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attentive to the present.

I believe it may help clarify what he believed Christian perfection is for those who want to know. I like the
term practical theology, which is something he has actually walked through, not merely something he learnt
by studying. Do you know how Wesley distinguished "sin" from a "mistake? They are just the same that I
have entertained for above twenty years. What is Christian perfection? The loving God with all our heart,
mind, soul, and strength. This implies, that no wrong temper, none contrary to love, remains in the soul; and
that all the thoughts, words, and actions, are governed by pure love. Do you affirm, that this perfection
excludes all infirmities, ignorance, and mistake? I continually affirm quite the contrary, and always have done
so. But how can every thought, word, and work, be governed by pure love, and the man be subject at the same
time to ignorance and mistake? I see no contradiction here: For we cannot now think at all, but by the
mediation of those bodily organs which have suffered equally with the rest of our frame. And hence we cannot
avoid sometimes thinking wrong, till this corruptible shall have put on incorruption. But we may carry this
thought farther yet. A mistake in judgment may possibly occasion a mistake in practice. And a thousand such
instances there may be, even in those who are in the highest state of grace. Yet, Where every word and action
springs from love, such a mistake is not properly a sin. It was expressed in these words: Every one may
mistake as long as he lives. A mistake in opinion may occasion a mistake in practice. Every such mistake is a
transgression of the perfect law. Every such mistake, were it not for the blood of atonement, would expose to
eternal damnation. The reason is, they know all men are liable to mistake, and that in practice as well as in
judgment. But they do not know, or do not observe, that this is not sin, if love is the sole principle of action.
But still, if they live without sin, does not this exclude the necessity of a Mediator? At least, is it not plain that
they stand no longer in need of Christ in his priestly office? None feel their need of Christ like these; none so
entirely depend upon him. For Christ does not give life to the soul separate from, but in and with, himself.
Hence his words are equally true of all men, in whatsoever state of grace they are: Whatever grace we receive,
it is a free gift from him. We receive it as his purchase, merely in consideration of the price he paid. We have
this grace, not only from Christ, but in him. For our perfection is not like that of a tree, which flourishes by the
sap derived from its own root, but, as was said before, like that of a branch which, united to the vine, bears
fruit; but, severed from it, is dried up and withered. The best of men still need Christ in his priestly office, to
atone for their omissions, their short-comings, as some not improperly speak, their mistakes in judgment and
practice, and their defects of various kinds. For these are all deviations from the perfect law, and consequently
need an atonement. Yet that they are not properly sins, we apprehend may appear from the words of St. Now,
mistakes, and whatever infirmities necessarily flow from the corruptible state of the body, are noway contrary
to love; nor therefore, in the Scripture sense, sin. Not only sin, properly so called, that is, a voluntary
transgression of a known law, but sin, improperly so called, that is, an involuntary transgression of a divine
law, known or unknown, needs the atoning blood. Therefore sinless perfection is a phrase I never use, lest I
should seem to contradict myself. I believe, a person filled with the love of God is still liable to these
involuntary transgressions. Such transgressions you may call sins, if you please: I do not, for the reasons
above-mentioned. What advice would you give to those that do, and those that do not, call them so? Let those
that do not call them sins, never think that themselves or any other persons are in such a state as that they can
stand before infinite justice without a Mediator. This must argue either the deepest ignorance, or the highest
arrogance and presumption. How will these be distinguished from those, if they are all promiscuously called
sins? I am much afraid, if we should allow any sins to be consistent with perfection, few would confine the
idea to those defects concerning which only the assertion could be true. But how can a liableness to mistake
consist with perfect love? Is not a person who is perfected in love every moment under its influence? And can
any mistake flow from pure love? Many mistakes may consist with pure love; 2. Some may accidentally flow
from it: I mean, love itself may incline us to mistake. The pure love of our neighbour, springing from the love
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of God, thinketh no evil, believeth and hopeth all things. Now, this very temper, unsuspicious, ready to believe
and hope the best of all men, may occasion our thinking some men better than they really are. Here then is a
manifest mistake, accidentally flowing from pure love. How shall we avoid setting perfection too high or too
low? By keeping to the Bible, and setting it just as high as the Scripture does. It is nothing higher and nothing
lower than this,--the pure love of God and man; the loving God with all our heart and soul, and our neighbour
as ourselves. It is love governing the heart and life, running through all our tempers, words, and actions.
