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Manifestation in its own form mentioned in the Chandogya Upanishad [8. Because of the promise. In the
opening sentence [8. He who has searched out that Self and understands it, obtains all worlds and desires. It is
first given when Indra, dissatisfied with the waking Self, comes back to Prajapati, again to be taught, and
Prajapati says [8. Live with me another thirty-two years". Then he explains to him the Self in dream, and when
Indra is not satisfied with that, he teaches him the Self in dreamless sleep; and when Indra is not satisfied with
that even, Prajapati at last describes to him the true Self, free from all the three conditions of waking, etc. It is
the abode of that Self which is immortal and without body. When in the body by thinking this body is I amd I
am this body the Self is heald by pleasure and pain. But when he is free of the body when he knows himself
different from the body , then neither pleasure nor pain touches him. Now as these arising from this heavenly
ether space , appear in their own form, as soon as they have approached the highest light. He in that state is the
highest person uttama pUruSa. He moves about there laughing or eating , playing, and rejoicing in his mind ,
be it with women, carriages, or relatives, never minding the body into which he was born. This bodiless
condition, free from pleasure and pain, is Mukti. This condition is described in the text as coming subsequent
to the approaching of the soul to the Highest Light. After the Highest Light is reached, there appears this
manifestation. But on this point a further doubt is raised. What is this Highest Light? Is it the solar orb, for
light generally means the sun, or is it the Supreme Brahman? The opponent maintains the view that the
Highest Light refers here to the solar orb. Because in the Mundaka Upanishad it is said that it is after reaching
the sun that one gets Mukti. The present passage also says that it is after reaching the Highest Light that one
manifests his own nature. Therefore, the Highest Light of the Chandogya passage is the solar orb mentioned in
the Mundaka Upanishad 2. In this chapter is determined the enjoyment of lordliness and the rest which the
freed souls experience, as well as the nature of such souls. In the Chandogya Upanishad is heard the following
8. The Mukta moves about there laughing, playing, and rejoicing, with women, carriages, with other Muktas
of his own period or of the past Kalpas. So great is his ecstasy that he does not remember even the person
standing near him, nor even his own body. And as a charioteer is appointed by his master to drive the carriage,
just so is the Prana appointed to drive this chariot of the body. Here arises the doubt - does the soul, in getting
Mukti, get a shape and body which is a result accomplished, and which is to be brought about then as, for
example, the body of a Deva; or is it only manifesting its own natural character? Does this "appearance in true
form" mean getting a new body, like that of the messengers of Vishnu, or manifesting its own nature? The
opponent maintains the view that the soul assumes a new body, to be brought about by then. If it were
otherwise, the the above word would have no meaning at all; and the scriptural texts relating to release would
declare what was of no advantage to man. Therefore, the phrase "manifests itself in its own form" means that
he assumes a new body, to be brought about then. It is then said that there has taken place the manifestation of
its natural character. Because the word Svena in the above text requires this explanation. If the soul assumed a
new body, then this word would have no force. Because, even without that, it would be clear that the new
body belonged to the soul. And yet such manifestation cannot be said to be useless, because the very object
and end of all human exertion is to bring about this manifestation. Consequently all such efforts are not
useless because they subserve the purpose of bringing about this manifestation. But, how do we know that
approaching the Highest Light is Mukti? Note - To understand the argument fully it is necessary to know the
context of the whole passage of the Chandogya Upanishad in which the above text of "approaching the
Highest Light" occurs. One must read the whole of the history of the teaching given by Prajapati to Indra and
Virochana as we find in the Chandogya Upanishad 8. It is in those Khandas from that Prajapati teaches the
nature of the soul in the waking state as well as in the dreaming and dreamless sleep. When, however, Indra is
not satisfied with these partial truths, Prajapati finally promises "I shall explain him further to you, and
nothing more than this. That made itself a soul. Therefore is it called the well-made. For, truly, on getting the
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essence, one becomes blissful. For who, indeed, could live, who breathe, if there were not this bliss in space?
This, verily is it that bestows bliss. For truly, when one finds fearlessness as support in Him who is invisible,
bodiless, undefined, without support, then has he reached fearlessness. When, however, this soul makes in this
One the smallest interval, the, for him, there is fear. That, verily, is the fear of the knower, who does not
reflect. As to that, there is also this verse. Radhakrishnan Chandogya Upanishad 8. Such a person is the
Supreme Person. There such a one moves about, laughing, playinmg, rejoicing with women, chariots or
relations, not remembering the appendages of this body. As an animal is attached to a cart so is life attached to
this body. Radhakrishnan posted by "Gaurasundara das" In the Gopala Purva Tapani we have the following:
They who constantly harmonised and without heedlessness fully worship the Supreme state of Vishnu, not
with the desire of getting rewards, to them that Cow-herd-shaped One verily then carefully reveals his own
state. The opponent maintains the view that the Lord Himself carries no one. All knowers of Brahman have to
go by the path of light, and are to be carried by the divinities of that path. The scripture also declares that the
Lord is the causal agent in everything, for He never directly does anything. His agents work out His will. And
the Scripture itself shows the special case with regard to some Nirapeksas. But with regard to those Nirapeksa
devotees who are extremely ardent, and much suffering in their yearning, in their case the Lord Himself comes
to fetch them to Himself; because He Himself feels impatient to bring such souls at once to Him. This is a
special case only. The scripture also shows this. The two verses of the Gopala Tapani quoted above are an
authority for this proposition. In the Gita also [
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He is believed by his devotees to be Krishna himself who appeared in the form of His own devotee in order to
teach the people of this world the process of Bhakti and how to attain the perfection of life. He is considered
as the most merciful manifestation of Krishna. Chaitanya was the proponent for the Vaishnava school of
Bhakti yoga meaning loving devotion to God , based on Bhagavata Purana and Bhagavad Gita. His followers,
Gaudiya Vaishnavas , revere him as a Krishna with the mood and complexion of his source of inspiration
Radha. In the early years of the tradition, the followers of Nityananda Prabhu, Advaita Acharya and other
companions of Chaitanya Mahaprabhu educated and initiated people, each in their own locales across Bengal.
