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Jesus also warned that if it happened in winter or on the Sabbath fleeing would be even more difficult. Jesus
described this as a time of "Great Tribulation" worse than anything that had gone before. Jesus then states that
immediately after the time of tribulation people would see a sign, "the sun will be darkened, and the moon will
not give its light; the stars will fall from the sky, and the heavenly bodies will be shaken". Joel wrote that this
would be a sign before the great and dreadful Day of the Lord. Gentry and Thomas Ice. Gentry The Great
Tribulation occurred during the 1st century. The Tribulation judgements will be centred on local events
surrounding ancient Jerusalem , and also somewhat affecting other portions of the former Roman Empire. The
Tribulation judgements are governed by Jesus as the Christ to reflect his judgement against Israel, thus
showing that he is in heaven controlling those events. Tribulation as a future event Dr. Ice The Great
Tribulation is still to come and is rapidly approaching prospect. The prophecy says the Christian era will be
concluded just after the church is taken from the world. The judgements involve catastrophes that literally will
affect the stellar universe and impact the entire planet. The coming of Christ in the Tribulation requires his
public, visible and physical presence to conclude those judgements. Coming of the Son of Man[ edit ] In the
Olivet Discourse, Jesus states that after the time of tribulation and the sign of the sun, moon and stars going
dark the Son of Man would be seen arriving in the clouds with power and great glory. The Son of Man would
be accompanied by the angels and at the trumpet call the angels would "gather his elect from the four winds,
from one end of heaven to the other". Christian eschatology In the Olivet Discourse, Jesus stated that when all
these signs are seen, the coming of the Son of Man would be imminent. He went on to say "this generation
will not pass away until all these things have taken place. At face value it would seem to imply that the
disciples would still be alive today. Awkward legends arose suggesting that the disciples to whom Jesus was
speaking did not die but remain alive, eventually developing into legends like those of the Wandering Jew and
Prester John. Lewis called this "the most embarrassing verse in the Bible". Those about Jerusalem, those about
the wars, about the famines, about the pestilences, about the earthquakes, about the false Christs, about the
false prophets, about the sowing of the gospel everywhere, the seditions, the tumults, all the other things,
which we said were to occur until His coming. Nevertheless, throughout history there have been many groups
who read the discourse literally. Christian thought continues to include groups who say that the end of the
world is near, some even giving exact dates which have since come and gone without an intervening end of
the world. Jewish, Islamic, psychic and occult predictions have also been offered as well. Some very
prominent individuals have been consistently wrong when they predicted the end of the world.
End-of-the-world predictions have been common throughout Christianity and other religions for almost years.
Interpretations[ edit ] There are four quite different interpretations of Matthew By far the more prominent are
futurism and preterism. Futurism dominates the more conservative theological viewpoints at present, though
preterism is seen in a resurgence. One view Futurism is that the future Jesus predicted is the unfolding of
events from trends that are already at work in contemporary human society. Idealism Christian eschatology
The Idealist timeless sees no evidence of timing of prophetic events in the Bible. Thus they conclude that their
timing cannot be determined in advance. Idealists see prophetic passages as being of great value in teaching
truths about God to be applied to present life. Idealism is primarily associated with liberal scholarship, and is
not a major factor in current evangelical Christian deliberation over when prophecy will be fulfilled. Preterism
Preterism [3] considers that most, if not all, prophecy has been fulfilled already, usually in relation to the
destruction of Jerusalem by the Romans in 70CE. Partial preterism says that most but not all Bible prophecy,
including everything within Matthew 24, Daniel, and Revelation up to chapters 19 or 20, has already been
fulfilled when Jerusalem was destroyed. Full preterism says all biblical prophecy was fulfilled by 70CE. It
does not hold to a future judgment, return of Christ, or resurrection of the dead at least not for non-Christians.
Due to the belief that all biblical prophecy has been fulfilled, it is sometimes considered "radical" and usually
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described as "unorthodox" because it goes against the ecumenical creeds of early Christianity. Historicism
Christianity Historicism considers that most prophecy has been or will be fulfilled during the present church
age. It was the chief view of Protestants from the Reformation until the midth century. Only among
Seventh-day Adventists is historicism applied to current conservative Christian interpretation of Tribulation
understanding. Futurism Christianity Futurism typically holds that all major unfulfilled prophecies will be
fulfilled during a global time of catastrophe and war known as the Great Tribulation , in which many other
prophecies will be fulfilled during or after the Millennium Reign of Jesus Christ. According to many futurists,
many predictions are currently being fulfilled during the Church Age, in which lawlessness and apostasy are
currently plaguing secular society. This is seen as a major sign of the approaching fulfillment of all other
prophecies during the Tribulation. Within evangelical Christianity over the past years, futurism has come to be
the dominant view of prophecy. However, around the s evangelical preterismâ€”the polar opposite of
futurismâ€”was seen as a new challenge to the dominance of futurism, particularly within the Reformed
tradition. Yet, futurism continues as the prevalent view for the time being. The most detailed prediction in the
Bible".