Suppose one had attained to this, would you advise him to speak of it? At first perhaps he would scarce be
able to refrain, the fire would be so hot within him; his desire to declare the loving-kindness of the Lord
carrying him away like a torrent. But afterwards he might; and then it would be advisable, not to speak of it to
them that know not God; it is most likely, it would only provoke them to contradict and blaspheme; nor to
others, without some particular reason, without some good in view. And then he should have especial care to
avoid all appearance of boasting; to speak with the deepest humility and reverence, giving all the glory to God.
But would it not be better to be entirely silent, not to speak of it at all? By silence, he might avoid many
crosses, which will naturally and necessarily ensue, if he simply declare, even among believers, what God has
wrought in his soul. If, there- fore, such a one were to confer with flesh and blood he would be entirely silent.
But this could not be done with a clear conscience; for undoubtedly he ought to speak. Men do not light a
candle to put it under a bushel; much less does the all-wise God. He does not raise such a monument of his
power and love, to hide it from all mankind. Rather, he intends it as a general blessing to those who are simple
of heart. He designs thereby, not barely the happiness of that individual person, but the animating and
encouraging others to follow after the same blessing. This places that salvation full in their view, and increases
their hunger and thirst after it; an advantage which must have been entirely lost, had the person so saved
buried himself in silence. But is there no way to prevent these crosses which usually fall on those who speak
of being thus saved? It seems they cannot be prevented altogether, while so much of nature remains even in
believers. But something might be done, if the Preacher in every place would, 1. Talk freely with all who
speak thus; and, 2. Labour to prevent the unjust or unkind treatment of those in favour of whom there is
reasonable proof. What is reasonable proof? How may we certainly know one that is saved from all sin? But
we apprehend those would be sufficient proofs to any reasonable man, and such as would leave little room to
doubt either the truth or depth of the work: If we had clear evidence of his exemplary behaviour for some time
before this supposed change. If he gave a distinct account of the time and manner wherein the change was
wrought, with sound speech which could not be reproved; and, 3. If it appeared that all his subsequent words
and actions were holy and unblamable. I have abundant reason to believe, this person will not lie; 2. Even one
that is perfected in love may mistake with regard to another person, and may think him, in a particular case, to
be more or less faulty than he really is. And hence he may speak to him with more or less severity than the
truth requires. And in this sense, though that be not the primary meaning of St. But is it not a proof, if he is
surprised or fluttered by a noise, a fall, or some sudden danger? It is not; for one may start, tremble, change
colour, or be otherwise disordered in body, while the soul is calmly stayed on God, and remains in perfect
peace. Nay, the mind itself may be deeply distressed, may be exceeding sorrowful, may be perplexed and
pressed down by heaviness and anguish, even to agony, while the heart cleaves to God by perfect love, and the
will is wholly resigned to him. Was it not so with the Son of God himself? Does any child of man endure the
distress, the anguish, the agony, which he sustained? And yet he knew no sin. But can any one who has a pure
heart prefer pleasing to unpleasing food; or use any pleasure of sense which is not strictly necessary? If so,
how do they differ from others? The difference between these and others in taking pleasant food is, 1. They
need none of these things to make them happy; for they have a spring of happiness within. They see and love
God.
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The Theology of John Wesley is a strong reminder that Methodism's emergence and character was at its root an
evangelical reform movement. Collins even cites the acid test by Methodist missionary and theologian E. Stanley Jones
on the validity of a Christian church being "whether it can not only convert people from the outside to membership but.

Here is my list of books that have been most influential in shaping my understanding of Wesleyan theology.
Click To Tweet I should also say that after the first book listed, the rest are not ranked in order of importance.
So, here goesâ€¦ Responsible Grace: This book has been the most influential book of all for helping me to
think through Wesleyan theology. I use the book every year in my courses, and I often discover helpful ideas
that I missed in previous readings. John Wesley, edited by Albert C. A Theology of Love: For this reason, the
book has been influential. God of Nature and of Grace: Lodahl weaves together lines from a Wesleyan hymn
with his ruminations on issues of creation, science, and theology of nature. The result is inspiring, and the
reading is enjoyable. The Theology of John Wesley: Divine Grace and Emerging Creation: While editing the
chapters of which I do not have a contribution , I realized how important Wesleyan theology is for the
contemporary science and religion dialogue. More needs to be written, however. Grace, Faith and Holiness: A
Wesleyan Systematic Theology, by H. But the book remains a largely persuasive effort to bring Wesleyan
ideas into a coherent whole. Maddox and Jason E. To receive my occasional newsletter, insert your email
address
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A rich articulation of John Wesley's theology that is appreciative of the old and mindful of the new, faithful to the past and
attentive to the present. This work carefully displays John Wesley's eighteenth century theology in its own distinct
historical and social location, but then transitions to.