Chaitanya Mahaprabhu requested a select few among his followers, who later came to be known as the Six
Gosvamis of Vrindavan , to systematically present his theology of bhakti in their writings. In the second
generation of the tradition, Narottama, Srinivasa and Shyamananda, three students of Jiva Goswami , the
youngest among the six Goswamis, were instrumental in spreading the theology across Bengal and Orissa.
Through such festivals, members of the loosely organized tradition became acquainted with other branches
along with their respective theological and practical nuances. That notwithstanding, the tradition has
maintained its plural nature, having no central authority to preside over its matters. The festival of Kheturi
allowed for the systemization of Gaudiya Vaishnava theology as a distinct branch of Vaishnava theology. His
student Baladeva Vidyabhushan wrote a famous commentary on the Vedanta-sutra called Govinda Bhashya.
The latter, a widely renowned teacher of the mode of internal worship raga-bhajan practiced in the tradition, is
largely responsible for the current form of devotional practice embraced by some of the traditions based in
Vrindavan. Gaudiya Math This period was followed by a renaissance which began at the start of the 20th
century. This change is believed to have happened largely due to the efforts of a particularly adept preacher
known as Bhaktivinoda Thakur , who also held the position of a deputy magistrate with the British
government. In a settlement they divided the 64 Gaudiya Math centers into two groups. His disciple Srila
Prabhupada went to the west in order to spread Gaudiya-Vaishnavism. Gaudiya and other Vaishnava schools[
edit ] Although sharing a common set of core beliefs, there are a number of philosophical differences which
distinguish Gaudiya Vaishnavism from other Vaishnava schools: In Gaudiya Vaishnavism, Krishna is seen as
the original form of God, i. This is based primarily on verse 1. This belief is shared by the Nimbarka and
Vallabha sampradayas , but not by the Ramanuja and Madhva schools, who view Krishna as an avatar of
Vishnu. Chaitanya Mahaprabhu is worshiped as the most recent Avatar of Krishna to descend in the current
yuga , or age. Other sampradayas view Chaitanya as a devotee of Krishna only, and not Krishna himself or a
form of avatar. In this regard A. Indeed, He sometimes placed His hands over His ears, protesting that one
should not be addressed as the Supreme Lord". You have assumed the golden colour of Srimati Radharani,
and You are widely distributing pure love of Krishna. We offer our respectful obeisances unto You.
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It is a specific reference to the Upanishads and the philosophy they contain. Vedanta is one of the six
darshanas or philosophies of Hinduism. The first systematic study of the philosophy seems to have been done
by Badarayana in the Vedanta Sutras. However, scholars believes he was not the first since he himself
mentioned several teachers who lived before him. The school derives its philosophy mainly from the Vedas in
general and the Upanishads in particular, the Brahma Sutras also known as Vedanta sutras , and the
Bhagavadgita. Together they are called the triple foundation prasthana traya of the school of Vedanta. The
validity of each is further determined by various other factors. The Vedanta school is probably as old as the
Upanishads themselves. As civilization progressed the school drew inspiration from various other sources,
such as the Saiva and Vaishnava agama and tantric texts. The principal concepts of Vedanta include the nature
of reality, the status of Brahman and Atman and their relationship, the relationship between Brahman and
Nature, the causes of creation, nature of bondage, means of liberation, states of consciousness,
self-purification, transmigration of souls, the practice of yoga and meditation, and so on. Vedanta is not a
homogenous school. Much of the knowledge of Vedanta comes to us from the interpretation of the standard
texts of Hinduism, such as the ones mentioned above, by numerous scholars from ancient times until recently.