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Posted on May 1, by billrandles â€¦ Come hither; I will shew unto thee the judgment of the great whore that
sitteth upon many waters: With whom the kings of the earth have committed fornication, and the inhabitants
of the earth have been made drunk with the wine of her fornication. So he carried me away in the spirit into
the wilderness: And the woman was arrayed in purple and scarlet colour, and decked with gold and precious
stones and pearls, having a golden cup in her hand full of abominations and filthiness of her fornication: And I
saw the woman drunken with the blood of the saints, and with the blood of the martyrs of Jesus: Both of them
have threads which feature two rival woman running through them. In the Proverbs, the young man has come
of age and must pick a bride. We are relieved at the end of Proverbs that the beautiful and virtuous woman is
finally introduced. She is thrifty and hardworking, she is prepared for the night, her lamp is full of oil. Finally
the young man picks the right bride. Revelation has a similar thread. Early on, Jezebel is seen influencing the
church, the Lord warns about herâ€¦ Notwithstanding I have a few things against thee, because thou sufferest
that woman Jezebel, which calleth herself a prophetess, to teach and to seduce my servants to commit
fornication, and to eat things sacrificed unto idols. And I gave her space to repent of her fornication; and she
repented not. Behold, I will cast her into a bed, and them that commit adultery with her into great tribulation,
except they repent of their deeds. And I will kill her children with death; and all the churches shall know that I
am he which searcheth the reins and hearts: By the time we get to Revelation 17, the harlot. She is drunk, on
the blood of the saints of the true bride, for she uses her worldly power to persecute her rival church. She is a
harlot. This means that to her sacred things are for sale. Her convictions and doctrines are bartered away
everyday for worldly approval and power. She has certainly gained the world. The Whore sits on many waters,
for she is universal Catholic , people throughout the world are held under her sway. The titles and appellations
she gives unto herself, amount to blasphemy. But much of the world wonders after her. She will one day soon,
help lead people in worship of the Beast, â€¦ and all the world wondered after the beast. And they worshipped
the dragon which gave power unto the beast: But she awaits the groom, and keeps her garments white awaiting
the day. Behold, I come as a thief. Blessed is he that watcheth, and keepeth his garments, lest he walk naked,
and they see his shame. The world hates her for who she represents and for not going along with their
perverted program. At the end, as in Proverbs, comes full vindication. The Bride is seen standing alongside the
friend of the groom, making the great invitation to the weary world, And the Spirit and the bride say, Come.
And let him that heareth say, Come. And let him that is athirst come. And whosoever will, let him take the
water of life freely.
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3: Markâ€™s Little Apocalypse
Apocalypse and Parable. J.-M. O.: At first sight, [your ability to demonstrate to us that the non-sacrificial reading you
advocate is superior to the sacrificial reading advocated by the churches and their enemies] seems to be difficult, if not
impossible, because of the close resemblance between the themes you must now make explicit and the structure of all
the other great myths of violence.

Discussions of the parable of the ten virgins usually addresses the question of the oil. What does the oil
represent? In scripture the meaning of the oil is not a difficult matter to elucidate. A quick word study through
the Bible will suffice. The oil quite quite typically represents the anointing of the Holy Spirit. The Old
Testament scriptures showcase the oil of anointing for priests and kings. Poetically the Word and Light of God
is there as "a lamp unto our feet" to help guide us along the pathway when the hours of darkness come. If the
oil is a picture of the Holy Spirit then what does that extra jar of oil represent? As we see in the parable, an
extra cruse of oil was carried by each of the five wise virgins. Apparently this extra oil supply was the
essential difference between the five wise and five foolish virgins. As the party began in the early hours of the
evening the difference between the wise and the foolish virgins was not noticeable. All of them slumbered. All
of them were approaching burnout as the night wore on. But as the midnight hour came the presence or
absence of that extra oil became a critical issue. The wise virgins carried an extra supply beyond and outside
of the oil they had in their lamps. They traveled with this extra supply of oil. That extra oil was with them on
their person. When the wise virgins ran out of oil or approached "burnout" they could pause and recharge their
lamp. They had this extra resource outside themselves but upon their person. The foolish virgins did not. This
matter of the extra oil is exceedingly important. Here we see a reserve supply of oil that went along with the
wise virgins as a matter of course. This extra resource was quite separate from the oil that was in their lamps.
The oil the wise carried in their lamps was no greater in supply than the oil in the lamps of the foolish. All ten
of them saw their lamps beginning to burn out as the midnight hour approached. So this extra oil supply was
not a superabundance overflowing from within the lamps of the wise. The wise virgins certainly had extra oil
with them. But that extra was not in their lamps. The extra oil came from another companion vessel that they
carried with them. This is a very important point. In the symbolism we see that the extra oil was not to be
found within the spirit being of the wise virgins. Their glory and their esteem was not in themselves. The extra
oil of Light and gladness came from an external source. It was a supply and a Providence that was outside and
beyond their own souls. It was a personal resource to be sure. And it was a resource they obviously had access
to. But this extra energy supply was separate from the oil they had within the lamp of their own spirit. This
was the critical difference between those who were wise and those who were foolish. What is God trying to
tell us here? Surely the extra cruse of oil is a picture of our Paraclete. He is always with us on our pilgrimage,
He is our Strengthener, our Illumination, and our Guide. This is not of ourselves. It is the gift of God. This
matter of the oil and extra provision beyond ourselves is a hugely important issue. The question of the extra oil
is still wondered about and discussed in devotional circles. Many Christians admit that this haunting parable of
the ten virgins most assuredly involves them. Deep down in their hearts they also know that God is in some
way giving them a warning. It is a call to an important spiritual preparation in God. Is God calling His people
to prepare themselves for a coming journey through the darkness? Biblical Christians know that there certainly
is a great darkness up ahead. This will come in the end-time "final witness" at the end of this age. We are told
"A word to the wise is sufficient". There is still time for us to respond and to act on this information. So shall
we take the message to heart? Shall we make it a priority in our busy world to draw aside and to make this
spiritual preparation? If this parable is a prophecy, and it probably is , then the answer is all too apparent.
Some of us will take the warning to heart. We shall seek the face of God and make the needful preparation.
And some of us will not. Art by Spencer Williams. Click on the image to go to his gallery. We also see that all
of the virgins were in the same predicament. As the midnight hour approached they had all come to a moment
of crisis. Both the wise and the foolish were running low on oil. All of them were approaching "burnout". The
fact that the virgins came to a time when their lamps were sputtering and burning low is not the main issue at
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all. This happened to all ten of the virgins, including the five wise virgins. Burnout happens to all of us from
time to time as we come to low points and times of crisis in our lives. There is nothing wrong with this at all.
