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In the 12th century a cultural revolution took place that influenced the entire subsequent history of Western
philosophy. The old style of education, based on the liberal arts and emphasizing grammar and the reading of
the Latin classics, was replaced by new methods stressingâ€¦ Nature and significance Scholasticism is so much
a many-sided phenomenon that, in spite of intensive research, scholars still differ considerably in their
definition of the term and in the emphases that they place on individual aspects of the phenomenon. Some
historians, seeming almost to capitulate to the complexity of the subject, confine themselves to the general
point that Scholasticism can only be defined denotatively as that kind of philosophy that during the European
Middle Ages was taught in the Christian schools. The question of its connotation , however, remains, namely,
What kind of philosophy was it? This highly symbolic fact not only suggests the initial shift of the scene of the
intellectual life from places like the Academy to the cloisters of Christian monasteries but also marks even
more a change in the dramatis personae. New nations were about to overrun the Roman Empire and its
Hellenistic culture with long-range effects: Thomas Aquinas , was born, though he was rightly a southern
Italian, his mother was of Norman stock, and his Sicilian birthplace was under central European Hohenstaufen
control. It was a decisive and astonishing fact that the so-called barbarian peoples who penetrated from the
north into the ancient world often became Christians and set out to master the body of tradition that they
found, including the rich harvest of patristic theology as well as the philosophical ideas of the Greeks and the
political wisdom of the Romans. In fact, the incorporation of both a foreign vocabulary and a different mode
of thinking and the assimilation of a tremendous amount of predeveloped thought was the chief problem that
confronted medieval philosophy at its beginnings. And it is only in the light of this fact that one of the decisive
traits of medieval Scholasticism becomes understandable: Consequently, the writings of medieval
Scholasticism quite naturally lack the magic of personal immediacy, for schoolbooks leave little room for
originality. It is therefore misleading, though understandable, that certain polemicists have wrongly
characterized Scholasticism as involving no more than the use of special didactic methods or a narrow
adherence to traditional teachings. Augustine had the Scholastics not done their patient spadework. Albertus
Magnus and Aquinas. On the other hand, the moment had to come when the prevalent preoccupation with
existing knowledge would give way to new questions, which demanded consideration and answers that could
emerge only from direct experience. By the later Middle Ages, procedures for exploiting and discussing
antecedent stocks of insight had been largely institutionalized, and it was an obvious temptation to perpetuate
the dominion of those proceduresâ€”which could lead only to total sterility. Although the idea of including
faith was expressed already by Augustine and the early Church Fathers , the principle was explicitly
formulated by the pivotal early 6th-century scholar Boethius. His famous book, De consolatione philosophiae
The Consolation of Philosophy , was written while he, indicted for treachery and imprisoned by King
Theodoric the Goth, awaited his own execution. In any case, the connection between faith and reason
postulated in this principle was from the beginning and by its very nature a highly explosive compound.
Boethius himself already carried out his program in a rather extraordinary way: His friend Cassiodorus ,
author of the Institutiones â€”an unoriginal catalog of definitions and subdivisions, which in spite of their
dryness became a source book and mine of information for the following centuriesâ€”who, like Boethius,
occupied a position of high influence at the court of Theodoric and was also deeply concerned with the
preservation of the intellectual heritage, decided in his later years to quit his political career and to live with
his enormous library in a monastery. This fact again is highly characteristic of the development of medieval
Scholasticism: To be sure, the great thinkers of Scholasticism, in spite of their emphatic affirmation of faith
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and reason, consistently rejected any such rationalistic claim. But it must nonetheless be admitted that
Scholasticism on the whole, and by virtue of its basic approach, contained within itself the danger of an
overestimation of rationality, which recurrently emerged throughout its history. The true name of this
protagonist is, in spite of intensive research, unknown. Paul the Apostle Acts of the Apostles. In reality, almost
all historians agree that Pseudo-Dionysius, as he came to be called, was probably a Syrian Neoplatonist , a
contemporary of Boethius. Maximus the Confessor , wrote the first commentaries on these writings, which
were followed over the centuries by a long succession of commentators, among them Albertus Magnus and
Aquinas. The main fact is that the unparalleled influence of the Areopagite writings preserved in the Latin
West an idea, which otherwise could have been repressed and lost since it cannot easily be coordinated with
rationality â€”that of a negative theology or philosophy that could act as a counter-poise against rationalism. It
could be called an Eastern idea present and effective in the Occident. Thus, negative theology was brought to
medieval Scholasticism, as it were, through the back door. The most important book of Denis, which dealt
with the names that can be applied to God, exemplified his negative theology. It maintained first of all the
decidedly biblical thesis that no appropriate name can be given to God at all unless he himself reveals it. Thus,
On Mystical Theology concluded by finally relativizing also the negations, because God surpasses anything
that humans may possibly say of him, whether it be affirmative or negative. The influence of Denis is reflected
in the noteworthy fact that Aquinas , for instance, not only employed more than 1, quotations from Denis the
Areopagite but also appealed almost regularly to his work whenever he spoke, as he often did and in
astonishingly strong terms , of the inexhaustible mystery of being. The translation into Latin of the Corpus
Areopagiticum, which was made in the 9th centuryâ€”i. The church, though not until centuries later,
condemned the book, apparently convinced that any counterpoise to its own position could become dangerous
in itself. Early Scholastic period If there was any philosophical-theological thinker of importance during the
Middle Ages who remained untouched by the spirit of the Areopagite, it was the 11th-century Benedictine St.
Anselm of Canterbury , a highly cultivated Franco-Italian theologian who for years was prior and abbot of the
abbey Le Bec in Normandy and then became, somewhat violently, the archbishop of Canterbury. To be sure, a
theologian such as Anselm certainly would never have subscribed to the extreme thesis that nothing exists that
is beyond the power of human reason to comprehend: Nevertheless, in the case of Anselm, the very peculiar
conjunction of faith and reason was accomplished not so much through any clear intellectual coordination as
through the religious energy and saintliness of an unusual personality. It was accomplished, so to speak, rather
as an act of violence, which could not possibly last. The conjunction was bound to break up, with the emphasis
falling either on some kind of rationalism or on a hazardous irrationalization of faith. But, also within the
framework of medieval Scholasticism, a dispute was always brewing between the dialecticians, who
emphasized or overemphasized reason, and those who stressed the suprarational purity of faith. Berengar of
Tours , an 11th-century logician , metaphysician, and theologian, who was fond of surprising formulations,
maintained the preeminence of thinking over any authority, holding in particular that the real presence of
Christ in the Eucharist was logically impossible. His contemporary the Italian hermit-monk and cardinal St.
