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Establishment of Christianity, in its Civil and Political State. God forbid that we should dare to mix the sacred
with the profane! We seek not to fathom the depths of the ways of Providence. We are men, and we address
men only. Under his rule, Palestine enjoyed profound peace. In short, barbarous as he was to his family, and
tyrannical towards his people, whose substance he consumed in the execution of his projects, he was looked
upon as a Messiah. The sect of the Jews had long been spread in Europe and Asia; but its tenets were entirely
unknown. No one knew anything of the Jewish books, although we are told that some of them had already
been translated into Greek, in Alexandria. The Jews were known only as the Armenians are now known to the
Turks and Persians, as brokers and traders. Further, a Turk never takes the trouble to inquire, whether an
Armenian is a Eutychian, a Jacobite, one of St. The theism of China, and the much to be respected books of
Confucius, were still less known to the nations of the west, than the Jewish rites. The Arabians, who furnished
the Romans with the precious commodities of India, had no more idea of the theology of the Brahmins than
our sailors who go to Pondicherry or Madras. The Indian women had from time immemorial enjoyed the
privilege of burning themselves on the bodies of their husbands; yet these astonishing sacrifices, which are
still practised, were as unknown to the Jews as the customs of America. Their books, which speak of Gog and
Magog, never mention India. The ancient religion of Zoroaster was celebrated; but not therefore the more
understood in the Roman Empire. Alexandria, the most commercial city in the whole world, was peopled with
Egyptians, who worshipped Serapis, and consecrated cats; with Greeks, who philosophized; with Romans,
who ruled; and with Jews, who amassed wealth. All these people were eagerly engaged in money-getting,
immersed in pleasure, infuriate with fanaticism, making and unmaking religious sects, especially during the
external tranquillity which they enjoyed when Augustus had shut the temple of Janus. The Jews were divided
into three principal factions. Of these, the Samaritans called themselves the most ancient, because Samaria
then Sebaste had subsisted, while Jerusalem, with its temple, was destroyed under the Babylonian kings. But
these Samaritans were a mixture of the people of Persia with those of Palestine. The second, and most
powerful faction, was that of the Hierosolymites. These Jews, properly so called, detested the Samaritans, and
were detested by them. Their interests were all opposite. They wished that no sacrifices should be offered but
in the temple of Jerusalem. Such a restriction would have brought a deal of money into their city; and, for this
very reason, the Samaritans would sacrifice nowhere but at home. A small people, in a small town, may have
but one temple; but when a people have extended themselves over a country seventy leagues long, by
twenty-three wide, as the Jews had done â€” when their territory is almost as large and populous as Languedoc
or Normandy, it would be absurd to have but one church. What would the good people of Montpellier say, if
they could attend mass nowhere but at Toulouse? The third faction were the Hellenic Jews, consisting chiefly
of such as were engaged in trade or handicraft in Egypt and Greece. These had the same interests with the
Samaritans. He assured Queen Cleopatra that Isaiah had foretold that the Lord should one day have a temple
on that spot; and Cleopatra, to whom he made a handsome present, sent him word that, since Isaiah had said it,
it must be. This temple was called the Onion; and if Onias was not a great sacrificer, he commanded a troop of
militia. It was built one hundred and sixty years before the Christian era. The Jews of Jerusalem always held
this Onion in abhorrence, as they did the translation called the Septuagint. They even instituted an expiatory
feast for these two pretended sacrileges. The rabbis of the Onion, mingling with the Greeks, became more
learned in their way than the rabbis of Jerusalem and Samaria; and the three factions began to dispute on
controversial questions, which necessarily make men subtle, false, and unsocial. These different societies were
imitations of the old Egyptian, Persian, Thracian, and Greek mysteries, which had filled the earth, from the
Euphrates and the Nile to the Tiber. At first, such as were initiated into these fraternities were few in number,
and were looked upon as privileged men; but in the time of Augustus, their number was very considerable; so
that nothing but religion was talked of, from Syria to Mount Atlas and the German Ocean. Amidst all these
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sects and worships, the school of Plato had established itself, not in Greece alone, but also in Rome, and
especially in Egypt. This philosophic spirit, spread at that time over all the known countries of the west, seems
to have emitted, in the neighborhood of Palestine, at least a few sparks of the spirit of reasoning. The Jews
relate, that Queen Cleopatra asked them whether we were to rise again dressed or naked? The Jews, then, were
reasoners in their way. The exaggerating Josephus was, for a soldier, very learned. Such being the case with a
military man, there must have been many a learned man in civil life. His contemporary, Philo, would have had
reputation, even among the Greeks. The Jewish populace discoursed on religion. Nay, more; men from the
dregs of the people have founded sects: Indeed, Mahomet himself, setting apart his great courage, was nothing
more than a camel-driver. In those days, prepared by divine providence, it pleased the eternal Father to send
His Son upon earth â€” an adorable and incomprehensible mystery, which we presume not to approach. We
only say, that if Jesus preached a pure morality; if He announced the kingdom of heaven as the reward of the
just; if He had disciples attached to His person and His virtues; if those very virtues drew upon Him the
persecutions of the priests; if, through calumny, He was put to a shameful death; His doctrine, constantly
preached by His disciples, would necessarily have a great effect in the world. Once more let me repeat it â€” I
speak only after the manner of this world, setting the multitude of miracles and prophecies entirely aside. I
maintain it, that Christianity was more likely to proceed by His death, than if He had not been persecuted. You
are astonished that His disciples made other disciples. I should have been much more astonished, if they had
not brought over a great many to their party. Seventy individuals, convinced of the innocence of their leader,
the purity of His manners, and the barbarity of His judges, must influence many a feeling heart. Paul, alone,
became for whatever reason the enemy of his master Gamaliel, must have had it in his power to bring Jesus a
thousand adherents, even supposing Jesus to have been only a worthy and oppressed man. Luke was an
Alexandrian Greek, and a man of letters, for he was a physician. The first chapter of John displays a Platonic
sublimity, which must have been gratifying to the Platonists of Alexandria. This school once established, it
was impossible for Christianity not to make rapid progress. Greece, Syria, and Egypt, were the scenes of those
celebrated ancient mysteries, which enchanted the minds of the people. The Christians, too, had their
mysteries, in which men would eagerly seek to be initiated; and if at first only through curiosity, this curiosity
soon became persuasion. The idea of the approaching end of all things was especially calculated to induce the
new disciples to despise the transitory goods of this life, which were so soon to perish with them. All these
things, then, powerfully concurred in the establishment of the Christian religion. The different flocks of this
great rising society could not, it is true, agree among themselves. Fifty-four societies had fifty-four different
gospels; all secret, like their mysteries; all unknown to the Gentiles, who never saw our four canonical gospels
until the end of two hundred and fifty years. These various flocks, though divided, acknowledged the same
pastor. Ebionites, opposed to St. Paul; Nazarenes, disciples of Hymeneos, Alexandros, and Hermogenes;
Carpocratians, Basilidians, Valentinians, Marcionites, Sabellians, Gnostics, Montanists â€” a hundred sects,
rising one against another, and casting mutual reproaches, were nevertheless all united in Jesus; all called upon
Jesus; all made Jesus the great object of their thoughts, and reward of their travails. The Roman Empire, in
which all these societies were formed, at first paid no attention to them. They were known at Rome only by
the general name of Jews, about whom the government gave itself no concern. The Jews had, by their money,
acquired the right of trading. In the reign of Tiberius four thousand of them were driven out of Rome; in that
of Nero the people charged them and the new demi-Christian Jews with the burning of Rome. They were again
expelled in the reign of Claudius, but their money always procured them readmission; they were quiet and
despised. The Romans in the earlier ages had neither fathers of the church nor heresiarchs. The farther they
were from the birthplace of Christianity, the fewer doctors and writers were to be found among them. The
church was Greek; so much so, that every mystery, every rite, every tenet, was expressed in the Greek tongue.
This was another reason for concealing their books from the Gentiles, that they might remain united and
impenetrable. Their secret was more inviolably kept than that of the mysteries of Isis or of Ceres; they were a
republic apart â€” a state within the state. They had no temples, no altars, no sacrifice, no public ceremony.