It is a common human experience. We cannot pump up our ego or our "self esteem" and expect to avoid this.
But our response to the high calling in God amid the challenges of life is what seems to be the issue. So let us
ask ourselves this question. Do we fear God? Do we seek His face when our world enters into a crisis? Have
we come to know God more intimately in our dark passages through life? Have we taken time to address the
spiritual issues as we walk with God through this life? It is our spiritual attentiveness that appears to be the
critical issue in this parable. We see it alluded to in Proverbs chapter 1. Here we see the woman of wisdom
crying out in the streets. But few are listening. The foolish are going their own way no matter what. Only the
wise stop to listen and respond to the God who is calling them. So what was the difference then? Those who
were wise had looked around them and seen that the darkness was coming. They then made important
preparations for the coming night. They were not trusting and depending on the oil that was in the lamps of
their own personal spirit. They knew that their own lamp would fail them somewhere down the line. So they
had made their priority to obtain a spiritual supply of oil outside of themselves. They had that extra jar of oil.
With that extra supply of oil the the wise virgins were prepared. They were ready for the great drama that
would unfold at the midnight hour. When the hour of burnout came they were not left destitute in the
darkness. They were prepared to recharge their lamps with a fresh supply of oil. The wise virgins then arose
from their beds of ease and were ready to go out. For the foolish virgins it was a different story. They had not
prepared for the midnight hour. They were in a state of high anxiety and dismayed because their lamps were
fading and approaching burnout.
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4: The â€œSynoptic Apocalypseâ€• (Mt Par.) and Its Jewish Source | Basil LouriÃ© - www.enganchecuban
Millions of people suddenly vanish. At that very moment, a great charismatic leader arises and performs a miracle of
astounding dimensions. Is he the long-awaited Messiah?

The title implies that this material goes back to a common source. The same source was used in other early
Christian works, namely, the Revelation of John,1 1 Thess 4â€”5,2 the Apocalypsis 1 R. Charles, however,
does not discuss any source beyond the synoptic Gospels and 1 Thess but considers the Book of Revelation as
depending on these NT sources. The dates of all others are highly disputable but the same date of the early
second century is the latest among those in consideration. Even the eschatological material of the Pauline 1
Thess ch. Be this as it may, I mention here these problems of dating with the only purpose to show that the
similarities between the gospels and other early Christian works are not necessarily to be explained through
the dependency of the latter from the former. The most complete recension of SA is that of Matthew. For a
detailed bibliographical survey, s. Gaston, No Stone on Another: The Apocalypse of Peter, ed. The Gospel of
Thomas, regardless of its somewhat disputed origin, is mostly in agreement with Luke and so, is not of much
help for understanding SA. Dupont, Les trois apocalypses synoptiques. Liebenberg, The Language of the
Kingdom and Jesus. However, this is not be- cause SA is a liturgical text. Each scene of revela- tion
corresponds to some important day or period of liturgical calendar. Its symbolism is always interwoven with
the corresponding liturgical symbolism as it is known from the properly liturgical or paraliturgical sources. I
think that the calendrical scheme of SA does not follow any other known Jewish apocalypse but, nevertheless,
it has much in common with those of 2 Baruch and 4 Ezra in its initial part and 3 Baruch in its final part. It
follows the liturgical calendar whose main feasts are arranged according to the pentecon- tad scheme best
known from the Qumranic Temple Scroll second cent. Its slight deviations from this scheme are also attested
to in the Second Temple period Jewish calendars. This scheme includes the following major feasts: VII with
the Day of Atonement itself It would be easier to us to pursuit this scheme backwards, starting from the Day
of Atonement and the parable about the Judgement see Table 1. Owner of the House The scholarly
consensus7 acknowledges that it goes back to some written source earlier than the Gospel, but denies that this
document was Jewish one of the dissident voices is, however, Rudolf Bultmann with his opinion that this
docu- ment was, indeed, Jewish. It is understandable because the parable of ship and goats does not contain
any mention of the specific rites of Yom Kippur as described in Leviticus or rabbinical texts. Bultmann, Die
Geschichte der synoptischen Tradition. The main idea of this ceremony is already explicit in Ez The
parallelism encompasses the scenes that precede the Day of Atonement in both texts. The Byzantine editors of
3 Baruch have already noticed the similar- ity between the corresponding scenes, which resulted in an
interpolation from Mt The oil here is a remnant of an earlier great festival of the New Oil, which is, in the
liturgical calendar of 3 Ba- ruch, already absorbed by the Day of Atonement. The latter, however, is already
distinct from the Urtext. For a synop- tic translation and analysis of both recensions and recovering of the
Urtext, s. Gaylord Memorial Vol- ume [provisional title], ed. Orlov Studia Judaeoslavica , Leiden forthcoming. Among these days, 3. VII is of special importance as the one-day Fast of Gedaliah, the last righteous
governor of Judah before the destruction of the first temple 2 Kgs This practice amalgamates two dif- ferent
practices of the Second Temple period where the number of preparatory days together with the Day of
Atonement itself was either ten or eight. The structure of this scene with flowers has striking similarity with
the pre- vious parable of Matthew, that of the talents. Important is the numerical scheme to what they are
mapped. In all these three cases, the quantified items symbolise criteria for the judgement. In this way, all
these scenes are preparatory for the next scene of the judgement itself although the latter is absent from the
Lu- kan â€” abridged and rearranged â€” recension of our apocalypse. The difference between Matthew and
Luke in numbers, eight or ten, reflects a difference between the corresponding calendrical traditions, which are
both old enough. It is therefore difficult to decide which of the two numbers is gen- uine, eight or ten. In some
sense, genuine are both. The contents of the parable focused on the oil in the lamps and its place in the