Quite analogous to the foregoing controversy, though conducted on a much higher intellectual level, was the
bitter fight that broke out almost one century later between a Cistercian reformer, St. Bernard of Clairvaux ,
and a logician and theologian, Peter Abelard. As is well known, it has been asserted that this was the principal,
or even the only, subject of concern in medieval Scholasticismâ€”a charge that is misleading, although the
problem did greatly occupy philosophers from the time of Boethius. Their main concern from the beginning
was the whole of reality and existence. The advance of medieval thought to a highly creative level was
foreshadowed, in those very same years before Abelard died, by Hugh of Saint-Victor an Augustinian monk of
German descent , when he wrote De sacramentis Christianae fidei On the Sacraments of the Christian Faith ,
the first book in the Middle Ages that could rightly be called a summa ; in its introduction, in fact, the term
itself is used as meaning a comprehensive view of all that exists brevis quaedam summa omnium. To be sure,
its author stands wholly in the tradition of Augustine and the Areopagite; yet he is also the first medieval
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theologian who proclaims an explicit openness toward the natural world. And it was the University of Paris ,
in particular, that for some centuries was to be the most representative university of the West. It is thus
remarkable, though not altogether surprising, that there seems to have existed not a single summa of the
Middle Ages that did not, in some way or other, derive from the University of Paris. Much more important
than the book itself, however, were the nearly commentaries on it, by whichâ€”into the 16th centuryâ€”every
master of theology had to begin his career as a teacher. At the very moment of its consolidation, however, an
upheaval was brewing that would shake this novel conception to its foundations: These writings were not
merely an addition of something new to the existing stock; they involved an enormous challenge. During the
lifetime of Abelard the full challenge of the Aristotelian work had not yet been presented, though it had been
developing quietly along several paths, some of which were indeed rather fantastic. For instance, most of the
medieval Latin translations of Aristotle stem not from the original Greek but from earlier Arabic translations.
Within the Western Christendom of the 2nd millennium, a wholly new readiness to open the mind to the
concrete reality of the world had arisen, a view of the universe and life that resembled the Aristotelian
viewpoint. The tremendous eagerness with which this new philosophy was embraced was balanced, however,
by a deep concern lest the continuity of tradition and the totality of truth be shattered by the violence of its
assimilation. The English historian of philosophy F. A third great commentator was a 12th-century orthodox
Jewish philosopher, Moses Maimonides , also born in Spain, who wrote his main works in Arabic.
Maimonides was at the same time a vigorous adherent of the Aristotelian worldview and was thus confronted
by the same unending task that preoccupied the great teachers of medieval Christendom. Although he knew no
Greek, he conceived a plan of making accessible to the Latin West the complete works of Aristotle by way of
commentaries and paraphrases; and, unlike Boethius, he did carry out this resolve. He also penetrated and
commented upon the works of the Areopagite; he was likewise acquainted with those of the Arabs, especially
Avicenna; and he knew Augustine. Nevertheless, he was by no means primarily a person of bookish
scholarship; his strongest point, in fact, was the direct observation of nature and experimentation. After having
taught for some years at the University of Paris, he traveled, as a Dominican superior, through almost all of
Europe. Not only was he continually asking questions of fishermen, hunters, beekeepers, and birdcatchers, but
he himself also bent his sight to the things of the visible world. To be sure, the resulting Summa theologiae or
â€”73 , which Aquinas himself chose to leave incomplete, was a magnificent intellectual structure; but it was
never intended to be a closed system of definitive knowledge. In the meantime, the poles of the
controversyâ€”the biblical impulses, on the one hand, and the philosophical and secular ones, on the
otherâ€”had begun to move vigorously apart, and partisans moving in both directions found some
encouragement in Aquinas himself. But in his later years he realized that the essential compatibility as well as
the relative autonomy of these polar positions and the necessity for their conjunction had to be clarified anew
by going back to a deeper root of both; that is, to a more consistent understanding of the concepts of creation
and createdness. The latter idea was supported also by the Italian mystical theologian St. Bonaventure , who,
in his earlier days as a colleague of Aquinas at the university, had likewise been enamoured of Aristotle but
later, alarmed by the secularism that was growing in the midst of Christendom, became more mistrustful of the
capacities of natural reason. Aquinas answered this objection in somewhat the following way: This may sound
like an optimistic rationalism, but the corrective of negative theology and philosophy was also present in the
mind of Aquinas. Not only, as he argued in his treatise on God, do humans not know what God is; they do not
know the essences of things either. Late Scholastic period Aquinas did not succeed in bridging the faith-reason
gulf. When he left Paris and after his death , the gulf became much more radical. Indeed, on March 7, , the
Archbishop of Paris formally condemned a list of sentences, some of them close to what Aquinas himself had
allegedly or really taught. This ecclesiastical act, questionable though it may have been in its methods and
personal motivations, was not only understandable but unavoidable, since it was directed against what, after
all, amounted in principle to an antitheological, rationalistic secularism. Quite another matter, however, were
the factual effects of the edict, which were rather disastrous. Above all, two of the effects were pernicious:
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This was to happen in the next generation. It was therefore futile to attempt to coordinate faith with
speculative reason. This mere factuality, he held, can neither be calculated nor deduced, but only experienced;
reason therefore means nothing but the power to encounter concrete reality. Any collaboration with
speculative reason must be rejected as untheological. Faith is one thing and knowledge an altogether different
matter, and a conjunction of the two is neither meaningfully possible nor even desirable. Inexorably, and
justified by reasons on both sides, a divorce was taking place between faith and reasonâ€”to the connection of
which the energies of almost 1, years had been devoted. What was occurring was the demise of medieval
Scholasticism.
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References and Further Reading 1. Indigenous Period Most histories of Western philosophy claim that
philosophy began in ancient Greece with Thales of Miletus c. There is ample evidence that a number of
indigenous peoples in present-day Latin America also engaged in this sort of sophisticated speculation well
before the s when Europeans arrived to ask the question of whether it was philosophy. In any case, whether or
not most sixteenth-century European explorers, conquistadores, and missionaries believed that there were
indigenous philosophies and philosophers, indigenous cultures produced sophisticated systems of thought
centuries before Europeans arrived. The largest and most notable of these indigenous civilizations are:
Considerable challenges face scholars attempting to understand their complex systems of thought, since
almost all of their texts and the other artifacts that would have testified most clearly concerning their
intellectual production were systematically burned or otherwise destroyed by European missionaries who
considered them idolatrous. Nevertheless, scholars have used the handful of pre-colonial codices and other
available sources to reconstruct plausible interpretations of these philosophies, while remaining cognizant of
the dangers inherent in using Western philosophical concepts to understand non-Western thought. See the
article on Aztec Philosophy for an excellent example. Colonial Period Academic philosophy during the
colonial period was dominated by scholasticism imported from the Iberian Peninsula. With the support of
Charles Vâ€”the first king of Spain and Holy Roman Emperor from to â€”schools, monasteries, convents, and
seminaries were established across the Indies as the American continent and Caribbean were known then.