They elected their secret superiors by a majority of voices. These superiors, under the title of ancients, priests,
bishops, or deacons, managed the common purse, took care of the sick and pacified quarrels. Among them it
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was a shame and a crime to plead before the tribunals or to enlist in the armed force; and for a hundred years
there was not a single Christian in the armies of the empire. Though falsely attributed to the apostles, they are
very valuable. They show us what were the duties of a bishop chosen by the Christians, how they were to
reverence him, and what tribute they were to pay him. The bishop could have but one wife, who was to take
good care of his household: Collections were made for the widows and orphans; but the money of sinners was
rejected; and, nominally, an innkeeper was not permitted to give his mite. It is said that they were regarded as
cheats; for which reason very few tavern-keepers were Christians. This also prevented the Christians from
frequenting the taverns; thus completing their separation from the society of the Gentiles. The dignity of
deaconess being attainable by the women, they were the more attached to the Christian fraternity. They were
consecrated; the bishop anointing them on the forehead, as of old the Jewish kings were anointed. By how
many indissoluble ties were the Christians bound together! The persecutions, which were never more than
transitory, did but serve to redouble their zeal and inflame their fervor; so that, under Diocletian, one-third of
the empire was Christian. Such were a few of the human causes that contributed to the progress of
Christianity. If to these we add the divine causes, which are to the former as infinity to unity, there is only one
thing which can surprise us; that a religion so true did not at once extend itself over the two hemispheres, not
excepting the most savage islet. God Himself came down from heaven and died to redeem mankind and
extirpate sin forever from the face of the earth; and yet he left the greater part of mankind a prey to error, to
crime, and to the devil. This, to our weak intellects, appears a fatal contradiction. But it is not for us to
question Providence; our duty is to humble ourselves in the dust before it. Several learned men have testified
their surprise at not finding in the historian, Flavius Josephus, any mention of Jesus Christ; for all men of true
learning are now agreed that the short passage relative to him in that history has been interpolated. The father
of Flavius Josephus must, however, have been witness to all the miracles of Jesus. The Greek calendar
estimates the number of children murdered on this occasion at fourteen thousand.
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History and origins[ edit ] Voltaire; A Philosophical Dictionary. Hunt, The Enlightenment saw the creation of
a new way of structuring information in books. The first work to employ this method was the Dictionnaire
Historique et Critique by Pierre Bayle , in which the information is ordered alphabetically. Having witnessed
first-hand the popularity and many advantages of this form, Voltaire used this information while preparing the
Philosophical Dictionary in , although it was not completed until The idea was spawned at a dinner party in
the court of Prince Frederick II of Prussia in , during which he and other guests each agreed to write an article
and share them the next morning. Voltaire consequently was the only guest to take the game seriously and the
idea cascaded to form the Philosophical Dictionary. In this and other works, Voltaire is very concerned about
the injustices of the Catholic Church, which he sees as intolerant and fanatical. At the same time, his work
espouses deism, tolerance and freedom of the press. Newtonian theory is influential in many of the articles that
deal with tolerance stating that if we "do not know the essence of things we will not persecute others", [9] for
those things. The Calas affair was an event that shaped Voltaire during the creation of the Philosophical
Dictionary. Jean Calas was a Calvinist who was wrongfully convicted of killing his son. David de Beaudrige,
who was in charge of the case, upon hearing this rumour, had the Calas family arrested without inquiry.
Reception[ edit ] The reception of the Philosophical Dictionary at the time was mixed. On one hand, the book
saw a very strong reception on the part of the general public. The first edition was quickly sold out; [11] many
more editions were needed to keep up with the demand. On the other hand, the Philosophical Dictionary was
despised by religious authorities, who had a very important influence over what works were to be censored.
The Philosophical Dictionary was censored in many countries, including Switzerland Geneva and France.
Many books can be consulted on-line. See them in the external links section. See also here for an italian
translation with missing notes.
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Fanaticism is the effect of a false conscience, which makes religion subservient to the caprices of the
imagination, and the excesses of the passions. It arises, in general, from legislators entertaining too narrow
views, or from their extending their regulations beyond the limits within which alone they were intended to
operate. Their laws are made merely for a select society. When extended by zeal to a whole people, and
transferred by ambition from one climate to another, some changes of institution should take place, some
accommodation to persons, places, and circumstances. But what, in fact, has been the case? Certain minds,
constituted in a great degree like those of the small original flock, have received a system with equal ardor,
and become its apostles, and even its martyrs, rather than abate a single iota of its demands. Others, on the
contrary, less ardent, or more attached to their prejudices of education, have struggled with energy against the
new yoke, and consented to receive it only after considerable softenings and mitigations; Edition: Let us
imagine an immense rotunda, a pantheon, with innumerable altars placed under its dome. Let us figure to
ourselves a devotee of every sect, whether at present existing or extinct, at the feet of that divinity which he
worships in his own peculiar way, under all the extravagant forms which human imagination has been able to
invent. On the right we perceive one stretched on his back upon a mat, absorbed in contemplation, and
awaiting the moment when the divine light shall come forth to inform his soul. On the left is a prostrate
energumen striking his forehead against the ground, with a view to obtain from it an abundant produce. Here
we see a man with the air and manner of a mountebank, dancing over the grave of him whom he invokes.
There we observe a penitent, motionless and mute as the statue before which he has bent himself in
humiliation. Another stretches out his arms towards the east, because there God first shows His Edition:
Young women, suffused with tears, bruise and gash their lovely persons under the idea of assuaging the
demon of desire, although by means tending in fact rather to strengthen his influence; others again, in opposite
attitudes, solicit the approaches of the Divinity. Let us observe them quite the temple, and, full of the
inspiration of their respective deities, spread the terror and delusion over the face of the earth. They divide the
world between them; and the four extremities of it are almost instantly in flames: Only let a single people be
thus fascinated and agitated under the guidance of a few impostors, the seduction will spread with the speed of
wild-fire, prodigies will be multiplied beyond calculation, and whole communities Edition: When the human
mind has once quitted the luminous track pointed out by nature, it returns to it no more; it wanders round the
truth, but never obtains of it more than a few faint glimmerings, which, mingling with the false lights of
surrounding superstition, leave it, in fact, in complete and palpable obscurity. It is dreadful to observe how the
opinion that the wrath of heaven might be appeased by human massacre spread, after being once started,
through almost every religion; and what various reasons have been given for the sacrifice, as though, in order
to preclude, if possible, the escape of any one from extirpation. Sometimes they are enemies who must be
immolated to Mars the exterminator. The Scythians slay upon the altars of this deity a hundredth part of their
prisoners of war; and from this usage attending victory, we may form some judgment of the justice of war:
Sometimes a barbarous deity requires victims from among the just and good. He whose good fortune has
destined him to be the sacrifice is thrown with the greatest violence upon a range of spears, fixed for the
purpose. If on falling Edition: Sometimes children are demanded, and the respective divinities recall the life
they had but just imparted: Sometimes the demand was for the blood of the most beautiful. That Amestris,
who had buried twelve men alive in order to obtain from Pluto, in return for so revolting an offering, a
somewhat longer lifeâ€”that same Amestris further sacrifices to that insatiable divinity twelve daughters of the
highest personages in Persia; as the sacrificing priests have always taught men that they ought to offer on the
altar the most valuable of their possessions. It is upon this principle that among some nations the first-born
were immolated, and that among others they were redeemed by offerings more valuable to the ministers of
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sacrifice. This it is, unquestionably, which introduced into Europe the practice prevalent for centuries of
devoting children to celibacy at the early age of five years, and shutting up in a cloister the brothers of an
hereditary prince, just as in Asia the practice is to murder them. We read of certain Indians, if I recollect
rightly, who hospitably entertain all who visit them and make a merit of killing every sensible and virtuous
stranger who enters their country, that his talents and virtues may remain with them. Sometimes the blood
required is that which is most sacred. With the majority of idolaters, priests perform the office of executioner
at the altar; and among the Siberians, it is the practice to kill the priests in order to despatch them to pray in the
other world for the fulfilment of the wishes of the people. But let us turn our attention to other frenzies and
other spectacles. All Europe passes into Asia by a road inundated with the blood of Jews, who commit suicide
to avoid falling into the hands of their enemies. This epidemic depopulates one-half of the inhabited world:
Then were to be seen lying oracles, and military hermits, monarchs in pulpits, and prelates in camps. All the
different states constitute one delirious populace; barriers of mountains and seas are surmounted; legitimate
possessions are abandoned to enable their owners to fly to conquests which were no longer, in point of
fertility, the land of promise; manners become corrupted under foreign skies; princes, after having Edition:
