. Mary Elmendorf later married Dr. John Landgraf, retired anthropologist
and adjunct of the Department of Anthropology at the University of Florida. The Papers document most of her
long career, beginning with her position as head of the CARE office for Mexico, and including her doctoral
research on the lives of the Mayan women of Chan Kom, Mexico, and other research on the roles of women,
her career as a consulting anthropologist to the World Bank and numerous other organizations, and some
aspects of her personal life. In addition to her dissertation research on "Mayan Women and Change,"
published as Nine Mayan Women Cambridge, , the Papers include extensive documentation of her study with
Deborah Merrill of the socio-impact of development on Chan Kom women, and a larger project in
collaboration with Alfonso Villa Rojas and others on Behavior among Mayan Women series 1, 16 boxes. Her
participation on a Ford Foundation Task Force on Women resulted in the production of several papers
including a chapter, "Mexico: Specific projects include assessments in Sri Lanka, Thailand, and the
Philippines. The General Series of the Papers series 4 include personal and professional correspondence 1.
There are three boxes of audio-visual material, primarily audio tapes of interviews with Mayan women and
conference proceedings Series 5. Additional descriptions are found with each series. The 1st accession of the
Elmendorf Papers is arranged in five series: Appropriate Technology; Series 4: General Papers; Series 5:
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Audio-Visual Formats; and Series 6: Supplement and Addendum The 2nd accession is arranged in the same
five series as the 1st accession. The 3rd accession also adheres to this five-series arrangement, but all of the
materials in Accession 3 are found under Series 4. The 2nd Accession, acquired between and , both
complements material in the original accession, prior to , and adds new papers created since The second
accession is arranged in the same five series as was the original: Box 9 includes documents relating to the
editing of the Women, Water, Sanitation abstract journal. Series 4 includes two major presentations by
Elmendorf, one entitled "Priorities, Challenges and Strategies: At the Beijing Conference she organized a
panel of participants from the Conference to review progress made during twenty years. The Series also
contains biographical records and correspondence Boxes and additional conference presentations and
organizational participation Boxes The 3rd accession to the collection, acquired in and , includes
correspondence, biographical, writings, photographs, and other materials. All of the folders in Accession 3
have been added as under Series 4, and the materials in this accession both compliment and add to the
materials existing in Series 4 under the first two accessions to the collection.
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3: Project MUSE - Embedded Neopatrimonialism: Patriarchy and Democracy in Turkey
Aysel Ã–zakin, a Turkish writer and broadcaster in her late thirties, has made a name for herself in political and literary
circles in West Berlin. Articles about her have appeared in German.

Introduction Somalis were the first large group of African refugees to settle in Finland. In the early s although
refugee flows mainly consisted of young men, there were also some women and families. This group was
made up mainly of women and children and was generally less educated than the first group. Migration, for
example, can often lead to intergenerational conflicts as children and adolescents negotiate two sets of home
and host country cultural norms. In Somali family tradition, the husband, the wife and the extended family
members share the responsibilities of raising children. Having moved to Finland, Somali families undergo
significant changes in family structure, gender dynamics and the parent-child relationship. The stress
experienced in migrating, and the adaptation strategies needed upon arrival in a new society, particularly when
parents and children are involved, is not a new phenomenon. This said, the Somalis in Finland represent a
fascinating case study. Not only are they the first major African immigrant group to settle in the country, their
parenting practices are shaped by the codes of the Islamic family and family sizes are generally large.
Consequently there is a tension between Finnish and Somali parenting norms related, in particular, to the role
of Islam and gender-household dynamics. Fieldwork The data for this paper is based upon a survey sample,
carried out in , of Somali parents with more than 5 children. The 21 respondents chosen from this survey for
the study investigation lived in the cities of Helsinki and Turku. The women in the sample 11 were between 31
and 45 years old and the men 10 between 36 and 54 years old; the majority of them arrived in Finland in the s.