Mexico was the main philosophical center in the early colonial period, with Peru gaining importance in the
seventeenth century. The adherents of various religious orders who taught at these centers of higher learning
emphasized the texts of medieval scholastics like Thomas Aquinas and Duns Scotus , as well as their Iberian
commentators, particularly those associated with the School of Salamanca, for example, Francisco de Vitoria
c. The thoroughly medieval style and sources of their theological and philosophical disputations concerning
the Indies and its peoples contrast starkly with the extraordinarily new epistemological, ethical, religious,
legal, and political questions that arose over time alongside attempts to colonize and missionize the New
World. Much of the philosophy developed in the Indies appeared in isolation from its social and political
context. This careful analysis of Aristotelian logic in light of recent scholastic developments brought fame to
the University of Mexico when it was adopted as logic textbook back in Europe where it went through seven
editions. Scholasticism and Debates on Conquest One of the most famous philosophical debates of the early
colonial period concerned the supposed rights of the Spanish monarchy over the indigenous peoples of the
Indies. Post-conquest Indigenous Thought Indigenous perspectives on some of these philosophical issues
emerge in post-conquest texts that also depict pre-colonial life and history in light of more recent colonial
violence. This and other post-conquest native texts affirm the ongoing existence of native intellectual
traditions, contest the colonial European understanding of indigenous peoples as barbarians, and challenge
Eurocentric views of American geography and history. Proto-nationalism As part of European conquest and
colonization a new social hierarchy or caste system based on race was developed. White Spanish colonists
born on the Iberian Peninsula peninsulares held the highest position, followed by white Spaniards born in the
Indies criollos , both of whom were far above Indians indios and Africans negros in the hierarchy. First
generation individuals born to parents of different races were called mestizos Indian and white , mulatos
African and white , and sambos Indian and African. The subsequent mixing of already mixed generations
further complicated the hierarchy and led to a remarkably complex racial terminology. In any case, higher
education was almost always restricted to whites, who typically had to demonstrate the purity of their racial
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origins in order to enroll. By the seventeenth century, well-educated criollos were developing new
perspectives on the Indies and their colonial experience. Anxious to maintain their status through intellectual
ties to the Iberian Peninsula while nevertheless establishing their own place and tradition in America, these
thinkers reflected on diverse topics while developing a proto-nationalist discourse that would eventually lead
to independence. Just as non-whites were typically barred from higher education based on European
assumptions of racial inferiority, women were not permitted access to formal education on the assumption of
sexual inferiority. Basic education was provided in female convents, but their reading and writing still
occurred under the supervision of male church officials and confessors. After establishing a positive reputation
for knowledge across literature, history, music, languages, and natural science, Sor Juana was publicly
reprimanded for entering the male-dominated world of theological debate. Enlightenment Philosophy
Although leading Latin American intellectuals in the eighteenth century did not completely abandon
scholasticism, they began to draw upon new sources in order to think through new social and political
questions. The experimental and scientific methods gained ground over the syllogism , just as appeals to
scriptural or Church authority were slowly replaced by appeals to experience and reason. The rational
liberation from intellectual authority that characterized the Enlightenment also fueled desires for individual
liberty and national autonomy, which became defining issues in the century that followed. Political
Independence In the early nineteenth century, national independence movements swept through Latin
America. However, some scholars have categorized these wars for independence as civil wars, since the
majority of combatants on both sides were Latin Americans. Scholars disagree about whether to understand
changes in Latin American thought as causes or as effects of these political independence movements. Rather
they must be carefully adapted to particular historical, geographical, and cultural realities. He thus sought to
create strong but subtle forms of centralized power capable of balancing new political freedoms. At the same
time he sought to establish an educational system capable of developing an autonomous, independent national
consciousness from a heteronomous and dependent colonial consciousness that had never been permitted to
practice the art of government. The result was that colonial socioeconomic structures remained firmly intact
even after independence, leaving a gap between the ideals of liberty and the practical reality experienced by
most people. Mental and Cultural Emancipation By the middle of the nineteenth century, most Latin American
countries were no longer colonies, although a few did not achieve independence until considerably later for
example, Cuba in Nevertheless, there was a widespread sense even among political and intellectual elites that
complete independence had not been achieved. Many thinkers framed the problem in terms of a distinction
been the political independence that had already been achieved and the mental or cultural emancipation that
remained as the task for a new generation. By developing their own diagnosis of the lingering colonial
mindset, this generation sought to give birth to a new American culture, literature, and philosophy. Some of
the most important were: Among these thinkers, Juan Bautista Alberdi was the first to explicitly address the
question of the character and future of Latin American philosophy, which he believed to be intimately linked
with the character and future of the Latin American people. For Alberdi, Latin American philosophy should be
used an intellectual tool for developing an understanding of the most vital social, political, religious, and
economic problems facing the people of Latin America. Positivism Almost all of the thinkers from the
generation that sought intellectual and cultural emancipation from the colonial past came to identify with the
philosophy of positivism, which dominated much of the intellectual landscape of Latin America throughout
the second half of the nineteenth century. While adapting positivism to their own regional conditions, they
presented it optimistically as a philosophy based upon an experimental and scientific method that could
modernize both the economy and the educational system in order to produce social and political stability. This
later variety of evolutionary positivism was also frequently called materialism, characterized by its rejection of
dualist and idealist metaphysics, its mechanistic philosophy of history, its promotion of intense industrial
competition as the primary means of material progress, and its frequent explanation of various social and
political problems in biological terms of racial characteristics. The history of positivism in Mexico can be used
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to illustrate the shifting meaning of positivism in a particular national context. Like Comte, Barreda wanted to
place all education in the service of moral, social, and economic progress. According to Marti, the ongoing
failure of the United States to grant equality to Native Americans and former slaves in the construction of its
America was just as dangerous to imitate as the European political model. Twentieth Century A backlash
against the intellectual hegemony of positivism marks the beginning of the twentieth century in Latin
America. As the century wore on, there was a dramatic proliferation of philosophical currents so that speaking
of Latin American philosophy as a whole becomes increasingly difficult. In response to the problems inherent
in speaking of Latin American philosophy as a whole, scholars have narrowed their scope by writing about the
history of twentieth century philosophy in a particular Latin American country especially Mexico, Argentina,
or Brazil ; in a particular region for example, Central America or the Caribbean ; in a particular philosophical
tradition for example, Marxism, phenomenology, existentialism, neo-scholasticism, historicism, philosophy of
liberation, analytic philosophy, or feminist philosophy ; or in and through a list of important figures.