Because of differences in interpretation and understanding, it is further divided into several sub-schools
ranging from nondualism to qualified nondualism and pure dualism. Each of them distinctly interprets the
reality of Brahman and the realities of Nature. It is translated into English as nondualism or monism. As the
name suggests the school believes in the unity or oneness of existence. Everything is either Brahman or a
projection of Brahman. The worlds and beings are mere projections, appearances, or illusions. The individual
souls atman are also Brahman only. Since in their embodied state they are subject to delusion and ignorance
beings cannot perceive Brahman who is hidden in all, and accept the world as true, just as people often
mistake a rope for a snake when they do not see the rope clearly. Rudimentary aspects of the philosophy are
found in the Upanishads themselves. However, it was given a clear shape by ancient scholars such as
Gaudapada who wrote a commentary karika on the Mandukya Upanishad. Adi Shankaracharya was one of its
chief proponents who consolidate the knowledge. He wrote extensive commentaries on the principal
Upanishads and other important Vedic texts. Our current knowledge of Advaita is mainly derived from his
works. His immediate disciples also contributed to its popularity by composing several texts. It is pure
consciousness cinmatra and of the form of Knowledge svarupa jnana. The mind is a mere instrument without
self-awareness and comprehends the objects by assuming their mode vritti. However, by itself it is inert and is
illumined by the Self. The knowledge of the world is untrue because it changes with time. What is true is the
knowledge of the Self atmajnana or the highest knowledge Brahmavidya. Advaita Vedanta sees no distinction
between Brahman and Atman, the individual Self. Atman in the body is also Brahman only. Brahman cannot
be known rationally or in duality, except as what he is not. However, it does not mean Brahman is nothing or
emptiness. He is nirguna, without qualities, modes, and form. For the sake of creation, he whose nature is
truth, consciousness, and bliss satchidananda projects himself as Isvara, or Brahman with qualities saguna
Brahman. There is no distinction between the two. Both are Brahman only, but one is supreme and constant,
and the other is a projection and an illusion. Liberation is attained when a person overcomes the illusion of
duality and division and perceives himself as eternal, supreme, universal Self. The medieval saint,
Ramanujacharya the 11thth century AD was its chief proponent, who believed that Brahman was not only
nirguna but also saguna. He drew inspiration from a number of Vaishnava saints, and Bhagavatas who
preceded him. The school identifies three ultimate realities, Brahman Isvara , the soul cit and Nature or matter
acit. It acknowledges Brahman as the supreme, reality, but differs from Advaita by attributing conditions and
qualities to Brahman in his aspect as creator and the lord of the Universe Isvara. The individual souls and
Nature are projections of Isvara but they cannot be considered mere illusions. They are dependent realities,
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while Isvara is an independent reality. The souls are dependent realities of Brahman and inseparable from him.
He is the soul of the souls and of Nature. The souls enjoy an existence of their own for the duration of
creation. They are indistinguishable from Isvara in some respects, but distinguishable in other respects. Each
soul enjoys its own existence, not only when it is bound but also when it is liberated. Such superficial
distinctions prevail until all the souls are withdrawn by Isvara into himself at the end of creation. Thus, this
school draws a subtle distinction between Brahman and his manifestations, acknowledging at the same time
that everything is part of one supreme universal reality, which is Brahman. Although Brahman is one he
appears as many, and each of his creations is somewhat distinguishable from him and from one another. Isvara
is the same as Brahman but somewhat distinguishable from him due to his qualities and functions as the
Supreme Lord. Same is true with regard to the souls. They are somewhat distinguishable from Isvara, and
from one another. Thus, reality is one but distinguishable in some aspects. Brahman and individual souls are
similar as well as dissimilar. Dvaita Dvaita means duality. The school holds that the duality we perceive
around us real, not an illusion. It persists even after the souls attain liberation. Brahman is different from the
souls, and souls are different from each other as well as from Nature. Only Brahman is the infinite,
independent reality. Everything else is a finite, dependent reality. However, Brahman, souls and Nature are
eternal. The school identifies five distinct dualities that characterize existence. They are the duality between
Brahman and souls, between Brahman and Nature, between souls and Nature, between one soul and another
soul, and between one aspect of Nature and another aspect, The school was founded by Madhavacharya 13th
Century AD , who held that the philosophy of nondualism was unacceptable because of its inherent
inconsistencies and logical absurdities. He proposed that Brahman represented the highest, supreme reality,
which was eternal, independent, and universal, while his creation represented the dependent reality.
Everything that is part of the dependent reality represents a separate reality in itself and distinguishable from
the rest not only in its essence but also in other aspect. Thus, unlike the previous schools, the Dvaita school
recognizes Brahman as an eternal and distinct entity who presides over the universe as its supreme Lord and
controller. The school holds that although souls are dependent realities, they are not created by Brahman, but
exist eternally. Since they are dependent upon Brahman, they may be considered his reflections or images, but
not the same as him. Individual souls attain liberation when they realize their connection with Brahman and
their dependence upon him not only for their existence but also for their liberation. It was founded by
Nimbarka, a 11th-century Vaishnava Philosopher from the South. This school identifies three types of eternal
realities, Brahman, soul, and matter also known as chit, achit, and Isvara. Brahman Isvara is the independent
reality, while the other two are dependent. They are also different from Brahman because they have qualities
modes gunas and natural functions svabhava that are different from those of Brahman, who is the controller of
all. However, they cannot be said to be entirely different from him since they are dependent upon him. Hence,
in relation to Brahman they have otherness as well as sameness. Brahman is the highest reality and the
ultimate cause of creation. He is both the ultimate cause and efficient cause, and solely responsible for the
preservation and destruction of worlds and beings. Vasudeva, Sankarsana, Pradyumna, and Aniruddha are his
highest aspects, while he also appears in numerous other forms. In his aspect as the supreme lord he controls
the worlds and in his aspect as the eternal companion of the souls, he maintains a personal connection with
them. The individual souls are made of knowledge and radiate knowledge. In their embodied state they have
egos which not only prevail in deep sleep but also persist even after liberation. Even Krishna, the Supreme
Lord, has a functioning ego, which imparts to him distinguishable qualities. Although individual beings seem
to act on their own, in reality they depend upon God for their actions and existence. They also appear
differently in different bodies, although they are atomic in nature, because of omniscience they can experience
pain and pleasure in any part of the body. Nature, achit, is the object, the one who is enjoyed, while the souls
are the subjects, those who enjoy. It is of three types, prakrta derived from Nature with three modes of sattva,
rajas and tamas, aprakrta celestial bodies which are not derived from Nature , and kala time. By surrendering
to him and worshipping him with devotion and by cultivating virtues and right knowledge one can attain
liberation. According to the school, upon liberation souls do not lose their individuality. The school believes
that Brahman and the individual souls have the same essence and represent the same reality, just as fire and
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the sparks have the same essence. However, they cannot be considered the same, because Brahman is the
whole while the souls are his parts. Brahman is sat truth , chit pure consciousness and Ananda bliss , whereas
in souls the third aspect remains hidden. According to the school, Maya is the power of Brahman and not
unreal. Brahman is both the creator and the created. All things that arise from him are eventually withdrawn
by him into himself at the end of creation.