His theology did not just come about from somewhere. Young Wesley , the middle Wesley , and the mature
Wesley Maddox , To put it in dialectical terms, young Wesley thesis , middle Wesley antithesis , and mature
Wesley synthesis Grassow in Maddox , Thesis emphasized the "moral rectitude" characterized by radical
obedience to God and commitment to Christian holiness. Antithesis stressed a deeper application of Protestant
emphasis on salvation by grace Maddox , Synthesis , his theology moved to seek balance on faith initiated by
divine grace and confirmed by works Grassow in Maddox , Wesley affirmed his Anglican doctrine of God as
spirit, eternal, omniscience, omnipresence, and omnipotence. God is loving, forgiving, pure, holy and
gracious. It would also destroy human responsibility. Furthermore, Wesley provided several constructive
proposals for understanding the nature of God in a way that held divine sovereignty, mercy, and justice
together. This move purged the notion of sovereignty of its frequent overtones of arbitrariness and domination.
For example, he opted for a conception of divine foreknowledge that does not imply determinism. Wesley
found such a conception in the notion of eternity as above time. From this perspective, matters related to
personal salvation do not take place because God knows them. Rather, God knows them because they take
place VI: It overturns both His justice, mercy, and truthâ€¦You represent God as worse than the devil; more
false more cruel, more unjust. But you say you will it by Scripture. What will you prove by Scripture? That
God is worse than the devil? It cannot beâ€¦better to say Scripture has no sense at all, than to say it had such a
sense as thisâ€¦No Scripture can mean that God is not love, or that His mercy is not over all His works.
Theological Anthropology Wesley derived his doctrine of human beings both from Eastern and Western
traditions. However, man is a fallen being and in need of salvation Wesley , Sin is universal experience.
Human beings can do nothing to redeem themselves from sinfulness. This is where the doctrine of grace
comes in. Wesley picked up Eastern and Western doctrine of salvation and coined then to formulate his own
soteriology. Wesley integrated the Western juridical emphasis on salvation as pardon, particularly the
Reformation tradition, and the Eastern understanding as therapeutic. Healing as salvation is the restoration of
the corrupted humanity to its incorruptible original state. Prevenient grace is uncreated grace. Prevenient grace
is responsible, it inspires, and empowers our response but does not coerce that response Maddox , Wesley
contended that the doctrine of predestination is a dangerous doctrine that jeopardizes the integrity and
credibility of the Christian faith. Predestination nullifies the Christian doctrine of salvation, preaching,
holiness, good works, Christian virtues and the comfort of religion and the Christian hope. Wesley stressed,
"The sense of all is plainly this: But if this be so, then is all preaching vain. It needless to them that are elected.
For they, whether with preaching or without, will infallibly saved. For they cannot possibly be saved. They,
whether with preaching or without, will infallibly be damned. The end of preaching will therefore be void with
regard to them likewise. So that in either case, our preaching is vain, as your hearing is also vain" Wesley ,
Free grace and free will were the dominant theological issues during the early years of the revival. Free grace
was central as it had to do with the availability of salvation for all people. Wesley emphasized that humanity is
sinful and in need of the divine grace for them to be free from that fallenness. Salvation and christology are
inseparable. Christ is the initiative of responsible grace. For the work of Christ, Wesley adopted the Western
concept. For the nature of Christ Wesley employed the Eastern thought. To relate Christology with
soteriology, it means that Wesley integrated both the juridical West and the therapeutic East dimension of
salvation. Faith is understood to be more than mere assent. Wesley shared with the Reformation doctrine that
justification is by grace through faith, which means divine pardon. The ground of justification by faith through
grace is the redemptive work of Jesus Christ and it shows that justification is a divine act and not on human
effort. It is never something that we merit or earn, it is a gift of God. The foremost reason in affirming
justification by faith is to preserve the nature of salvation as fundamentally by grace Maddox , Salvation by
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grace is "co-operant" relationship. Faith is a necessary condition of justification. Salvation emphasizes
responsible grace. God did not just pardon us and stop there. Wesley broadened salvation beyond justification.
In addition to imputing righteousness in justification, God imparts righteousness to us through sanctification.
Wesley has an enduring concern about and never wanted to nullify the essence of holiness in the Christian life.