Alternatively, attempts to provide a more panoramic vision of Latin American philosophy in the twentieth
century typically proceed by delineating somewhere between three and six generations or periods. For the sake
of continuity in scope and detail, the present article utilizes this method and follows a six-generation schema
that assigns a rough year to each generation based upon when they were writing rather than when they were
born modeled upon Beorlegui As it had since colonial times, Latin American philosophy in the twentieth
century continued to connect many of its philosophical and political problems to the identity of its peoples.
But in light of events like the Mexican revolution that began in , some thinkers began to rebel against the
historical tendency to view mestizos and indigenous peoples as negative elements to be overcome through
ongoing assimilation and European immigration. The first four thinkers just listed were members of the
famous Atheneum of Youth, an intellectual and artistic group founded in that is crucial for understanding
Mexican culture in the twentieth century. Vasconcelos subsumed the Mexican Revolution in a larger
world-historical vision of the New World in which Mexicans and other Latin American peoples would redeem
humanity from its long history of violence, achieve political stability, and undertake the integral spiritual
development of humankind replacing prevailing notions of human progress as merely materialistic or
technological. Seven Interpretive Essays on Peruvian Reality, published in , highlights the Indian character of
Peru and offers a structural interpretation of the ongoing exploitation of indigenous peoples as rooted in the
usurpation of their communal lands. Following a broad intellectual trend in Latin America after the Cuban
revolution of , his understanding of the Latin American context was transformed under the influence of
Marxism beginning in the s. The generation that benefited was the first to consistently receive formal
academic training in philosophy in order to become professors in an established system of universities. These
philosophers developed an increasing consciousness of Latin American philosophical identity, aided in part by
increased travel and dialogue between Latin American countries and universities some of it forced under
politically oppressive conditions that led to exile. In , Zea founded the famous Hyperion Group of
philosophers seeking to shed light upon Mexican identity and reality. The problem is not that Latin American
philosophy fails to be rooted in concrete reality a problem that Zea works painstakingly to overcome , but
rather that it is concretely rooted in an alienated and divided socioeconomic reality. According to Bondy, the
authenticity of Latin American philosophy depends upon the liberation of Latin America from the economic
production of its cultural dependence. At the same time, Bondy argues for the inauthenticity of philosophy in
Europe and the United States insofar as they depend upon the domination of the Third World. In sum, whereas
Zea calls for an authentic philosophical development in Latin America that would critically assimilate the
deficiencies of the past, Bondy maintains that liberation from economic domination and cultural dependence is
a prerequisite for authentic Latin American philosophy in the future. Before turning to the next philosophical
generation and their philosophies of liberation, it is important to note that there are other major philosophical
strands that emerged during the period of normalization While the period is generally associated with Latin
Americanismâ€”which drew upon historicism, existentialism, and phenomenologyâ€”other philosophical
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traditions including Marxism, neo-scholasticism, and analytic philosophy also grew in importance. Analytic
philosophy was further institutionalized in Latin America during the s, especially in Argentina and Mexico,
followed by Brazil in the s. The development of analytic philosophy in Brazil was shaken by the coup, but
resumed in the s. Newton da Costa developed several non-classical logics, most famously paraconsistent logic
where certain contradictions are allowed. Oswaldo Chateaubriand has done internationally recognized work in
logic, metaphysics, and philosophy of language. Philosophies of Liberation After the s, philosophy as a
professional academic discipline was well established in Latin America, but it only began to achieve
substantial international visibility in the s with the rise of a new generation that developed the philosophy of
liberation. In a context marked by violence and political repression, the public philosophical positions of these
liberatory thinkers put their lives in jeopardy. Much like the earlier Spanish transterrados, these philosophers
developed and spread their philosophies from their newly adopted countries Ecuador in the case of Roig, and
Mexico in the cases of Dussel and Cerutti Guldberg. Although it should not be confused with the better-known
tradition of Latin American liberation theology, Latin American philosophies of liberation emerged from a
similar historical and intellectual context that included: Yet another parallel strain of Latin American
liberationist thought focusing on pedagogy emerged based upon the work of Brazilian philosopher and
educator Paulo Freire Imprisoned and then exiled from Brazil during the military coup of , he developed a
vision and method for teaching oppressed peoples who were often illiterate how to theorize and practice their
own liberation from the dehumanizing socioeconomic conditions that had been imposed upon them. By
analyzing the relationship between Latin American cultural-intellectual dependence and socioeconomic
oppression, Dussel seeks to develop transformational conceptions and practices leading to liberation from both
of these conditions. Dussel argues that the progress of European philosophy through the centuries has come at
the expense of the vast majority of humanity, whose massive poverty has only rarely appeared as a
fundamental philosophical theme. Instead of only pretending to be universal, at the expense of most people
who are largely ignored, historical and philosophical progress must be rooted in a global dialogue committed
to recognizing and listening to the least heard on their own terms. Influenced by the French philosopher
Immanuel Levinas , Dussel highlights the importance of this ethical method, which he calls analectical to
contrast it with the totalizing tendencies of the Hegelian dialectic. While not typically categorized as part of
the philosophy of liberation in the narrow sense, Latin American feminist philosophy is an important but
typically under-recognized form of emancipatory thought that has existed in academic form for at least a
century. One of the earliest and most influential Latin American feminist philosophers was Graciela Hierro ,
who introduced feminist philosophy into the academic curriculum of the UNAM beginning in the s and
organized the first panel on feminism at a national Mexican philosophy conference in The rise of feminist
philosophy alongside other feminist social and intellectual movements in Latin America has also led to the
recovery and popularization of writings by marginalized women thinkers, including the work of Sor Juana de
la Cruz discussed above. Another important intellectual resource has been the development of oral history
projects or testimonios that seek to document the lives and ideas of countless women living in poverty or
obscurity. Globalization, Postmodernism, and Postcolonialism The sixth and last generation of twentieth
century Latin American philosophers emerged in the s. While speaking of broad trends is always somewhat
misleading given the diversity of approaches and interests, one interesting trend lies in how Latin American
philosophers from this generation have contributed to the analysis and criticism of globalization by
participating in new intellectual debates concerning postmodernism in the s and postcolonialism in the s.