The same spirit of fanaticism cherished the rage for distant conquests: Let us now compute the immense
number of slaves which fanaticism has made, whether in Asia, where uncircumcision was a mark of infamy,
or in Africa, where the Christian name was a crime, or in America, where the pretext of baptism absolutely
extinguished the feelings of humanity. Let us compute the thousands who have been seen to perish either on
scaffolds in the ages of persecution, or in civil wars by the hands of their fellow citizens, or Edition: Let us
survey the surface of the earth, and glance at the various standards unfurled and blazing in the name of
religion; in Spain against the Moors, in France against the Turks, in Hungary against the Tartars; at the
numerous military orders, founded for converting infidels by the point of the sword, and slaughtering one
another at the foot of the altar they had come to defend. Let us then look down from the appalling tribunal thus
raised on the bodies of the innocent and miserable, in order to judge the living, as God, with a balance widely
different, will judge the dead. In a word, let us contemplate the horrors of fifteen centuries, all frequently
renewed in the course of a single one; unarmed men slain at the feet of altars; kings destroyed by the dagger or
by poison; a large state reduced to half its extent by the fury of its own citizens; the nation at once the most
warlike and the most pacific on the face of the globe, divided in fierce hostility against itself; the sword
unsheathed between the sons and the father; usurpers, tyrants, executioners, sacrilegious robbers, and
bloodstained parricides violating, under the impulse of religion, every convention divine or humanâ€”such is
the deadly picture of fanaticism. If this term has at present any connection with its original meaning it is
exceedingly slight. It signified the minister or benefactor of a temple. Thus in all ages has religion been
employed as an instrument in the persecution of great men. When at length, in a happier period, Cicero was
recalled, he pleaded before the people in order to obtain the restoration of the ground on which his house had
stood, and the rebuilding of the house at the expense of the Roman people. He thus expresses himself in the
speech against Clodius Oratio pro Domo sua, chap. Quid tibi necesse fuit anili superstitione, homo fanatice,
Edition: Is it used here in the meaning of decided censure or ironical praise? I do not feel myself competent to
determine, but will give a translation of the passage: The passage is, in consequence, evidently ironical. Cicero
calls Clodius a religious man, and the irony requires to be kept up through the whole passage. The term might
be afterwards applied to those who believed themselves inspired by the gods, who bestowed a somewhat
curious gift on the interpreters of their will, by ordaining that, in order to be a prophet, the loss of reason is
indispensable. The reader would have been pleased to have had the particular chronicles specified. I have not
found this epithet applied to Clovis in any of the few books I possess at my house near Mount Krapak, where I
now write. We understand by fanaticism at present a religious madness, gloomy and cruel. It is a malady of
the mind, which is taken in the same way as smallpox. Books communicate it much less than meetings and
discourses. We seldom get heated while reading in solitude, for our minds are then tranquil and sedate. But
when an ardent man of strong imagination addresses himself to weak imaginations, his eyes dart fire, and that
fire rapidly spreads; his tones, his gestures, absolutely convulse the nerves of his auditors. Fanaticism is, in
reference to superstition, what delirium is to fever, or rage to anger. He who is involved in ecstasies and
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visions, who takes dreams for realities, and his own imaginations for prophecies, is a fanatical novice of great
hope and promise, and will probably soon advance to the highest form, and kill man for the love of God.
Bartholomew Diaz was a fanatical monk. He had a brother at Nuremberg called John Diaz, who was an
enthusiastic adherent to the doctrines of Luther, and completely convinced that the pope was Antichrist, and
had the sign of the beast. Bartholomew, still more ardently convinced that the pope was god upon earth, quits
Rome, determined either to convert or murder his brother; he accordingly murdered him! Here is a perfect
case of fanaticism. We have noticed and done justice to this Diaz elsewhere. Polyeuctes, who went to the
temple on a day of solemn festival, to throw down and destroy the statues and ornaments, was a fanatic less
horrible than Diaz, but not less foolish. The most striking example of fanaticism is that exhibited on the night
of St. Bartholomew, when the Edition: Guyon, Patouillet, Chaudon, Nonnotte, and the ex-Jesuit Paulian, are
merely fanatics in a cornerâ€”contemptible beings whom we do not think of guarding against. They would,
however, on a day of St. There is no other remedy for this epidemical malady than that spirit of philosophy,
which, extending itself from one to another, at length civilizes and softens the manners of men and prevents
the access of the disease. For when the disorder has made any progress, we should, without loss of time, fly
from the seat of it, and wait till the air has become purified from contagion. Law and religion are not
completely efficient against the spiritual pestilence. Religion, indeed, so far from affording proper nutriment
to the minds of patients laboring under this infectious and infernal distemper, is converted, by the diseased
process of their minds, into poison. These malignant devotees have incessantly before Edition: They do not
perceive that these instances, which are respectable in antiquity, are in the present day abominable. They
derive their fury from religion, decidedly as religion condemns it. Laws are yet more powerless against these
paroxysms of rage. To oppose laws to cases of such a description would be like reading a decree of council to
a man in a frenzy. The persons in question are fully convinced that the Holy Spirit which animates and fills
them is above all laws; that their own enthusiasm is, in fact, the only law which they are bound to obey. What
can be said in answer to a man who says he will rather obey God than men, and who consequently feels
certain of meriting heaven by cutting your throat? When once fanaticism has gangrened the brain of any man
the disease may be regarded as nearly incurable. I have seen Convulsionaries who, while speaking of the
miracles of St. Paris, gradually worked themselves up to higher and more vehement degrees of agitation till
their eyes became inflamed, their whole frames shook, their countenances became distorted by rage, and had
any man contradicted them he would inevitably have been murdered. Fanatics are nearly always under the
direction of knaves, who place the dagger in their hands. There has been only one religion in the world which
has not been polluted by fanaticism and that is the religion of the learned in China. The different sects of
ancient philosophers were not merely exempt from this pest of human society, but they were antidotes to it:
That our own holy religion has been so frequently polluted by this infernal fury must be imputed to the folly
and madness of mankind. Thus Icarus abused the wings which he received for his benefit. They were given
him for his salvation and they insured his destruction: Fanatics do not always fight the battles of the Lord.
They do not always assassinate kings and princes. There are tigers among them, but there are more foxes.
What a tissue of frauds, calumnies, and robberies has been woven by fanatics of the court of Rome against
fanatics of the court of Calvin, by Jesuits against Jansenists, and vice versa! And if you go farther back you
will find ecclesiastical history, which is the school of virtues, to be that of atrocities and abominations, which
have been employed by every sect against the others.
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The letter A has been accounted sacred in almost every nation, because it was the first letter. This was the
origin of the cabalistic art, and of more than one mysterious folly. The letters served as ciphers, and to express
musical notes. Judge what an infinity of useful knowledge must thus have been produced. A, b, c, d, e, f, g,
were the seven heavens; the harmony of the celestial spheres was composed of the seven first letters; and an
acrostic accounted for everything among the ever venerable Ancients. Why has not the alphabet a name in any
European language? Alphabet signifies nothing more than A, B, and A, B, signifies nothing, or but indicates
two sounds, which two sounds have no relation to each Edition: Beta is not formed from alpha; one is first, the
other is second, and no one knows why. How can it have happened that terms are still wanting to express the
portal of all the sciences? The knowledge of numbers, the art of numeration, is not called the one-two; yet the
first rudiment of the art of expressing our thoughts has not in all Europe obtained a proper designation. The
alphabet is the first part of grammar; perhaps those who are acquainted with Arabic, of which I have not the
slightest notion, can inform me whether that language, which is said to contain no fewer than eighty words to
express a horse, has one which signifies the alphabet. I protest that I know no more of Chinese than of Arabic,
but I have read, in a small Chinese vocabulary, that this nation has always had two words to express the
catalogue or list of the characters of its language: The Greeks, who were no more adroit than ourselves, also
said alphabet. Seneca, the philosopher, used the Greek phrase to designate an old man who, like me, asks
questions on grammar, calling him Skedon analphabetos. My aleph, which you choose to pronounce alpha,
stands for an ounce of silver, beta for two ounces, tau for a hundred, sigma for two hundred. I owe you two
hundred ounces; I pay you a tau, and still owe you another tau; thus we shall soon make our reckoning. The
Egyptians did not apply themselves to commerce until a very late period; they had a horror of the sea; it was
their Typhon. The Tyrians, on the contrary, were navigators from time immemorial; they brought together
those nations which Nature had separated, and repaired those calamities into which the revolutions of the
world frequently Edition: The Greeks, in their turn, carried to other nations their commerce and their
convenient alphabet, which latter was altered a little, as the Greeks had altered that of the Tyrians. When their
merchants, who were afterwards made demi-gods, went to Colchis to establish a trade in
sheepskinsâ€”whence we have the fable of the golden fleeceâ€”they communicated their letters to the people
of the country, who still retain them with some alteration. They have not adopted the alphabet of the Turks, to
whom they are at present subject, but whose yoke, thanks to the Empress of Russia, I hope they will throw off.