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Srila Govinda Maharaj speaks in depth on many subject matters such as Divine Service and the Plane of
Dedication, the conception of Sri Chaitanya Mahaprabhu, and the devotional line of Sri Chaitanya Saraswat
Math, continuing the message of Srila Sridhar Maharaj with his own unique style: Or are we just creating a
completely material sound vibration? Srila Govinda Maharaj speaks mainly on introductory topics such as the
nature of the soul and the Lord, the nature of the spiritual world, the superiority of the devotional path, and so
on, and also shares many personal feelings about the Mission, his great joy at meeting the international
community, his reluctance at being newly situated in the post of acharya, as well as some personal history of
his intimate relationship with Srila Sridhar Maharaj and Srila Swami Maharaj Prabhupad. In addition there are
explanatory lectures given by senior Vaishnavs, and three appendices discussing the mahamantra, the ten
offences to the Holy Name, and the glories of Srila Bhakti Sundar Govinda Dev-Goswami Maharaj. It is not
intended for a certain class of Hindus alone, but it is a gift to man at large, in whatever country he is born and
in whatever society he is bred. This compilation brings together many important articles previously printed
within different periodicals and booklets, several of which are no longer in print. Also included are
authoritative articles by some of the leading sannyasis in our Mission. The first section consists of lectures on
such topics as Divine Service, how to perform pilgrimage without offence, seeing the dham with spiritual
eyes, the significance of Sri Vrindavan Dham, Sri Nabadwip Dham, Sri Puri Dham, and more. Also included
are a selection of articles by distinguished Vaishnavs in glorification of Srila Govinda Maharaj. Bhakti
Vedanta Swami Maharaj. Topics included are adjustment to the centre, proper understanding of Guru, spiritual
gradation, analysis of the superiority of the Vaishnav conception over mayavad, and the position of mercy
above justice. In a clear and systematic way Srila Sridhar Maharaj outlines the three planes of existence, the
superiority of the plane of dedication, and the process by which to attain it: How can my inner self be satisfied.
In this lecture Srila Govinda Maharaj gives much reason, inspiration, and guidance for all seekers on their
search for the Original Source. Compiled, translated, and published by Sadhu Priya Prabhu of Australia. In
this new edition the songs have been grouped into categories and laid out according to the manner in which
they are sung. Also included is an original shloka by His Divine Grace. An essential literature for all those
aspiring for the indispensable grace of Sri Nityananda Prabhu. What you are searching for does exist! Who is
the Lord? What is our relationship? What is true fulfilment? The fundamental need of every soul is to find the
answers to these questions. Arranged according to the principles of sambandha relationship , abhidheya means
, and prayojan goal , this book describes the origin of the soul and subjective evolution. It includes a synopsis
of the Brihad Bhagavatamrtaand the six philosophies of India, and a Gaudiyaâ€”Vaishnav analysis of
Christianity, as well as contemporary issues from drug problems to World War III. The dramatic conclusion
summarises the conversation between Ramananda Ray and Sri Chaitanya Mahaprabhuâ€”the essence of
Vaishnav theology. Sermons of the Guardian of Devotion Volume 1 by Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj This is the first of the acclaimed Sermons series, compiled from lectures of Srila
Sridhar Maharaj for the nourishment of practitioners deeply absorbed in their devotional lives. Throughout
Srila Sridhar Maharaj puts great emphasis on the need for a humble, surrendered approach, and the importance
of sadhu sanga. With a deeply sympathetic mood Srila Sridhar Maharaj also describes the dangers faced by
practitioners with advice on how to overcome them. Sermons of the Guardian of Devotion Volume 2 by Srila
Bhakti Raksak Sridhar Dev-Goswami Maharaj Herein many of the finer details of different aspects of
devotional practice and conception are discussed. Throughout is emphasis on the need to progress in the
proper way, through the proper levels of development and through the proper agent. Also includes a chapter
on the lives of different holy personalities, as well as a chapter on the life of Srila Bhakti Vinod Thakur. Srila
Sridhar Maharaj also answers practical questions regarding serving life in the temple, in family life, as well as
on the preaching field. Throughout this compilation Srila Sridhar Maharaj puts emphasis on the superiority of
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the Vrindavan plane of life, where love, beauty, and mercy reign supreme. Sermons of the Guardian of
Devotion Volume 4 coming soon by Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj This final instalment
in the Sermons series begins with describing the history of the beginnings of Srimad Bhagavatam, and
continues with topics such as: Herein Srila Sridhar Maharaj explains the indispensable necessity of Guru for a
spiritual seeker; the qualifications of a guru and different types of gurus; the qualifications of a disciple and
how a disciple should view Guru; the nature of truth, faith, and progress; absolute and relative considerations;
the difference between the gayatri mantra and mahamantra; the real meaning of diksha, shiksha, and
parampara; and stages of spiritual development. In the words of Srila Govinda Maharaj: If you read it
minutely you must stand in the plane of dedication. Subjective Evolution of Consciousness by Srila Bhakti
Raksak Sridhar Dev-Goswami Maharaj If consciousness is the substratum of reality, what is the superstructure
that is built upon it? In Subjective Evolution of Consciousness, Srila Sridhar Maharaj traces the development
of consciousness from the origin of the species to various theistic and scientific postulates, and then takes an
unexpected leap into the plane of ecstasy.