Self-critical of much of his own philosophical training and development, Fornet-Betancourt has rooted himself
in Latin American philosophy in order to devise an intercultural approach to understanding philosophy in light
of the diverse histories and cultures that have produced human wisdom across time and space. In contrast to
globalization, which is a function of a global political economy that does not tolerate differences or
alternatives to a global monoculture of capitalism and consumption, Fornet-Betancourt outlines the economic
and political conditions that would make genuinely symmetrical intercultural dialogue and exchange possible.
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Drawing critically upon discussions of globalization and postmodernism, the discourse of postcolonialism
emerged in the final decade of the twentieth century. The basic idea is that globalization has produced a new
transnational system of economic colonialism that is distinct from but related to the national and international
forms of colonialism that characterized the world between the conquest of America and the Second World
War. Among other things, postcolonialism addresses the politics of knowledge in globalized world that is
unified by complex webs of exclusion based upon gender, class, race, ethnicity, language, and sexuality. Like
postmodernism, postcolonial theory did not initially come from or focus on Latin America, so there is
considerable debate about whether or how postcolonial theory should be developed in a Latin American
context. One of the best-known Latin American thinkers who works critically in conjunction with postcolonial
studies is Walter Mignolo He was born in Argentina, where he completed his B.
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While ancient Greek philosophers such as Plato , Aristotle , and their descendants opined that justice cannot
be defined and that it was a divine mystery, Valluvar positively suggested that a divine origin is not required
to define the concept of justice. In the words of V. Nedunchezhiyan , justice according to Valluvar "dwells in
the minds of those who have knowledge of the standard of right and wrong; so too deceit dwells in the minds
which breed fraud. Men should seek the sovereign good that Descartes, following Zeno , identifies with virtue,
as this produces a solid blessedness or pleasure. The only aspect that makes a human truly virtuous is to
behave in accordance with moral principles. Kant presents an example for more clarification; suppose that you
come across a needy person in the street; if your sympathy leads you to help that person, your response does
not illustrate your virtue. In this example, since you do not afford helping all needy ones, you have behaved
unjustly, and it is out of the domain of principles and true virtue. Kant applies the approach of four
temperaments to distinguish truly virtuous people. According to Kant, among all people with diverse
temperaments, a person with melancholy frame of mind is the most virtuous whose thoughts, words and deeds
are one of principles. Nietzsche promotes the virtues of those he calls "higher men", people like Goethe and
Beethoven. According to Nietzsche these higher types are solitary, pursue a "unifying project", revere
themselves and are healthy and life-affirming. Finally, a Higher type affirms life because he is willing to
accept the eternal return of his life and affirm this forever and unconditionally. In the last section of Beyond
Good and Evil , Nietzsche outlines his thoughts on the noble virtues and places solitude as one of the highest
virtues: And to keep control over your four virtues: He had a checklist in a notebook to measure each day how
he lived up to his virtues. Eat not to Dullness. Drink not to Elevation. Speak not but what may benefit others
or yourself. Let all your Things have their Places. Let each Part of your Business have its Time. Resolve to
perform what you ought. Perform without fail what you resolve. Make no Expense but to do good to others or
yourself; i. Be always employed in something useful. Cut off all unnecessary Actions. Use no hurtful Deceit.
Think innocently and justly; and, if you speak, speak accordingly. Wrong none, by doing Injuries or omitting
the Benefits that are your Duty. Forbear resenting Injuries so much as you think they deserve. Tolerate no
Uncleanness in Body, Clothes or Habitation. Be not disturbed at Trifles, or at Accidents common or
unavoidable. Imitate Jesus and Socrates. Contemporary views[ edit ] Virtues as emotions[ edit ] Marc Jackson
in his book Emotion and Psyche puts forward a new development of the virtues. He identifies the virtues as
what he calls the good emotions "The first group consisting of love , kindness , joy , faith , awe and pity is
good" [40] These virtues differ from older accounts of the virtues because they are not character traits
expressed by action, but emotions that are to be felt and developed by feeling not acting. In Objectivism[ edit ]
Ayn Rand held that her morality, the morality of reason , contained a single axiom: All values and virtues
proceed from these. To live, man must hold three fundamental values that one develops and achieves in life:
Reason, Purpose, and Self-Esteem. The first three represent the three primary virtues that correspond to the
three fundamental values, whereas the final four are derived from the virtue of rationality. She claims that
virtue is not an end in itself, that virtue is not its own reward nor sacrificial fodder for the reward of evil, that
life is the reward of virtue and happiness is the goal and the reward of life. Man has a single basic choice:
Moral perfection is an unbreached rationality, not the degree of your intelligence but the full and relentless use
of your mind, not the extent of your knowledge but the acceptance of reason as an absolute. List of virtues The
opposite of a virtue is a vice. Vice is a habitual, repeated practice of wrongdoing. One way of organizing the
vices is as the corruption of the virtues. As Aristotle noted, however, the virtues can have several opposites.
Virtues can be considered the mean between two extremes, as the Latin maxim dictates in medio stat virtus in the centre lies virtue. For instance, both cowardice and rashness are opposites of courage; contrary to
prudence are both over-caution and insufficient caution; the opposites of pride a virtue are undue humility and
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excessive vanity. A more "modern" virtue, tolerance , can be considered the mean between the two extremes
of narrow-mindedness on the one hand and over-acceptance on the other. Vices can therefore be identified as
the opposites of virtues - but with the caveat that each virtue could have many different opposites, all distinct
from each other.

Page 11

THE NEW PHILOSOPHY : GIVING UP THE CRYSTALLINE PURITY OF
LOGIC pdf
4: Latin American Philosophy | Internet Encyclopedia of Philosophy
Series Editor's Foreword vii Introduction 1 1 Logic, Science and Business 3 2 Clearing up Philosophy in Three Words 15
3 Picturing the World 34 4 What is a Proposition? 44 5 What is Philosophy? 52 6 The Disintegration of Logical Form 54
7 The New Philosophy: Giving up the Crystalline Purity of Logic 61 8 Language Games 69 9 Can there be a Private
Language?