It is very likely I do not say it is certainâ€”God forbid! This method has nothing in common with that of Tyre;
it is seventy-nine thousand nine hundred and seventy-six times more learned and more embarrassing than our
own. Besides this prodigious difference, they write from the top to the bottom of the page; while the Tyrians
and Edition: When we said that the Tyrian merchants taught the Greeks their A, B, C, we did not pretend that
they also taught them to speak. It is probable that the Athenians already expressed themselves in a better
manner than the people of Lower Syria; their throats were more flexible, and their words were a more happy
assemblage of vowels, consonants, and diphthongs. Suppose that the Romans of the present day had retained
the ancient Etrurian alphabet, and some Dutch traders brought them that which they Edition: Just so would the
people of Athens deal with the sailors of Capthor, who had come from Tyre or Baireuth; they would adopt
their alphabet as being better than that of Misraim or Egypt, but would reject their speech. Philosophically
speaking, and setting aside all inferences to be drawn from the Holy Scriptures, which certainly are not here
the subject of discussion, is not the primitive language a truly laughable chimera? What would be thought of a
man who should seek to discover what had been the primitive cry of all animals; and how it happens that, after
a series of ages, sheep bleat, cats mew, doves coo, linnets whistle? They understand one another perfectly in
their respective idioms, and much better than we do. Every species has its language; that of the Esquimaux
was never that of Peru; there has no more been a primitive language or a primitive alphabet than there have
been primitive oaks or primitive grass. Several rabbis assert that the Samaritan was the original tongue; other
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persons say that it was that of Lower Brittany. We may surely, without offending either the people of Brittany
or those of Samaria, admit no original tongue. May we not, also, without offending any one, suppose that the
alphabet originated in cries and exclamations? As for the two little boys whom the Egyptian king
Psammeticusâ€”which, by the by, is not an Egyptian wordâ€”brought up, in order to know what was the
primitive language, it seems hardly possible that they should both have cried bee bee when they wanted their
breakfast. From exclamations formed by vowels as natural to children as croaking is to frogs, the transition to
a complete alphabet is not so great as it may be thought. A mother must always have said to her child the
equivalent of come, go, take, leave, hush! These words represent nothing; they describe nothing; but a gesture
makes them intelligible. From these shapeless rudiments we have, it is true, an immense distance to travel
before we arrive at syntax. It is almost terrifying to contemplate that from the simple word come, we have
arrived at such sentences as the following: Mother, I should have come with pleasure, and should have obeyed
your commands, which are ever dear to me, if I had not, when running towards you, fallen backwards, which
caused a thorn to run into my left leg. It appears to my astonished imagination that it must have required ages
to adjust this sentence, and ages more to put it into language. Here we might tell, or endeavor to tell, the reader
how such words Edition: The alphabetical characters, denoting at once the names of things, their number, and
the dates of events, the ideas of men, soon became mysteries even to those who had invented the signs. They
believed that names had a forceâ€”a virtueâ€”independently of the things which they represented; they went
so far as to pretend that the word which signified power was powerful in itself; that which expressed an angel
was angelic, and that which gave the idea of God was divine. The science of numbers naturally became a part
of necromancy, and no magical operation could be performed without the letters of the alphabet. Thus the clue
to all knowledge led to every error. The magi of every country used it to conduct themselves into the labyrinth
which they had constructed, and which the rest of mankind were not permitted to enter. The manner of
pronouncing vowels and consonants became the most profound of mysteries, and often the most terrible.
There was, among the Syrians and Egyptians, a manner of pronouncing Jehovah which would cause a man to
fall dead. Clement of Alexandria relates that Moses killed a king of Egypt on the spot by sounding this
Edition: Clement is very exact; he cites the author, the learned Artapanus. Who can impeach the testimony of
Artapanus? Nothing tended more to retard the progress of the human mind that this profound science of error
which sprung up among the Asiatics with the origin of truth. The universe was brutalized by the very art that
should have enlightened it. Of this we have great examples in Origen, Clement of Alexandria, Tertullian, etc.
Origen, in particular, expressly says: The name of Israel rendered in Greek will work nothing; but pronounce it
in Hebrew with the other words required, and you will effect the conjuration. Such are those used by the sages
of Egypt, the magi of Persia, and the Brahmins of India. What is called magic is not a vain and chimerical art,
as the Stoics and Epicureans pretend. The names Sabaoth and Adonai were not made for creates Edition: It
was by pronouncing letters according to the magical method, that the moon was made to descend to the earth.
Virgil must be pardoned for having faith in this nonsense, and speaking of it seriously in his eighth eclogue: If
you become one you render a service to the state; you doubtless perform the best work that a man can
perform; you give birth to a thinking being: What different things do the same words signify at different times!
A poor man, making a vow of poverty, and in consequence becoming a sovereign? Truly, this is intolerable.
Why are we not to become princes? The bishops are, who were originally poor, like us; they have enriched
and elevated themselves; one of them has become superior even to kings; let us imitate them as far as we are
able. Invade the land; it belongs to him whose strength or skill obtains possession of it. You have made ample
use of the times of ignorance, superstition, and infatuation, to strip us of our inheritances, and trample us under
your feet, that you might fatten on the substance of the unfortunate. Tremble, for fear that the day of reason
will arrive! An abbey is a religious community, governed by an abbot or an abbess. The Jewish doctors took
this title through pride; therefore Jesus said to his disciples: According to this decree, if any one deserved this
appellation it belonged most assuredly to St. Benedict, who, in the year , founded on Mount Cassino, in the
kingdom of Naples, that society so eminent for wisdom and discretion, and so grave in its speech and in its
style. These are the terms used by Pope St. Gregory, who does not fail to mention the singular privilege which
it pleased God to grant to this holy founderâ€”that all Benedictines who die on Mount Cassino are saved. It is

Page 9

V. 5-14. A PHILOSOPHICAL DICTIONARY. pdf
not, then, surprising that these monks reckon sixteen thousand canonized saints of their order. The Benedictine
sisters even assert that they are warned of their approaching dissolution by some nocturnal noise, which they
call the knocks of St. It may well be supposed that this holy abbot did not forget himself when begging the
salvation of his disciples. Accordingly, on the 21st of March, , the eve of Passion Sunday, which was the day
of his death, two monksâ€”one of them in the monastery, Edition: They saw a long road covered with carpets,
and lighted by an infinite number of torches, extending eastward from the monastery to heaven. A venerable
personage appeared, and asked them for whom this road was made. They said they did not know. Denis, near
Paris, that this prince, after death, was condemned by the judgment of God, and that a hermit named John,
who dwelt on the coast of Italy, saw his soul chained in a boat and beaten by devils, who were taking him
towards Sicily to throw him into the fiery mouth of Etna; but all at once St. Denis appeared on a luminous
globe, preceded by thunder and lightning, and, having put the evil spirits to flight, and rescued the poor soul
from the clutches of the most cruel, bore it to heaven in triumph. Charles Martel, on the contrary, was
damnedâ€”body and soulâ€”for having rewarded his captains Edition: These, though laymen, bore the title of
abbot, as married women have since borne that of abbess, and had convents of females. A holy bishop of
Lyons, named Eucher, being at prayer, had the following vision: He thought he was led by an angel into hell,
where he saw Charles Martel, who, the angel informed him, had been condemned to ever-lasting flames by the
saints whose churches he had despoiled. Eucher wrote an account of this revelation to Boniface, bishop of
Mayence, and to Fulrad, grand chaplain to Pepin-le-bref, praying them to open the tomb of Charles Martel and
see if his body were there. The tomb was opened. The interior of it bore marks of fire, but nothing was found
in it except a great serpent, which issued forth with a cloud of offensive smoke. Bernard, first abbot of
Clairvaux, in had likewise had it revealed to him that all who received the monastic habit from his hand should
be saved. Nevertheless, Pope Urban II. He of Cluni contented himself with the title of cardinal abbot, which he
afterwards obtained from Calixtus II. He lives, with a part of his officers, at San-Germano, a little town at the
foot of Mount Cassino, in a spacious house, where all passengers, from the pope down to the meanest beggar,
are received, lodged, fed, and treated according to their rank.