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According to Gaudiya Vaishnava Vedanta philosophy, consciousness is not a product of matter, but is instead a
symptom of the soul. All living beings (jivas), are distinct from their current body.

Tripurari "There is a great need for devotees to be educated as to the difference between the essential and
non-essential aspects of Vaishnavism. The Krishna consciousness movement at least in the West has little
impact on the public, and for the most part those who know we exist ignore us like they do any insignificant
oddity. To most people Krishna consciousness is irrelevant or ludicrous. Perhaps, the problem has something
to do with how we preach. Other than bad communication, what could prevent the exchange of such plain and
obvious facts? Have we exhausted the possibilities? Have we reached the limits of explanation? Or is Krishna
consciousness bigger than that? Will Krishna consciousness be taken seriously as a beacon of clear thinking or
will it continue to be ignored as unrealistic and cultish? Is there something wrong with making sense? Where
are our well-crafted introductory materials focusing on the commonsense certainties of Krishna
consciousness? What is your opinion? Thank you for thinking of me and sending me your thoughts on the
problem of contemporary outreach to Westerners. My opinion is that it is important for those engaged in
sharing Gaudiya Vaishnavism to emphasize the essential underlying truths of Gaudiya Vedanta over the
non-essential, or what Bhaktivinoda Thakura sometimes referred to as the cultural baggage of the tradition.
These truths are not exactly self evident to everyone, but to a majority of people they will be, if properly
presented. You ask, "Other than bad communication, what could prevent the exchange of such plain and
obvious facts? While Vedic cosmology may be of interest to some, entering into a comprehensive
understanding of the subject is certainly not essential to the culture of bhakti, what to speak of preaching the
Bhagavatam 5th canto version of cosmology as being the final word on the matter. Many, including former
disciples of Srila Prabhupada, have turned away from Krishna consciousness because of the prominence of
fundamentalist preaching on this and similar non-essential issues. Such preaching continues although
Sukadeva Goswami does not claim that his description of the universe as found in the Bhagavatam is
definitive. Actually he says the opposite: There are sometimes allegorical explanations in the Bhagavatam. We
are concerned with Krishna Consciousness, and even though there is some difference of opinion between
modern science and allegorical explanation in the Bhagavata, we have to take the essence of
Srimad-Bhagavatam and utilize it for our higher benefit, without bothering about the correctness of the
modern science or the allegorical explanation sometimes made in Srimad-Bhagavatam. The Sun and The
Moon http: Preaching some notion of 5th canto cosmology is certainly not the way to convince educated
Europeans and Americans to take Krishna consciousness seriously. Another concern worth mentioning is the
public debate being staged by devotees who argue that Gaudiya Vaisnavism prohibits women from serving as
diksa gurus. This drones on even though historically there have been a number of women gurus in the
tradition, the most prominent being Jahnava Ma and Gangamata Goswamini. Here the essential principle
everyone should be concerned with is found in Caitanya-caritamrta: Women Diksa Gurus http: Other than
poor communication, those who desire and have some ability to thoughtfully communicate our essential truths
have to deal with damage control as their constituents run into dogma, superstition, sectarianism, sexism, and
in general the ugly face of fundamentalist kanistha adhikari Vaishnavism mistaken for Absolute Truth and
broadcast all over the Internet. Therefore, there is a great need for devotees to be educated as to the difference
between the essential and non-essential aspects of Gaudiya Vaisnavism, and those who are already educated
and able to think outside of the proverbial box need to develop an alternate non-sectarian Krishna conscious
association in the West that speaks louder and more pleasingly both by example and precept. Such
like-minded devotees will have to do more than think about the topic and more than write occasionally about it
as well. This is what my associates and I are doing with some success. We have the language, books,
sensibilities, and so on that will help bring about a much-needed renaissance of practical, common sense
Krishna conscious practice and preaching. I would be proud to stand with Godbrothers and Godsisters,
devotees of any mission, who see the importance of such a renewal and who understand the value of going
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beyond fundamentalism through what Bhaktivinode Thakura referred to as saragrahi
Vaishnavismâ€”emphasizing and preaching the essential truth of Gaudiya Vedanta. Readers who read this
Vaishnava news also read.