References and Further Reading 1. Terminology First, a brief note about definitions. Much has been written
attempting to define these concepts, but we only need the broad outlines of such attempts before moving on. It
has historically been closely associated with philosophy. At least since the Renaissance, the term has acquired
connotations of theoretical, organized, and experiential knowledge. In the 17th century, a constellation of
practices, ideas and institutions among natural philosophers contributed to what most historians recognize as
the advent of modern science. Science encompasses two distinctive strands, including both a body of
knowledge and a coordinated set of instrumental activities that generate technological or engineering
solutions. The former continues the legacy of natural philosophy through its aim to understand, explain, and
predict the world. The latter strand has more pragmatic concerns to build tools and solve problems. Perhaps
unsurprisingly, philosophers have paid most attention to the first, natural philosophical, strand of science. In
the midth century, philosophers launched a vigorous campaign to correctly characterize science and thus
distinguish it from illegitimate forms of knowledge or pseudoscience. If the scientific method could be
correctly identified, they supposed, then the right method for knowledge generation could be secured, and
there would be a better way to jettison dubious, nonscientific, or merely ideological claims. For example, Karl
Popper was famously keen to exclude Marxist historiography and Freudian psychoanalysis from the province
of science. Along with Popper, Imre Lakatos and others contributed to a sophisticated body of literature on
scientific method, attempting to square the idea of characteristic and rational rules of science with the
historical record of dynamic, changing scientific theories and practices. Paul Feyerabend, by contrast, urged
abandoning the search for rules of science altogether; he argued that, since science is a creative and evolving
enterprise, there is no specific method it ever did, or should, follow. The campaign to distinguish science from
pseudoscience has now largely subsided with no clear resolution. Some philosophers see scientificity as a
matter of degree that can be instantiated to a greater or lesser extent according to how systematic the study
may be. Nonetheless, a single definition of science remains elusive. The diversity of activities and methods
used across the natural sciences makes it difficult to find anything that neatly separates sciences from other
human activities not typically considered scientific, like auto mechanical work. There is not just one way to
build a house, or even to grow tomatoes. The term was originally proposed around the year to be, quite
literally, a science of ideas: But the word has since changed its meaning and today frequently carries a
negative connotation. This pejorative sense of ideology comes largely from classical social theorists,
especially Karl Marx. While ideologies claim to describe the way things are, Marx claimed that in reality they
function to defend political structures underpinning class hierarchies. Marx diagnosed and critiqued such
ideologies, hoping thereby to liberate individuals from self-oppression and to bring about social reforms. In
this tradition, ideology was often seen as antithetical to science. This conceptual contrast between science and
ideology has largely been passed down to us today, for example, when science is imagined to be
quintessentially nonideological. Following Marx, subsequent theorists extended views of ideology and why it
might be harmful. Political philosopher Hannah Arendt criticized ideology for the way it short-circuits
substantive political debate. Ideologies posit basic tenets or first principles, such as racial purity, class
struggle, or free markets, from which other ideas automatically follow. According to Arendt, ideologies have a
pernicious role in replacing genuine ethical debate with their own abstract and internal logic. Promising
certainty, ideologies run roughshod over tradition, concrete historical particulars, and the difficult business of
moral deliberation Arendt This second, broader use is in accord with the practices of empirical anthropology,
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which might seek to describe the organizing beliefs of a foreign culture. When conceived of in this descriptive
sense, ideologies may be understood as necessary or positive for many political purposes. Some important
features are common to both the pejorative and more neutral senses of ideology. First, ideologies are beliefs
that legitimate or stabilize social power structures. Broadly speaking, ideologies relate to politics because they
have a social function, and as such they can engender a sense of group identity or motivate the need for action.
Second, ideologies are not always transparent to those who hold them. It is often easier to recognize ideology
in others than in oneself. That is to say, they are not easily acquired and released, because they play a
structural role in how we see things, what is construed as evidence, and sometimes even personal identity.
Fourth, there is typically a complex admixture of descriptive and prescriptive elements to ideologies: Their
defense would appeal to the way things are and how things ought to be Seliger We need not dwell on these
attempts to define such complex terms as science and ideology. It is worth noting, however, that particular
definitions of the terms would render an analysis of science and ideology much less significantâ€”or even
meaningless. If science were just descriptive and ideology just prescriptive, then perhaps they would be two
radically different sorts of things, and the two should never meet, since, according to some philosophers
working in the tradition of David Hume, an is cannot generate an ought. On this view, they could not overlap
without some improper transgression of one into the rightful territory of the other. However, ideologies are not
just wishful desires; they are informed by some facts and make claims about the way the world is. Conversely,
some philosophers argue that science is not accurately characterized as value-free, purely descriptive facts, but
instead that science is laden with values Douglas A second set of definitions that might render the topic of
science and ideology less meaningful would be if science were essentially or only ideological in nature, so that
the two terms wholly collapse into one another. While we can fruitfully analyze the generation and
transmission of scientific knowledge in its purely social and anthropological dimensionsâ€”that is, without
reference to truth or to any unconditioned external realityâ€”this does not make science nothing but ideology.
Ignoring the distinctiveness of the world from human cognition risks an untenable relativism. Accordingly, we
may rest content with broad and common notions of science and ideology, recognizing that they label many
different things and that their boundaries are not precise. This need not hinder investigation. Prototypically at
least, sciences are not just ideologies. There may be overlap in the real-world history of science, but the terms
regularly and usefully label distinct notions. Science and Political Economy Many well-known discussions of
ideological influence on science illustrate how ideology can warp science. One notorious episode frequently
construed as an ideological distortion of science is from midth century Soviet biology, when the agricultural
research of Trofim Lysenko was at the center of a broader effort to shape a uniquely Soviet biology
Roll-Hansen ; Graham Lysenko and others claimed that grain growth and heredity could be significantly
influenced by environmental alterations such as treating the seeds with cold and moisture, and that such
alterations could lead to improved crop yields and the reformulation of genetics writ large. The claims about
temperature effects are true, while the latter claims are contested and more problematic. First was a Soviet
concern that natural science should address practical problems and contribute to the common good of the
peopleâ€”the connection with agriculture here was obvious in this period of scarcity and famine. Second was
the Marxist precept that organisms are shaped primarily by their environments rather than determined by
innate biological traits. Some Soviet scientists and politicians of the period understood Western genetics to be
corrupted by capitalist notions of competition, innateness, and individualism, while they saw Western science
more generally as unduly prioritizing pure theoretical science disconnected from the needs of the masses.
While there was some merit in such critiques, Lysenkoist science was a failure on its own terms: Crop yields
were not radically improved. Political power structures that hinder open and critical debate damage science.