consequence of the parables in Matthew fits perfectly with the calendrical scheme where the major festivity
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preceding the preparatory days for the Day of Atonement is the New Oil festival. This is not exactly the
scheme of the Temple Scroll where several days after the New Oil and before 1. There is a consensus among
the scholars, albeit incomplete, that this phrase is an interpolation, and the parable ends at 18 On this feast, the
most comprehensive study is now that of C. New Perspectives on Old Texts: Clements Studies on the texts of
the Desert of Judah, 88 , Leiden, , pp. This opinion is now founded on the authority of Joachim Jeremias Such
an omnipresence of this variant throughout the East and West points to a very 20 J. Jeremias, Die Gleichnisse
Jesu Kurzausgabe, 9. For more bibliography, s. Hultgren, The Parables of Jesus. : The Inscription on the
Chalice of Solomon: Mountain Athos â€” Moscow, , pp. The reference to Jerome is Adv. Jovinianum II; PL
23, col. A misere, nos hic quid facimus? Dronke adds as well a parallel motive from the Middle High German
late 13th-cent. Even the influence of the Gospel of Matthew was not enough to conceal it. The value of this
variant is underestimated in the New Testament scholar- ship, I think, due to the two reasons: In the presence
of the Epistula Apostolorum and other Christian witnesses of the tradition of watching virgins it would be only
natural to consider the verse Mt This conclusion is additionally corroborated with the parallel from Didache
The lamps that could go out mentioned here are a recognisable feature of our parable on the virgins. This
feature is interwoven with the exact quotation of the words known to us from Mt If the Didache is not depending on Matthew which is the opinion shared by many scholars, even though not a consensus , we have
here an independent witness of the original unity between Mt Let us add some words on the parallels between
Didache 16 and Matthew. Garrow considers most of ch. Indeed, the scholars of the Didache have noticed a
break between Already Garrow concluded that the opinion that: In this case Did. The message of Thus, if the
Didache In his later study Garrow argues that the eschatological tradition in 1 Thess could go back to Didache
The parable of the virgins in the form where the virgins were watching and not sleeping fits into common
pattern of the pentecontad feasts with their cul- mination at the all-night vigil. We will return to this pattern in
the discussion of the night of the first Pentecost. Del Verme, Didache and Judaism: On one hand, this feast has
evolved as the third replica of the festival of the Weeks the first Pentecost within the day year calendar. On the
other hand, it turned out to be in the strong gravitation field of the Day of Atonement, one of the two principal
Jahrespunkte of the Jewish liturgical year in any calendrical scheme. Thus, the New Oil feast was not a very
stable formation, and the number of sources where it is described is very limited. All available sources are
Jewish. The apocalyptic reflexion of the New Oil feast in SA provides some impor- tant liturgical data, but
they are relevant to the Sitz im Leben of SA rather than that of the Gospel of Matthew. The feast as it could be
seen through Mt Its parable also refers to the judgement as a separation of righteous from unrighteous. The
symbolism of oil is a very common represen- tation of mercy, which is the most important among the criteria
of judgement according to the parable on sheep and goats. Finally, the total number of the virgins, ten, seems
to be alluding to the date of 10 Tishri. Luke makes the same accent on drunkenness: Zahn, Rethinking
Rewritten Scripture. Neither Matthew nor Luke mentions the nighttime. However, with the help of the parallel
place 1 Thess 5: But let us, who are of the day, be sober, putting on the breastplate of faith and love; and for a
helmet, the hope of salvation. This fact is, however, of fundamental importance. The theme of drunkenness is
to be read as an explicit reference to the New Wine festival imagery. Unlike the Temple Scroll where the New
Wine is mainly the festival of first fruits, in later 3 Baruch and the Apocalypse of Abraham,32 as well as in the
calendar of The Liturgy of the Seventh Sabbath the symbolical imagery of this feast is related to the danger of
drunkenness. The same imagery is shared and enforced in the Apocalypse of Abraham where, according to my
reconstruction, a complete rite of the Day of Atonement is performed on the date of the New Wine feast, but
the original features of this feast are partially preserved. It is also, of course, a commemoration of the two
judgements, the one performed on the progenitors in Eden and an- other one to be performed at the end of the
history. As a pentecontad festival, the New Wine presupposes a vigil.
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They are taken from the M and Q sources, not Mark, implying that the author added them strategically for a
certain purpose. White poses the argument that these apocalyptic parables refer back to the towns of Chorazin,
Bethsaida, and Capernaum in Luke chapter Matthew could have added these apocalyptic parables, saying that
judgment day is happening soon to scare people into following Jesus. Every Jew knows what happened to
Sodom, and if it will be better for Sodom then for the cities that rejected Jesus on judgment day, they better
not reject Jesus. The parables are each unique, but have the same general idea. Matthew used different
examples of different types of people to address various social and economical groups. The first one, in
Matthew A master puts a slave in charge of the other slaves, and he is to care for them. He gives them their
food when they need it and works hard. However, if the slave is wicked and impatient, he will beat the other
slaves and treat them poorly. Then when the master comes back the wicked slave will be cut into pieces and
put with the hypocrites, where there is weeping and gnashing of teeth. This parable could speak to a wide
group of people. Not necessarily slaves, but people in charge of other people. They know it will be soon, but
they must be patient and treat others well. There is also the use of the word hypocrite, which could be
connected to the Pharisees. The point that Matthew is trying to get across is that judgment is coming. Parable
number two in Matthew This could have been directed to the wealthier group of people, and even towards
women. There are a group of bridesmaids going to meet the bridegroom. The bridegroom was late, and the
bridesmaids fell asleep. The wise girls get to enter, and the foolish are left behind. The bridegroom is God,
Jesus, or judgment. Regardless, judgment comes, later than expected, and the foolish people get left behind.