He integrated the doctrine of sanctification to incorporate the significance of holy living as an essential part of
salvation experience. Sanctification implies human beings active participation in the transformation purpose of
salvation. The relationship of justification and sanctification as interrelated is to affirm the inherent
relationship of grace and human responsibility. Wesley emphasized that to "preach salvation on justification
by faith only is to preach against holiness or good works. Faith is necessarily productive of good works
Wesley , They are two names for the same thing. Thus everyone that is perfect is holy, and everyone that is
holy is, in the Scripture sense, is perfect Wesley , Perfection is the dynamic goal of the process of
sanctification. Perfection meant above all to be filled with the pure, perfect love of God transforming the
whole person. Perfection is the highest goal by which the fullness of love is attained becoming full of the love
of God Lee in Maddox , He put the concept of holiness in the right perspective and good works in its proper
place with regards to salvation experience. That is why Wesley emphasized that "there is no holiness but
social holiness. Theology is intimately related to Christian living. Salvation is intended for "transforming
purposes both individual and social relations. Wesley states that the experience of entire sanctification, if ever
obtained, is a gift from God, not a product of human effort V: At the same time, he stresses human
responsibility in relation to entire sanctification. In the first place, he considers the possibility of entire
sanctification to hinge on a prior typically long period of responsible growth in grace which includes
progressive victory over the sinful inclinations that remain in the life of a believer sanctification in the larger
sense of the word VI: In the second place, Wesley stresses the element of human responsibility within the state
of entire sanctification itself by emphasizing the continuing need for growth in Christ-likeness even here VI:
Indeed, it is characteristic of Wesley that the first advice to those who claimed entire sanctification was to
provide pride, enthusiasm, and antinomianism. Doctrine of the Holy Spirit: A sanctified life is sanctified
through the Holy Spirit. The Holy Spirit is the immediate cause of holiness. Holiness is the work of God
through the power of the Holy Spirit. Holiness as the work of the Holy Spirit is sanctifying and perfecting the
creation. For Wesley, perfection is to be filled with the pure perfect love of god. Perfection is the dynamic
goal by which the fullness of love is attained by the transforming power of the Holy Spirit. The believer is
"indwelt and led by the Spirit rather than possessed by the Spirit as if some irresistible force controls the
believer" Lee in Maddox , To be perfect means to be perfect in love. God works in us through the power of
the Holy Spirit. This is experienced when the believer lives the life in the life of the Spirit. Living in the Spirit
means life in union with the life of God, which is participation in the divine nature in the perfect love of God.
Scripture There is no doubt whatsoever that Wesley received the Bible as the written word of God and
regarded it as the supreme court of appeal in all matters of faith and conduct. In much the same vein, he
expressed his high esteem for Scripture in a letter to a friend, to whom he wrote: It is clear that Wesley tended
to relate Scriptural passages by spiritual association, giving little attention to questions of date and authorship,
or to such matters as literary form and historical context. For the most part, he treated the Bible as a uniform
pattern of divine truth. Further, his regard for reason and tradition, though subordinate as authorities to the
Scriptures, together with the stress on experience, guarded him against a static, unintelligent literalism, and
gave a balanced, informed, and dynamic character to his biblical exposition. Reason The role of reason is also
important to Wesley. This is the very religion we preach; a religion evidently founded on, and every way
agreeable to, eternal reason, to the essential nature of things. He believes it to be a legitimate and necessary
aid, even though limited, not only in the common affairs of life, but also in comprehending and evaluating
revealed truth.
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In The Theology of John Wesley: Holy Love and the Shape of Grace, Kenneth J. Collins, makes another important
contribution to the area of Wesley www.enganchecubano.coms seeks to organize his discussion of Wesley's theology
around the "axial theme" of "holiness and grace" (6).