Community and religious leaders were used as gatekeepers to select and arrange the interviews. A female
Somali community leader organised meetings with the female respondents and the interviews were carried out
by a Somali female assistant at the request of the interviewees. They were interviewed in their homes in the
absence of their husbands as their presence could have impacted upon the data being collected. The majority
of the women were interviewed in Somali as they felt more comfortable communicating in their native
language. The interviews were then translated into English for analysis. These leaders helped to ensure that all
the respondents reported their experiences in Finland in as much depth as they could. Their contribution, we
believe, adds credibility to the data and the findings of the study. Each interview was tape recorded, and the
interviewer began by explaining the aims of the study, assuring the rights to confidentiality, anonymity, and
withdrawal at any time. The respondents were asked the following two questions: What are your experiences
of bringing up children in Somalia and Finland? And, what social and cultural changes have you experienced
in your family? Following each interview, the principal investigator completed field notes and subsequently
transcribed the interview session verbatim. Analysis of the transcripts and field notes included identification
and coding of relevant content in each interview and comparison across interviews in order to identify
common and unique findings. According to them, in Somalia fatherhood was a simple task. The wife and the
children knew that the father was the head of the family and had the authority, and everybody had natural
respect for him and his role. In a similar way, in Somali culture, motherhood was associated with childbirth,
childcare and upbringing. Children also had a well-defined natural duty and obligation to the family. Their
natural duty was to respect their parents, and their obligations started at a young age with helping the parents
at home or outside the house. These obligations were particularly evident amongst those families from an
agricultural setting. Daughters helped their mothers with domestic chores and other tasks, whilst sons helped
their father on the farm and in taking care of the cattle. In adulthood, children are then supposed to take care of
their parents when they reach old age. They also felt that the use of corporal punishment on boys can
potentially increase aggression. For example, one of the female respondents said: A little spank is okay. But
no hitting or beating in any form. There can be other ways to punish a child for his or her misbehaviour and
not by using physical discipline to achieve correction" female, 33 years. However, there was a general view
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among respondents that the use of physical discipline was appropriate in Finland because of the different
parenting traditions between their country of origin Somalia and their host country Finland. They told us that
the changes in parental practices were heavy and stressful. The women explained that childcare had become an
individual matter and that they had to manage by themselves; a contrast to Somalia where they had help from
female relatives and extended family members. For the large majority of Somalis, the changes in parenthood
were difficult to cope with. According to some, their children did not listen to them at home any more because
they had apparently been told in the schools, and by other government agencies, that they have rights and
freedoms and that it is the state that supports them and not their parents. In the interview, two men said this:
Let me tell you that, there are many social norms in the Western lifestyle that are conflicting with the Islamic
values and are not acceptable by Somalis. About schooling, one father pointed out that, "boys are dropping out
from school and girls are educating themselves, they are taking the "chance" they could not get if they were in
Somalia". Boys do not want to study because they have not realised that education is highly valued in all
societies. As they do not want to study, there will be a lack of social opportunities in Finland, but also
elsewhere" male, 54 years. In Finland, many Somali parents think, like me, that the birth of a baby girl is
considered as a source of social-economic support for the parents in the future, because they will have equal
social and economic opportunities with men after they have completed their school" female, 45 years. For
example, one male respondent said: When we are hard with our children, they said we are bad parents and
when we are soft as they want us to be; they said we are also bad parents. How they really want us to do with
our children or how we should bring them up? I think that they want our children to be criminals" male, 54
years. Respondents felt that parents had the option to use a number of approaches to regulate the behaviour of
their children without using physical discipline. Even though respondents considered that it was perhaps
necessary to sometimes be harsh, the need to be flexible was also stressed. For example, respondents generally
felt that Somali parents needed be flexible around routines such as bedtimes and special occasions