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Of that divine tear and of that human smile is composed the sweetness of the present civilization. Though
some of the views enunciated in them are now universally held, and others have become obsolete through
extended knowledge, they were startlingly new when Voltaire, at peril of freedom and reputation, spread them
before the people of all civilized nations, who read them still with their first charm of style and substance. The
letter A has been accounted sacred in almost every nation, because it was the first letter. This was the origin of
the cabalistic art, and of more than one mysterious folly. The letters served as ciphers, and to express musical
notes. Judge what an infinity of useful knowledge must thus have been produced. A, b, c, d, e, f, g, were the
seven heavens; the harmony of the celestial spheres was composed of the seven first letters; and an acrostic
accounted for everything among the ever venerable Ancients. Why has not the alphabet a name in any
European language? Alphabet signifies nothing more than A, B, and A, B, signifies nothing, or but indicates
two sounds, which two sounds have no relation to each other. Beta is not formed from alpha; one is first, the
other is second, and no one knows why. How can it have happened that terms are still wanting to express the
portal of all the sciences? The knowledge of numbers, the art of numeration, is not called the one-two; yet the
first rudiment of the art of expressing our thoughts has not in all Europe obtained a proper designation. The
alphabet is the first part of grammar; perhaps those who are acquainted with Arabic, of which I have not the
slightest notion, can inform me whether that language, which is said to contain no fewer than eighty words to
express a horse, has one which signifies the alphabet. I protest that I know no more of Chinese than of Arabic,
but I have read, in a small Chinese vocabulary, that this nation has always had two words to express the
catalogue or list of the characters of its language: The Greeks, who were no more adroit than ourselves, also
said alphabet. Seneca, the philosopher, used the Greek phrase to designate an old man who, like me, asks
questions on grammar, calling him Skedon analphabetos. My aleph, which you choose to pronounce alpha,
stands for an ounce of silver, beta for two ounces, tau for a hundred, sigma for two hundred. I owe you two
hundred ounces; I pay you a tau, and still owe you another tau; thus we shall soon make our reckoning. The
Egyptians did not apply themselves to commerce until a very late period; they had a horror of the sea; it was
their Typhon. The Tyrians, on the contrary, were navigators from time immemorial; they brought together
those nations which Nature had separated, and repaired those calamities into which the revolutions of the
world frequently plunged a large portion of mankind. The Greeks, in their turn, carried to other nations their
commerce and their convenient alphabet, which latter was altered a little, as the Greeks had altered that of the
Tyrians. When their merchants, who were afterwards made demi-gods, went to Colchis to establish a trade in
sheepskins â€” whence we have the fable of the golden fleece â€” they communicated their letters to the
people of the country, who still retain them with some alteration. They have not adopted the alphabet of the
Turks, to whom they are at present subject, but whose yoke, thanks to the Empress of Russia, I hope they will
throw off. It is very likely I do not say it is certain â€” God forbid! This method has nothing in common with
that of Tyre; it is seventy-nine thousand nine hundred and seventy-six times more learned and more
embarrassing than our own. When we said that the Tyrian merchants taught the Greeks their A, B, C, we did
not pretend that they also taught them to speak. It is probable that the Athenians already expressed themselves
in a better manner than the people of Lower Syria; their throats were more flexible, and their words were a
more happy assemblage of vowels, consonants, and diphthongs. Suppose that the Romans of the present day
had retained the ancient Etrurian alphabet, and some Dutch traders brought them that which they now use; the
Romans would do very well to receive their characters, but it is not at all likely that they would speak the
Batavian language. Just so would the people of Athens deal with the sailors of Capthor, who had come from
Tyre or Baireuth; they would adopt their alphabet as being better than that of Misraim or Egypt, but would
reject their speech. Philosophically speaking, and setting aside all inferences to be drawn from the Holy
Scriptures, which certainly are not here the subject of discussion, is not the primitive language a truly
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laughable chimera? What would be thought of a man who should seek to discover what had been the primitive
cry of all animals; and how it happens that, after a series of ages, sheep bleat, cats mew, doves coo, linnets
whistle? They understand one another perfectly in their respective idioms, and much better than we do. Every
species has its language; that of the Esquimaux was never that of Peru; there has no more been a primitive
language or a primitive alphabet than there have been primitive oaks or primitive grass. Several rabbis assert
that the Samaritan was the original tongue; other persons say that it was that of Lower Brittany. We may
surely, without offending either the people of Brittany or those of Samaria, admit no original tongue. May we
not, also, without offending any one, suppose that the alphabet originated in cries and exclamations? Infants of
themselves articulate one sound when an object catches their attention, another when they laugh, and a third
when they are whipped, which they ought not to be. As for the two little boys whom the Egyptian king
Psammeticus â€” which, by the by, is not an Egyptian word â€” brought up, in order to know what was the
primitive language, it seems hardly possible that they should both have cried bee bee when they wanted their
breakfast. From exclamations formed by vowels as natural to children as croaking is to frogs, the transition to
a complete alphabet is not so great as it may be thought. A mother must always have said to her child the
equivalent of come, go, take, leave, hush! These words represent nothing; they describe nothing; but a gesture
makes them intelligible. From these shapeless rudiments we have, it is true, an immense distance to travel
before we arrive at syntax. It is almost terrifying to contemplate that from the simple word come, we have
arrived at such sentences as the following: Mother, I should have come with pleasure, and should have obeyed
your commands, which are ever dear to me, if I had not, when running towards you, fallen backwards, which
caused a thorn to run into my left leg. It appears to my astonished imagination that it must have required ages
to adjust this sentence, and ages more to put it into language. Here we might tell, or endeavor to tell, the reader
how such words are expressed and pronounced in every language of the earth, as father, mother, land, water,
day, night, eating, drinking, etc. The alphabetical characters, denoting at once the names of things, their
number, and the dates of events, the ideas of men, soon became mysteries even to those who had invented the
signs. They believed that names had a force â€” a virtue â€” independently of the things which they
represented; they went so far as to pretend that the word which signified power was powerful in itself; that
which expressed an angel was angelic, and that which gave the idea of God was divine. The science of
numbers naturally became a part of necromancy, and no magical operation could be performed without the
letters of the alphabet. Thus the clue to all knowledge led to every error. The magi of every country used it to
conduct themselves into the labyrinth which they had constructed, and which the rest of mankind were not
permitted to enter. The manner of pronouncing vowels and consonants became the most profound of
mysteries, and often the most terrible. There was, among the Syrians and Egyptians, a manner of pronouncing
Jehovah which would cause a man to fall dead. Clement of Alexandria relates that Moses killed a king of
Egypt on the spot by sounding this name in his ear, after which he brought him to life again by pronouncing
the same word. Clement is very exact; he cites the author, the learned Artapanus. Who can impeach the
testimony of Artapanus? Nothing tended more to retard the progress of the human mind that this profound
science of error which sprung up among the Asiatics with the origin of truth. The universe was brutalized by
the very art that should have enlightened it. Of this we have great examples in Origen, Clement of Alexandria,
Tertullian, etc. Origen, in particular, expressly says: The name of Israel rendered in Greek will work nothing;
but pronounce it in Hebrew with the other words required, and you will effect the conjuration. Such are those
used by the sages of Egypt, the magi of Persia, and the Brahmins of India. What is called magic is not a vain
and chimerical art, as the Stoics and Epicureans pretend. It was by pronouncing letters according to the
magical method, that the moon was made to descend to the earth. Virgil must be pardoned for having faith in
this nonsense, and speaking of it seriously in his eighth eclogue: If you become one you render a service to the
state; you doubtless perform the best work that a man can perform; you give birth to a thinking being: What
different things do the same words signify at different times! A poor man, making a vow of poverty, and in
consequence becoming a sovereign? Truly, this is intolerable. Why are we not to become princes? The bishops
are, who were originally poor, like us; they have enriched and elevated themselves; one of them has become
superior even to kings; let us imitate them as far as we are able. Invade the land; it belongs to him whose
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strength or skill obtains possession of it. You have made ample use of the times of ignorance, superstition, and
infatuation, to strip us of our inheritances, and trample us under your feet, that you might fatten on the
substance of the unfortunate. Tremble, for fear that the day of reason will arrive! An abbey is a religious
community, governed by an abbot or an abbess. The word abbot â€” abbas in Latin and Greek, abba in
Chaldee and Syriac â€” came from the Hebrew ab, meaning father. The Jewish doctors took this title through
pride; therefore Jesus said to his disciples: According to this decree, if any one deserved this appellation it
belonged most assuredly to St. Benedict, who, in the year , founded on Mount Cassino, in the kingdom of
Naples, that society so eminent for wisdom and discretion, and so grave in its speech and in its style. These are
the terms used by Pope St. Gregory, who does not fail to mention the singular privilege which it pleased God
to grant to this holy founder â€” that all Benedictines who die on Mount Cassino are saved. It is not, then,
surprising that these monks reckon sixteen thousand canonized saints of their order. The Benedictine sisters
even assert that they are warned of their approaching dissolution by some nocturnal noise, which they call the
knocks of St. It may well be supposed that this holy abbot did not forget himself when begging the salvation
of his disciples. Accordingly, on the 21st of March, , the eve of Passion Sunday, which was the day of his
death, two monks â€” one of them in the monastery, the other at a distance from it â€” had the same vision.