Ideological influence is not only exerted upon scientific research, but on the dissemination of that research as
well. Popular understanding of science is crucial for public policy formation, and that understanding can be
shaped by any number of forces. For example, multiple independent lines of evidence established a link
between cigarette smoking and lung cancer in the s and s, yet the tobacco industry, aware of these health
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effects, lobbied think tanks, academics, and media executives to disseminate a message that this science was
inconclusive. The same tactics of purposefully manufacturing scientific uncertainty have been deployed to
spread ignorance about scientific knowledge of acid rain, ozone hole depletion, and greenhouse gas emissions
Oreskes and Conway Behind this campaign of manufactured doubt has been a political concern that some
science could be used to support environmental or public health regulations, thus threatening the unregulated
markets that some groups find central to political economics. While ideologies can distort science and its
popular understanding, it is important to point out that many of the classic studies of science and ideology
investigated which ideologies provided the best contexts for scientific advance Bernal , Merton An important
thesis concerned whether Western-style liberal democracies could be the best political arrangements for the
production of quality science. One idea here was that good science may require a kind of openness to critique
that is essentially a political ideal, and that such openness also underpins liberal democracies. Political
ideologies shape science through funding, planning, institutionalization, and their political ethos. Much
discussion has also been generated by the question of which political or economic ideologies might be
supported by particular scientific theories. To take just one example, the theory of evolution by natural
selection has been used to legitimate multiple and incompatible political ideologies, from conservative politics
and laissez faire capitalism to socialism. Biology has often been used to reinforce essentialist, individualist,
and conservative doctrines. If people are who they are because of innate traits, and society is the way it is
because of those traits too, then it seems as if nature itself underwrites the political order. On this view, class
structure has its particular form because the upper classes have the right stuff in their blood. Attempts to
change the political order, then, would mean not just fighting a status quo, but fighting nature itself. Biology
has also been used to bolster a specifically capitalist ideology that places competition in the center of its
worldview. While Spencer did not intend to justify corporate or state rapaciousness, his popular evolutionary
narrative was adopted by others to justify laissez faire capitalism. Capitalists were confident nature was on
their side. Many socialists seized on the materialist implications of evolutionâ€”that biological history could
be explained in terms of natural lawsâ€”to support their view that social history was likewise governed by
laws. Some said that Marx had anticipated Darwin by developing an evolutionary picture of social change.
The philosopher Georgi Plekhanov went further, practically equating the two theories: Friedrich Engels
thought that evolutionary theory provided evidence for the dialectical nature of historical change, which he
argued was key to understanding social and natural history alike. Others found evolution as evidence for
socialism only when purged of its problematic framing as essentially competitive. The Russian scientist and
philosopher Peter Kropotkin emphasized the centrality of cooperation in biological evolution; his study of
mutual aid argued that a variety of mutualistic and altruistic behaviors had been largely underrepresented in
contemporary biology in favor of the more gladiatorial frameworks deployed by British naturalists. For
Kropotkin, the extent of cooperative behaviors in nature bore lessons for social organization writ large:
Darwinism has been grafted onto political economics by various institutions and individuals to serve distinct
ends. These combinations of Darwinism and political economics were then no longer straightforwardly
scientific theories, but malleable cultural resources that could serve various interests. Moreover, there is a
widespread expectation that evolution should inform and enrich many other areas of science and human life.
How to use that theory, and what it means for our understanding of economics or politics, remain topics of
continued debate. In particular, there is considerable ambiguity in the scope of evolutionary generalizations.
Questions remain as to what phenomena evolution applies to, what it does or does not explain, and whether
certain forms of social organization are more natural, and therefore preferable, to others. Science and Race
Racist societies have generated racist sciences. If, as was hinted above, science is sometimes permeable to
social values, then it makes sense that racist ideologies could make their way into the questions, methods, and
analyses of some scientists. Decades of diverse research programs were devoted to establishing the natural
basis of European racial supremacy.
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Farewell to the Resolute Reading of the Tractatus? Sadly, this quote from Philosophical Investigations aptly
characterizes the state of the Tractatus-interpretations. Either Frege is exalted as the main source for the ideas
in the Tractatus and Russell is marginalized, or vice versa. I will delineate a bipartisan interpretation of the
Tractatus, and conclude by showing how these bipartisan considerations provide a decisive argument against
the resolute reading. Table of contents Literature In recent years, new interpretations on the works of Frege
and Russell have emerged, challenging the received view on their respective goals. Because Wittgenstein
acknowledges the influence from Frege and Russell in the Tractatus, it stands to reason that the changes in the
former are reflected in the latter. Regrettably, the focus of such Tractatus-interpretations has been partisan. In
what follows, I will delineate and defend a bipartisan interpretation of the Tractatus. As an upshot, I challenge
the motivation behind the resolute reading of the Tractatus. Rather, the basic framework and the basic stance
are thoroughly inherited from Russell; and the working through them, from within [â€¦] is visible Goldfarb ,
Even if this evidence suggests that Russell was the chief influence on the Tractatus, we cannot categorically
dismiss Frege. Russell answers this in the following: The adoption of scientific method in philosophy [â€¦]
compels us to abandon the hope of solving many of the more ambitious and humanly interesting problems of
traditional philosophy. Some of these it relegates [â€¦] to special sciences, others it shows to be such as our
capacities are essentially incapable of solving. According to Gregory Landini, this is, essentially, an
eliminativistic programme. But using the lectures as a paradigm for early Russell is not only anachronistic but
also misleading. Although Russell recognizes the inherent difficulty in carrying out the task, he contends that
his substitutional theory can accomplish this. By employing the substitutional theory, Russell reconstructs
class structures those deemed worth preserving using propositions, avoiding ontological commitment to
classes as entities. The ontology of an old theory is abandoned or obviated. Only structures of the old theory
are recovered when possible. But what is its role in the Tractatus? Now, what about the Fregean elements of
the Tractatus? Yet even if the Begriffschrift helps in uncovering the illusions due to ordinary language, it
cannot do without the help from ordinary language. The primitive notions of a theory are not susceptible to
formal definitions within that theory; they must be introduced by elucidations in ordinary language. These in
turn cannot be translated into the Begriffschrift. For the elucidations to succeed, they must be understood as
transitional; they must be understood as nonsensical when judged by the standards of the Begriffschrift.