The message is the same: The people should be wise and ready for judgment at all times.
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6: Eschatological Discourse in the Synoptics
Special Commentary: Parables and the Apocalypse By a soul (written on the Feast of Our Lady of Safety, ) A few days
ago, I wrote a short commentary called, "Prophecy, Free-Will, Pope Francis.

Stanford University Press, , pages Apocalypse and Parable J. At first sight, [your ability to demonstrate to us
that the non-sacrificial reading you advocate is superior to the sacrificial reading advocated by the churches
and their enemies] seems to be difficult, if not impossible, because of the close resemblance between the
themes you must now make explicit and the structure of all the other great myths of violence. What are we to
make of the universal threat contained in the theme of Apocalypse? How can we not see it as a regression
toward a violent deity? This contradiction is so intellectually disturbing that throughout the nineteenth century,
men like Renan went to the trouble of distinguishing what were really two mutually contradictory Gospels:
Are you not also compelled implicitly or explicitly to divide the gospel text into two unequal halves: Will you
not have to expel the bad text from the Gospels, recalling in that very gesture the classic sacrificial practices? I
am going to show you that everything can easily be accommodated within the non-sacrificial interpretation.
We must realize that the apocalyptic violence predicted by the Gospels is not divine in origin. In the Gospels,
this violence is always brought home to men, and not to God. What makes the reader think that this is still the
Old Testament wrath of God is the fact that most features of the Apocalypse, the great images in the picture,
are drawn from Old Testament texts. These images remain relevant because they describe the mimetic and
sacrificial crisis. We find precisely the same structure of crisis in the Gospels, but by this time there is no
longer a god to cut short the violence, or indeed to inflict it in the first place. So we have a lengthy
decomposition of the city of man, in which a disorientated humanity meets in chaotic confrontation. As it was
in the days of Noah, so will it be in the days of the Son of man. They ate, they drank, they married, they were
given in marriage, until the day when Noah entered the ark and the flood came and destroyed them all. We
have here not just an explicit comparison, but one that aims to demonstrate the non-miraculous character of
the events in store for humanity. In the midst of the most outlandish phenomena, everyday concerns will come
to the fore, and apathy and indifference will prevail. As a result, the combat between doubles will be in
evidence everywhere. Meaningless conflict will be worldwide: And you will hear of wars and rumors of wars;
see that you are not alarmed; for this must take place, but the end is not yet. For nation will rise against nation,
and kingdom against kingdomâ€¦ Matthew To conclude, apocalyptic violence is always laid at the door of
humanity in the Gospels, and never blamed on God. The commentators do not appreciate this, because they
read the texts in the light of the apocalyptic passages of the Old Testament, in which God is indeed involved.
These passages, however, serve as the basis of the New Testament passages only in so far as they exactly
describe the mimetic crisis. One should ask whether these Old Testament texts have not been taken up in a
spirit appropriate to the Gospels, one that completely desacralizes them. Modern readers are not interested in
this possibility. Whether they call themselves believers or unbelievers, they still remain faithful to the
medieval reading. Some of them do so because they want to keep the conception of a sinful humanity
punished by a vengeful God; others because they are interested only in denouncing the first conception rather
than in subjecting the texts to a genuine criticism. It never occurs to them that these texts, which are either
fetishized or held up to ridicule, never really deciphered, could be rooted in a spirit that is quite different from
the spirit of sacrificial religion. I have before me, for example, in the version from Luke, the parable of the
murderous tenants of the vineyard, which you spoke about earlier. Let me sum it up briefly: After renting out
his vineyard to tenants, the owner goes to live elsewhere. In order to collect the fruits of the rented property,
he sends a number of emissaries, the prophets, who are beaten, sent away and return with empty hands. Finally
he sends his son, his heir, and the tenants put him to death. Jesus then asks his audience: What then will the
owner of the vineyard do to them? And he himself answers the question: Matthew has the same question as
Mark, and Jesus asks it. Yet this time it is not he who replies, but his listeners: Jesus does not credit God with
the violence. There is nothing arbitrary about the way in which Jesus entrusts his deaf and blind audience with
responsibility for coming to conclusions that can only be referred back to the divine agency by listeners who
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remain imprisoned within the sacrificial vision. In Mark and Luke the sentence that attributes the violence to
God is also interrogative, but Jesus both asks the question and supplies the answer. Here, it would seem, we
may have simply a rhetorical effect. But comparison with the more complex and meaningful text of Matthew
shows that something quite different is at issue. The authors of Mark and Luke, or the scribes who recopied
the texts, have simplified a text whose complete, meaningful form we find in Matthew. Because they did not
grasp this intention, Mark and Luke, or some scribes, allowed the element of dialogue to drop out, thinking it
to be insignificant. On consideration, it turns out instead to be crucial. As a general rule, these authors remain
remarkably faithful to the disconcerting thought of the Gospels. And yet, as we have seen in the example just
noted, and as other instances would confirm, minor defects have managed to creep into the text, working their
way sometimes into one version and sometimes into another. These original defects have been enlarged and
multiplied by the innumerable Christian and non-Christian commentators. To be assured of this, we need only
note that it comes up again, very explicitly in the parable of the talents. The servant who is content to bury the
talent that was entrusted to him, instead of making it bear interest, also has the most frightening picture of his
master. What happens to this servant is, in the last analysis, in exact conformity with his expectations, with the
image he has constructed of his master. The notion of a divine violence has no place in the inspiration of the
Gospels. But this is not the only lesson. For a while, we have been looking exclusively at the parables. And the
parables are presented as explicitly metaphorical, as stopping short of the gospel truth, and, for that very
reason, as more accessible to the majority of the audience Matthew It does not fully succeed in the attempt,
but we can now see what this inadequacy consists in. It consists in the tendency to revert to the notion of a
violent god and to belief in vengeful retribution. In order to secure the attention of his listeners, Jesus is
obliged to speak their language up to a certain point and take into account illusions that cannot yet be
eradicated. If his audience conceives of the deity as vengeful, then the audience can only approach the truth if
it is still partly clothed in myth. This is precisely what Jesus does in the two parables we have just quoted. He
indicates the violence that is in play and will redound upon humanity, and he leaves to his questioners the
responsibility of making the interpretation that will sacralize this process. But his warning remains valid, since
the violence in play is a real violence, and it is correctly described, even taking into account the illusion that it
must have a sacred origin. Join the Discussion on Facebook Unable to display Facebook posts. Due to recent
changes in the Facebook API it is unfortunately no longer possible to display posts from Facebook Groups.