They saw a long road covered with carpets, and lighted by an infinite number of torches, extending eastward
from the monastery to heaven. A venerable personage appeared, and asked them for whom this road was
made. They said they did not know. Denis, near Paris, that this prince, after death, was condemned by the
judgment of God, and that a hermit named John, who dwelt on the coast of Italy, saw his soul chained in a
boat and beaten by devils, who were taking him towards Sicily to throw him into the fiery mouth of Etna; but
all at once St. Denis appeared on a luminous globe, preceded by thunder and lightning, and, having put the
evil spirits to flight, and rescued the poor soul from the clutches of the most cruel, bore it to heaven in
triumph. Charles Martel, on the contrary, was damned â€” body and soul â€” for having rewarded his captains
by giving them abbeys. These, though laymen, bore the title of abbot, as married women have since borne that
of abbess, and had convents of females. A holy bishop of Lyons, named Eucher, being at prayer, had the
following vision: He thought he was led by an angel into hell, where he saw Charles Martel, who, the angel
informed him, had been condemned to ever-lasting flames by the saints whose churches he had despoiled.
Eucher wrote an account of this revelation to Boniface, bishop of Mayence, and to Fulrad, grand chaplain to
Pepin-le-bref, praying them to open the tomb of Charles Martel and see if his body were there. The tomb was
opened. The interior of it bore marks of fire, but nothing was found in it except a great serpent, which issued
forth with a cloud of offensive smoke. Bernard, first abbot of Clairvaux, in had likewise had it revealed to him
that all who received the monastic habit from his hand should be saved. Nevertheless, Pope Urban II.
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Theism, in turn, is best understood as a propositionâ€”something that is either true or false. It refers to the
propositional content of belief, not to the attitude or psychological state of believing. This is why it makes
sense to say that theism is true or false and to argue for or against theism. Therefore, in philosophy at least,
atheism should be construed as the proposition that God does not exist or, more broadly, the proposition that
there are no gods. For example, many writers at least implicitly identify atheism with a positive metaphysical
theory like naturalism or even materialism. His argument is that this definition can best serve as an umbrella
term for a wide variety of positions that have been identified with atheism. Unfortunately, this argument
overlooks the fact that, if atheism is defined as a psychological state, then no proposition can count as a form
of atheism because a proposition is not a psychological state. The issue for philosophy is which definition is
the most useful for scholarly or, more narrowly, philosophical purposes. Instead, it is a popular label for a
movement prominently represented by four authorsâ€”Richard Dawkins, Daniel Dennett, Sam Harris, and
Christopher Hitchensâ€”whose work is uniformly critical of religion, but beyond that appears to be unified
only by timing and popularity. Further, one might question what is new about the New Atheism. The specific
criticisms of religion and of arguments used to defend religion are not new. Also, while Dennett makes a
passionate call for the scientific study of religion as a natural phenomenon, such study existed long before this
call. Indeed, even the cognitive science of religion was well established by the s, and the anthropology of
religion can be traced back at least to the nineteenth century. Shifting from content to style, many are surprised
by the militancy of some New Atheists, but there were plenty of aggressive atheists who were quite
disrespectful to religion long before Harris, Dawkins, and Hitchens. Dennett is not especially militant. Finally,
the stereotype that New Atheism is religious or quasi-religious or ideological in some unprecedented way is
clearly a false one and one that New Atheists reject. For elaboration of these points, see Zenk Rowe, a
friendly atheist himself, contrasts friendly atheism with unfriendly atheism and indifferent atheism. Unfriendly
atheism is the view that atheism is true and that no sophisticated theistic belief is justified. In spite of its highly
misleading name, this view might be held by the friendliest, most open-minded and religiously tolerant person
imaginable. Perhaps an even more interesting distinction is between pro-God atheism and anti-God atheism. A
pro-God atheist like John Schellenberg who coined the term is someone who in some real sense loves God or
at least the idea of God, who tries very hard to imagine what sorts of wonderful worlds such a being might
create instead of just assuming that such a being would create a world something like the world we observe ,
and who at least partly for that very reason believes that God does not exist. Such an atheist might be
sympathetic to the following sentiments: It is an insult to God to believe in God. For on the one hand it is to
suppose that he has perpetrated acts of incalculable cruelty. On the other hand, it is to suppose that he has
perversely given his human creatures an instrumentâ€”their intellectâ€”which must inevitably lead them, if
they are dispassionate and honest, to deny his existence. It is tempting to conclude that if he exists, it is the
atheists and agnostics that he loves best, among those with any pretensions to education. For they are the ones
who have taken him most seriously. Strawson By contrast, anti-God atheists like Thomas Nagel Also, in none
of those senses is one required to be an atheist in order to be an antitheist, so antitheism is not a variety of
atheism. He argued that, since neither of those beliefs is adequately supported by evidence, we ought to
suspend judgment on the issue of whether or not there is a God. For example, it might be identified with any
of the following positions: Yet they have faith that God exists and such faith at least in some cases involves
belief. Thus, some fideists are extreme agnostics in the epistemological sense even though they are not
agnostics in the psychological sense. More likely, though, what is being claimed by these self-identified
agnostic atheists is that, while their belief that God does not exist has positive epistemic status of some sort
minimally, it is not irrational , it does not have the sort of positive epistemic status that can turn true belief into
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knowledge. Hopefully, context will help to disambiguate. This makes a huge difference to the issue of
justification. Consider, for example, this passage written by the agnostic, Anthony Kenny I do not myself
know of any argument for the existence of God which I find convincing; in all of them I think I can find flaws.
Equally, I do not know of any argument against the existence of God which is totally convincing; in the
arguments I know against the existence of God I can equally find flaws. So that my own position on the
existence of God is agnostic. That view would, of course, come in two flavors: Global Atheism Versus Local
Atheisms Jeanine Diller points out that, just as most theists have a particular concept of God in mind when
they assert that God exists, most atheists have a particular concept of God in mind when they assert that God
does not exist. Indeed, many atheists are only vaguely aware of the variety of concepts of God that there are.