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Philosophical concepts Living beings According to Gaudiya Vaishnava philosophy, consciousness is not a
product of matter , but is instead a symptom of the soul. This is consistent with the concept of samsara found
throughout Hindu belief. Release from the process of samsara known as moksha is believed to be achievable
through a variety of yoga processes. However, within Gaudiya Vaishnavism it is bhakti in its purest state or
"pure love of God" which is given as the ultimate aim, rather than liberation from the cycle of rebirth. God is
worshiped as the eternal, all-knowing, omnipresent , all-powerful and all-attractive Supreme Person. Names of
God from other religious traditions, such as Allah and Jehovah , are also accepted as bona fide titles of the
same Supreme Person. This is based on quotations from the Bhagavata Purana , such as "krsnas tu bhagavan
svayam", translated as "Krishna is the original Personality of Godhead" [7] and from the Bhagavad Gita where
Arjuna , when speaking to Krishna, states: You are the eternal, transcendental, original person, the unborn, the
greatest. The exact nature of this relationship being simultaneously one and different with Krishna is
inconceivable to the human mind, but can be experienced through the process of Bhakti yoga. This philosophy
serves as a meeting of two opposing schools of Hindu philosophy , pure monism God and the soul as one
entity and pure dualism God and the soul as absolutely separate. In practice Gaudiya Vaishnava philosophy
has much more in common with the dualistic schools, as Krishna is worshiped as a Supreme person.
Devotional activities Main article: Bhakti Yoga The practical process of devotional life is described as bhakti
or bhakti-yoga. Practicing vaidhi-bhakti with a view to cultivate prema creates eligibility for
raganuga-sadhana. Attainment of the raganuga stage means that rules of lifestyle are no longer important and
that emotions or any material activities for Krishna should not be repressed, including sexuality. Within his
Siksastaka prayers, Chaitanya compares the process of bhakti-yoga to that of cleansing a dirty place of dust,
wherein our consciousness is the object in need of purification. Specifically the Hare Krishna mantra is
chanted and sung by practitioners on a daily basis, sometimes for many hours each day. Onions and garlic are
also avoided as they are believed to promote a more tamasic form of consciousness in the eater when taken in
large quantities. All types of food are first offered to Krishna, and then the remnants are eaten as prasadam.
This is based on a number of instructions by Krishna in the Bhagavad Gita that: Others, who prepare food for
personal sense enjoyment, verily eat only sin. In the early years of the tradition, the followers of Nityananda
Prabhu, Advaita Acharya and other companions of Chaitanya Mahaprabhu educated and initiated people, each
in their own locales across Bengal. Chaitanya Mahaprabhu requested a select few among his followers, who
later came to be known as the Six Gosvamis of Vrindavan , to systematically present his theology of bhakti in
their writings. In the second generation of the tradition, Narottama, Srinivasa and Shyamananda, three students
of Jiva Goswami , the youngest among the six Goswamis, were instrumental in spreading the theology across
Bengal and Orissa. Through such festivals, members of the loosely organized tradition became acquainted
with other branches along with their respective theological and practical nuances. That notwithstanding, the
tradition has maintained its plural nature, having no central authority to preside over its matters. The festival
of Kheturi allowed for the systemization of Gaudiya Vaishnava theology as a distinct branch of Vaishnava
theology. In the 17th century, Vishvanath Chakravarti Thakur held great merit in clarifying core doctrinal
issues over the practice of raganuga-bhakti through works such as Raga-vartma-chandrika. His student
Baladeva Vidyabhushan wrote a famous commentary on the Vedanta-sutra called Govinda Bhashya. The
latter, a widely renowned teacher of the mode of internal worship raga-bhajan practiced in the tradition, is
largely responsible for the current form of devotional practice embraced by some of the traditions based in
Vrindavan. This change is believed to have happened largely due to the efforts of a particularly adept preacher
known as Bhaktivinoda Thakur , who also held the position of a deputy magistrate with the British
government. Gaudiya and other Vaishnava schools Part of a series on.
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7: Internet Resources for Gaudiya Vaishnavism - Cup of NirvanaCup of Nirvana
The principal concepts of Vedanta include the nature of reality, the status of Brahman and Atman and their relationship,
the relationship between Brahman and Nature, the causes of creation, nature of bondage, means of liberation, states of
consciousness, self-purification, transmigration of souls, the practice of yoga and meditation, and so on.