Conant argues that this is a pervasive illusion. The Tractatus invites the reader to approach it as she would
approach any other philosophical text. But this leads the reader to the recognition that the procedure she has
followed dissolves under its own weight. The philosophical problems the reader mis took herself to be
engaging now dissolve, since they were due to the illusion that they can be framed in language. For Conant,
the difference between Frege and Wittgenstein is that [t]he aim of Fregean elucidation is to help us to
understand the principles of construction which underlie his Begriffschrift. The mark of our having grasped
his elucidations is that we have mastered his symbolism and are able properly to use it to express thoughts.
The assumption underlying Tractarian elucidation is that the only way to free oneself from such illusions is to
fully enter into them and explore them from the inside Conant , ; Landini interprets this as follows: The
system he outlines does not amount to a full-fledged theory, and it is questionable whether Wittgenstein ever
hoped to complete this task. However, Wittgenstein himself never completed this task. After returning to
academic philosophy in , Wittgenstein began to change his mind on what his earlier work could amount to. In
the preface to the Philosophical Investigations he writes: Although Wittgenstein admits to flaws in his earlier
work, he does not completely abandon it. In fact, the need for the resolute reading dissolves. The problem
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emerges from considering section 6. My propositions elucidate in the following way: He must, so to speak,
throw away the ladder after he has climbed up it. If the propositions in the Tractatus are nonsensical then what
can one hope to achieve after working through them? After reading the Tractatus, the reader should come to
realize its nonsensical nature and, hence, be cured from the tendency to philosophize. After reading the book,
one is cured of the tendency to hold that there is something ineffable that cannot be said but that must be
shown. But this comes with a price: This is peculiar, given that Wittgenstein revisits these views in his later
work. The resolute reading seems to sever the very continuity between early and late Wittgenstein it purports
to establish. Furthermore, if Wittgenstein inherited his philosophical outlook from Russell, then Russell would
have to get a share of this fallout. By adopting a bipartisan approach to the Tractatus, we see doubts looming
over the very motivation for the resolute reading. So what are we left with at the end of the Tractatus if we
regard it as a handbook for perfecting Russellian eliminativism? If the eliminativist programme outlined in the
Tractatus is completed, what one is left with is just mystical pronouncements. Moreover, this approach
seemingly undermines the possibility of advancing arguments in its support. An analogy should illustrate the
answer. A construction site for a building invariably uses scaffolding, which are indispensable for the
construction. Once the building is finished, these are no longer needed. Although this follows from completing
the eliminativist programme, it is paramount to notice that Wittgenstein did not accomplish this. This would
follow only if the Tractatus had presented a completed version of Russellian eliminativism. But the Tractatus
contains no such version. The paradigm shift Wittgenstein outlines in the Tractatus still needs to be
understood in the conceptual framework of the old theory, lest it be nonsensical. This seems to be the reason
behind the wording of Tractatus 6. Whoever carries out the eliminativist programme must relinquish the
ladder the old theories that enabled her to frame the new theory. Now the need for the resolute reading
dissolves: However, these are not the propositions to be used in scientific philosophy, even if these are the
only propositions in which it can be framed. If the language of scientific philosophy demands that all
logico-semantical notions are built into its structure, then the theory does not allow any of its guiding
principles to be formulated in that language; any such attempt would amount to nonsense. Thus, one has to use
everyday language as the ladder for the perfected scientific philosophy. And this is overlooked by the
proponents of the resolute reading. In conclusion, Wittgenstein never completed the Russellian system of
scientific philosophy, and it remains open whether this was ever his intention. But why is this so? Allow me to
offer a speculative answer. Completing the system would have amounted to the discovery to which he alludes
in Philosophical Investigations, one that would have enabled him to stop doing philosophy. This would have
meant abandoning philosophical approach to questions which perplex each of us the most, including the
Tractatus-passages where Wittgenstein discusses life, death, and the mystical. It could be maintained that
Wittgenstein was aware of what the completed system would amount to, but that the price was too high for
him. Instead of pursuing the former, Wittgenstein decided to return to the rough ground, to the philosophical
problems of everyday language. Although this violates the principles of scientific philosophy, it allowed his
work to have content that would have been lost with the Tractarian eliminativism. Thus, instead of throwing
away the ladder after ascending it, Wittgenstein threw it away before climbing it, for in order to get to the
rough ground, no ladder is needed. Literature Conant, James Crary and Read eds. Routledge, Diamond, Cora
The Frege Reader, ed. Oxford University Press, Pears and McGuinness, New York:
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(For the crystalline purity of logic was, of course, not a result of investigation: it was a www.enganchecubano.com The
wrong conception which I want to object to in this connexion is the fo llowing, that we can discover.

Overview The work describes the pattern of the Idea as manifesting itself in dialectical reasoning. While some
believe that the philosophy of nature and mind are applications of the logic, this is a misunderstanding. The
purpose of the Encyclopedia is descriptive: Thus the Logic presents the categories of thought as they are in
themselves; they are the minimal conditions for thinking anything at all, the conceptions that run in the
background of all our thinking. These logical categories turn out to be none other than Geist itself. In order to
get at what a thing is, we must think about it. No amount of observing will bring us to the essence of things.
Thinking and being are equivalent, and so logic and metaphysics are equivalent as well. The underlying
element of it all is Geist; thus the activity of thinking is no less than Geist articulating itself. This is how Hegel
could say that logic is the thought of the mind of God before creation. As Geist works itself out more fully, it
reaches the point where it simply cannot remain as it is; it is incomplete, and therefore it "others" itself; this is
where the philosophy of nature emerges. When this stage of its development is completed, Geist "returns" to
itself, which is the emergence of the philosophy of mind. Hegel coined the term "diamond net" in the book.
English translations Georg Wilhelm Friedrich Hegel: Dahlstrom Cambridge University Press, Template: Notes
Hegel, Georg Wilhelm Fredrich Brinkmann, Klaus; Dahlstrom, Daniel O. Georg Wilhelm Friedrich Hegel:
Clarendon Press Oxford University Press. Encyclopedia of the philosophical sciences in basic outline.
Bibliography The Encyclopaedia Logic: Part 1 of the Encyclopaedia of Philosophical Sciences, trans. Michael
John Petry, 3 vols. George Allen and Unwin,
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8: Table of contents for How to read Wittgenstein
Art is capable of creating a new philosophy and a "new type of logic," a logic of hidden patterns. It is a logic that makes
art the central repository and.

9: Science and Ideology | Internet Encyclopedia of Philosophy
As Wittgenstein remarks, the crystalline purity of logic (and, a fortiori, of the Tractarian eliminativism) rendered it no
longer applicable to actual uses of language (Wittgenstein /, Â§). Instead of pursuing the former, Wittgenstein decided to
return to the rough ground, to the philosophical problems of everyday language.
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