For example, there are the Gods of classical and neo-classical theism: There are also the Gods of specific
Western theistic religions like Christianity, Islam, Judaism, and Sikhism, which may or may not be best
understood as classical or neo-classical Gods. There are also panentheistic and process theistic Gods, as well
as a variety of other God-concepts, both of Western and non-Western origin, that are largely ignored by even
the most well-informed atheists. Philosophically sophisticated theists, for their part, often act as if refuting
naturalism establishes the existence of the particular sort of God in which they believe. Diller distinguishes
local atheism, which denies the existence of one sort of God, from global atheism, which is the proposition
that there are no Gods of any sortâ€”that all legitimate concepts of God lack instances. Global atheism is a
very difficult position to justify Diller Indeed, very few atheists have any good reason to believe that it is true
since the vast majority of atheists have made no attempt to reflect on more than one or two of the many
legitimate concepts of God that exist both inside and outside of various religious communities. Global atheists
might object that, even if atheism and metaphysical naturalism are not identical, a belief in the former can be
based on a belief in the latter; in other words, if one has good arguments for the view that nature is a closed
system, then that removes any burden to consider each God-concept separately, so long as all legitimate
concepts of God imply that God is a supernatural entityâ€”that is, an entity that is not natural, yet affects
nature. This is no easy task, especially given recent work on naturalist forms of theism e. Part X; and Ellis
The crucial point, however, is that no one has yet made that case. Concerning the issue of what exactly counts
as a legitimate or religiously adequate concept of God, various approaches might be taken. See, for example,
Le Poidevin In some religions, especially but not only certain Western monotheistic ones, worship involves
total devotion and unconditional commitment. To be worthy of that sort of worship if that is even possible
when the pool of potential worshipers are autonomous agents like most adult humans requires an especially
impressive God, though it is controversial whether or not it requires a perfect one. For example, even if the
ancient Egyptians worshipped the Sun and regarded it as worthy of such worship, the global atheist need not
deny the existence of the Sun. Instead, the global atheist can claim that the ancient Egyptians were mistaken in
thinking that the Sun is worthy of religious worship. If we examine, without prejudice, the ancient heathen
mythology, as contained in the poets, we shall not discover in it any such monstrous absurdity, as we may at
first be apt to apprehend. Where is the difficulty in conceiving, that the same powers or principles, whatever
they were, which formed this visible world, men and animals, produced also a species of intelligent creatures,
of more refined substance and greater authority than the rest? That these creatures may be capricious,
revengeful, passionate, voluptuous, is easily conceived; nor is any circumstance more apt, among ourselves, to
engender such vices, than the license of absolute authority. And in short, the whole mythological system is so
natural, that, in the vast variety of planets and world[s], contained in this universe, it seems more than
probable, that, somewhere or other, it is really carried into execution. Perhaps this is because, even if there are
natural alien beings that, much like the ancient Greek and Roman gods, are far superior in power to humans
but quite similar in their moral and other psychological qualities, presumably no one, at least nowadays, would
be tempted to regard them as worthy of religious worship. One possible flaw in the proposed account of global
atheism is that it seems to imply overlap between deism and atheism. Of course, not all deists would count as
atheists on the proposed account, but some would. For example, consider a deist who believes that, while a
supernatural person intentionally designed the universe, that deity did not specifically intend for intelligent life
to evolve and has no interest whatsoever in the condition or fate of such life. An Argument for Agnosticism
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According to one relatively modest form of agnosticism, neither versatile theism nor its denial, global atheism,
is known to be true. Robin Le Poidevin It follows from 1 and 2 that 3 There is no firm basis upon which to
judge that theism or atheism is more probable than the other. It follows from 3 that 4 Agnosticism is true: This
probability depends solely on a priori considerations like the intrinsic features of the content of the proposition
in question e. Le Poidevin defends the first premise of this argument by stating that, while intrinsic probability
plausibly depends inversely on the specificity of a claim the less specific the claim, the more ways there are
for it to be true and so the more probable it is that it is true , it is impossible to show that versatile theism is
more specific or less specific than its denial. This defense appears to be incomplete, for Le Poidevin never
shows that the intrinsic probability of a proposition depends only on its specificity, and there are good reasons
to believe that this is not the case see, for example, Swinburne Le Poidevin could respond, however, that
specificity is the only uncontroversial criterion of intrinsic probability, and this lack of consensus on other
criteria is all that is needed to adequately defend premise 1. One way to defend the second premise is to review
the relevant evidence and argue that it is ambiguous Le Poidevin Another way is to point out that atheism,
which is just the proposition that theism is false, is compatible with a variety of very different hypotheses, and
these hypotheses vary widely in how well they account for the total evidence. Thus, to assess how well
atheism accounts for the total evidence, one would have to calculate a weighted average of how well these
different atheistic hypotheses account for the total evidence, where the weights would be the different intrinsic
probabilities of each of these atheistic hypotheses. This task seems prohibitively difficult Draper and in any
case has not been attempted, which supports the claim that there is no firm basis upon which to judge whether
the total evidence supports theism or atheism. The agnostic, however, might reply that this sense of the divine,
unlike memory, operates at most sporadically and far from universally. Also, unlike other basic cognitive
faculties, it can easily be resisted, and the existence of the beliefs it is supposed to produce can easily be
explained without supposing that the faculty exists at all. Thus, the analogy to memory is weak. For the
argument also contains two inferences from steps 1 and 2 to step 3 and from step 3 to step 4 , neither of which
is obviously correct. An Argument for Global Atheism? Almost all well-known arguments for atheism are
arguments for a particular version of local atheism. One possible exception to this rule is an argument recently
made popular by some New Atheists, although it was not invented by them. It follows from 1 and 2 that 3
There is good reason to believe that God does not exist. Notice the obvious relevance of this argument to
agnosticism. According to one prominent member of the agnosticism family, we have no good reason to
believe that God exists and no good reason to believe that God does not exist. Clearly, if the first premise of
this argument is true, then this version of agnosticism must be false. Can the no arguments argument be
construed as an argument for global atheism? One might object that it is not, strictly speaking, an argument for
any sort of atheism since its conclusion is not that atheism is true but instead that there is good reason to
believe that atheism is true. But that is just a quibble. Ultimately, whether this argument can be used to defend
global atheism depends on how its first premise is defended. The usual way of defending it is to derive it from
some general principle according to which lacking grounds for claims of a certain sort is good reason to reject
those claims. One objection to this principle is that not every sort of thing is such that, if it existed, then we
would likely have good reason to believe that it exists. Consider, for example, intelligent life in distant
galaxies cf.
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Fanaticism is the effect of a false conscience, which makes religion subservient to the caprices of the
imagination, and the excesses of the passions. It arises, in general, from legislators entertaining too narrow
views, or from their extending their regulations beyond the limits within which alone they were intended to
operate. Their laws are made merely for a select society. When extended by zeal to a whole people, and
transferred by ambition from one climate to another, some changes of institution should take place, some
accommodation to persons, places, and circumstances. But what, in fact, has been the case? Certain minds,
constituted in a great degree like those of the small original flock, have received a system with equal ardor,
and become its apostles, and even its martyrs, rather than abate a single iota of its demands. Others, on the
contrary, less ardent, or more attached to their prejudices of education, have struggled with energy against the
new yoke, and consented to receive it only after considerable softenings and mitigations: Let us imagine an
immense rotunda, a pantheon, with innumerable altars placed under its dome. Let us figure to ourselves a
devotee of every sect, whether at present existing or extinct, at the feet of that divinity which he worships in
his own peculiar way, under all the extravagant forms which human imagination has been able to invent. On
the right we perceive one stretched on his back upon a mat, absorbed in contemplation, and awaiting the
moment when the divine light shall come forth to inform his soul. On the left is a prostrate energumen striking
his forehead against the ground, with a view to obtain from it an abundant produce. Here we see a man with
the air and manner of a mountebank, dancing over the grave of him whom he invokes. There we observe a
penitent, motionless and mute as the statue before which he has bent himself in humiliation. Another stretches
out his arms towards the east, because there God first shows His radiant face. Young women, suffused with
tears, bruise and gash their lovely persons under the idea of assuaging the demon of desire, although by means
tending in fact rather to strengthen his influence; others again, in opposite attitudes, solicit the approaches of
the Divinity. They divide the world between them; and the four extremities of it are almost instantly in flames:
Only let a single people be thus fascinated and agitated under the guidance of a few impostors, the seduction
will spread with the speed of wild-fire, prodigies will be multiplied beyond calculation, and whole
communities be led astray forever. When the human mind has once quitted the luminous track pointed out by
nature, it returns to it no more; it wanders round the truth, but never obtains of it more than a few faint
glimmerings, which, mingling with the false lights of surrounding superstition, leave it, in fact, in complete
and palpable obscurity. It is dreadful to observe how the opinion that the wrath of heaven might be appeased
by human massacre spread, after being once started, through almost every religion; and what various reasons
have been given for the sacrifice, as though, in order to preclude, if possible, the escape of any one from
extirpation. Sometimes they are enemies who must be immolated to Mars the exterminator. The Scythians slay
upon the altars of this deity a hundredth part of their prisoners of war; and from this usage attending victory,
we may form some judgment of the justice of war: Sometimes a barbarous deity requires victims from among
the just and good. He whose good fortune has destined him to be the sacrifice is thrown with the greatest
violence upon a range of spears, fixed for the purpose. If on falling he receives a mortal wound, it augurs well
as to the success of the negotiation and the merit of the envoy; but if he survives the wound, he is a wretch
with whom the god would not condescend to hold any communication. Sometimes children are demanded,
and the respective divinities recall the life they had but just imparted: Sometimes the demand was for the
blood of the most beautiful. That Amestris, who had buried twelve men alive in order to obtain from Pluto, in
return for so revolting an offering, a somewhat longer lifeâ€”that same Amestris further sacrifices to that
insatiable divinity twelve daughters of the highest personages in Persia; as the sacrificing priests have always
taught men that they ought to offer on the altar the most valuable of their possessions. It is upon this principle
that among some nations the first-born were immolated, and that among others they were redeemed by
offerings more valuable to the ministers of sacrifice. This it is, unquestionably, which introduced into Europe
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the practice prevalent for centuries of devoting children to celibacy at the early age of five years, and shutting
up in a cloister the brothers of an hereditary prince, just as in Asia the practice is to murder them. Sometimes it
is the purest blood that is demanded. We read of certain Indians, if I recollect rightly, who hospitably entertain
all who visit them and make a merit of killing every sensible and virtuous stranger who enters their country,
that his talents and virtues may remain with them. Sometimes the blood required is that which is most sacred.