Please see this page for more information. Since retiring from full-time parish ministry to devote more time to
teaching ministry, your donations become more important. Every little bit helps! Here are two one-day
seminars currently being featured.
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7: Parables From The Apocalypse: Volumes by Norman Christof
The Context of Matthew's Gospel. I have chosen to examine this parable because I think it provides a site from which
the larger issues of Matthew's Gospel may be addressed.

The former theme lends itself to prediction, for those who are able to read the signs of the times Luke An
Isaiah or a Jeremiah discerned coming invasion and destruction for Jerusalem, and Jesus was no less a prophet
than they. Jesus can speak with certainty of the fall of Jerusalem. The latter theme, which refers to end-of-time
events, by its very nature does not easily give up its secrets, and Jesus disclaims any access to them. Comment
1 15The one on the housetop must not go down [! But if it is an invading army, then the advice is nonsensical:
The saying then likely presupposes an announcement of end-of-time events. Comment 2 24 But in those days,
after [! If the author of Mark or his source was piecing together bits of tradition, an apocalyptic interest may
well have accounted for the introduction of this sequential link, in those days, after that suffering. Other
sequential phrases are to be found: But the end is still to come Mark In those days there will be suffering
Mark He has cut short those days Mark You do not know when the time will come Mark But the presence of
units which possibly are traditional, such as the parable of the fig tree, and the parable of the doorkeeper,
suggests that we may safely leave open the option proposed; i. If we regard the phrase But in those days, after
Comment 3 So also, when you see these things taking place, you know that he [or, it! The pronoun is lacking
in the Greek text, and is to be supplied from the context. Now if the Son of Man is coming on clouds of glory,
does it make sense for him to be near, at the gates? What then are the alternatives for supplying a subject for
near Greek, engus; we keep in mind the fact that a masculine, feminine, or neuter pronoun may be supplied?
Some uncertainty will remain, but it seems to create more difficulties than it solves to supply the pronoun he,
and there seems no reason for not supplying it instead. In this case, the little parable of the fig tree may be
taken to refer to an historical event which Jesus predicts rather than to end-of-time events.
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8: The Bride/Harlot Theme in Apocalypseâ€¦Wedding Parables pt 3 | Pastor Bill Randles Blog
Special Commentary - Parables and the Apocalypse - By a soul July 23, / a soul Click below for a free downloadable
PDF, ODT, and WordDoc copy (4 pages).

Castellano All three of the Synoptic Gospels - Matthew, Mark, and Luke - contain an apocalyptic discourse of
Jesus that describes the future destruction of the temple in Jerusalem, and the signs of the final tribulation
before the Last Judgment. Like most of the eschatological revelations of the Bible, this "synoptic apocalypse"
is difficult to decipher, as it makes use of symbolic imagery such as that used by the prophet Daniel, and it is
deliberately obscure in its sense of time duration, suggesting events that may take place in the immediate or
remote future. The cataclysmic results of the Jewish War devastated Judea and put an end to the temple-based
Jewish religion. As centuries passed, and the world of the gentiles endured, the destruction of Jerusalem came
to be understood as an event typifying or foreshadowing the Final Judgment that will occur at the end of
history, rather than a sign of the imminent end of the world. In every age, various Christians have discerned
signs of the Apocalypse as described in the Gospels or in the Revelation of St. John, but needless to say, the
world has endured. Two thousand years later, it is easy for Christians to become complacent about
eschatological revelations and assume that the end time will occur in some remote future that does not concern
us. This complacency is entirely at odds with the teaching of Jesus and the Apostles, though it helps us
distinguish ourselves from overzealous kooks who see signs of the end times in every "war and rumors of
war". After two millennia of supposedly false alarms, we do not want to be fooled or deceived again. Jesus
clearly believed in the apocalyptic message, and that it was urgent for all Christians to be aware of it. Thus any
skepticism about the imminent end of the world ought to be counterbalanced with a healthy respect for the fact
that the Son of Man will indeed come "like a thief in the night. There are often preliminary, imperfect
fulfillments of revealed prophecy prior to the final fulfillment. For example, the perfect sacrifice of Christ was
foreshadowed in the slaying of Abel, the sacrifice of Melchizedek, and the trial of Abraham. The Book of
Daniel speaks of the "abomination of desolation," fulfilled partially by the desecration of the temple by
Antiochus Epiphanes, yet Jews in the time of Christ still expected a more perfect fulfillment in the last days.