Historical Vishnuism Vaishnavism originates in the latest centuries BCE and the early centuries CE, as an
amalgam of the heroic Krishna Vasudeva , the "divine child" Bala Krishna of the Gopala traditions, and
syncretism of these non-Vedic traditions with the Mahabharata canon, thus affiliating itself with Vedism in
order to become acceptable to the orthodox establishment. Krishnaism becomes associated with bhakti yoga in
the medieval period. The inscription states Heliodorus is a Bhagavata. Bala Krishna Although Vishnu was a
Vedic solar deity, [21] he is mentioned less often compared to Agni, Indra, and other Vedic deities, thereby
suggesting that he had a minor position in the Vedic religion. In Dandekar theory, Vaishnavism emerged at the
end of the Vedic period, closely before the second urbanisation of northern India, in the 7th to 4th century
BCE. Vasudeva and Krishna , "the deified tribal hero and religious leader of the Yadavas ," [27] [21] gained
prominence, merged into Bhagavan Vasudeva-Krishna , [27] due to the close relation between the Vrsnis and
the Yadavas. The Bhagavad Gita was incorporated into the Mahabharata as a key text for Krishnaism. The
Bhagavats , worship Vasudeva-Krsna, and are followers of brahmanic Vaishnavism, while the Pacaratrins
regard Narayana as their founder, and are followers of Tantric Vaishnavism. Their poems show a pronounced
orientation to the Vaishnava, and often Krishna, side of Mal. But they do not make the distinction between
Krishna and Vishnu on the basis of the concept of the Avatars. Alvars After the Gupta age, Krishnaism rose to
a major current of Vaishnavism, [18] and Vaishnavism developed into various sects and subsects, most of
them emphasizing bhakti, which was strongly influenced by south Indian religiosity. Many of the early
Vaishnava scholars such as Nathamuni, Yamunacharya and Ramanuja, contested the Advaita Vedanta
doctrines and proposed Vishnu bhakti ideas instead. The temples that the Alvars visited or founded are now
known as Divya Desams. Their poems in praise of Vishnu and Krishna in Tamil language are collectively
known as Naalayira Divya Prabandha divine verses. Bhakti movement The Bhakti movement of late medieval
Hinduism started in the 7th-century, but rapidly expanded after the 12th-century. Even Meera bai princess of
Mehwar and Rajasthan took part in this specific movement. Nimbarka and Ramananda in the 14th century,
Sankaradeva in the 15th and Vallabha and Chaitanya in the 16th century. Historically, it was Chaitanya
Mahaprabhu who founded congregational chanting of holy names of Krishna in the early 16th century after
becoming a sannyasi. Bhaktivedanta Swami Prabhupada in According to Schweig, it is a "polymorphic
monotheism, i. As such Krishnaism is believed to be one of the early attempts to make philosophical
Hinduism appealing to the masses. The belief in the supremacy of Vishnu is based upon the many avatars
incarnations of Vishnu listed in the Puranic texts, which differs from other Hindu deities such as Ganesha ,
Surya or Durga. These forms include the different avataras of Krishna described in traditional Vaishnava texts,
but they are not limited to these. Indeed, it is said that the different expansions of the Svayam bhagavan are
uncountable and they cannot be fully described in the finite scriptures of any one religious community. Radha
Krishna Radha Krishna is the combination of both the feminine as well as the masculine aspects of God.
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8: Gaudiya Vaishnava Vedanta: Vedanta of the Siddha-Deha
Mayavadi is the derogatory term used to label those followers of Shankaracharya's Advaita Vedanta. This is because it
is Advaitin's perspective that the world is Maya. Vada is a term that can be translated as "Way of" and so Vadi is
"Follower of".

From this we can understand that Hari and Guru are related to each other as noun is to an adjective. Guru is
the only one who is capable of making a jiva sakshat-kar bring in close proximity to Hari, hence he is called as
Sakshad-hari. The way Bhagavan is eternal similarly Sri Guru is also eternal. Sri Krishna did not become
Bhagavan all of a sudden; Previously he was an ordinary mortal and later attaining Bhagavattva became
Bhagavan is also not the case. While Sri Krishna was in the garbha womb , the garbha-stuti done by
demi-gods is the proof of His Bhagavattva, similarly we can see in Srila Gurupadpadma non attachment
towards worldly relationships and deep attachment to serve Hari Guru and Vaishnavas from his infancy. The
significance of this verse is, the one who is linked to the supreme i. Just like we can see in the material world a
Phd holder can only confer a Phd degree to a competent recipient, before such degree is conferred to him, he
cannot perform the actions reserved for a person holding that degree nor can he proclaim himself as the owner
of such powers. Neither can a non-Phd holder confer him with such a degree. Similarly in the Spiritual world
one can assume the role of an Acharya only when empowered by his preceptor and can perform the functions
of a Guru on being instructed to do so. I consider myself fortunate as I obtained a place at the lotus feet of
Srila Param Gurudeva Bhakti Prajnana Kesava Goswami Maharaja who was merciful enough to initiate me
with harinaam. At that time we used to hear his name as the succeeding Acharya of Gaudiya Vedanta Samiti.
Hence I started to consider him also as my Gurupadpadma. And it is at his lotus feet from where I obtained all
my spiritual wealth. Hence he is my param-aaradhya Guru Maharaja. Srila Gurudeva Bhakti Vedanta Vaman
Goswami Maharaja lived an exemplary life that every phase of his manifest pastimes is laden with invaluable
teachings. In the most quietest of way his actions in the face of any kind of circumstances spoke the loudest
about what should be the conduct of a Vaishnava in the line of Srila Prabhupada. In that light we shall discuss
the events that lead up to his appointment and thereafter as the Acharya of the Gaudiya Vedanta Samiti. It is a
well known fact that Srila Gurudeva had at the tender age of 9 years taken shelter at the lotus feet of Sri Srila
Prabhupada and had started residing at Sri Chaitanya Math. Since that time he had been nourished and
nurtured under the tutelage of the then manager of Sri Chaitanya Math, Sri Vinodh Bihari Bramhachari Srila
Bhakti Prajnana Keshav Goswami Maharaja who adorned him with every siddhanta established spiritual
conclusions by educating him on Srimad Bhagvad Gita, Vedanta Sutras and other Spiritual text. From this
chain of events I am reminded of a thing. And keeping him under his subservience he engages the child in
rendering every kinds of service and imparting every kind of knowledge with the goal of establishing him in
both acchar and vichaar as the succeeding Acharya. From his childhood Srila Kesava Goswami maharaj saw
in that boy detachment towards all material relationships. His parents came to the math numerous times on
various pretexts and tried to lure him back to into the folds of material affection which he had no taste for. He
also saw in that boy a great appetite and unparalleled intellect for absorbing and retaining spiritual learnings.