Then we will get to the two words. The place was crawling with hungry patrons with every table filled and a
line running out the door. The stress of the burrito staff was palpable. My inaugural visit to this
much-acclaimed eatery would be unforgettable on at least two counts. I worked my way to the register with
my tray now overfilled with tacos, beans, rice, chips and guacamole. Why I felt the need to go to the free salsa
bar I will never know, but I did. I carefully propped my tray on the ledge of the counter, holding it in place by
leaning forward. After sloppily filling multiple tiny plastic cups with each of the multiple varieties of salsa, I
made the fatal decision to try and lean across to the soda fountain to fill my cup with ice and diet coke. Did I
mention that I had my tray carefully propped on the ledge of the salsa bar counter? What happened next was
like a car wreck in s-l-o-w- m-o-t-i-o-n. As I leaned over toward the soda fountain and pressed my cup against
the diet coke dispenser, I felt the tray tilt forward. Chips began to rain to the floor, then the fishy tacos, then
the beans and rice and finally the cup of guacamole fell face down on the floor. And then the over-filled diet
coke in my left hand came crashing down as I dove to save the last taco. All was lost, save the salsa now
running down my pant leg. I felt like a third grader again in the school cafeteria. Everyone in the placeâ€”all
eyes were on me. What happened next, though, stunned me. As I descended to the ground to see what I might
salvage of my lunch, an Asian man rushed out from behind the counter. We get new one. I went from feeling
terribly exposed to being warmly embraced. Right there, in the middle of the crazy, chaotic Baja Burrito
Kitchen I experienced nothing short of the love of God. Please resist the temptation to read into this what I am
not trying to say. This is just good customer service training. The Apostle Paul made it crystal clear. So what
is the telos, or end game of our discipleship? Is it to be like Jesus, and if so how in particular? Or is the goal of
our discipleship just to make more disciples? Like few others before him and even fewer after, he thought
discipleship through to its ultimate goal: Might it be because he was too busy developing a theology for
systematic transformation? But honestly, all he was talking about was the pure unadulterated holy love of God
completely filling up a human being and leaving room for nothing else. But who is really, truly aiming at it?
John Wesley gave us Sola Sanctus Caritas.
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--The Theology of John Wesley-- ###Introduction### Though of small stature, standing only five-feet-five-inches tall and
weighing a mere one-hundred and twenty pounds, John Wesley was a giant figure of the eighteenth-century Great
Awakening.

Arminianism is a theological study conducted by Jacobus Arminius, from the Netherlands, in opposition to
Calvinist orthodoxy on the basis of free will. After the death of Arminius the followers, led by Simon
Episcopius , presented a document concerning the Arminian beliefs to the Netherlands. This document is
known today as the five articles of Remonstrance. Wesleyanism, on the other hand, was founded upon the
theological teachings of John Wesley, an English evangelist, and the beliefs of this dogma are derived from
his many publications, including his sermons, journal, abridgements of theological, devotional, and historical
Christian works, and a variety of tracts and treatises on theological subjects. Subsequently, the two theories
have joined into one set of values for the contemporary church; yet, when examined separately, their unique
details can be discovered, as well as their similarities in ideals. In the early s, John Wesley, aided by the
theological writings of John William Fletcher , emphasized Arminian doctrines in his controversy with the
Calvinistic wing of the evangelicals in England. Then, in , he founded a theological journal which he titled the
Arminian Magazine. This period and the Calvinist-Arminian Controversy was influential in forming a lasting
link between Arminianism and Wesleyanism Wesley is remembered for visiting the Moravians of both
Georgia and Germany and examining their beliefs, then founding the Methodist movement, the precursor to
the later variety of Methodist denominations. However, the creation of Wesleyan-Arminianism has today
developed into a popular standard for many contemporary churches. Wesleyanism well explains the two main
events in the life of the believer; "saving faith," or justification, the threshold of the Christian life; and "the
fullness of faith," or sanctification, as its goal. Wesleyanism also stresses good works through faith that acts by
love, and the primacy of revelation in the scriptures. Wesleyan tradition[ edit ] In the broad sense of the term,
the Wesleyan tradition identifies the theological impetus for those movements and denominations who trace
their roots to a theological tradition finding its initial focus in John Wesley. Although its primary legacy
remains within the various Methodist denominations the Wesleyan Methodist, the Free Methodist , the African
Methodist Episcopal , the African Methodist Episcopal Zion , the Christian Methodist Episcopal , the United
Methodist , the Free Methodist Church of North America , and others , the Wesleyan tradition has been refined
and reinterpreted as catalyst for other movements and denominations as well, e. In the more narrow sense of
the term, the Wesleyan tradition has been associated with Arminianism, usually in contrast to Reformed
Calvinism. Historically, Calvinists have feared that Wesleyans have strayed too close to Pelagianism. On the
other hand, Wesleyans have feared that Calvinists have strayed too close to antinomianism. Justification by
faith is pivotal for both traditions. Although free will is an issue, in many respects the two traditions are not
that far apart. Sanctification, not free will, draws the clearest line of distinction. Good theology, for Wesley,
was balance without compromise. Those who espouse such a tradition like to think of this as their peculiar
genius. Wesleyan distinctives[ edit ] The Wesleyan tradition seeks to establish justification by faith as the
gateway to sanctification or "scriptural holiness. He believed that one could progress in love until love became
devoid of self-interest at the moment of entire sanctification. Four sources of theological authority[ edit ] See
also: The movement separated itself from its "mother church" and became known as the Methodist Episcopal
Church in America and the Wesleyan Methodist Church in Britain. Many divisions occurred within the
Methodist Episcopal Church in the nineteenth century, mostly over, first, the slavery question and later, over
the inclusion of African-Americans. Some of these schisms healed in the early twentieth century, and many of
the splinter Methodist groups came together by to form The Methodist Church. In nineteenth-century
America, a dissension arose over the nature of sanctification. Those who saw sanctification as a never
completed progressive task, remained within the Methodist churches; others, however, believed in
instantaneous sanctification that could be perfected. Those who followed this line of thought began the various
holiness churches, including the Church of God Holiness , the Church of God Anderson , the Churches of
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Christ in Christian Union , and the Wesleyan Methodist Church , which later merged with the Pilgrim
Holiness Church to form the Wesleyan Church , which are present today. In the nineteenth century, there were
many other holiness groups; many of these groups became the foundation for the Pentecostal movement.