This came with the destruction of the Temple in AD Other prophecies of Daniel can similarly be applied both
to the Hellenistic period and the time of Christ. The fulfillment of these prophecies does not preclude the
possibility that they may be applied again to the Last Judgment. Quite the contrary, the repeated application of
prophecy to successive events is consistent with the theme of salvation history found in the Bible, where
covenants are renewed and judgments reaffirmed, each time in a clearer and more perfect form. Entire
treatises have been written about countless other prefigurings of the New Covenant in the Old. Similarly, the
fulfillment of New Testament prophecies may come in the form of successive occurrences, each more
emphatic than the previous. These events define the course of history in a way that will bring about the most
perfect fulfillment of revelation, at a time when the Gospel is preached to all nations and Israel is converted.
The Scriptural basis for this interpretation will be explored as we examine the synoptic apocalypse in detail.
The trustworthiness of this revelation is guaranteed by the authority of Christ himself, and we have a sign of
its reliability in its accurate depiction of the destruction of the Temple and the occupation of the City of David
by gentiles up until the present day. The Arab sector of Jerusalem includes the entire site of the Biblical city.
Despite this accurate prediction, and perhaps even because of it, many religious skeptics have argued that the
fact that the parousia did not immediately follow the destruction of the Second Temple proves that the
"synoptic apocalypse" was a false prophecy, either because Jesus was a false prophet, or because the
apocalyptic discourse is not an authentic teaching of Jesus, but a later insertion by the Evangelists. This last
contention is implausible, as apocalyptic teachings can be found in even the earliest Christian epistles. There is
also a strong case that Luke was written in the early 60s, owing to its otherwise puzzling omission of the
martyrdom of St. Paul in Acts the second volume of Luke. It is circular reasoning to argue that the prophecy
about the temple had to have been written after AD 70 simply because it is accurate, and utterly contrary to the
historical and textual evidence. This leaves us with the strong probability - and for believers in Scriptural
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authority, the certainty - that the synoptic apocalypse is substantially an authentic teaching of Jesus, and
therefore stands with the authority of the Messiah. For those who acknowledge the synoptic apocalypse as a
genuine discourse of Jesus, any apparent failure of the prophecy would reflect badly on the veracity of
Christianity itself. Thus Bertrand Russell found that he could not accept Christianity on account of the Gospel
prediction that "this generation will not pass away" until all the signs of the end times would be fulfilled. This
confusion is understandable, as even devout Christians have made similar errors, owing to the deliberate
obscuring of the perception of time in apocalyptic prophecy. We will examine these issues in detail, justifying
our interpretations from the relevant texts and parallel usage elsewhere in the New Testament. It is tempting,
therefore, to treat the entire apocalyptic discourse as pertaining to the destruction of the temple, but the
Gospels provide additional context that invite a different interpretation. Its derivatives, gennema and genea
may be regarded as specific forms of this generic concept. Thus it refers to commonality in a particular kind of
origin, namely that of biological generation or begetting. A good translation of gennema would be "brood" or
some other term signifying common biological origin. This term may also be used figuratively to describe
people who share a common trait, and thus may be regarded as of the same ilk. This is in fact the usage in
Matthew Amen dico vobis venient omnia super generationem Gk: Amen I say to you, all these things shall
come upon this generation. Here, however, there is a clearer context for the term, as it just follows an
extensive condemnation of the "generation brood of vipers". Genea can have several different meanings
depending on context. We will survey all of these meanings as they are used in the New Testament. See the
Appendix for a list including Old Testament usage. In classical Greek such as that used by Herodotus and
Xenophon, genea referred to the act of begetting or generating, or the act of birth. By the time of the Gospels,
however, this term had adopted a broader meaning, to include the product of this act, or progeny, much like
gennema. In the New Testament, gennema is used only in the restrictive sense of a biological product, either
literally e. Genea, by contrast, is used much more expansively. There are several instances where genea
appears to mean "generation" in the ordinary modern sense of a genealogical level within a family. In his
genealogy of Jesus, St. Matthew counts fourteen generations geneai from Abraham to David, and so forth.
Here, genea might refer to the act of generation or its product, or even to the duration of time represented
between successive generative acts. The Hebrew word used in such genealogies is dowr, which can refer to an
entire class of people of common kinship living at the same time, like our modern notion of "generation".
There are other places in Matthew where genea does not mean "generation" in our familiar sense, but refers to
a class of people. They are called "adulterous" because of their infidelity to God. If a biological generation
were meant, this would imply that Jesus was denouncing all men or all Jews as wicked, which plainly
contradicts other Gospel teachings, and ignores the repeated references in this discourse specifically to scribes
and Pharisees. On the other hand, in Matthew Still, there is no indication that genea is formally restricted to
people alive at the time of Jesus; instead it is an expression of apparent exasperation with the faithlessness of
mankind in general. Such usage seems to be paralleled in Philippians 2: Those who are in Christ are "sons of
God", while all others remain slaves of sin, being heirs only of the flesh and all its weaknesses. Similarly, the
"faithless and perverse generation" rebuked by Christ is a class of people who live according to the flesh, and
thus have only the inheritance of the flesh. In the Gospel of Luke, we find an even more explicit use of genea
as referring to a class of people. And all the people that heard [him], and the publicans, justified God, being
baptized with the baptism of John. Shortly before the main discourse, we found the "generation" genea in
Matthew Accepting that this condemnation refers to the Last Judgment, it is clear that the target of
condemnation is a class of wicked people, rather than all men living at the time of Jesus. The condemnation of
the "generation of vipers" is followed by an imprecation against Jerusalem, predicting its desolation, and that
the city will not see Jesus again "till you say: Blessed is he that cometh in the name of the Lord. It is not clear
if this took place immediately after the discourse against the Pharisees. In reference to the buildings of the
Temple courtyard, Jesus predicts "there shall not be left here a stone upon a stone that shall not be destroyed.
After the Romans burned down the Temple, they pried apart each stone in order to extract all the molten gold
that had seeped into the cracks. All the other buildings of the temple complex were similarly destroyed. All
that remains is the Western Wall or Wailing Wall , which was not part of the Temple itself, nor of any
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building, but was a simple retaining wall to prevent access to the complex from the west, behind the Temple.