With the majority of idolaters, priests perform the office of executioner at the altar; and among the Siberians,
it is the practice to kill the priests in order to despatch them to pray in the other world for the fulfilment of the
wishes of the people. But let us turn our attention to other frenzies and other spectacles. All Europe passes into
Asia by a road inundated with the blood of Jews, who commit suicide to avoid falling into the hands of their
enemies. This epidemic depopulates one-half of the inhabited world: Then were to be seen lying oracles, and
military hermits, monarchs in pulpits, and prelates in camps. All the different states constitute one delirious
populace; barriers of mountains and seas are surmounted; legitimate possessions are abandoned to enable their
owners to fly to conquests which were no longer, in point of fertility, the land of promise; manners become
corrupted under foreign skies; princes, after having exhausted their respective kingdoms to redeem a country
which had never been theirs, complete the ruin of them for their personal ransom; thousands of soldiers,
wandering under the banners of many chieftains, acknowledge the authority of none and hasten their defeat by
their desertion; and the disease terminates only to be succeeded by a contagion still more horrible and
desolating. The same spirit of fanaticism cherished the rage for distant conquests: At that terrible injunction,
"Go and conquer," America was desolated and its inhabitants exterminated; Africa and Europe were exhausted
in vain to repeople it; the poison of money and of pleasure having enervated the species, the world became
nearly a desert and appeared likely every day to advance nearer to desolation by the continual wars which
were kindled on our continent, from the ambition of extending its power to foreign lands. Let us now compute
the immense number of slaves which fanaticism has made, whether in Asia, where uncircumcision was a mark
of infamy, or in Africa, where the Christian name was a crime, or in America, where the pretext of baptism
absolutely extinguished the feelings of humanity. Let us compute the thousands who have been seen to perish
either on scaffolds in the ages of persecution, or in civil wars by the hands of their fellow citizens, or by their
own hands through excessive austerities, and maceration. Let us survey the surface of the earth, and glance at
the various standards unfurled and blazing in the name of religion; in Spain against the Moors, in France
against the Turks, in Hungary against the Tartars; at the numerous military orders, founded for converting
infidels by the point of the sword, and slaughtering one another at the foot of the altar they had come to
defend. Let us then look down from the appalling tribunal thus raised on the bodies of the innocent and
miserable, in order to judge the living, as God, with a balance widely different, will judge the dead. In a word,
let us contemplate the horrors of fifteen centuries, all frequently renewed in the course of a single one;
unarmed men slain at the feet of altars; kings destroyed by the dagger or by poison; a large state reduced to
half its extent by the fury of its own citizens; the nation at once the most warlike and the most pacific on the
face of the globe, divided in fierce hostility against itself; the sword unsheathed between the sons and the
father; usurpers, tyrants, executioners, sacrilegious robbers, and bloodstained parricides violating, under the
impulse of religion, every convention divine or humanâ€”such is the deadly picture of fanaticism. If this term
has at present any connection with its original meaning it is exceedingly slight. It signified the minister or
benefactor of a temple. Thus in all ages has religion been employed as an instrument in the persecution of
great men. When at length, in a happier period, Cicero was recalled, he pleaded before the people in order to
obtain the restoration of the ground on which his house had stood, and the rebuilding of the house at the
expense of the Roman people. He thus expresses himself in the speech against Clodius Oratio pro Domo sua,
chap. Is it used here in the meaning of decided censure or ironical praise? I do not feel myself competent to
determine, but will give a translation of the passage: The passage is, in consequence, evidently ironical. Cicero
calls Clodius a religious man, and the irony requires to be kept up through the whole passage. It appears to me,
therefore, that he uses the word in question, "fanaticus" in its respectable sense, as a word conveying the idea
of a sacrificer, a pious man, a zealous minister of a temple. The term might be afterwards applied to those who
believed themselves inspired by the gods, who bestowed a somewhat curious gift on the interpreters of their
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will, by ordaining that, in order to be a prophet, the loss of reason is indispensable. The reader would have
been pleased to have had the particular chronicles specified. I have not found this epithet applied to Clovis in
any of the few books I possess at my house near Mount Krapak, where I now write. We understand by
fanaticism at present a religious madness, gloomy and cruel. It is a malady of the mind, which is taken in the
same way as smallpox. Books communicate it much less than meetings and discourses. We seldom get heated
while reading in solitude, for our minds are then tranquil and sedate. But when an ardent man of strong
imagination addresses himself to weak imaginations, his eyes dart fire, and that fire rapidly spreads; his tones,
his gestures, absolutely convulse the nerves of his auditors. He exclaims, "The eye of God is at this moment
upon you; sacrifice every mere human possession and feeling; fight the battles of the Lord"â€”and and they
rush to the fight. Fanaticism is, in reference to superstition, what delirium is to fever, or rage to anger. He who
is involved in ecstasies and visions, who takes dreams for realities, and his own imaginations for prophecies, is
a fanatical novice of great hope and promise, and will probably soon advance to the highest form, and kill man
for the love of God. Bartholomew Diaz was a fanatical monk. He had a brother at Nuremberg called John
Diaz, who was an enthusiastic adherent to the doctrines of Luther, and completely convinced that the pope was
Antichrist, and had the sign of the beast. Bartholomew, still more ardently convinced that the pope was god
upon earth, quits Rome, determined either to convert or murder his brother; he accordingly murdered him!
Here is a perfect case of fanaticism. We have noticed and done justice to this Diaz elsewhere. Polyeuctes, who
went to the temple on a day of solemn festival, to throw down and destroy the statues and ornaments, was a
fanatic less horrible than Diaz, but not less foolish. The most striking example of fanaticism is that exhibited
on the night of St. Bartholomew, when the people of Paris rushed from house to house to stab, slaughter,
throw out of the window, and tear in pieces their fellow citizens not attending mass. Guyon, Patouillet,
Chaudon, Nonnotte, and the ex-Jesuit Paulian, are merely fanatics in a cornerâ€”contemptible beings whom
we do not think of guarding against. They would, however, on a day of St. There is no other remedy for this
epidemical malady than that spirit of philosophy, which, extending itself from one to another, at length
civilizes and softens the manners of men and prevents the access of the disease. For when the disorder has
made any progress, we should, without loss of time, fly from the seat of it, and wait till the air has become
purified from contagion. Law and religion are not completely efficient against the spiritual pestilence.
Religion, indeed, so far from affording proper nutriment to the minds of patients laboring under this infectious
and infernal distemper, is converted, by the diseased process of their minds, into poison. These malignant
devotees have incessantly before their eyes the example of Ehud, who assassinated the king of Eglon; of
Judith, who cut off the head of Holofernes while in bed with him; of Samuel, hewing in pieces King Agag; of
Jehoiada the priest, who murdered his queen at the horse-gate. They do not perceive that these instances,
which are respectable in antiquity, are in the present day abominable. They derive their fury from religion,
decidedly as religion condemns it. Laws are yet more powerless against these paroxysms of rage. To oppose
laws to cases of such a description would be like reading a decree of council to a man in a frenzy. The persons
in question are fully convinced that the Holy Spirit which animates and fills them is above all laws; that their
own enthusiasm is, in fact, the only law which they are bound to obey. What can be said in answer to a man
who says he will rather obey God than men, and who consequently feels certain of meriting heaven by cutting
your throat? When once fanaticism has gangrened the brain of any man the disease may be regarded as nearly
incurable. I have seen Convulsionaries who, while speaking of the miracles of St. Paris, gradually worked
themselves up to higher and more vehement degrees of agitation till their eyes became inflamed, their whole
frames shook, their countenances became distorted by rage, and had any man contradicted them he would
inevitably have been murdered. Yes, I have seen these wretched Convulsionaries writhing their limbs and
foaming at their mouths. They were exclaiming, "We must have blood. Fanatics are nearly always under the
direction of knaves, who place the dagger in their hands. There has been only one religion in the world which
has not been polluted by fanaticism and that is the religion of the learned in China. The different sects of
ancient philosophers were not merely exempt from this pest of human society, but they were antidotes to it:
That our own holy religion has been so frequently polluted by this infernal fury must be imputed to the foil
and madness of mankind. Thus Icarus abused the wings which he received for his benefit. They were given
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him for his salvation and they insured his destruction:
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