Other holiness groups that rejected the Pentecostal movement merged to form the Church of the Nazarene.
The Salvation Army is another group which traces its roots to early Methodism.
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John Wesley took the great message and movement of the 16 th century reformation to its only necessary conclusion.
The Reformers gave us Sola Scriptura, Sola Fide, Sola Gratia, Solus Christus and Soli Deo Gloria.

He married Susanna, the twenty-fifth child of Samuel Annesley , a dissenting minister, in Ultimately, she
bore nineteen children, of which nine lived beyond infancy. She and Samuel Wesley had become members of
the Church of England as young adults. Each child, including the girls, was taught to read as soon as they
could walk and talk. They were expected to become proficient in Latin and Greek and to have learned major
portions of the New Testament by heart. Susanna Wesley examined each child before the midday meal and
before evening prayers. Children were not allowed to eat between meals and were interviewed singularly by
their mother one evening each week for the purpose of intensive spiritual instruction. In , at age 11, Wesley
was sent to the Charterhouse School in London under the mastership of John King from , where he lived the
studious, methodical and, for a while, religious life in which he had been trained at home. Mezzotint by
Samuel William Reynolds. Apart from his disciplined upbringing, a rectory fire which occurred on 9 February
, when Wesley was five years old, left an indelible impression. Some time after Wesley later used the phrase,
"a brand plucked out of the fire", quoting Zechariah 3: In , he graduated as a Bachelor of Arts and decided to
pursue a Master of Arts degree. He was ordained a deacon on 25 September , holy orders being a necessary
step toward becoming a fellow and tutor at the university. He began to seek after holiness of heart and life.
This carried with it the right to a room at the college and regular salary. While continuing his studies, he
taught Greek , lectured on the New Testament and moderated daily disputations at the university. However, a
call to ministry intruded upon his academic career. His father had requested his assistance in serving the
neighbouring cure of Wroot. Ordained a priest on 22 September , Wesley served as a parish curate for two
years. He returned to Oxford in November at the request of the Rector of Lincoln College and to maintain his
status as junior fellow. Along with two fellow students, he formed a small club for the purpose of study and
the pursuit of a devout Christian life. The group met daily from six until nine for prayer, psalms , and reading
of the Greek New Testament. They prayed every waking hour for several minutes and each day for a special
virtue. They preached, educated, and relieved jailed debtors whenever possible, and cared for the sick. They
were considered to be religious "enthusiasts", which in the context of the time meant religious fanatics.
University wits styled them the "Holy Club", a title of derision. Currents of opposition became a furore
following the mental breakdown and death of a group member, William Morgan. In the same letter, which was
widely circulated, Wesley referred to the name "Methodist" with which "some of our neighbors are pleased to
compliment us. A list of "General Questions" which he developed in evolved into an elaborate grid by in
which he recorded his daily activities hour-by-hour, resolutions he had broken or kept, and ranked his hourly
"temper of devotion" on a scale of 1 to 9. Wesley also regarded the contempt with which he and his group
were held to be a mark of a true Christian. As he put it in a letter to his father, "Till he be thus contemned, no
man is in a state of salvation. Oglethorpe wanted Wesley to be the minister of the newly formed Savannah
parish, a new town laid out in accordance with the famous Oglethorpe Plan. It was on the voyage to the
colonies that the Wesleys first came into contact with Moravian settlers. Wesley was influenced by their deep
faith and spirituality rooted in pietism. At one point in the voyage a storm came up and broke the mast off the
ship. While the English panicked, the Moravians calmly sang hymns and prayed. This experience led Wesley
to believe that the Moravians possessed an inner strength which he lacked. Wesley arrived in the colony in
February He approached the Georgia mission as a High churchman , seeing it as an opportunity to revive "
primitive Christianity " in a primitive environment. Although his primary goal was to evangelize the Native
Americans, a shortage of clergy in the colony largely limited his ministry to European settlers in Savannah.