Thus the prophecy was fulfilled precisely as stated. The scene moves to Mount Olivet, where the apostles ask:
And what shall be the sign of thy coming and of the consummation of the world? Thus the destruction of
Jerusalem and the end of the world are understood to be distinct affairs, but Jesus is asked to answer both
questions at once. Take heed that no man seduce you. For many will come in my name saying, I am Christ.
And they will seduce many. And you shall hear of wars and rumours of wars. See that ye be not troubled. For
these things must come to pass: For nation shall rise against nation, and kingdom against kingdom: And there
shall be pestilences and famines and earthquakes in places. Now all these are the beginnings of sorrows. Wars
and natural calamities are necessary precursors to the end, "the beginnings of sorrows," but they are not the
end. Then shall they deliver you up to be afflicted and shall put you to death: And then shall many be
scandalized and shall betray one another and shall hate one another. And many false prophets shall rise and
shall seduce many. And because iniquity hath abounded, the charity of many shall grow cold. But he that shall
persevere to the end, he shall be saved. Salvation depends, as always, on persevering in charity to the end, so
disciples should not be misled by false messiahs who may promise an end to persecution, matching iniquity
with iniquity. And this gospel of the kingdom shall be preached in the whole world, for a testimony to all
nations: This is the first clear indicator of when the end might come, though even here we are not told how
much time might elapse between the universal preaching of the gospel and the parousia. Christians of the first
century often understood the "whole world" to mean the Roman Empire, so they would have every reason to
be watchful, as Christianity had been preached from East to West by the end of that century. The proclamation
of the gospel would certainly have seemed universal to those living in the fourth century. As our concept of
the "whole world" has extended well beyond the Mediterranean, the gospel has been preached in far off
nations, so that in our day there is scarcely a people on earth that has not at least heard of Christ.
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We continue our series on the parables with a look at the cultural phenomenon of apocalyptic fervor. What is it about the
end that so captures our imaginations?

The entire prophecy as reported by all the synoptic gospels is so largely of an apocalyptic or eschatological
character as to justify the title of "Apocalypse of the Gospels. The variety of opinions on this eschatological
discourse is very remarkable. It is difficult to classify the different views. There is, perhaps, no other scripture
in the exposition of which we may observe a greater display of dogmatic prepossession. This last named fact
is the chief obstacle to a calm and dispassionate study of the prophecy. The extreme rationalist, as well as the
arrogant confessional theologian, has made so many unqualified assertions as to what Jesus could and could
not have intended, what he knew and what he could not have known, that one may almost despair of arriving
at any general consensus. The way to a scientific exposition is, accordingly, obstructed to an extent that is
quite disheartening to the sober inquirer after the truth. Nevertheless, we submit the following exposition.
There are at least three different hypotheses which have been employed to explain this scripture. There is,
first, 1 That which regards the discourse in its present form as a composition of incongruous materials. The
writers who penned our synoptic gospels are supposed to have misapprehended much of what the Lord said,
and to have united in one address various statements which were originally uttered on different occasions. The
hypothesis of incongruous and contradictory elements comes before us in several forms. One class of critics
affirms that the discourse contains the substance of a Jewish-Christian apocalypse which very early became
confounded with the traditional sayings of Jesus. A considerable portion, accordingly, of what is here
attributed to Jesus belongs to a different authorship. Kern tells us that "this piece of writing is to be ascribed
unquestionably, not to Jesus, but to a Jewish Christian who lived toward the close of the apostolic period, and
who, in view of the impending catastrophe of the temple and the holy city, dedicated to Christians and Jews
the revelations, counsels, and consolations of Jesus, and did this evidently at once in writing and not orally.
But this theory of an anonymous Jewish or Jewish-Christian document, which our gospels have incorporated
without acknowledgment and complicated with some genuine sayings of Jesus, is destitute of any reasonable
proof, and is obviously a mere critical conjecture. It created more difficulties than it presumes to solve. In the
course of transmitting orally the many sayings of Jesus certain incongruous ideas were mixed up with them,
and became so closely united that when the Logia were first written down it was impossible to separate the
true original from its accretions. The result is that we have not an accurate or trustworthy report of what Jesus
said on the occasion referred to. All this, however, is pure theory, and might be also applied, according to the
varying notions of critics, to any other sayings of Jesus which are recorded in the three synoptic gospels.
Another less objectionable form of the hypothesis is that which allows the genuineness of all these sayings of
our Lord, but insists that they have become confused by the compilers of our gospels, and whole sections are
here inserted out of their proper connection. Matthew records in Matt. Any attempt to discuss the relations of
the parallel sections in the gospels must of course reckon with the critical results of the so-called "Synoptic
Problem. Here then are at least two original sources of the contents of the synoptic gospels. That Mark is older
than our present Matthew, and was used in its compilation, may be readily admitted, but the question way still
remain an open one whether the Logia of Matthew were not older titan Mark. Which of these may best claim
priority we shall not attempt to determine. The gospel of Luke is latest of the three, and has made use of the
other two, and also of other sources now unknown to us. These things being so, it is simply a question of
comparative criticism how far the discourse of Jesus, as written in Mark 13, is trustworthy as a record of what
our Lord said on the occasion referred to. It agrees in the main with Matt. So far as the three reports agree it is
certainly the best authenticated of all the discourses of similar length now preserved to us in the synoptists.
We regard it, therefore, as great presumption to insist that any of those sayings which all three of the
synoptists agree in attributing to Jesus on this occasion have been inserted out of their proper connection. Such
a claim, to be of any value, must be supported by the most imperative kind of evidence. For example, we may
eliminate from Matt.
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