These are the qualifications of an Acharya that he marked in that boy right from the beginning. Srila Gurudeva
Srila Vaman Goswami Maharaja was of a very modest and humble nature, he was extremely intelligent,
having profound complying nature, and was extremely competent in rendering every kind of of Seva From the
kitchen, temple, press and even the toilets. He was considered unparalleled in the Vaishnava community as a
thesaurus of Gaudiya Siddhanta. During the establishment of the Gaudiya Vedanta Samiti of he was one of the
founding members and the only disciple of Srila Kesava Goswami Maharaj to be so. One day while operating
the press his hand was caught in the machine and one of his fingers were also severed. Srila Kesava Goswami
Maharaj took him to the hospital and cried inconsolably. Srila Vaman Goswami Maharaja was confused as to
how he being a renunciate Bramhachari could ever become a father but it was just the indication of the things
to come. In anticipation of the greater responsibilities that Srila Gurudeva Srila Vaman Goswami Maharaja
would one day assume, Srila Keshav Goswami Maharaj moved him from the Printing Press in which he Srila
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vaman Goswami Mhj had got so deeply engrossed, to preaching and expansion of the movement that he Srila
Kesava Goswami Maharaja had started. Although Srila Kesava Goswami Maharaja had selected in his mind
for the role of succeeding him as the Acharya of the GVS, his eldest and most accomplished disciple, he also
weighed upon the social considerations. From a social standpoint Srila Kesava Goswami Maharaj wanted to
put to test his choice and at the same time check if there were anyone who considered themselves in
contention so he took a number of steps. Firstly he arranged for voting to be done. In this regard he chose
upon prudent and judicious people. Among them were prominent renunciate and householder disciples of Srila
BhaktiSiddhanta Saraswati Prabhupada, prominent renunciate and householder disciples of other maths which
had maintained close proximity to the affairs of the Gaudiya Vedanta Samiti, and his own prominent disciples.
In this way people were chosen to vote upon who would be the most appropriate person to succeed Srila
Kesava Goswami Maharaja. What ensued in the room no one knows but Srila Trivikrama Maharaja said they
could hear Srila Vaman Maharaja cry profusely. It was like no one wanted to bear the cross. But it was the
unique way of Srila Kesava Maharaja to not only pass the mantle to his most accomplished disciple but also
pass it after building consensus on their own volition. Srila Gurudeva Bhakti Vedanta Vaman Goswami
Maharaja was blessed not only by his Spiritual Master but also by most other senior disciples of Srila
Prabhupada who showered him with their affectionate blessings for his humble nature, sweet spokenness,
amani-manada bhava One who himself does not desire respect but gives respect to others , proficiency over all
shastras Spiritual texts and the ability to maintain complete harmony between every aspect he dealt with.
Talaite nahi pare sekhalay se mormo. You are untouched by pride and are always enthusiastic to render
devotional service. One who is engaged in rendering service is unwavered from his vow to serve free from the
dictates of the body and the mind. By such behavior you have taught us this fundamental truth. You perform
your service silently free from the desire of prestige. You are a very learned Sanyasi although you are very
young. These verses offer us just a glimpse of the love and affection that senior vaishnavas had for Srila
Gurudeva. The significance of the advice was that the illusionary forces of nature would in its different veils
confront him and the Samiti with vile criticism, but irrespective of whatever the circumstances are he advised
him to be tolerant. After assuming the role of Acharya, Srila Gurudeva always ensured that his god-brothers
were given utmost respect. Through his words and actions he never used to reveal his own glory that was
latently manifested within him. He was ever engaged in living a life of subservience and in the line with the
words spoken by Hari, Guru and Vaishnavas. Following the instructions given to him by his Gurudeva, in his
life he has on numerous occasions endured and is still enduring many a slander without any resistance. Infact
his exemplary life itself is a personification of all the instructions given by the shastras. If you are mine, they
are for you too. The gap between my actions and the instructions of Hari, Guru and Vaishnavas is so wide that
it cannot be bridged by my solitary efforts. But I am yours, so they are for me too. May Srila Gurudeva listen
to our prayers and grace us with his mercy. Readers who read this Vaishnava news also read.
9: The Hare Krsnas - Sastra, Vedas and Vaisnava Literature - Baladeva Vidyabhusana
Here is a selection of links with information on the Vaishnava-tradition. Although we have our level best reviewed the
sites and found the contents useful, we cannot guarantee the accuracy of the content on the pages we link to.
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