While his ministry has often been judged to have been a failure in comparison to his later success as a leader
in the Evangelical Revival, Wesley gathered around him a group of devoted Christians who met in a number
of small group religious societies. He hesitated to marry her because he felt that his first priority in Georgia
was to be a missionary to the Indigenous Americans, and he was interested in the practice of clerical celibacy
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within the early Christianity. In strictly applying the rubrics of the Book of Common Prayer , Wesley denied
her Communion after she failed to signify to him in advance her intention of taking it. As a result, legal
proceedings against him ensued in which a clear resolution seemed unlikely. In December , Wesley fled the
colony and returned to England. The Collection was the first Anglican hymnal published in America, and the
first of many hymn-books Wesley published. It included five hymns he translated from German. Wesley
returned to England depressed and beaten. It was at this point that he turned to the Moravians. Both he and
Charles received counsel from the young Moravian missionary Peter Boehler , who was temporarily in
England awaiting permission to depart for Georgia himself. Wesley recounted his Aldersgate experience in his
journal: About a quarter before nine, while he was describing the change which God works in the heart
through faith in Christ, I felt my heart strangely warmed. I felt I did trust in Christ, Christ alone for salvation,
and an assurance was given me that he had taken away my sins, even mine, and saved me from the law of sin
and death. It is the pivotal point in his life and the Methodist movement. Without it the names of Wesley and
Methodism would likely be nothing more than obscure footnotes in the pages of church history. Working with
the Moravians[ edit ] When forbidden from preaching from the pulpits of parish churches , Wesley began
open-air preaching. Wesley allied himself with the Moravian society in Fetter Lane. In he went to Herrnhut ,
the Moravian headquarters in Germany, to study. Going to the neighbouring village of Kingswood , in
February , Whitefield preached in the open air to a company of miners. Wesley wrote, I could scarce reconcile
myself to this strange way of preaching in the fields, of which he [Whitefield] set me an example on Sunday;
having been all my life till very lately so tenacious of every point relating to decency and order, that I should
have thought the saving of souls almost a sin if it had not been done in a church. Earlier in his life he would
have thought that such a method of saving souls was "almost a sin. Wesley had helped them organise the
Fetter Lane Society , and those converted by his preaching and that of his brother and Whitefield had become
members of their bands. But he believed they fell into heresy by supporting quietism , so he decided to form
his own followers into a separate society. Persecutions and lay preaching[ edit ] From onward, Wesley and the
Methodists were persecuted by clergy and magistrates for various reasons. And for his own part, Wesley
flouted many regulations of the Church of England concerning parish boundaries and who had authority to
preach. Clergy attacked them in sermons and in print, and at times mobs attacked them. Wesley and his
followers continued to work among the neglected and needy. They were denounced as promulgators of strange
doctrines, fomenters of religious disturbances; as blind fanatics, leading people astray, claiming miraculous
gifts, attacking the clergy of the Church of England, and trying to re-establish Catholicism. He believed he
was commissioned by God to bring about revival in the church, and no opposition, persecution, or obstacles
could prevail against the divine urgency and authority of this commission. The prejudices of his high-church
training, his strict notions of the methods and proprieties of public worship, his views of the apostolic
succession and the prerogatives of the priest, even his most cherished convictions, were not allowed to stand
in the way. He evaluated and approved men who were not ordained by the Anglican Church to preach and do
pastoral work. This expansion of lay preachers was one of the keys of the growth of Methodism. He would
open his sermon with a long and detailed description of the torments to which, unless they underwent
conversion, his hearers would undoubtedly be condemned for all eternity. Then, when terror and an agonizing
sense of guilt had brought his audience to the verge, or in some cases over the verge, of a complete cerebral
breakdown, he would change his tone and promise salvation to those who believed and repented. By this kind
of preaching, Wesley converted thousands of men, women and children. Intense, prolonged fear broke them
down and produced a state of greatly intensified suggestibility. After which they were reintegrated by words of
comfort, and emerged from their ordeal with new and generally better behavior patterns ineradicably
implanted in their minds and nervous systems. Nevertheless, this was not the shared view of his preaching
"strategy" and Huxley merely speculated with respect to the method Wesley used. The Foundery was an early
chapel used by Wesley. When the Wesleys spotted the building atop Windmill Hill, north of Finsbury Fields ,
the structure which previously cast brass guns and mortars for the Royal Ordnance had been sitting vacant for
23 years; it had been abandoned because of an explosion on 10 May These were renewed every three months.