Respondents commented, however, that they were strict about religious routines and prayer and worship times
and did not allow flexibility unless their child was ill. Three respondents we spoke to shared the same view,
they all said: These changes were linked by respondents to a lack of options. For example, one of the men said
that: One woman said this: This situation has brought changes in the gender relationship as both are receiving
unemployment and other social benefits, so men cannot claim to breadwinners, so the power and authority
they used to have in the household in Somalia are shared with the women here in Finland. For many of the
men, this new situation is unbearable and in some cases, domestic conflicts, intergenerational conflicts and
even divorces have been reported. Many men have realised that there is nothing they can do about the situation
so to avoid the conflicts and divorces; they have to accept the changes in the family" female, 33 years. Three
women discussed this shift in gender-household roles: He is the head of the family, he decides about every
matter in the house and the wife listens and obeys. A Somali woman is taught to believe in her position in the
house and not complain about the load of domestic work and childcare as do Finnish women. One man
expressed this by saying that: In Finland, our women are feeling lonely and miss her relatives and other
members of the extended family who could help them doing all those things, so we men must help them"
male, 39 years. One young woman said this: We have been taught to believe in our fathers, brothers and
husbands and obey them. In Finland, the social and economic situations are different and many Somali women
are autonomous and free to decide about basic things that concern their life. Among the Somalis in Finland,
the young women are now able to give their own views and opinions about family matters, including child
social education, childbirth and contraceptive use" female, 33 years. They described the changes as difficult to
cope with. Several Somalis, men and women, discussed changes in family size and complained that
apartments were designed for family sizes of 1 to 2 children and were not suitable for Somali families which
often had between children. A woman living in an apartment of three bedrooms with her husband and five
children said: Especially, in the winter time, when it is very cold and the children cannot go outside to play,
they are shouting and crying inside; everybody gets crazy. In this country, they do not build big house with
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several rooms because families are small. In Finland, couples have often only 1 or 2 children or one dog. In
Somalia, in our houses, there are always enough rooms for several children and the relatives who stay with us.
We Somalis, it is very hard to bring up several children in the Finnish small houses" female, 38 years. All
respondents pointed out that every winter and summer children needed new clothes and shoes. Their children
also had hobbies like their Finnish friends and these types of pressures made it financially very difficult to
have large families in Finland. As one woman admitted: Three factors help explain this: Giving birth to
several children in Somalia is an honour with familial practices and marriage systems rooted in the Islamic
law sharia. One of the male respondents, for example, told us: Only traditional methods of birth spacing which
include a long period of breast feeding of up to two years are used. The use of contraception is very limited in
Somalia. Consequently, its use is going to be a new notion for several of those women living in Finland and
might be regarded with suspicion because women might fear that it will lead to childlessness, but because it is
difficult to bring up many children in Finland, and because several women have already a lot of children, they
might not care using contraception" males, 50, 54 years. They revealed that, contrary to what many Finns
think of Somalis, many couples do not want large families and use contraception to prevent unwanted
pregnancies. Whilst the Islamic family must take decisions according to Islamic jurisprudence in order to
justify their act to Allah, respondents justified their decision with regard to: Referring to his experience, one
man said: Whatever assistance we may receive from the social assistance in Finland, it is our responsibility to
bring up our children, feed them, and guarantee their health and wellbeing in the family, according to Allah"
male, 37 years. Two female respondents said: These beliefs are defined by the men and imbedded in the
Somali culture. In Finland, those beliefs are changing little by little because of social-cultural differences and
difficulties to bring up several children" females 33, 35 years. The men we talked to admitted that bringing up
children in Finland gave rise to a lot of contradictory feelings about the use of contraception because of the
social-cultural differences between Somalia and Finland. One young father said:
4: Project MUSE - The Return to the Family: Welfare, State, and Politics of the Family in Turkey
Personal, familial and societal impacts of Turkish women's migration to Europe. In UNESCO (Ed.), Living in two
cultures: The socio-cultural situation of migrant workers and their families (pp).
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