Those deemed unworthy did not receive new tickets and dropped out of the society without disturbance. The
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tickets were regarded as commendatory letters. When the debt on a chapel became a burden, it was proposed
that one in 12 members should collect offerings regularly from the 11 allotted to him. Out of this grew the
Methodist class-meeting system in To keep the disorderly out of the societies, Wesley established a
probationary system. He undertook to visit each society regularly in what became the quarterly visitation, or
conference. As the number of societies increased, Wesley could not keep personal contact, so in he drew up a
set of "General Rules" for the "United Societies". Wesley laid the foundations of what now constitutes the
organisation of the Methodist Church. Over time, a shifting pattern of societies, circuits, quarterly meetings,
annual Conferences, classes, bands, and select societies took shape. Circuit officials met quarterly under a
senior travelling preacher or "assistant. Classes of a dozen or so society members under a leader met weekly
for spiritual fellowship and guidance. In early years, there were "bands" of the spiritually gifted who
consciously pursued perfection. Those who were regarded to have achieved it were grouped in select societies
or bands. In , there were 77 such members. There also was a category of penitents which consisted of
backsliders. This was the first Methodist conference; subsequently, the conference with Wesley as its
president became the ruling body of the Methodist movement. Each circuit included at least 30 appointments a
month.
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7: Wesleyanism - Wikipedia
Wesleyan Theology is Christian theology that takes it's cues from the teachings of John Wesley (). John Wesley was a
clergyman of the Church of England, who led a religious renewal movement that came to be known as "Methodism.".

In other words, where did it come from? So to begin with we need to talk about the theology of Wesley.
PART 1 - Eighteenth-century Methodism Weslyan theology The preaching of Jonathan Edwards, George
Whitefield and others around the s saw a revival movement spread through Wales, England, Scotland, Ireland,
and other places, emphasising repentance and purity in the churches and hightening peoples sense of the
holiness of God. The movement in England eventually came under the control of John Wesley He was also
inspired by the perfectionist themes of the early saints. He combined some aspects of the Catholic emphasis on
perfection with the Protestant emphasis on grace [2], and taught that sanctification involves a second work of
grace, distinct from conversion. The first phase is justification, involving the Spirit attributing or imputing to
the believer the righteousness of Jesus. The second phase is the new birth, involving the beginning of
sanctification, the process of the Spirit imparting righteousness to the believer. Wesley saw justification as
being the gateway to sanctification. Wesley wanted to remind the church that true salvation is completed by
our return to original righteousness; God restoring people in his perfect image in which he originally created
man. He believed this involved God returning people to full and perfect obedience in this life through the
process of sanctification. God gives his Spirit to those who are justified so that they might overcome sin. This
was the beginning of the teaching that sanctification involved a distinct spiritual experience given by God. By
grace, the Christian could experience love filling the heart and excluding sin. He did not see perfection as
sinlessness, nor did he understand it to be attained by merit This was not only an imputed perfection but an
actual or imparted relationship of an evangelical perfection of love and intention. He acknowledged that
Christians would always suffer from human faults and unintentional transgressions, because he saw sin as
involving relationships and intentions, and defined it in terms of the attitude. Wesley speaks clearly of a
process that culminates in a second definite work of grace identified as entire sanctification. Thus the
principles of Scriptural holiness or sanctification are as follows: It begins at the moment of new birth. It
progresses gradually until the instant of entire sanctification. But more on that later. The nineteenth-century
saw the emergency of theological distinctives that also played their role in giving birth to Pentecostalism.
More on this topic.
8: John Wesley (Boston Collaborative Encyclopedia of Western Theology)
The ability to call to mind God's love and God's gift of Jesus Christ is a rich resource for theology and faith." 1. John
Wesley, the founder of the Methodist.

9: The Theology of John Wesley Quotes by Kenneth J. Collins
John Wesley was born in in Epworth, 23 miles (37 km) north-west of Lincoln, as the fifteenth child of Samuel Wesley
and his wife Susanna Wesley (nÃ©e Annesley). Samuel Wesley was a graduate of the University of Oxford and a poet
who, from , was rector of Epworth.
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